
L E C T U R E  

DOCTRINES WHICH HAVE MYSTERY CONNECTED WITH 
THEM IN RESPECT OF THE PROFOUND OR TRAN- 

SCENDENTAL NATURE O F  THEIR SUBJECTS. 

"Such knowledge is too wonderful for me ; it is high, I can- 
not attain unto it."-PS. cxxxix. 6. 

IN a former lecture on the Mysteries of Chris- I.ECT. 11. 

tianity I stated that there are six respects in which 
a revealed doctrine may be considered as having 
mystery connected with it-namely, ~ s t ,  in re- 
spect of the absence of internal evidence b y  which it 
might be verified, apart from the authority of the 
revelation which assures us of it ; zdly, in respect 
of the profozbnd or transcendental nature of its sub- 

ject, relatively to the finite compass of the human 
mind ; 3dly, in respect of the limited extent of its 
disclosures, as embracing only the reality of the 
things revealed, apart from the reasons, grounds, 
or explanations of them ; qthly, in respect of its 
seeming inconsistency either with 0 t h  doctrines 
contained i v z  the revelation itseg or with the die- 
tates of our rational and moral faculties ; sthly, in 

C 
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LECT. 11. respect of the inadequacy of human language to 
convey a perfect&just and dejnite representation of 
it; and Gthly, in respect of its contrariety to the 
thoughts and dispositions of man considered as a 
fallen creature, who, through the darkening and 
perverting influence of sin, is incapable of rightly 
discerning and appreciating it. 

Under these six heads I proposed to state the 
general arguments by which it may be shown 
that the mysteriausness of certaifz doct~ines is not 
in itself considered ary suficz'ent reason either for 
exclading t h m  from t h  articles of the Christian 
faith, or for discrediting the Christian system on 
account of them, as unworthy of the divine origin 
and authority which it claivts to possess. 

Recapitu- The jys t  of these heads of our argument has 
lation. been already discussed ; and we have seen that, 

though a revelation from God may justly be ex- 
pected, in the substance of its communications, to 
present internal evidence of its divine origin, we 
are not warranted to demand that such ekidence 
shall be discernible in every particular announce- 
ment which it makes to us, but ought to be satis- 
fied if we are able to collect the evidence from any 
considerable portion of its announcements, or 
from a general and comprehensive survey of the 
whole revealed system in which they are contained. 
And specially we have seen, that with reference to 
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those doctrines of a revealed religion which are LECT. 11. 

properly and peculiarly its own, as being wholly 
beyond the cognisance of the light of nature, we 
cannot justly insist on their being commended to 
us by their own perceptible reasonableness, but 
are bound to receive them as the truths of God 
on the strength of those external attestations 
by which the revelation which declares them is 
authenticated, confirmed by such internal proofs 
as are derivable from other doctrines with which 
in the revealed system they are connected. 

I t  is surely no unwarrantable supposition, that 
there may be truths relating to the plans and pur- 
poses of God for the benefit of His intelligent 
creatures, the reasonable grounds of which can be 
fully discerned and justly estimated only by God 
Himself. And if it should please Him to  incorpo- 
rate some such truths, along with others which we 
are fully capable of appreciating, in a well-authen- 
ticated revelation of His mind and will, it is no 
inordinate demand that we should receive them on 
His authority, albeit unable to verify them by o w  
own reasonings. Doubtless we cannot be ex- 
pected to believe anything without a sz~ficiency of 
szdch proof as the subject aadnzits of: But in the 
case supposed, the subjects do not admit of being 
substantiated by our own discernment of their 
verisimilitude. We must be content, therefore, to 
receive them on the testimony of God, who alone 



LECT. 11. possesses adequate knowledge, and is able to give 
us sure information with respect to them. And 
that we really have His testimony to assure us of 
them is, as we have before observed, established 
in the clearest manner, not only by miraculous 
signs and prophetic utterances attesting the divine 
origin of the revelation which has brought them 
to  light, but also by such internal evidences as 
are abundantly supplied by other doctrines in- 
separably connected with them in the same system 
of revealed truth. 

Every man of ordinary experience must be well 
aware that for a very great part of that knowledge 
which is most needful and useful to him in his 
daily occupations, he must be content to rely on 
the testimony of others, having neither the leisure 
nor the opportunity, nor perhaps the ability, to 
verify it by his own personal investigations. If, 
indeed, we were to act upon the principle, that no 
statement made to us by witnesses of reputable 
character is to be credited until we have been 
able to show that, apart from their testimony, the 
statement is worthy of all reliance on its own in- 
trinsic merits, we should very soon find that we 
were perversely excluding ourselves from much of 
that information which is most necessary for the 
safe and successful prosecution of the business of 
life. Now, if with reference to the ordinary affairs 
of this world, prudent men deem it in no respect 
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irrational t o  place such confidence in the testi- LECT. 11. 

many of their fellow-men, I see not why it should 
be deemed irrational to place at  least an equal 
confidence in the testimony of God with reference 
to revealed truths. For " if we receive the witness I John, V. 

of men, the witness of God is greater." 9. 

11. I now proceed to consider, in the second Doctrines 

place, the case of doctrines which have mystery " , ~ ~ ~ ~ ~ ~  
connected with them in respect of the profound or from the 

profound 
transcendental nature of their subjects, relatively to of 
the limited compass of the human mind. their sub- 

jects. 

I. I n  entering on this topic it is necessary to 'Mystery' 
a relative 

revert to  one of those explanatory statements 
which I took occasion to make a t  the outset of 
our present discussion-namely, that the word 
"mystery," as we here use it, is a relative ternz; 
that is to say, a tern1 which has reference to the 
mental capacity of those persons to whom the 
subject of it is mysterious. I t  does not, like the 
words " truth" and " falsehood," express anything 
that is absolute and unvarying, or that necessarily 
belongs to the subject denoted by it, by  what- 
soever mind that subject may be contemplated. 
Things which are deeply mysterious to a child 
may be perfectly level to the comprehension of a 
grown man. Things which no human intellect is 
able to fathom may be fully comprehended by 
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LECT. 11. minds of a higher order. And to the omniscient 
mind of God there can be no mystery. Such 
being the case, the mysteriousness of any doctrine 
cannot be deemed a sufficient reason for discred- 
iting it ; for no creature of limited capacity is 
entitled to set up his own power of comprehension 
as the standard of truth. If any such principle 
were to be adopted, as that things are true or 
false according as we are or are not able to com- 
prehend them, it would evidently lead to the most 
absurd consequences. For example, we should be 
driven to the conclusion, either that all intelligent 
beings in the universe, from man up to God, 
have equal powers of comprehension, or else that 
the same thing may be a t  once true and false, as 
being comprehended by one being and not by 
another. Not only so;  but we should farther be 
obliged to conclude, either that the capacity of 
any individual man a t  every period of his exist- 
ence remains the same, or that things which were 
once false afterwards become true, not from any 
change in the nature of the things themselves, but 
simply from the farther expansion and fuller de- 
velopment of the mind of him to whom they are 
presented. A principle which leads to conse- 
quences so extravagant cannot for a moment be 
adopted by any rational mind. 

The reason of the case, then, seems to make it 
evident that " mystery " may be compatible with 
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truth." The latter is absolute and invariable in LECT. 11. 

its nature ; the former, again, is merely relative 
to the capacity of the mind which is directed to- 
wards it. And the circumstance of a doctrine 
being mysterious, argues nothing that is neces- 
sarily false or unreasonable in the doctrine itself, 
but merely something that is limited or imperfect 
in the faculties of the mind by which it is con- 
templated. 

2. Accordingly, there is a well-known distinc- Distinction 

tion, which has usually been stated in connection g,zEi& 
with our present subject, between " what is above 'aboverea- 

son' and reason" and " what is agaivst reason." Truths may 
be said to be " above reason" when we are either reason.' 

incapable of discovering them, or unable to com- 
prehend them after they have been disclosed to 
us. And that there not only may be, but must 
be, many such truths, is altogether undeniable so 
long as there remains any limit short of absolute 
omniscience to the human understanding. But 
truths which are thus " above reason " are not to 
be held as being on that account "contrary to 
reason ; " because, by holding them to be so, we 
should in effect be denying that t h g  are t m t h  at 
add, on the mere ground that they lie beyond the 
province of our faculties, and should thereby be 
setting up our own limited powers of discernment 
and comprehension as the standard of universal 



Things 
may be 
' appre- 
hended ' 
without 
being 
' compre- 
hended.' 

truth. The common saying, therefore, is unques- 
tionably a just one, that "things may be above 
reason without being contrary to reasofz." But 
this is not all. We may venture to affirm, that 
the circumstance of a thing being "above rea- 
son" precludes the possibility of our proving it 
to be " against reason." It may, indeed, for 
ought we know, be against reason i but we can- 
not show that it is so, if it be above reason. For 
if we have no clear and determinate comprehen- 
sion of the nature of the thing itself, I see not in 
what way we can establish the contrariety. On 
the other hand, if we can clearly and fully make 
out that anything is "contrary to reason," then, 
instead of speaking of that thing as " incompre- 
hensiJZe," we should rather have cause to say that 
nothing is more palpable or more easy to be 
comprehended than its faZsehodl 

3. Very much akin to the distinction I have 
just noticed is another which has been frequently 
made with referknce to  the subject before us- 
namely, the distinction between what may be 
apprehended and what may be comprehended by 
the human mind. There are things which we 
are capable of apprehending, so as to think of 
them, speak of them, believe in them, and follow 
out processes of reasoning with respect to them ; 

' Appendix, note B. 
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while yet, in all their depth and amplitude, they LECT. 11. 

so far exceed the grasp of our intelligence, that 
- 

we are not capable of adequately comjrehading 
them. This is notably the case with the divine 
attributes. The infinity of God, His eternity, His 
self-existence, His omnipresence, His omnisci- 
ence, His unchangeableness, are known, believed 
in, and acknowledged by all intelligent theists. 
And yet no man who seriously reflects upon 
them can hesitate to own that they are beyond 
his comprehension. 

Indeed there are some modern philosophers Mansel's 
Bampton who maintain that these things-although ad- kctures. 

mitted by them to be unquestionable realities- 
are not merely " incomprehensibIe," but " ~nthink- 
able," lying entirely beyond the province of 
human thought, so that they cannot be so much 
as " apprehended " by us. I t  is not necessary to 
our argument that we shouId go so far as this ; , 
nor do I conceive that we should be warranted 
in doing so. For the subjects in question, trans- 
cendental though they be, cannot surely be al- 
together " unthinkabZe;" or else how should we be 
able intelligibly to speak about them, or to lay 
down any propositions with respect to them, or to 
enter into any discussions or reasonings concern- 
ing them, even with the view of showing that 
they are beyond our cognisance. But be this as 
it may, all philosophers are agreed in holding 
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LECT. II. that the attributes I have mentioned are a t  least 
inconzprehemible. And all intelligent believers in 
the existence of God are equally agreed in hold- 
ing that these attributes belong to Him. 

Mansel's We are told, indeed, by some, that " any know- 
Bampton 

ledge that we have of such attributes is merely 
regulative and not speculative,-that is to say, suffi- 
cient to guide the practice, but not sufficient to 
satisfy the intellect-teaching us not what God 
is in His absolute nature, but only how H e  wills 
that we should think of Him." But a t  all events 
our knowledge of these things (call it " regulative " 
if you will) must be held to  be true and trust- 
worthy so far as it goes. It is such knowledge 
as God has made us capable of acquiring by the 
sound and right exercise of those faculties which 
H e  has given us, and such knowledge as we are 
led, by the constitution of our rational nature, to 
receive and rely upon for the guidance of our . 

conduct. Doubtless it is not absolutely complete 
and perfect; for no knowledge of such subjects, 
which a creature of limited powers is able to 
reach, can ever be so. But however inadequate 
it may be in its extent, it must be recognised, so 
far as i t  goes, as trustworthy, - insomuch that 
any further knowledge of the same subjects 
which may be attainable by beings endowed with 
higher faculties, would not serve to falsify, but 
simply to augment it. Otherwise, indeed, our 
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knowledge of these divine attributes would be LECT. 11. 

unworthy of the name "regulative knowledge," 
which has been assigned to it. For once let us 
begin to agitate the question, Whethey it way gzot 
mislead or deceive 24s by failing to represent things 
as what they really are? and then we shall as- 
suredly cease to be regulated by it any longer. 

4. Thus does it appear, on the principles of Attributes 
of God are sound theism, and apart altogether from the 

testimony of revelation, that there are certain 
attributes of God which we needs must acknow- 
ledge as really pertaining to Him, but which are, 
at the same time, beyond our comprehension. 
A clear proof is thereby afforded us that mystery 
cannot be deemed incompatible with truth; and 
not only so, but a strong presumptive argument 
that mystery. may be reasonably expected in any 
revelation which God may be pleased to give to 
us. For surely when we find that God is incom- 
prehensible in many of the most essential attri- 
butes belonging to Him, we cannot wonder if the 
doctrines of His inspired Word should occasionally 
have deep things connected with them which we 
cannot fathom, and dark things which we are un- 
able to explore. The wonder would rather be, 
if a revelation, proceeding from One whose own 
nature is so unsearchable by the human intellect, 
were not in some respects mysterious like Himself. 
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LECT. II. l' Canst thou by searching find out God ? Canst 
thou find out the Almighty unto perfection ? It 
is high as heaven; what canst thou d o ?  deeper 
than hell ; what canst thou know ? The measure 
thereof is longer than the earth, and broader than 

PS. cxxxix. the sea." " Such knowledge is too wonderful for 
6. 
Isa. me ; it is high, I cannot attain unto it." " Verily 

Thou art a God that hidest Thyself, 0 God of 
Rom.xi.33. Israel, the Saviour." " 0 the depth of the riches 

both of the wisdom and knowledge of God ! How 
unsearchable are His judgments, and His ways 
past finding out !" 

These are indeed the words of Holy Scripture. 
But no intelligent man who believes in the exis- 
tence of God will hesitate to adopt them as ex- 
pressive of his own sentiments. For truly there 
is no greater mystery than the infinite God,--the 
Creator of all things, Himself uncreated ; the up- 
holder of all things, Himself unsustained ; present 
everywhere throughout the boundless universe, 
without excluding any of His creatures from the 
place they occupy; knowing, foreseeing, and over- 
ruling all events, but yet in no way coercing the 
conscious freedom or abrogating the felt respon- 
sibility of moral agents ; the source of all light, 
yet shrouding Himself in thickest darkness ; the 
ever-living One, with whom there is no varia- 
bleness, existing from eternity to eternity, the 
same yesterday, and to-day, and for ever. How is 
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the human mind baffled and confounded when it LECT. 11. 

tries to form any adequate conception of the na- 
ture and mode of existence of such a Being ! And 
yet this most transcendent of all mysteries we 
nevertheless acknowledge to be the 'greatest of 
all truths. Inexplicable itself, it explains and 

for all besides. And we find ourselves 
necessitated to believe it, as our only escape from 
consequences which we feel to be extravagant and 
incredible involved in the denial of it. 

Now, if the being of God be thus mysterious, 
even when viewed in the light of natural reason, 
how can we wonder, or why should we object, if 
similar mysteries be connected with the same 
subject when viewed in the light of supernatural 
revelation ? If God's immensity and omnipres- 
ence in relation to space, and God's eternity in 
relation to time, be acknowledged and believed, 
though confessedly incomprehensible ; why should 
His mode of subsistence in relation to number, al- 
though in like manner incomprehensible as involv- 
ing a threefold plurality in the divine unity, be 
set aside on that account as if it were a thing 
incredible ? For God to be three in the same re- 
sject in which He is one, would indeed be a palpable 
contradiction. But there is no contradiction in 
supposing Him to be three in one respect, while 
He is one in another respect. And, as Stillingfleet 
has well observed, "Whether an infinite nature 
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LECT. 11. can communicate itself to three different subsist- 
StilllngAeet ences, without such a division as takes place 
On Myste- among created beings, must not be determined 
ries, in 
Randolph's by the bare reckoning of nambers, but by the 
Enchiri- absolute perfections of the divine nature, which 
dion, ii. 
344. must be owned to be above our comprehension." 

"There is no greater difficulty," continues the 
same writer, "in the conception of the Trinity, 
than in that of the eternity of God. In regard 
to the latter, no less than the former, our reason 
obliges us to  believe things which it is not possi- 
ble for us to comprehend. We know that either 
God must have been for ever, or it is impossible 
He ever should be. For if H e  should come into 
being when He  was not, H e  must have some 
cause of His being ; and that which was the first 
cause would be God. But if He  was for ever, 
He  must be from Himself. And what notion can 
we have in our minds of an eternal and underived 
existence, the uncaused cause of everything in the 
universe ? Yet atheists can take no advantage 
from hence; for their own hypothesis hath the 
very same difficulty in it. For if anything now 
exists, then something must have existed for 
ever ;" or else what now exists must have arisen 
from nothing, and without any producing cause, 

StilIing- which is inconceivable. "And if something must 
fleet, ut 
supra. have existed for ever, it is far more reasonable, 

surely, to suppose that that something must have 
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been an infinite and eternal Mind, which hath L,,,. 11. 

wisdom, power, and goodness to give being to 
- 

other things, rather than dull, inert, and senseless 
Matter, which could never move itself, nor give 
being to anything besides. Here, therefore, we 
have a thing which must be owned by all ; and 
yet such a thing as can be conceived by none ;- 
which shows the narrowness and shortness of our 
understandings, and how unfit they are to be the 
measures of the possibilities of things." 

5. Passing, however, from these mysteries in the Mysteries 

nature and attributes of God, there are manifold ~~~~c~~~ 

other mysteries to be met with in His providence,  GO^. 

which ought t o  prepare our minds for the humble 
reception of those deep things which are set before 
us in His Word. In His dealings both with indi- 
viduals and with communities, we are often obliged 
to say that " clouds and darkness are round about PS. xcvii. 2. 

Him." The unequal manner in which good and 
evil are distributed, often without reference to the 
moral qualities of their recipients ; the sufferings 
of the righteous, even, perhaps, for righteousness' 
sake ; the prosperity of the wicked, brought about, 
it may be, by their very wickedness ; the prema- 
ture deaths, in the height 'of their usefulness, of 
those who, by their wisdom and their goodness, 
were justly esteemed as benefactors of their 
species, while many of the merest cumberers of 



LECT. 11. the ground, whose life appears to be of no real 
use either to themselves or to any of their fellow- 
men, have their days prolonged beyond the ordin- 
ary term of human existence ; the ravages of war, 
famine, and pestilence, the shock of earthquakes, 
and the outburst of volcanic eruptions, ovenvhelm- 
ing vast multitudes of human beings in sudden 
destruction ;-these and suchlike visitations of 
God's providence have not unfrequently troubled 
the hearts and tried the faith of His most devoted 
servants, prompting them to say in the words of 

PS. lxxvii. the Psalmist, "Thy way is in the sea, and Thy 
19. path in the great waters, and Thy footsteps are 

not known." Above all, there is one transcendent 
mystery in divine providence, which ought of it- 
self to silence every objection to the doctrines of 
revelation on the ground of their mysteriousness; 
and that is the origin and wide prevalence of sin. 
This is a t  once an observed fact which cannot be 
questioned, and a perplexing difficulty which can- 
not be resolved. The dictates of that moral na- 
ture which God hath given us, confirmed by the 
plainest declarations of His Word, assure us that 
sin must be hateful and offensive to Him. Rea- 
son and Scripture, again, will not allow us to 
doubt that the Almighty Creator and Supreme 
Governor of the universe must have been able to 
prevent sin, if it had so pleased Him ; and that 
with infinite resources a t  His disposal, and unerr- 
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ing wisdom to regulate the use of them, there L,,,, 11. 

could surely be no necessity for having recourse 
to means so utterly abhorrent to Him as the per- 
mission of evil, in order to promote any good pur- 
pose which He sought to accomplish. But yct 
the existence of sin is a fact which cannot be 
gainsaid. And no attempts of human ingenuity 
ever have been, or, I may safely venture to say, 
ever will be, of the least avail in explanation of it. 
Here, then, we have an unfathomable mystery in 
the actual administration of divine providence, 
than which there is none more embarrassing to 
be met with in the most profound doctrines which 
Scripture has proposed to us. Specially may we 
say, that we are not warranted in the face of it to 
take exception, on the ground of its mysterious- 
ness, to that method of deliverance from sin which 
the Gospel reveals. For it is nothing strange that 
the remedy which God has been pleased to pro- 
vide for the recovery of sinners should in some 
respects exceed our comprehension, when the evil 
to be remedied is equally or more inexplicable. 

6. I t  is not necessary, however, that we confine Mysteries 
in Mathe- ourselves to the principles of natural religion, 

when seeking instances confirmatory of our posi- 
tion that mystery is not incompatible with truth; 
for many similar instances are to be found in 
almost every department of knowledge. 

D 



LECT. :I. Even in Mathematics, the science of demonstra- - 
tion, there are things which can be established by 
the surest reasoning,which yet appear to be utterly 
incomprehensible. Thus it can be proved that 
there are curves which continually approach nearer 
and nearer to  a certain fixed straight line without 
the possibility of ever meeting it, and ~vliich a t  
the same time continually recede farther and 
farther from another straight line parallel to the 
former one, without the possibility of ever getting 
beyond a given distance from it. It can also be 
proved that a certain curve of infinite lez@lt may, 
by revolving upon its axis, form a solid of fzite 
capacity. And in one most important branch 
of this infallible science we have to  deal with no 
less abstruse matters than " nascent quantities " 
and "evanescent quantities," and 'c infinitesimals" 
of various degrees and kinds; and by applying 
the strictest reasoning to  such quantities, our 
conclusions are found in every case to be as- 
suredly true, although the premisses from which 
they are drawn are incomprehensib1e.l 

Mysteries The science of Mechanics, again, is conversant 
in mechani- 
cal science. 

with such things as force, matter, time, motion, 
and @ace,-determining their mutual relations 
and dependencies, and, with respect to these, 
ascertaining many results which are capable of 
the most useful practical applications. But if 

l Appendix, note C. 
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any adept in this science were hard pressed for LECT. 11. 

an answer to the questions, " What is force ? " 
What is matted" "What is time?" "What 

is space?" he would be obliged to give some- 
thing like the reply which was given of old to a 
similar question by Augustine, "If no one asks 
me what Time is, I know i t ;  but if I attempt to 
explain it to one who asks, I know it not" 

If, again, we turn to the science of Physiology hfystery of 

for an explanation of the processes of animal life, life' 

we find ourselves confronted with difficulties no 
less insoluble than any of those which revelation 
presents to us. For although very wonderful 
discoveries have been made regarding many 
things connected with these processes, there is 
still a point beyond which the researches of 
science cannot penetrate. They leave the exact 
nature and proximate cause of that undefinable 
thing which we call "life" involved in deep 
obscurity as much as ever. How comes it to 
pass that the body of a living animal assimilates 
to itself the food which it partakes of? By what 
power does the heart continue to beat, and the 
blood to circulate? On what principle is there 
extracted, from one and the same circulating 
fluid, the fibres of a muscle in one place-in an- 
other place the constituents of a bone-in a third, 
a medullary substance constituting the brain ? 
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LECT. 11. By what means is it brought about that the che- 
mical elements of the body are   re vented from 
acting upon one another, according to their 
known affinities, so long as what we call "life" 
continues, but no longer ?-these are all questions 
to which, as  to many others bearing on the same 
subject, we seek in vain for a satisfactory answer. 

Hitherto scientific inquirers have for the most 
part been content to believe that these processes 
are to be attributed to  an agency of a peculiar 
kind,-entirely different from any of those phy- 
sical forces which operate upon lifeless and in- 
organic substances, and in no way correlated 
with them, or convertible into them ; and to this 
peculiar agency they have given the name of the 
"vital force." But I need scarcely observe that, 
in so naming it, they have used a word to which 
no distinct idea can be attached, and have failed 
to make the occult cause of the phenomena in 
any respect more clear or comprehensible. On 
the other hand, some modern inquirers of a more 
speculative and ambitious spirit insist that the 
great scientific theory of the " correZatio?z a d  con- 
v~rtibility of force" is applicable to vital as well 
a s  to other processks. Just as  heat, light, elec- 
tricity, and magnetism, are now generally allowed 
to be not essentially different agencies, but one 
and the same agency acting in different modes; 
so is it, we are told, with what is commonly 



THE MYSTERIES OF CHRISTIANITY. 53  

called vitaZig. This also is held by some physi- LECT. 11. 

ologists to be only a particular modification of 
physical force, exerting its influence in the world 
of living organisms, just as in other modifications 
it is found exerting its influence upon dead and 
inorganic matter. 

Now we are not at  all concerned, for the Thephy- 

present, to discuss the soundness or the unsound- 
ness of this physical theory of 1ife.l I t  is suffi- not remove 

cient for our purpose to observe that, even were tery. 
it ever so well founded, it does not render the 
facts to be accounted for in any respect less 

mysterious than they would otherwise be. Nay, 
we may venture to say that it makes them more 
mysterious. For it represents physical forces, 
such as heat, light, electricity, hagnetism, and 
chemical affinity, as producing results altogether 
different from any that have ever been found to 
be produced by them in those departments of 
nature in which their agency can be clearly 
traced, and is generally recognised. For it is 
contrary to all our experience of these forces that 
dead matter should be converted by them into 
living matter. If the simplest living organism 
once dies, all the resources of science and all the 
energies of physical force, however modified, 
cannot make it alive again. There is but one 
way, so far as experience shows, in which what is 

l Appendix, note D. 
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Tyndall's 
Frag- 
ments of 
Science, p. 
440. 

Huxley's 
Lay Ser- 
mons, p. 
149. 

dead can ever be made alive, and that is by its 
being taken up and assimilated by that which is 
itself living. Accordingly, the most distinguished 
advocates of this theory have virtually admitted 
that it does not remove the mystery of life. One 
of them, indeed, has emphatically affirmed that 
" it is this very compounding in the organic world 
of forces which belong equally to the inorganic, 
that constitutes the MYSTERY A N D  MIRACLE of 
vitality." Another no less distinguished writer 
of the same school, after admitting that "carbon, 
hydrogen, oxygen, and nitrogen, are all lifeless," 
and that "the new compounds produced by the 
chemical union of any two of these, are as lifeless 
as the elementary bodies of which they are com- 
posed," proceeds to say that " when these elements 
a m  ~ Y O Z C . ~ ~  together, UNDER CERTAIN CONDI- 

TIONS they give rise to the still more complex body 
calledprotoplasm ; and this protoplasnz exhibits the 
phe?zomena of l+." Mark, I beseech you, the 
postulate which this writer makes of "CERTAIN 

CONDITIONS" as necessary to the production of 
life by those lifeless substances from which he 
holds it to be derivable. What these "condi- 
tions" are he does not tell us. He does not 
profess to have anything to tell us about them. 
They are occult conditions. He  does not so 
much as give them a name. But yet he fully 
recognises their existence, as also their efficiency 
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in contributing to the alleged result. He does, LECT. 11. 

indeed, call them "conditions," and not causes. 
But what are usually termed " conditions " under 
which a cause produces its effect, and without 
which that effect would not be produced, are, as 
Mr Stuart Mill has well observed, to be truly 
considered as parts of the cause. " I t  is very Mill's Lo- 

common," says Mr Mill, "to single out one only g'C1 C. V. B. 3 3. 

of the antecedents of a particular effect under the 
denomination of cause, and to call the others 
merely conditions." "But the real cause is the 
whole of these antecedents; and we have, philo- 
sophically speaking, no right to give the name of 
cause to one of them, exclusive of the others." 
Well, then, we have the position laid down by 
the able physiologist whose words I have before 
quoted, that "the complex' body, protoplasm, 
which exhibits the phenomena of life," is the joint 
result of certain lifeless physical agencies, and of 
something else which he vaguely terms "certain 
conditions." He will not allow us to call this 
" something else " the " vital force," although, in 
so calling it, we do not pretend to set forth any 
definite theory as to  the nature of it. But his 
own designation of it is equally indefinite. And 
one thing is very clear, that in so far as regards 
the subject of our present lecture, it matters little 
or nothing which phrase may be preferred. For 
the phenomena of life must be admitted to be 
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LECT. IT. alike mysterious, whether they be in part attri- - 
buted on the one hand to  vitalfo force," or on the 
other hand to "certain conditions," so long as we 
are confessedly unable to attach any distinct idea 
to either of these expressions. 

But this is not all. Even if the phenomena of 
life were wholly attributable to the agency of 
physical forces, the mystery attached to them 
would remain as dark as ever. For the truth is, 
we are just as ignorant of the true nature of 
physical as we are of vital processes, to whatever 
causes, acting under whatever conditions, they 
may be ascribed. We know not k m  it is that 
certain lifeless substances become, in certain pro- 
portions, chemically united, so as to form new 
compounds, even when these are as lif-l ess as 
themselves. We observe the fact, but we are not 
able to explain or to account for the mode of 
operation. But if, in addition to the lifeless 
compounds thus produced, it were proved that 
the same dead elements are capable of producing 

a still more complex substance," not only pos- 
sessing lifeless properties like its constituents, 
but exhibiting also the properties of life of which 
these constituents are altogether destitute,-this 
would be a new mystery in the operation of phy- 
sical forces, quite as astonishing and as difficult 
to be explained as any of those older mysteries 
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respecting the origin of life that would be sup- LECT. 11. 

planted by it. 

Passing from this subject, however, there are union of 

other things connected with the organism and ::Gd 
processes of the human body, especially when mysterious, 

viewed in relation to the soul, of which no satis- 
factory explanation can be given. Pascal has 
justly observed, that " man is to himself the PensCes, 

edit. Fau- mightiest prodigy in nature-for he cannot con- g,re, ii. 
ceive what body is, still less what is spirit, and 74. 

least of all, how a body and a spirit can be 
united ; this is the very climax of his difficulties, 
and yet it is his own proper being." The union 
of the thinking mind with its corporeal frame, 
and all the singular phenomena which result 
from it, will be owned by those who are most 
intimately acquainted with them to be, in many 
respects, above their comprehension. Those pro- 
cesses of the body which are amenable to the 
will, and those which take place without or 
against the will, are alike involved in mystery 
impenetrable. How the heart beats independ- 
ently of the mind, and continues to beat when 
the mind is steeped in slumber, and a t  last ceases 
to beat, however much the mind may wish its 
action to  be continued? how certain nerves 
convey the mind's volitions, and move the bodily 
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LECT. 11. members in obedience to its behests? and how - 
certain other nerves communicate sensation and 
transmit intelligence to the mind from things 
without ? are questions which it seems impossi* 
ble to resolve. Men may ascribe such processes 
to " vital force," and " nervous sensibility," and 
" muscular contraction ;" but in doing so they are 
not explaining the difficulty - they are merely 
evading it under a guise of technical words. 
And though anatomists may trace the nerves, and 
dissect the muscles, and pry into the inmost se- 
crecies of our organic structure, there is always 
one grand secret impervious to their scrutiny,- 
the link that binds the material to the spiritual, 
which no scalpel can reach, and no microscope 
can explore. 

~h~ There are some persons who, in regard to this 
tery notre- subject, would cut the knot which they find 
moved by 
supposing themselves unable to loose, by denying the exist- 
the sou' ence of mind altogether, and resolving all the 
be material. 

phenomena of thought and feeling into certain 
states or motions of the brain. But here again, 
without stopping to show the fallacy of the 
grounds on which this theory has been advo- 
cated, i t  is sufficient for our present purpose to 
observe, that it introduces far greater mysteries 
than any of those that might be removed by the 
adoption of it. 
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For example, this theory comes into direct L,,-. 11, 

collision with the deep-seated conviction which 
we all have of our personal identity. For it is ism con- 

well known that the particles of the brain, as well R''"::" 
as of other bodily organs, are continually chang- identity. 

ing, and that in the course of a few years they 
are entirely renewed ; and yet we have the irre- 
sistible evidence of our own consciousness-the 
surest evidence we can possibly have of any- 
thing-that throughout all these changes we our- 
seZves,as sentient and thinking beings, remain the 
same. How can this be, if within the ever-chang- 
ing body there be not resident some immaterial 
principle, properly constituting what we call 
" oz~rselves," the identity of which is altogether 
unaffected by  the 'transmutations of the bodily 
organism connected with it ? Without going so 
far as to affirm that " this cannot be" (which in- 
deed is not necessary for the purpose of our pre- 
sent argument), we must needs ask, in wonder 

and in sore perplexity, " how this can be? " How 
can our sense of personal identity be maintained 
amidst this unceasing change of corporeal mole- 
cules, if these really be all that we consist of?  
Shall we say, with a distinguished writer, that Tyndailfs 

"the atoms which depart, like changing sentinels, Frag- 
ments of seem to whisper their secret to their comrades that science, p, 

arrive ? " A wilder suggestion could scarcely be 441. 
imagined. For what is the " secret " thus " whis- 



LECT. 11, pered" by  the one set of atoms and credited by  
the others ? What is it but the transparent false- 
hood that the new-corners are the same with 
those departing ones which they supersede? In  
point of fact, the " changing sentinels" are not 
the same ; and in believing themselves to be so, 
they believe a lie. In  other words, if the exist- 
ence of an unchanging spirit within the ever-chang- 
ing body be denied, our consciousness of per- 
sonal identity is deceptive. And what then? 
If consciousness is to be distrusted in one of the 
clearest and strongest of its attestations, then 
there is no reliance to  be placed in it whatever. 
If it is not to be credited respecting the facts of 
our inner being, as little is it t o  be credited re- 
specting the facts of the exterior universe. Once 
let our faith in our own consciousness be shaken, 
and then the very foundation of all knowledge is 
swept away, and no refuge is left to  us from the 
abyss of universal scepticism. 

The mind Again, from the observed facts of conscious- 
has laws ness it is fully apparent that the mind has laws of 
its own dif- 
ferent from its own, which are not in any respect akin to the 

Of laws of matter. In  so far, indeed, as regards our matter. 
intercourse with the outer world, we derive our 
sensations and perceptions from bodily organs 
which are certainly amenable to the influence of 
physical agencies. But not so is it with our in- 
tellectual and moral processes. The laws which 



guide us in the exercise of memory, of imagina- LECT. 11. 

tion, and of reasoning, as well as  those by which 
we are regulated in our sentiments, emotions, 

and affections, in the decisions of our will, and 
the judgments of our conscience, have nothing in 
common with any physical laws, mechanical or 
chemical, with which we are acquainted. I t  is, 
indeed, the boast of modern science to have 
taught us, that the sum of physical force through- 
out the universe is ever the same, and that the 
varied agencies of heat, and light, and attraction, 
and electricity, and the like, are only modifica- 
tjons of that one force. But modern science, 
with all its wonderful achievements, is yet a far 
way off from the discovery that arguments, per- 
suasions, and  inducements, and suchlike means 
having influence upon the mind, belong to the 
same category with the correlated physical forces. 
They differ from the latter essentially in this re- 
spect, that we cannot compute or estimate them 
by weight or measure. And this of itself shows 
them to  be altogether heterogeneous. The  " bar- M ' C O S ~  on 

ometer," as  is well said, "has not been yet con- z::id 
structed which will measure the weight of a Posi- 

tivism, p. poet's or  philosopher's thoughts ; nor has there ,,,. 
yet  been invented a thermometer which will 
measure the intensity of a mother's love for her 
infant son." And further, it appears to be so 
incongruous that all the varied phenomena of 
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I,ECT. 11. thought, and feeling, and affection, and volition, - 
should be attributable to the agency of physical 
forces, similar to those which operate in the world 
of matter without any signs of intelligence or 
self-consciousness, that, if it were true, it would 
certainly be a mystery, no less insoluble than 
any with which the union of an immaterial soul 
with our bodily organism may seem to be en- 
compassed. 

Thus have we endeavoured to show that things 
incomprehensible confront us not only in the 
great truths of natural religion, but in every other 
department of human knowledge ; that all things 
above us and around us are full of mysteries ; and 
that, most of all, we are a mystery to ourselves. 
Surely, then, we have no reason to be offended 
when wc find that the doctrine of God's revealed 
Word is not in all respects level to our compre- 
hension. Rather ought we to expect mysteries 
in the Word of God, and that, too, with a degree of 
confidence proportioned to the inaccessible re- 
moteness and transcendent greatness of the sub- 
jects to which it relates ; and the entire absence 
of them in any professed revelation might not 
unreasonably engender a suspicion, that it could 
not have really proceeded from that infinite Being 
whose more ordinary works and ways are so un- 
searchable. 
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7. Very different, however, is the conclusion LECT. 11. 

which some persons would have us to arrive at. ObGn 
While granting, on the ground of those insoluble that mys- 

tery is in- 
difficulties which we meet with in the works of compatible 

nature and in the course of providence, and even $ffreveln- 
in the discoveries and deductions of science, that 
mystery is not incompatible with truth, they still 
hold it t o  be incompatible with revelation. For 
" howcan i t  besaid," they ask, "of incomprehensible 
doctrines that they are, in any proper sense of the 
word, 'revealed' to us ? Surely it is a contradiction 
in terms to say that anything which is 'revealed ' 
can still remain mysterious. And why tell us of 
mysteries to be found in the processes of natwe, 
as if these should lead us to expect the like mys- 
teries when God, instead of leaving us to the 
twilight of nature, comes out of His place for the 
very purpose of supplementing its feeble glimmer- 
ings with the full effulgence of His word of truth ? 
Surely, whatever mysteries there may be in nature, 
there ought to be no similar mysteries in revela- 
tion, seeing that it is the very purpose of revela- 
tion, as its name indicates, to remove mysteries, 
and to'make things previously involved in dark- 
ness plain and clear." 

This objection is certainly a plausible one. It Objection 

is an objection, moreover, which we often meet answered. 

with in the works of modern authors of the scep- 
tical or rationalistic class. And hence there is 
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I,ECT. 11. the greater necessity of carefully examining and - 
fully replying to it. 

Purpose of In doing so I may begin by observing, that it is 
revelation 
is not to re- not a correct statement of the case to affirm, that 
movemys- "it is the very purpose of revelation to remove 
teries. difficulties, and to make things previously in- 

volved in mystery plain and clear." For aught 
we know, there may be many of the difficulties in 
the scheme of nature and in the course of provi- 
dence which could not be satisfactorily explained 
to us in the present state of our intellectual facul- 
ties; and there may be others the removal of 
which may not, in the judgment of God, be so 
important in its bearing on the present and future 
welfare of His rational creatures as to make it 
either necessary or highly expedient that super- 
natural means should be used for the solution of 
them. 1t'is certain that there are many of these 
mysteries which the Christian revelation at  least 
does not at  all profess to solve. The permission 
of sin, for instance-the union of soul and body 
-the divine prescience as coexisting with the con- 
scious freedom and responsibility of moral agents, 
-are mysteries which the Bible leaves exactly as 
it found them. Nay, it rather checks our disposi- 
tion to pry into them with such rebukes as these : 

J O ~ I I ,  xxi. What is that to thee ? Follow thou me." " Nay, 
22. 

R O ~ .  ix. but, 0 man, who art thou that repliest against 
20. God ? Shall the thing formed say to him that 
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formed it, Why hast thou made me thus ? " " Dost LECT. ~ i .  

thou know the wondrous works of Him who is 
perfect in knowledge ? " " Knowest thou the ::i~ii, s3 ; 

ordinances of heaven? canst thou set the dominion 
thereof in the earth ? " " God is greater than xxxiii. 12, 

man : why dost thou strive against Him ? for H e  13' 

giveth not account of any of His matters." " The Deut. xxix. 

secret things belong unto the Lord our God ; but '9.  

those things which are revealed belong unto us 
and to our children for ever, that we may do all 
the words of this law." 

The proper and special object of revelation is Purpose of 
revelation not so much to explain mysteries as to make . 
1s to dis- 

Known to us certain religious t ru th  with which i t  close truths 
not othrr- 

is highly iwportant that we should be acquainted, Gse to be 

and which, without its authoritative teaching, we fuvy aster- 
tamed. 

couM not have satisfactorily ascertairted. Nor does 
it by any means follow that in disclosing to us 
these otherwise unascertainable truths, revelation 
is to make everything plain and clear concerning 
them,. and to solve all the speculative and per- 
plexing questions which may arise out of them. 
I t  may tell us as much about them as we are con- 
cerned to know, with a view to the influence they 
are to have upon our conduct. But farther than 
this its information may not extend. For I see 
not on what good ground it can be maintained 
that God will not reveal anything about a subject 
unless H e  is disposed to reveal everything that 

E 
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LECT. 11. bears upon it, so as to  leave no farther knowledge 
of it for us to desiderate, and to make us, in fact, 
as fully acquainted with it as God Himself. 

Illustration I may state, in illustration of this matter, 
from the 
telescope. what appears to  me to be a perfectly fair 

analogy. The telescope greatly enlarges our- 
sphere of vision by disclosing millions of worlds 
otherwise invisible. But whether these stellar 
worlds disclosed by it are inhabited, and if so, 
what is the character and condition of their in- 
habitants, are questions which the telescope 
affords us no farther means of determining than 
our unaided faculty of vision has supplied to us 
with reference to such stellar worlds as are dis- 
cernible by the naked eye. In like manner the 
Gospel has greatly enlarged our sphere of know- 
ledge respecting the plans or arrangements of 
God for man's salvation, disclosing to us many 
things bearing on this momentous subject which 
could not by our own unaided researches have 
been ascertained. But though these plans and 
arrangements of God with a view to the salva- 
tion of sinners be revealed to us in so far as 
regards the fact of their h v i n g  beet2 adopted by 
Hinz, and the necessity of our shaping our faith and 
practice i?z accora'atzce with them, we have no cause 
to wonder if similar mysteries should be involved 
in them, or if similar puzzling and insoluble ques- 
tions should arise out of them, to those which we 
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encounter when attempting to explore such of the LECT. 11. 

plans andprrangementS of God as are clearly dis- 
cernible in the world around US. On the con- 
trary, it would be exceedingly strange, nay, it 
would even be not a little suspicious, if plans 
undiscoverable by the light of reason were 
ascribed to Him which do not involve any ele- 

ments of that mysteriousness by which His more 
ordinary and familiar dispensations are charac- 

terised. 
It is not, then, as the objectors erroneously 

suppose, any necessary function of revelation 
entirely to remove mystery from everything 
which it may disclose to us. The nature of the 
things revealed may render this impossible, for 
they may be of such a kind as necessarily to ex- 
ceed the limits of human thought. The function 
of revelation is sufficiently discharged by inform- 
ing us of certain things not otherwise ascertain- 
able, of which it greatly concerns us  to be assured, 
even though the reasofzs or expZa7zations of them 

should be unrevealed. The fact that " szlch things 
are," it may be indispensable for us to know, in 
order to supply us with a sufficient basis for our 

faith, and hope, and peace, and consolation. But as 
to the "how such thifzgs shozcld come to be," or the 
" 

it should have p~eased God so to appoint them," 
there may be no such urgent necessity for our 
being instructed. The knowledge of these Goints, 



LECT. 11. supposing us capable in the present state of our - 
faculties of receiving it, would probably serve no 
end except the gratification of our curiosity. Nay, 
it would not even thoroughly serve that end. It 
would only lead us on to other difficulties, of 
which, in their turn, an explanation would be 
required. For unless revelation were to make us 
absolutely omniscient, which is more, surely, than 
any sceptic or rationalist will demand, its dis- 
coveries must evidently stop somewhere. And 
though these discoveries should be ever so exten- 
sive, yet so soon as they terminate, as somewhere 
they necessarily must, all beyond is left involved 
in darkness which we cannot penetrate. 

There is no substantial justice, then, in the 
assertion, however plausible it may sound when 
we first hear it, that "mysteries are incompatible 
with the idea of revelation." Things may be re- 
vealed inpart, while in part they are left in mys- 
tery. They may be revealed as to the fact of their 
subsistence, while as to the Pnanner or reason of 
their subsistence, no information whatsoever may 
be afforded us. And in m y  next lecture I shall 
have occasion to show that this is actually the 
case with the peculiar doctrines of Christianity. 

I t  is quite true that a thing cannot be said to  
be ' l  revealed " in so far as regards those ?natters 
connected with it that are left in ~nystery. And if 
this were all that the objection before us amounted 
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to, we might safely admit its truth, while we LECT. 11. - 
utterly deny its relevancy. Properly speaking, 
there are no mysteries in revelation. There may 

be mysteries connected with the things revealed, 
and mysteries involved in our speculations about 
them when pushed beyond the limits of the reve- 
lation; but these mysteries form no part of the 
revelation properly so called. The  revelation szlpra, 

goes no farther than to the announcement of cer- P. 7. 

tain truths, which are stated in plain and intel- 
ligible language. The mystery, again, belongs 
exclusively to the reasons, grounds, or explana- 
tions of these truths, or to the relation which they 
bear to other truths ; that is to say, it belongs to 
matters which lie ozttside of the revealed doctrine, 
and with respect to which that doctrine is en- 
tirely silent. Now there is nothing, so far as I 
can see, that is incompatible with the nature of a 
revelation in its giving us some information about 
certain subjects-as much information as seems 
necessary for the guidance of our faith and prac- 
tice-without giving us all the information in re- 
gard to them which a speculative or inquisitive 

disposition might have wished to receive. The  
partially discovered truths of Christianity are not 
in any way inconsistent with its character as a 
divine revelation, in so far as they are discovered, 
on the mere ground of there being certain matters 
connected with them concerning which Christi- 



LECT. 11. anity imparts to us no knowledge, and (it is proper 
to add) requires of us no belief. For though "the 
secret things belong unto the Lord," and cannot 
without great presumption be intruded into, "the 
things which are revealed" do not the less on 
that account ' l  belong unto us, and to our children 
for ever." 

Thus does it appear that mystery connected 
with a revealed doctrine, in respect of the subject 
of that doctrine being too profound or transcen- 
dental to be fully comprehended by us, is neither 
incompatible with truth, nor inconsistent with the 
nature or purpose of a revelation. We find things 
incomprehensible, as has been shown, in every 
branch of science, in every department of nature, 
in the functions of our own bodies, in the work- 
ings of our own minds,-above all, in God who 

I Tim. vi. "dwelleth in the light which no man can ap- 
16. proach unto," and who " doeth great things and 

J O ~ ,  g ;  unsearchable, yea, marvellous things without 
'". IO. number, and great things past finding out." 111 

would it become us, then, who meet everywhere 
with heights which we cannot scale, and depths 
which we cannot fathom-who find ourselves 
utterly baffled in our keenest researches by the 
vitality of a worm or the vegetation of a blade of 
grass-and who cannot so much as open our eyes, 
or draw our breath, or lift our finger without a 
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mystery,--ill would it become such creatures to LECT. 11. 

be &ended, because in the revelation which God 
bath given us respecting His own infinite attri- 
butes and unsearchable counsels, there are some 
things which exceed our comprehension. Rather 
ought we to submit meekly to the bounds which 
God has assigned to the human .understanding, 
"casting down imaginations and every high thing 2 Cor. X. 5. 

that exalteth itself against the knowledge of God, 
and bringing into captivity every thought to the 
obedience of Christ." 
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