
L E C T U R E  V. 

DOCTRINES WHICH ARE MYSTERIOUS I N  RESPECT OF THE 
INADEQUACY O F  HUMAN LANGUAGE TO GIVE EXPRES- 
SION TO THEM, AND OF THE INCAPACITY O F  THE 

CARNAL MIND TO DISCERN AND RECEIVE SPIRITUAL 

THINGS.-MYSTERY CONSIDERED I N  ITS BEARING ON 

THE INTERPRETATION OF SCRIPTURE. 

Teach us what we shall say unto Him; for we cannot ordcr 
our speech by reason of darkness."-Job, xxxvii. 19. 

"But the natural man receiveth not the things of the Spirit of 
God ; for they are foolishness unto him ; neither can he know 
them, because they are spiritually discerned."-r Cor. ii. 14. 

IT is a common saying with those who take ex- LECT. V. 

ception to some of the peculiar doctrines of Chris- T~Y 
tianity on the ground of certain mysteries which $:Gh 
are connected with them, that "where mystery gins, reli- 

gion ends,' begins, there religiolz e~zlzds." And we are perfectly is in a sense 

ready to admit that there is a sense in which this true; 

saying is alikc evident as to its truth and innocu- 
ous in its tendency. We have more than once 
observed, in the course of our present discussion, 
that the mystery connected with a revealed doc- 
trine is no part of the yevelntio~z properly so called. 
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LBCT. V. The mystery lies outside of the revelation. I t  

belongs not to the doctrine in so far as it is 
revealed, but to the sul4jct of the doctrine, orJ 
I should rather say, to somethitzg ifz that $abject 

which God has left zunr~vealed. Assuredly, then, 
it is no part of our religion to intrude into the 
mystery, or presumptuously to intermeddle with 
it. The mystery is one of those "secret things" 
which the Lord our God has reserved unto Him- 
self, while teaching us certain " revealed things" 

Deut. xxix. connected with it which "belong unto us and 
29. unto our children for ever." In this sense, accord- 

ingly, the maxim so oracularly advanced, as  if 
the bare statement of it were sufficient to over- 
throw the most vital articles of the Christian 
faith, may be quite safely adopted as a simple and 
innocent truism. For it really amounts to nothing 
more than this, that "where revelation stops there 
religion ends," as it needs must end, in so far as 
it takes cognisance of those peculiar doctrines of 
revelation concerning which we have no means of 
knowing anything beyond what is revealed to us. 

but not true I need scarcely observe, however, that this is 
In the sense 
~ntended by 

riot the sense in which the saying to which I have 
those who referred is understood by those who advance it. 
advance 
the ma,im, Their meaning is, that religion can have nothing 

to do with any doctrine which has mystery con- 
nected with i t ;  or that wherever such a connec- 
tion is found to subsist, not only the mysterious 
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matter connected with the doctrine, but the doc- LECT. V .  

tl.ine itSe$ must be wholly excluded from the 
province of religion. 

Now I venture to say that, when understood in 
such a sense, the statement that "where mystery 
begins, religion ends," is altogether unwarranted 
and indefensible. Certainly, if it were the case 
that religion is incompatible with anything that 
has mystery connected with it, we should be 
obliged to say that religion is in this respect an 
exception to every other department of human 
knowledge; for where else can we ignore the 
existence of things which more or less exceed our 
comprehension? There are mysteries to be met 
with wherever we turn our gaze. In the pheno- 
mena of nature, in the events of history, in the 
discoveries of science, in the speculations of phi- 
losophy, in the functions of our own bodies, in 
the processes of our own minds,-in everything 
around us and within us, there are mysteries. Our 
life is a mystery ; and there is but a step between 
us and that other dark mystery of death which 
awaits us all. What are ate, then, poor worms 
of thc earth, that we should take it upon us to 
affirm that there can be no mysteries connected 
with religion, and that the great God can neither be 
anything, nor do anything, nor tell us of anything 
which we shall not be able perfectly to compre- 
hend ? If it really were so, that in the province 
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LECT. V. of religion there cannot be any deep things un- - 
fathomable by our intellect, while everywhere else 
we encounter them in thousands, this of itself, 
methinks, would be a mystery quite as hard to  
be accounted for as any of the others. But it is 
not so. Religion is so far from "ending where 
mystery begins," that, on the contrary, rehgion 
begins with mystery. I t  cannot do otherwise, 
because it begins with God, who is unquestionably 
the greatest of all mysteries. Nor is it possible 
that mystery should be severed from it, seeing 
that the infinite God must ever be its all in all. 
What is religion ? So far as regards the intellect, 
religion is the knowledge of God ; and so far as 
regards the heart and the life, religion is the love, 
and trust, and worship, and submission, and obedi- 
ence which we owe to God. I t  is the intercourse 
of the creature with the Creator,-of the weak, 
short-sighted, fallible, and perishing creature, with 
the almighty, all-seeing, infallible, and eternal 
God, whose counsels are unscarchable, and whose 
ways are past finding out. I t  needs must be, 
therefore, that religion should begin with mystery, 
and that mystery should ever be inseparably con- 
nected with it. And those who are accustomed 
to speak of it as "ending so soon as mystery 
begins," may justly be characterised, in the words 

L Tim.  i. 7 of an apostle, as " understanding neither what 
they say nor whereof they affirm." 
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In four lectures I have endeavoured to LECT. V. 

show that there is no sufficient reason for discredit- 
ing those Christian doctrines which have mystery 
connected with them, whether that mystery is to be 
attributed,$yst, to the absence of internal evidence 
by which the doctrines might beverified apart from 
the authority of the revelation which assures us of 
them ; or, second&, to the transcendental nature of 
their subjects, as far exceeding the comprehension 
of the human mind; or, third&, to the limited 
extent of their disclosures, as embracing only the 
reality of the things revealed apart from the rea- 
sons, grounds,or explanations of them; or, fourth&, 
to their apparent inconsistency either with other 
doctrines contained in the revelation itself, or with 
the dictates of our rational and moral faculties. 

V. I must now make a few observations, in the ~ y s t e r y  

jifthflace, on another source to which not a little g2he 
of the mystery connected with revealed doctrines inadequacy 

of human must be traced ; I allude to the i~zcowpetency of 
kuvza~t language to convey a perfect@ just and to express 

revealed 
accurate representation of them. truth. 

In this case indeed, as contrasted with others 
already noticed, the mystery may be to some 
extent removed by a fair and cautious construc- 
tion of the terms employed to express the dot- 
trines. The case, however, is not the less worthy 
on this account of careful consideration. 
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V. If God is to send forth inspired prophets and 
apostles to convey, either orally or in writing, 
a revelation of divine truths to their fellow- 
creatures, the persons thus commissioned cannot 
otherwise perform the work intrusted to them, 
than by the use of such forms of expression as 
mankind are wont to employ in their intercourse 
with one another. The language of men must be 
applied to the concerns of God. The language 
commonly used to denote the visible and tran- 
sient things of the present world must be turned 
to the higher purpose of indicating the things 
invisible and eternal of the world to come. You 
may readily conceive, however, that our ordinary 
forms of speech must be very inadequate to the 
full and just expression of things so utterly 
foreign to our experience as the Trinity, the 
Incarnation, the Atonement, and other revealed 
doctrines properly so called, of which we know 
nothing and never can know anything beyond 
what God may be pleased to disclose to us. 
When speaking of such things, our words, how- 
ever fitly chosen, can only be words of approxi- 
mation and analogy. In interpreting them there 
must always be a danger either of pressing the 
analogy too far, or else of unduly limiting and 
restricting it. And it is almost as hopeless by 
the. use of them to convey a perfectly adequate 
notion of the things which they are intended to 
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denote, as would be the attempt by any colloca- LECT. V. 

tion of words to give a definite conception of 
- 

colours and visible objects to one who was .blind 
from his birth. 

I may quote, as to this subject, the words of Whately's 
Cautions a distinguished prelate, when speaking of the ,,,,, 

analogical language in which the things con- Timesl 
p. 278. 

cerning God are represented in Holy Scripture. 
"The sacred writers," he says, "instruct us upon 
such subjects very much as you would instruct 
a blind man about sight and the objects of sight, 
by comparing them with the other senses and 
their objects. Things which we cannot fully 
comprehend are described by the analogy of 
things with which we are acquainted ; and we 
must be careful in such cases not to press the 
analogy further than is required by the purpose 
for which it is used. For if we interpret any 
analogical expression too literally, we are acting 
as foolishly as if we were to dissect a statue, in order 
to find out what the inside of a man is like. The 
statue was only meant to give us an idea of the 
outward form and expression of him whom it 
represents : and the language in which Scripture 
speaks of God and of the things of another life, 
describes them only so far as we are practically 
concerned with them. And therefore we must 
not look, in such descriptions, for information 
respecting these matters as  they are in themselves, 



LECT. V. and unconnected with our practical relations to - 
them ; any more than we should look for the 
inward structure of the human body in the statue 
or picture of a man." 

Now, it cannot be questioned that this impo- 
tency of human language to express with perfect 
definiteness and completeness the peculiar doc- 
trines of the Christian revelation gives to these 
doctrines a greater appearance of mystery than 
would otherwise belong to them ; and that for 
this additional mysteriousness it is not so much 
the doctrines themselves that are to be held 
accountable, as the imperfection of the medium 
necessarily employed for the conveyance of them. 

Use or the Take, for example, the use of the word "per- 
word 'per- 
sons' to sons" to  denote the mysterious triad in the 
denote the Godhead. I t  cannot indeed be said that this 
triad in the 
Godhead. word is express& so employed in the Scriptures. 

But we have a sufficient warrant for applying it 
to  each of these three, the Father, Son, and Holy 
Spirit, by reason of the distinction, analogous 
to that of human personality, which the Bible 
represents as subsisting between them-when it 
speaks of the Father as loving the Son-of the 
Son as doing the will of the Father-of the Spirit 
as sent by the Father and testifying of the Son,- 
and when it describes all the three as severally 
applying to one another the distinct personal pro- 
nouns "I," " Thou," and " He." I t  must be 
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observed, however, that the personality thus indi- LECT. v. 
cated is only anaZogical to human personality, 

and is not by any means to be considered as 
ide;lzticaZ with it. If the word "persons," as 
applied to the distinctions in the Godhead, were 
understood in exactly the same sense as when 
it is applied'to distinct persons among men, it 
might then be plausibly held to be inconsistent 
with the divine unity. For just as three human 
persons are three men, so, it might be argued, 
three divine persons must be three gods. The 
expression, however, is not used in the way of 
precise and accurate description of the nature of 
the distinctidn which subsists between the sacred 
Three, but simply as being the most convenient 
term which the poverty of language can supply 
on such a subject, and as applicable to that sub- 
ject, like all human words when used with respect 
to the unsearchable nature of the Godhead, in the 
way only of approximation and analogy. 

I may quote as to this point the following Calvinps I*- 

statements of Calvin. " The Scriptures," he says, ~~~~~ 
"demonstrate that there is some distinction be- chap. xiii. 

tween the Father, the Word, and the Spirit ; but 
the magnitude of the mystery reminds us of the 
great reverence and soberness which ought to 
be employed in discussing it. . . . Therefore, 
let us beware of imagining such a trinity of 
persons as will distract our thoughts from the 



LECT. V. unity, instead of bringing them instantly back 
to it. The words Father, Son, and Holy Spirit cer- . 
tainly indicate a real distinction. Let no one sup- 

pose them to be mere epithets by which God is 
variously designated from His works. Still it is a 
distinction only which they indicate, not a diui- 
sion." Again, he repeats with approbation the 
remark of Augustin, that " the word persoas was 
extorted by necessity, on account of the poverty 
of language on so great a subject, not that the 
reality could thereby be exactly expressed." 
And yet again, when speaking of the phrases 
" three persons " and " one substance," Calvin 
declares that he would not be very scrupulous 
in contending for these modes of expression, pro- 
vided always that the Scriptural truths which 
they are meant to denote were faithfully main- 
tained. " Where words," he says, " have not been 
rashly invented, we should beware lest we become 
chargeable with fastidiousness or temerity in re- 
jecting thcm. I would wish them, indeed, to be 
buried in oblivion, provided all would concur in 
the belief that the Father, Son, and Holy Spirit 
are the one God ; and yet that the Son is not the 
Father, nor the Spirit the Son, but that they are 
distinguished from each other by some peculiar 
property. I am not so rigidly precise as to con- 
tend for mere words." 

Another instance of the inadequacy of language 



THE MYSTERIES OF CHRISTIANITY. 141 

to convey a clear and precise notion of revealed LECT. V. 

truths is furnished by the use of the words "or- ~~pl icat ,~~ 
&in'' and udecree" with reference to the divine Pzazds 
purposes. These words, as used among men, and 'de- 

ordinarily convey the ideas of "public proclama- 
cree' to the 
purposes of 

tion, " " authoritative command," " peremptory God. 

enactment,"-all of which are as far as possible 
from being characteristic of the purposes of God. 
For these, unlike what we commonly call " de- 
crees," are known only to Him in whose counsels 
they have originated. In some exceptional cases, 
indeed, He has been pleased to give a prophetic 
intimation of them to His creatures, though 
usually such intimation has been so exprcssed 
as only to be fully intelligible after its fulfilment. 
But with these rare exceptions, the purposes of 
God are veiled in impenetrable darkness. There 
is no announcement made of them, no authority 
wielded by them, no manner of force or efficient 
influence exerted by them. 

I am satisfied that a great deal of the prejudice 
with which the doctrine of predestination is re- 
garded by many persons, arises from overlooking 
the consideration I have just mentioned. Men 
are exceedingly apt, when speaking or hearing 
of "the decrees of God," to attach to them the 
idea of express commands OY pere?~zptory edicts by 
which the will of some uncontrollable sovereign is 
authoritatively declared and rigidly enforced, or 
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LECT. V. otherwise to ascribe to them some direct and 
powerfully coercive influence in bringing to pass 
the events to which they relate. This, however, 
is altogether a misconception. And it arises from 
pushing the meaning of the analogical word " de- 
crees" farther than the nature of the subject to 
which it is applied will admit of. The "decrecs 
of God " are merely his "pzlrposes," by which lat- 
ter expression they are more frequently denoted in 
Holy Scripture. H e  alone, except when they are 
prophetically announced, is cognisant of them ; 
and H e  alone, if we may so speak after the 
manner of men, is influenced by them. At  least 
they have no direct influence on any besides Him. 
They are God's secret designs for the regulation 
of His own procedure. But they are lzot rules or 
laws prescribed for the pidance of others; still 
less are thg powers or agencies exerted for the 
coercion of others. Considered in 'themselves, or 
so long as they continue to be unfulfilled purposes, 
they are confined to God alone ; and they must 
first have had effect given to them in his actual 
*ings,-in other words, they must have ceased 
to be mere purposes, by bcing carried out and 
embodied in action, before any other being in 
the universe can be influenced by them. I t  is 
a gross error, therefore, to speak of the purposes 
of God as exercising n covq.%~kory ifzflz~efzce on 
His ratio7tal crenturcs. For, in fact, it is not by 
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His purposes at all, but only by His actual pro- LECT. V. 

cedure, that any influence, whether compulsory or 
otherwise, can be exerted upon us. 

VI. Without dwelling longer on the illustra- Mystery 

ti011 of this topic, I must request your attention, ezhe 
in the sixth place, to another cause which renders incapacity 

of fallen 
the peculiar doctrines of Christianity more mys- ,,, ,, dis- 

terio~is than otherwise they need have been ; I cemspirit- 
ual things. 

allude now to the darkening andperverting in- 
Juence of sifz, by which t h  minds of  fallen mefz 
are; incapacitated for ngkth  discerning atzd a$- 
preciating spiyitual things. 

The natural limitation of our faculties, taken 
along with the partial measure of information 
which the Word of God has given to us, would, 
as has been already shown, have sufficiently ac- 
counted for our imperfect comprehension of re- 
vealed truths, even if our minds had been still 
in that normal state of rectitude in which man 
was at first created. But the human mind has 
now fallen from the soundness and healthfulness 
of its primitive condition. With reference to God 
and to all things pertaining to God, its faculties 
are disordered and depraved. However vigorous 
and efficient they may still be when dealing with 
matters of a merely intellectual nature, yet, in 
regard to spiritual and heavenly matters, the 
disturbing element of sin exerts upon them its 
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LECT. V. baneful influence ; weakening their power, de- 
ranging their balance, impeding their activity, 
obscuring their discernment, warping their judg- 
ment, and otherwise disabling them for the dis- 
charge of their proper functions. This has been 
strongIy expressed by the Apostle Paul, when he 

~ p h .  iv. 18. speaks of unregenerated men as " having the 
understanding darkened, and being alienated 
from the life of God through the ignorance that 
is in them, because of the blindness of their 

2Cor.iv.4. hearts ;" and again, when he says that " the  
God of this world hath blinded the minds of them 
who believe not, lest the light of the glorious 
Gospel of Christ, who is the image of God, should 
shine unto them ; " and yet again, when he tells 

1Cor.ii. 14. US that " the natural man receiveth not the things 
of the Spirit of God, for they are foolishness unto 
him ; neither can he know them, because they are 
spiritually discerned." 

Here, then, we have another cause of mystery 
in revealed doctrines, no less influential than any 
that has yet been noticed, arising, not from any- 
thing defective in the atural constitution of our f: 
minds, but from a certain functional derangement 
superinduced upon them as a consequence of the 
Fall. I n  order to a right and adequate compre- 
hension of any subject of a moral or spiritual 
kind, there must be somewhat congenial to that 
subject in the dispositions of those to whom it is 
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presented, We find this principle often exempli- LECT. V. 

fied in daily life. Nothing is more common than 
for men of very dissimilar characters to misunder- 
stand each other, and to  put wrong constructians 
on one another's conduct. The selfish and pe- 
nurious are incapable of appreciating a deed of 
disinterested and self-denying generosity. The 
gross sensualist is unable to comprehend the 
sensitive modesty and delicacy of the pure in 
heart. The base and sordid spirit cannot account 
for what he conceives to be the fastidious scruples 
with which an upright and high-minded man will 
shrink from the performance of a mean or dis- 
honourable action. And experience fully con- 
firms the truth of the apostle's saying respecting 
the children of God, that " the world knoweth I john, iii. 
them not." For truly the character and conduct I. 

of an earnest Christian is, to worldly men, a most 
perplexing mystery. They cannot understand 
the motives by which he is actuated ; they cannot 
sympathise with the feelings which he strives to 
express ; and if they do not suspect him of hypo- 
crisy, they are ready to charge him with extra- 
vagance and fanaticism, and even to say of him, 
as Festus did of the great apostle of the Gentiles, AC~S, xrvi. 

that "he is beside himself." 24. 

The same principle applies to our knowledge 
of revealed truths. These, being mostly of a 
moral or spiritual nature, can be clearly discerned 

K 
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LECT. V. and rightly appreciated by those only who in dis- - 
position are akin to them. " Divine truths," says 

Pascal, "reach the spirit through the heart; we 
must love divine things in order fully to  know 
them." This is a true saying, and it is quite in 

John, vii. keeping with our Lord's maxim, " I'f any man 
17. will do His will he shall know of the doctrine 

whether it be of God." Without some adapta- 
tion of the inner man to those divine truths which 
are outwardly presented to  him, there may be a 
cold apprehension of them by the understanding, 
but there can be no warm and livcly recognition 
of their power and excellence and preciousness 
by the heart. The most acute hearing will not 
make us sensible of the charms of melody, in 
the absence of a musical ear; the most distinct 
vision will not fit us for discriminating the beau- 
ties of painting, sculpture, or architecture, if we 
are altogether destitute of aesthetic taste. And 
no more will the clearest intellect, without spir- 
ituality of mind, enable us to appreciate spiritual 
things. 

Now, as I before observed, the Christian rev- * 
elation is in its whole substance and tendency 
eminently mora4 so that it necessarily must har- 
monise on the one hand, or conflict on the other 
hand, with the disposition of the heart. It con- 
tains a system of truths, in which unregenerated 
men, who are alienated from the love and service 
of God, can see no beauty, no value, no suitable- 
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ness,-nay, which they find to be directly levelled LECT. V. 

against every evil bias of their nature, humbling 
to their pride, offensive to their prejudices, op- 
posed to their most inveterate habits of thought 
and life, intolerant of all their evil passions and 
affections. T o  give to a system such as this their 
full credence is a thing to which "the carnal mind," 
in its "enmity against God," is exceedingly averse. 
Nor can we wonder that, in the judgment of such 
a mind, it should be rejected and disesteemed as 
"foolishness," while by the spiritual mind it is 
prized and cherished as "the wisdom of God." 
If it were a matter of mere historical fact, or of 
mere scientific discovery, that had to be judged 
of ;  if it were such a question as, Whether Caesar 
conquered Gaul? or, Whether the earth revolves 
round the sun?  in that case, men of the most 
opposite moral dispositions, provided they had 
the same means of accurate information, and the 
same reach of intellectual power, would be equally 
competent to come to a right decision. But when 
the question is, Whether that Gospel be true which 
involves mysteries that are humbling to our pride 
of reason-proposes terms of acceptance with God 
that are mortifying to our self-righteousness and 
self-dependence-condemns many a practice to 
which we are habitually addicted-requires many 
a virtue to which we are strongly averse-and 
seeks to rob us of every idol to which with the 
most doting fondness we are wont to cling ?-then, 
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LECT. V. truly, the case is altogether different. A system 
like this is not likely to receive, from those whose 
bent of moral character is opposed to it, that 
patient, thorough, and impartial consideration 
which is necessary to a right judgment with re- 
ference to its claims and merits. Perhaps they 
may turn their minds utterly, away from it, and 
obstinately refuse to make any inquiry, or a t  
least any adequate inquiry, in regard to it. Per- 
haps they may be so offended by its mysterious 
truths, so mortified by its humbling representa- 
tions, so irritated by its rigorous restraints and 
stern requirements, as to arm themselves against 
it with a determined resistance, which no proofs 
and arguments, however reasonable, can over- 
come. Or it may be that their minds are so 
darkened and their hearts so hardened through 
the deceitfulness of sin, that they are utterly in- 
capable of discerning the manifold excellences by 
which it is commended to them. Accordingly, 

Heb. iii. =2. we find that in Scripture "an evil heart " is repre- 
sented as the great root of unbelief ; and that men 

John, iii. 19. are there said to " love darkness rather than light, 
tor. iv. q. because their deeds are evil;" and to be " blinded 

by the god of this world, lest the light of the 
glorious Gospel of Christ should shine unto them." 

doctrine of I. As one special instance of revealed truths 
native de- which are deemed "foolishness " by such as can- 
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not spiritually discern " them, I may refer to LECT. V 

the doctrine of Holy Scripture respecting the pravity 

natural ungodliness of the human heart. Most ness' to the 

men will readily admit that they have been carnal 

chargeable with many actual sins, for which mind' 

their own hearts condemn them. And in so 
far as these sins have been productive of serious 
injury to any of their fellow-creatures, they may, 
without much difficulty, be brought to somewhat 
of a just perception of their wickedness. But of 
the paramount heinousness of all sin, as invading 
the rights, transgressing the laws, defying the 
majesty, and offending the holiness of that great 
God, with whom, above all other beings in the 
universe, we have to do, they have for the most 
part no manner of conception. They take no 
account of what they owe to Hinz when estimat- 
ing the extent of their obligations, and the meas- 
ure in which these have been violated or fulfilled. 
Setting Him aside, and viewing their whole con- 
duct only in its social aspects and relations, they 
deem it a light matter to be all their life long 
committing unnumbered offences against God, 
so long as no man can charge them with gross 
acts of fraud, injustice, or malice, against their 
neighbours. They contrive also greatly to lighten 
their sense of sin, even as regards their violations 
of social duty, by placing any good they may 
have rendered against any evil they may have 
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LECT. V. done to those around them, and by reckoning 
any estimable qualities which they may have 
exhibited in public or domestic life, as a fair 
counterpoise to aught in their temper or dis- 
position which might in itself have been subject 
to reprehension. In this way they easily bring 
themselves to the persuasion that, taken as a 
whle, their conduct has been commendable, or, 
a t  all events, not liable to any very serious re- 
proach. Accordingly, when they look into the 
Bible, in which, as being the Word of God, they 
are mainly regarded in the relation which they 
bear to God, and judged of as they appear in 
His righteous judgment; and when they find it 

Gen. vi. 5. there written, that "the imagination of the heart 
Eccles. ix. of man is only evil continually ;" that " the heart 
3. of the sons of men is full of evil;" that "the 

Jer, xvii. 9, heart is deceitful above all things, and desper- 
~ p h .  ii. ately wicked ;" that men are "by nature chil- 
3, 5. dren of wrath," and "dead in sins ;" that "in 
Rom. vii. 
18. their flesh there dwelleth no good thing ;" that 
Ram. jii. "there is none righteous - no, not one ; none 
10-12, IS. 

that understandeth,-none that seeketh after 
God,-none that doth good-no, not one ;" that 
"there is no fear of God before their eyes ;" 

PS. X. 4. that "God is not in all their thoughts;" that 
Rom, viii. "the carnal mind is enmity against God, for it 
7. is not subject to the law of God, neither indeed 

can be ;" they are ready to say of these and the 
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like statements, which they frequently meet with LECT. V. 

in the pages of Holy Scripture, that they are 
hard sayings which they cannot bear to hear,- 
dark mysteries which they are unable to compre- 
hend,--or, it may even be, gross exaggerations 
which cannot on any sound principle be justified. , 

And the reason is, that they are incompetent to 
form a right judgment of the matter in question. 
They cannot see themselves as God sees them. 
Habitually ignoring the relation in which they 
stand to Him, they have no just sense of the 
duties which they owe to Him, and are in con- 
sequence incapable of estimating the greatness 
and grievousness of the sins which they have 
committed against Him. It is one of the worst 
characteristics of their ungodliness that it renders 
thcm thus insensible of the evils of it, and leads 
them to despise and disregard as '(foolishness" 
those humbling but faithful representations of the 
Word of God, which might otherwise tend by His 
blessing to reclaim them from it. 

2. Another revealed doctrine which cannot be Regenera- 

discerned, except by those who are spiritually- tion a mys- 
tery to the 

minded, is that of regeneration or conversion by carnal 
mind. 

the Holy Spirit. Few men, unless they are 
utterly hardened in their sins, will question the 
necessity of repentance and amendment of life 
in order that they may be admitted into the 
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LECT. V. kingdom of God. The repentance and amend- - 
ment, however, which many persons deem suffi- 
cient, is an extremely slight and superficial matter 
in comparison with that which the Word of God 
requires. It consists merely in abstinence from 
such gross acts of wickedness as meet with the 
general reprobation of the world, and in decent 
conformity to the average standard of morality 
which is approved and observed in society around 
them ; with the addition, it may be, of a reputable 
religious profession, and a somewhat regular out- 
ward observance of divine ordinances. Anything 
beyond this appears to them to be wholly super- 
fluous. Accordingly, when told of a great spiritual 
change, without which no man can see the king- 
dom of heaven,-a change so thorough, radical, 

John, iii.3. and essential, as to be styled "a  new birth,"-a 
Cor. V. 17. " new creation," a " resurrection from death in 

E+, ii. 5 ;  sin," a " renewing of the spirit of the mind," a 
iv. 22-24. " putting off of the old man which is corrupt ac- 

cording to the deceitful lusts, and a putting on 
of the new man, which after God is created in 
righteousness and true holiness ; " and when they 
are farther told that this change is to be accom- 
plished, not by any unaided efforts of their own, 
nor yet by the intervention of any other human 
agency, but by the renovating grace of the Spirit 

Eph, ii. 5, of God, "quickening them, and raising them up, 
6; 

I ~ , Z O .  even when they are dead in sin," " according to the 
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working of His mighty power, which He wrought LBW. V. 

in Christ when He raised Him from the dead," 
-they are ready, like Nicodemus, to "marvel" John, iii. 

that things so strange and startling should be 7'9- 
proposed to them, and to ask incredulously, 
" How can these things be ?" Nor, indeed, could 
we reasonably expect that such statements should 
be otherwise regarded by them. For, not to speak 
of their strong aversion to a spiritual change that 
is utterly repugnant to their dispositions and de- 
sires, there is an incapacity in their carnal minds 
to see the necessity or propriety of undergoing it. 
I n  this respect they are blinded by the deceitful- 
ness of sin. They know not the depth and extent 
of their own sinfulness, just because sin is natural 
and congenial to them. And for the same reason 
they have no adequate conception of the great- 
ness of that moral transformation which is neces- 
sary to reclaim them from the ungodliness of their 
fallen state, and to prepare them for finding their 
chief happiness in the love and fellowship and 
service of their God and Saviour. 

Now, in these, and in other instances of a Believers 

similar kind that might, if necessary, be adduced, zdr$@'L. 
the mysteriousness of revealed doctrines arises, mcnt of 

not from any limitation of our faculties imposed 
by the constitution of the human mind, but from others can- 

a functional derangement of these faculties, super- not receive,, 

induced upon them as a consequence of our fallen 
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LECT. V. condition, and capable of being rectified by the 
grace of God. Accordingly, the mystery spring- 
ing from this source may be, and actually is, more 
and more removed, in the case of all true be- 
lievers, according to the measure of their ad- 

2 pet. iii. vancement in the Christian life. As they " grow 
I 8. in grace," they grow also "in the knowledge of 

our Lord and Saviour Jesus Christ." In  propor- 
tion as they are delivered from the bondage of 
sin, they are freed at the same time from its 

2 COK. iv. 6. darkening and misleading influence. " God, who 
commanded the light to  shine out of darkness, 
hath shined in their hearts, to give the light of 
the knowledge of His glory in the face of Jesus 
Christ." And whereas formerly, when reading 

2 Cor. iii. the Word of God, there was "a veil upon their 
' 5  16, 18. hearts," now that they have "turned to the Lord, 

the veil has been taken away," so that, "with 
open face they behold as  in a glass the glory of 
the Lord, and are" themselves "changed into 
the same image from glory to glory." Thus does 
it come to pass that those revealed truths, which 
once they were disposed to cast aside as "foolish- 

I COK. i. 18, ness," are now found to be "the power of God 
238 24. and the wisdom of God;" and that what they 

~sa. viii.14; once deemed "a stone of stumbling and rock of 
xxviii. 16. offence," they have now learned highly to prize, 

and confidently to rest upon as "a precious 
corner-stone, and a sure foundation." 
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I need scarcely observe, that to whatsoever LECT. V. 

extent the mysteries connected with revelation 
may be traced to the source now indicated, they 
form no just ground of objection to thc Christian 
faith. For it is not to anything really objection- 
able in Christianity that they are to be attributed, 
but to something that is far wrong in the mind of 
'' the natural man," which "cannot receive or dis- 
cern the things of the Spirit of God." 111 truth, 
it would be matter of just reproach to a system 
of religion professing to be divinely revealed, if 
its doctrines were not in any respects mysterious 
to the bleared or jaundiced vision of the carnal 
mind, just as much so as if its moral precepts 
were not in any wise unpalatable to the evil 
desires and propensities of the corrupt heart. 

Nor must it be forgotten that, in the case of E ~ ~ , +  

true believers, the tendency of all mysteries aris- zE,"f"pli,; 
ing from the source referred to-and I may even power and 

say from any other source-to shake the stead- ~'~i~~~e 
fastness of their faith, is counteracted by that Gospel is 

blessed experience which they are privileged to attained by 
believers. 

enjoy, according to the measure of their advance- 
ment in the Christian life, of the power, and worth, 
and suitableness of the Gospel. This is a species 
of internal evidence, addressing itself to the heart 
and conscience rather than to  the intellect, in 
which even those peculiar doctrines of revela- 
tion, which are not in other respects self-verify- 
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LECT. V. ing, fully participate. For it is to be well noted 
that some of the deepest mysteries, which might 
else have moved the believer from his steadfast- 
ness, are inseparably bound up with those pre- 
cious and saving truths which he has experiment- 
ally tested and proved to be " faithful sayings, and 
worthy of all acceptation." 

I t  is true, this evidence is not of a kind that 
can be made available for the conviction of the 
unbelieving. But he who is blessed with the pos- 
session of it finds it to be entirely satisfactory 
for the confirmation and increase of his own 
faith. I t  arms him against every assault that may 
be made upon him, whether by subtleties and 
sophistries from without, or by unbelieving sug- 
gestions from within. All such he can meet 
with something like the reply of the blind man, 
whose sight the Saviour had restored, when 
harassed and perplexed by the cavils of the 

John, ix. 25. Pharisees : " Whether he be a sinner or no, I 
know not; one thing I know, that whereas I 
was blind, now I see." So may the experienced 
Christian say within his heart : " How these mys- 
teries are to be cleared up, how these difficulties 
are to be removed, how these seeming contrarie- 
ties are to be reconciled, I know not. O~ze thing, 
however, I know,-that whereas I was once blind 
to the claims of God, to the evil of sin, to the 
worth of the soul, to the grace of the Saviour, to 
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the beauty of holiness, to the unspeakable joys LECT. V. 

and glories of heaven-now I see; one thing 
I Know that I am feeling in my inmost soul, 
and that I am in some measure enabled to  show 
in my outward life, the comforting, gladdening, 
elevating, and purifying influence wherewith the 
Gospel, notwithstanding all its seeming difficulties 
and mysteries, is so richly fraught. And knowing 
this, I cannot renounce my faith in it, and would 
not, although I were able to do so, for a thousand 
worlds. Or, in the words of the great apostle, 
he may confidently say, "I know whom I have 2Tim.i. 12. 

believed, and am persuaded that H e  is able to 
keep that which I have committed to  Him against 
that day: " "I am not ashamed of the Gospel of Rom. i. 16. 
Christ, for' it is the power of God unto salvation 
to every one that believeth." 

Having now endeavoured, in this and in four 
preceding 'lectures, to show that doctrines which 
have mystery connected with them are not to be 
regarded as incredible on that account, or as un- 
worthy of a place in a revealed religion, I might 
next proceed to  apply the arguments by which 
this position has been supported to some of those 
essential articles of the Christian faith which have 
been commonly objected to on the ground of 
their mysteriousness. 

Before doing so, however, there is one question 
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LECT. V. of a general nature intimately connected with the 
Bearing of subject of our previous discussion on which it is 
mystery on 
theinter- proper to make a few remarks. That qucstion 
pretation of has reference to the 6earing of ~ y s k v y  on the 
Scripture. interpretation of  No& Sc~z$ture. 

There are some who insist that the mysterious- 
ness of any doctrine is a most essential element 
to be taken into account in settling the import 
of those passages of Scripture in which that doc- 
trine appears to be affirmed. So anxious are 
they to eliminate from the Word of God every- 
thing that exceeds their comprehension, that, with 
this end in vicw, they do not hesitate to put ex- 
ceedingly forced constructions on the plainest 
and most explicit of its declarations. Indeed, 

The lan- they seem to act upon the principle that the 
guage of 
Scripture language of Scr$tz~re may be mysttjied to any 
must not be extent that is necessary, to exclude all pnystery 
mystified in 
order to from the doctrine of Scriptwe. Any such prin- 
simplify its ciple, howcvcr, needs only to be broadly stated, 
doctnne. 

instead of being covertly and quietly assumed, 
in order to show that it is altogether unjustifiable. 
Assuredly we cannot be allowed to simplify the 
doctrine of revelation by mystifying or putting 
unnatural and unsuitable meanings on the lan- 
guage in which that doctrine is conveyed. This 
tvould be to introduce mystery into a quarter 
where it ought not to be,-where. indeed, with 
respect tp any very important and prominent 
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point of doctrine, it could not be without frustrat- LECT. V. 

ing the purpose for which a revelation has been 
given to us,-in order to remove mystery out of 
another quarter where, from the transcendental 
nature of the subject, it ought rather to be ex- 
pected than regarded with incredulity. 

The meaning to be attached to any passage of Meaning of 
Scripture is Holy Scripture is a question not of philosophy, a ouestion 

but of philology; that is to say, it is to be deter- not of phi- 
losophy, 

mined by a fair and candid critical inquiry as to but of phi- 

what the writer intended to convey, and not by lology. 

considering what, according to our preconceived 
theories or opinions, it would have been most 
reasonable, or wise, or proper, or desirable that 
he should have conveyed. This principle holds 
good whether we approach the Scriptures with or 
without a persuasion of their divine authority. 

Suppose, on the one hand, that their divine 
authority is not admitted, but that it still remains 
to be established by internal as well as by external 
evidences. In this case assuredly no man would 
consider it a fair and legitimate mode of dealing 
with the Scriptures, to deviate from what is their 
plain and natural import according to the ordi- 
nary methods of interpretation, with the view of 
fastening upon them another construction, which 
would serve in our judgment greatly to enhance 
the internal proofs which they exhibit of a divine 
origin. Were such a course as this adopted by 
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L E u .  V. the Christian advocate, his gainsayers would 
loudly and most justly protest against it. They 
would say to him, "You are bound to interpret 
every passage of Scripture according to the estab- 
lished rules of human language. You must put 
upon it the fair grammatical construction de- 
manded by the words in which it is expressed. 
In doing so you are, indeed, entitled to look a t  
the passage in connection with its context, to 
take into account the style and diction of its 
writer, and to avail yourself of any light that may 
be thrown upon it by the manners, customs, laws, 
institutions, and other circumstances, of the age 
and country in which it was written. But you 
are not entitled, by setting a t  defiance the sound 
and approved principles of critical interpretation, 
to make the passage speak something quite dif- 
ferent from that which according to these prin- 
ciples it is found to speak, in order to render 
i t  more conformable to human reason, or more 
worthy of the infinite wisdom and goodness of 
God." 

But suppose, on the other hand, that the divine 
authority of the Bible is fuZ& admitted when we 
come to the interpretation of it. Then, indeed, 
there are some other considerations besides those 
already noticed as applicable to ordinary writings 
which ought to be taken into account in seeking 
to ascertain the meaning of the Scriptures. Of 
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these I may mention one as being of especial LECT. V. 

importance-namely, the light that may be cast 
on any particular passage of Holy Writ by the 
teaching of other passages bearing on the same 
subject, and by the general scope and tenor of 
the sacred volume. For, if the Scriptures be 
recognised as the Word of God," written, as 
they claim to be, under the guidance or super- 
intendence of His Holy Spirit, and containing 
the gradual development of revealed truth re- 
specting the plans and dispensations of the 
Almighty, we are then bound to treat them as 
being substantially the work of one and the same 
divine author ; and, as such, we are warranted to 
use them to a great extent as their own interpret- 
ers,-taking those passages in which any doctrine 
is very distinctly and manifestly set forth as aids 
to the right exposition of other passages in which 
the same doctrine is referred to in terms that are 
somewhat less full or less explicit. Yet, even in 
this case, the Bible must be understood in a sense 
which can fairly and legitimately be drawn from 
it, and not in a sense which by perverse ingenuity 
and much straining of its plain and natural im- 
port may be fastened zqon it. Our own views of 
what is reasonable, or wise, or worthy of God, in 
regard to any particular doctrine, are of no avail 
in determining the question, Whether the inspired 
writers have taught that doctrine or not ? And 

L 
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LECT. V. the circumstance of our being already convinced 
of the divine authority of the Bible, instead of 
making us less scrupulous in tampering with it, 
ought rather to make us tremble at  the thought 
of seeking in any way to pervert or to evade its 
meaning. 

I need scarcely add, that so soon as we are 
persuaded of the authority of the Bible as a 
record of revealed truth, there is no room left for 
questioning the credibility of any doctrine which 
may on sound principles of criticism be deduced 
from it. If the reasonableness or excellence of 
its doctrine is to be canvassed a t  all, this must be 
done while its claims to divine authority are still . 
in suspense. When these claims have once been 
definitely settIed and ascertained, all that then 
remains is a mere question of interpretation : 

Luke X. 26. "What is written in the Scriptures ? How readest 
thou ? I' 

Are weto Thus does it appear that those persons are 
refrain from 
putting any 

indefensible who, in their anxiety to expunge 
definite mystery from the doctrine of Scripture, would 
construc- 
tion on put unnatural and unwarranted constructions on 
Scripture if the language in which that doctrine is conveyed. 
it involve There are other persons, however, who seek to 

accomplish the same end in a somewhat different 
manner. Their practice is, not to put unwarranted 
constructions on the language of Scripture whe~l 
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its natural import would involve any element of LECT. V. 

mysteriousness, but rather t o  refrailt iz sach a 
c m  from putting zlpan it any deyinite construc- 
tion at all Indeed they have a general aversion 
to  anything like articulate statements or exact 
definitions in matters of religious doctrine ; and - 

the very word " dogma " is in any case offensive 
to them. But spccially are such things dis- 
relished and eschewed, when they serve to bring 
more prominently into view the mystery with 
which any revealed 'doctrine is connected. 

Now it must certainly be admitted that, for scripture 

the most part, we do not find the truths of Chris- :Ete= 
tianity set forth in Scripture with all the precision which must 

be brought 
and exactness which characterise a creed or con- out,how- 

fession of faith. But neither do we there find e v ~ r  
tenous. 

them, on the other hand, so vaguely, hazily, and 
indistinctly placed before us, as  to make it im- 
practicable clearly to ascertain, and accurately 
to express, their true import. We may venture 
to affirm, indeed, that no intelligent man, who 
comes to the studious searching of the Scriptures 
with a candid, earnest, and teachable disposition, 
-anxious to discover and willing to receive the 
truth,--can have any difficulty in arriving at  a 
distinct conception of those things which the 
Scriptures were principally intended to teach- 
namely, " what we are called to believe concern- 
ing God, and what duty God requires of man." 



And if a distinct conception of these things be, 
in any way or to any extent, attainable-although 
it may not always be found lying on the surface- 
surely it is the part of every reflecting man to  
strive to the utmost of his power for the attain- 
ment of it. I n  no other department of knowledge 
with which I am acquainted is haziness or vape-  
qzess esteemed a merit; and least of all, surely, 
ought it to be so esteemed in t h  k~zowled~e of 
God, which is of all knowledge the most important. 
We may be very sure that 'God intended us to  
know as much concerning His character and dis- 
pensations as is capable of being ascertained by 
a patient and thorough investigation of His re- 
vealed Word. And without a just apprehension 
of the full import of what H e  has there conde- 
scended to disclose to us, it is not to be thought 
that we can adequately experience those salutary 
effects which the revealed doctrine is designed to 
produce. 

I may venture, moreover, to remind you, that 
one of the most notable characteristics of the 
present age is the eager craving, which we every- 
where encounter, for exact methods of thz~ght, 
clear and  distinct statements, rigorous ilzvestiga- 
tions, and determinate results. Whatever is loose, 
indefinite, or obscure, meets nowadays with no 
manner of countenance or toleration in any scien- 
tific discussions. How strange an inconsistency, 
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then, must it be, if in this same enlightened and LECT. V. 

keenly inquiring age, which fain would probe and 
search everything to the uttermost-and among 
those very men, too, who claim to be regarded 
as its most advanced thinkers and its men of 
intellectual progress-those things which are so 
gcat ly desiderated as to other subjects should, 
with respect to the highest and most momentous 
of all subjects, be contemptuously set at  nought ; , 
if herc, and here only, indej~zitefzess should be 
highly prized-mistiness and vagueness should be 
cornmended -while any approach to clearness 
and precision of thought or accuracy of statement 
should be repudiated and denounced ! 

I am satisfied that much of the distaste with Prejudice 

which what is called "dogma" in theology is E::a,, 
often regarded, arises from certain unhappy asso- 
ciations which have come to be connected with 
the word itself That word, in its ordinary use 
amongst us at  the present day, is somehow apt 
to suggest the ideas of unwarranted speculation, 
overbearing assertion, intolerant arrogance, nar- 
row-minded bigotry. Nor can we much wonder, 
when such notions are attached to it, a t  any 
amount of prcjudicc with which it may be viewed. 
In its application, however, to the great truths 
of Christian theology, no such ideas can justly 
be associated with this expression. For, as  SO 

applied, the word dogmn is significant, not of 



LXT. V. any unwarranted assumptions or unauthorised - 
speculations of the human intellect, but simply of 
rzvealed doctT-ilze,-doctrine authoritatiz~ely set forth 
in the oracles of God, and ascertained to be SO by 
no other means than a careful induction and faith- 
ful interpretation of all that the Scriptures have 
taught us with respect to it. And I must take 
leave to say that, so far as my observation has 

, extended, there is much less of what can be 
called "dogmatism," in any objectionable sense 
of the expression-much less, that is to say, of 
supercilious arrogance and overbearing intoler- 
ance to be met with among those who search- 
ingly investigate and meekly receive and faith- 
fully adhere to the doctrine of the Word of God, 
than is usually exhibited by  others who would 
vauntfully maintain their own sceptical views and 
prepossessions in defiance of it. 

I cannot refrain from quoting as to this topic 
the following just observations of Canon Liddon, 
in his admirable Discourses on the 'Elements of 
Religion : '- 

Liddon's " That there have been," he says, " unnecessary 
E'ementsof definitions, rash definitions, and false definitions 
Rel~gion, 
p. 28, 29. in Christian theology, must be frankly admitted ; 

that they are still possible, cannot be denied, in 
view of certain contemporary evehts ; and that 
they have injured the cause of Christ cannot be 
doubted. But the question is as to the pri?zc@le 
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of definiteness, not as to its abuse. False defini- LECT. V. 

tions, like false miracles, imply the true, of which 
- 

they are a counterfeit. As to the New Testa- 
ment, those *ho speak of i ts  teaching as in- 
definite, appear to confuse between its substance 
and its form. Made up as it is of four biograph- 
ical sketches-of one narrative of the labours of 
some missionary teachers-of twenty-one letters, 
six of them addressed to private individuals-and 
of one description of a heavenly vision,-its form 
is, of necessity, unmethodical and anti-scholastic. 
But then its form is distinct from its szbbstance; 
and from age to age the clear import of its sub- 
stance is pressed upon the imagination and heart 
of the world by the matchless beauty of its form. 
The teaching of the New Testament indefinite! 
I t  is simple paradox to say so. What can be 
more definite than the account of the birth of 
Christ, of His miracles, of His resurrection, of 
His ascension into heaven, in the first three gos- 
pels ? What more definite than the august repre- 
sentation of His divine personality in the fourth 
gospel ? I t  cannot be said that the account given 
of justification in the Epistles to the Romans and 
Galatians is indefinite ; " or that of the atonement 
in the Epistle to the Hebrews; "or that of the 
incorporation of the Church with the living and 
triumphant Christ in the Epistles to the Colas- 
sians and Ephesians. I s  it not rather true that 
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LECT. V. the New Testament is mz~ch too dEfinite for modern 
rationalism and unbelief? and that the real crime 
of theology in z?ztir judgment is, not that it has 
added the quality of definiteness to the writings 
of the apostles and evangelists, but that it has 
persistently called attention to that quality which, 
from the first, and from the nature of the case, 
belonged to them? How indeed could it be 
otherwise ? How else would the cry of human- 
ity for light and guidance have been answered ! 
Would not that cry have been rather mocked 
and scorned by a revelation of the indejnite?-a 
revelation of mists, of which no one could deter- 
mine the frontiers, or grasp the substance, or 
unfold the meaning, or insist upon the worth? 
Such a revelation would, in fact, have revealed 
nothing that was fitted to invigorate the heart 
or control the will. God, however, has not thus 
disappointed us in the revelation of Christianity. 
H e  has not contrived apparently to  say much, 
without articulately affirming anything. If our 
heavenly Father has not answered the petition 
of His children for the solid bread of truth with 
a stone, He  as certainly has not met it with a 
transcendental vapour." 

There seems to be great force and justice in 
these remarks. And if so, we must conclude 
that those persons are without excuse who, in 
their anxiety to  dissever mystery from the doc- 
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trine of Scripture, would shrink from putting any LECT. V. 

definite construction on the plain and explicit 
statements of the Word of God. Almost as much 

are such persons to be reprehended as those who, 
from the like motive, would seek to fasten upon 
these statements a construction of which, accord- 
ing to the recognised rules of interpretation, they 
cannot justly admit. 

We may have the more confidence in coming Those ~ O C -  

to this conclusion, when we consider that those ~~~~~~ 
revealed doctrines which have mystery connected rious are 

essential 
with them are, for the most part, doctrines in 
regard to which the Scriptures cannot be said to nentarti- 

cles of the 
utter an uncertain sound. They have, on the Christian 

contrary, been generally and justly regarded as 
holding a place among the most plainly declared 
and most prominent articles of the Christian 
faith. This is the case, unquestionably, with 
such doctrines as the Trinity, the Incarnation, 
the Atonement, the sanctifying agency of the 
Holy Spirit, the resurrection of the body, and 
the life everlasting. And accordingly there has 
ever been, with reference to these doctrines, a 
wonderful agreement among all professed Chris- 
tians who heartily acknowledge the supreme 
authority of Holy Scripture. 

Our conclusion is still further strengthened by The in- 

the consideration, that the inspired writers them- ",PES in- 

selves had evidently no conception that the truths tended and 



LECT. V. which they had to set forth were altogether free - 
professedto from mystery. They speak, on the contrary, of 
set forth 
mysterious the subject of their revelations as involving 
truths. " secret things " not to be explored,-things 
Deut. n i x .  
29. 

which we must be content for the present to 
I Cor. xiii. "know in part " and to "see through a glass 
9, 12. 

Pet. iii. darkly,"-things " hard to be understood,"- 
16. ways and judgments of God which are unsearch- 
Rom. xi. 
33. able,"-spiritual things which "the natural man 
I COr.if. receiveth not, neither can he know them, because 
14. they are spiritually discerned." And they re- 

quire, in ordcr to the reception of them, a child- 
like disposition of humility and teachableness, a 

2 Cor. X. 5. " casting down of imaginations and of every high 
thing that exalteth itself against the knowledge 
of God, and a bringing into captivity of every 
thought to thc obedience of Christ." Such being 
the case, it is evident that could we succeed, by 
any "free handling" of the language of the in- 
spired writers, in bringing their whole doctrine to 
the level of our comprehension, this would of it- 
self prove that we must have misconceived or 
misrepresented the import of what they intended 
to teach, inasmuch as we have made it no longer 
to be that "great mystery of godliness without 
controversy " which they professed to unfold. 
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