
M E S S I A N I C  PROPHECIES.  - 
L E C T U R E  I. 

NATURE AND IMPORTANCE OF PROPHECY. 

IN this course of Lectures it is proposed to direct 
attention to Jesus as the Christ or the Messiah of 
ancient prophecy. Throughout the Old Testa- 
ment there appears to be frequent allusion to some 
mysterious Being whose advent is future, to whom 
is given, both by Jews and Christians, the name of 
Messiah, and whose appearance was to be essen- 
tially connected with the culmination of Jewish 
history and the redemption of mankind. This 
Being is made known to us under various charac- 
ters : sometimes as  the ideal King, who, as theo- 
cratic monarch, will sit on the throne of David and 
rule the world in righteousness ; sometimes as  the 
Servant of Jehovah, who will communicate the 
knowledge of the true God to the Gentiles ; some- 
times as the anointed Prophet, who will reveal the 
will of God and secure the obedience of the human 
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race. At  one time He is represented as the Man 
of Sorrows, marred in His visage, rejected by His 
people, and at length put to an ignominious death ; 
but more frequently He is announced as a vic- 
torious Prince who will command the allegiance of 
the world. Now the question to be discussed in 
these lectures is : Was Jesus of Nazareth, whom 
we honour as our Lord, that Messiah? Did the 
Messianic characters find their realization in His 
person? This question is answered in the nega- 
tive by two different parties : by those theologians 
who hold that there are no real Messianic predic- 
tions in the Old Testament, and who regard the 
utterances of the prophets as the mere longings, 
often discordant, for a happier future in seasons of 
national depression and misfortune; and by the 
Jews, who still admit the reality of the Messianic 
predictions, but deny their application to Jesus. 
The investigation of this question is not a subject 
which may occupy the attention of the student of 
theological science merely; it lies at the foundation 
of our religion, and is a matter of supreme import- 
ance to $11. If there be no Messianic prophecies in 
the Old Testament, or if there be such prophecies 
which, however, have not received their realizatio~l 
in Jesus of Nazareth,-in other words, if Jesus be 
not the Messiah of the Jews, He seems to have 
advanced claims which are unfounded, our faith 
in Him is shaken, and the evidence in favour of 



christianity is weakened. This is a subject which 
has been more or less discussed in every age of the 
church from the time when Justin Martyr wrote 
his dialogue with Trypho the Jew down 
to the present day; and which, after a period of 
recent indifference, is again coming into greater 
prominence in theology, and will continue to meet 
with increased attention. As yet, however, in recent 
times it has not perhaps been fully and systemati- 
cally discussed, but only incidentally and in a 
partial manner. Our attention has been frequently 
directed to the human nature of Jesus as the Son 
of man, aid to His divine nature as the Son of 
God; but His Messianic character as the Christ, 
and all those important inferences which arise 
from that character, are not adequately dwelt 
upon even in the contemporary theological dis- 
cussions concerning His Person ; and yet this was 
the great subject not only of the prophets' pre- 
dictions, but also of the apostles' discourses.l 

I intend this lecture to form an introduction to 
the subject, and propose to consider-first, The 
Nature of Prophecy; and secondly, Its Importance. 
The general principles now to be unfolded under 
these heads will be exemplified and applied in 
the following lectures. 
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I. TIE Nature of Profhecy. 

The common notion of prophecy is that it con- 
sists in the supernatural prediction of the future. 
Prophecy and prediction are regarded as synony- 
mous terms. Thus the learned Vitringa defines 
prophecy to be ' a  prediction of some contingent 
circumstance or event in the future, received by 
immediate and direct inspiration." But such a 
definition is too narrow, and indicates a partial and 
defective view of the nature of prophecy. Pre- 
diction is only a part of prophecy. There might 
have been inspired prophets who never uttered 
a single prediction. Indeed, the two greatest 
prophets, Moses and our Lord, have left but few 
predictions. So also prophets are frequently 
mentioned in the New Testament, but it does not 
appear, except on rare occasions, that the pre- 
diction of the future constituted any part of their 
office. They seem rather to have exercised their 
gifts in supernatural teaching, having an insight 
into religious truths, piercing with the eye of the 
soul into spiqitual realities. And the same appears 
to have been the case with the prophets of the 
Old Testament ; they were inspired teachers of 
the present as well as predicters of the future. 
This is evident from the prophetical books, in 
which we find that actual predictions constitute 

Fairbairn on Pro$hecy, p. 18, second edition. 



but a portion of their contents, though it may be 
the larger portion. 

The prophets are rather to be considered 
as announcers of the will of God, whether it 
were a moral duty, or a doctrine, or a pre- 
diction of the future. They were mediators be- 
tween God and man, giving forth to the people 
what they received from God. That this is the 
meaning of the term f ~ o j h e t ,  evidently appears 
from the fact that Aaron was called a prophet to 
Moses, because he communicated the message of 
Moses to Pharaoh. ' I  have made thee a god to 
Pharaoh, and Aaron thy brother shall be thy 
prophet' (Ex. vii. I). Thus, then, the prophets 
are well described as ' messengers or media of 
communication between the upper and the lower 
world.'l There were two prerequisites to con- 
stitute a prophet : he must have an insight into 
the will of God, a spiritual intuition or a divine 
revelation ; and he must communicate that will to 
others. Hence the prophets,, rather than the 
priests, were the great teachers of the Jewish 
people. The religion of Israel-that knowledge 
of the true God, that recognition of Him as the 
Governor of the world, that pure morality, and 
that spiritual insight into religious truth which 
distinguished the Israelites from all the other 

l Cremer's BibZico -ThoZogicaZ &xicon (second English edition, 
1878)~ vpoQ6rns. 



nations of the world-is chiefly connected with 
the teaching of the prophets. 

But especially the prophets were the main- 
tainers of the spiritual worship of Jehovah. The 
kingdoms of Israel and Judah were in their normal 
state theocracies ; and hence idolatry was not only 
a delinquency, but high treason to Jehovah their 
King. Now, the prophets were the representatives 
of God, His appointed ministers. They were God's 
advocates, who from time to time were raised up 
to   lead His cause. They took an active part in 
the politics of the country, often coming into 
direct collision with the powers of the state, up- 
holding the worship of Jehovah in seasons of 
national apostasy, threatening divine judgments in 
the case of wickedness, rebuking apostate kings, 
and encouraging pious monarchs in the service of 
God. They were the great reprovers of the people. 
Hence their repeated calls to national repentance, 
their burning attacks against wickedness, and 
hypocrisy, and a dead formality ; they were bold 
men, who spared not to rebuke the vices, and faults, 
and errors of their countrymen; and hence they 
frequently met the reward of true reformers in 
persecution and martyrdom. Thus Isaiah com- 
mences his prophecy with a call to national refor- 
mation : 'Wash you, make you clean ; put away 
the evil of your doings from before mine eyes ; 
cease to do evil ; learn to do well ; seek judgment, 



relieve the oppressed, judge the fatherless, plead 
for the widow' (Isa. i. 16, 17). ' I am,' says the 
prophet Micah, ' full of power by the Spirit of the 
Lord, and of judgment, and of might, to declare 
unto Jacob his transgression, and to Israel his 
sin' (Mic. iii. 8). We see the traces of this political 
power of the prophetical order exerted throughout 
the whole history of the kingdoms of Israel and 
Judah ; but nowhere is it more marked than in the 
reign of Ahab, when there was an open collision 
between the court and the prophetical order. 
Ahab endeavoured to exterminate the prophets 
of the Lord, whilst Elijah stood at their head, as 
the great reformer, the restorer of the worship of 
Jehovah. And so also, toward the decline of the 
Jewish kingdom, the prophets took an active part 
in the politics of the state ; Isaiah stood forth, in 
the days of Hezekiah, as the encourager of that 
virtuous monarch ; whilst Jeremiah, in the reigns 
of Jehoiakim and Zedekiah, endeavoured in vain 
to bring the people to repentance, and to arrest 
the downfall of the nation. 

But although the prediction of the future does 
not constitute the whole of the prophetical office, 
yet it was not a subordinate, but an essential por- 
tion of i t ;  and we are led from the subject of 
these lectures to use the term prophecy in this 
somewhat restricted sense. I t  is fully admitted 
that this does not exhaust the import of the tern1 ; 



but as it is its common meaning, it is also that 
in which it will be generally employed in these 
lectures. And, indeed, when we apply the term 
to the Messianic predictions,-to the foretelling of 
the advent of the great prophetic King and of 
the kingdom which He  was to establish,-it will 
appear that, viewed in this light, the predictions 
of the Messiah are the greatest characteristic of 
Hebrew prophecy. I t  is thus that the prophets 
are described by SL Peter in his epistle. They 
were the announcers of the gospel salvation ; they 
testified beforehand the sufferings and the glory 
of Christ ; they ministered unto us the things 
which are now revealed in the gospel (I  Pet. i. 
1 ~ 1 2 ) .  Thus, whilst their great office consisted 
generally in being the announcers of the will of 
God, yet this will was inseparably .connected with 
the Messiah. He  was the great subject and 
medium of communication ; the Mediator between 
God and man under the Old Testament, as well 
as under the New ; and hence the prophets were 
the predicters of the Messiah. 'To Him gave all 
the prophets witness.' Prophecy culminated in 
Him, and has regerence either directly or indirectly 
to His Person, or to that spiritual dispensation 
which He came to establish? 

A prophecy, considered as a prediction, may be 
defined to be an announcement of a future event 
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whose occurrence could not possibly be foreseen 
by the power of natural human sagacityJ but which 
must have been .disclosed to the prophet by a 
divine communication. 

I. We must carefully distinguish between a pre- 
dictive prophecy and natural human foresight. 
To a certain extentJ and within certain limits, men 
anticipate and make provision for the future. We 
may depend on the stability of physical laws, and 
to a considerable extent on the uniformity of 
human motives, and thus we may predict with 
some approach to truth what will be the issue of a 
certain series of events. And the more sagacious 
a man is, so much the more far-seeing will he be ; 
he will be enabled to assert with considerable 
accuracy how men will act under certain circum- 
stances. ThisJ indeed, is the great office of diplo- 
matists in watching the great game of life, in 
judging what their antagonists will do if certain 
movements are made ; and in many instances the 
future has been anticipated with a degree of 
accuracy which appears almost prophetic. But in 
all instances of human foresight there are data 
to proceed upon, elements of calculation which lead 
to a certain result ; and although the calculation 
may be complicated, yet a master mind may be 
able to attain to a satisfactory solution in many 
of the great problems of life. But when there are 
no data to proceed upon ; when the prophecies 



relate to events in the distant future, and are con- 
nected with persons still unborn, or with nations 
which have not yet appeared on the theatre of this 
world's history, it is evident that these announce- 
ments of the future cannot be accounted for on the 
ground of mere human sagacity. 

The late Dr. Hofmann of Erlangen has advanced 
a view of prophecy which, so far as it excludes the 
supernatural element, appears to resolve itself into 
the mere anticipations of human sagacity.' He  
puts subordinate stress on the oral announcements 
of the prophets, and dwells chiefly on the typical 
form of prophetical prediction. In his view, history 
itself is prophecy. The past contained within itself 
the present, and anticipated the future, As every 
triumphal procession which passed through the 
streets of Rome was a prophecy of Augustus Czsar, 
the universal monarch ; so the sacrifices under the 
law, and especially that of the paschal lamb, were 
predictions of Jesus Christ. ' The meaning of the 
triumph,' he observes, 'was not fully realized in 
the constantly - recurring triumphal processions ; 
and so also the meaning of the Passover was not 
fully realized in the yearly paschal meals ; but the 
essential meaning of both was to be fully developed 
a t  some future period, when the prophecy con- 

1 W i s a p n g  uzd E~fCllung im alfm una' m e n  Tesfanzmfe z ~ d  
s~&npbrn&s. See also Hengstenberg's Chri~folog~, vol. iv. pp. 
388-395. 



tained in them would also be fully confirmed.' 
Hence, then, the great office of the prophets was 
to be the interpreters of history, to read the future 
in the present. The theory is vague and difficult 
of comprehension ; but, so far as we understand it, 
its tendency is to eliminate the supernatural in the 
predictive element of prophecy. In a certain sense 
it is true that all history is prophecy; there were 
in the past the germs of the present, and there are 
in the present the germs of the future; and a 
master mind may trace in a limited degree the 
growth and development of these germs. But it 
is evident that, according to this view, prophecy is 
either the result of mere natural human sagacity ; 
or, if the extent to which the development of these 
germs is traced be beyond the power of the human 
intellect, then prophecy involves the element of 
the supernatural. And certainly, in the case of 
the Messianic prophecies, as we shall afterwards 
see, it would require a supernatural knowledge to 
discern the predictive element in history. 

The view of Professor Kuenen of Leyden is 
different, and certainly less vagueD1 I t  consists 
essentially in the denial of divinely-inspired pre- 
diction as an element in prophecy. According to 
Kuenen, prophecy was not a supernatural pheno- 
menon, and can be accounted for from ordinary 

The Pro$iiefs and Pro$hev i n  Israel. Compare also Tiic 
h'elip'on of Isrml. 
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causes; it is ' a  human phenomenon proceeding 
from Israel and directed to Israel." I t  is only 
from God, as all things are from Him. The 
prophets spoke not under divine inspiration, but 
from their own subjectivity. They were earnest- 
minded men, who were indeed fully convinced that 
they had a call from God, and were acting under 
a divine commission ; they believed that what they 
uttered were communications from God ; they were 
also much further advanced than their country- 
men in religious truth, and proclaimed an ethical 
monotheism to a people naturally inclined to poly- 
theism. Their great office was to be the reprovers 
and the reformers of the people, to maintain the 
worship of Jehovah, and in doing so they uttered 
predictions of judgment against the enemies of 
Jehovah and of blessing to His faithful worshippers. 
These predictions, however, possessed only a sub- 
ordinate importance for the prophets themselves, 
and were the mere anticipations of fallible men ; 
most of them were unfulfilled, and those which 
were fulfilled may be accounted for as the result 
of accident, or sagacity, or natural insight, without 
the intervention of supernatural influence. To 
enter into an examination of this extreme form of 
rationalism, is not within the limits of these lectures, 
as they are restricted to the Messianic predictions ; 
but a minute examination of these predictions will, 

l Kuenen's F'ro$hfs in Israel, p. 4. 



we trust, demonstrate the utter futility of this 
theory to account for the predictions of the Hebrew 
prophets. We shall find that there is a series of 
prophecies pointing to the same Person concerning 
whose life several particulars are stated, some of 
them apparently contradictory, and which pro- 
phecies are not merely contained in the works 
of one prophet, but scattered throughout the 
prophetical books, and announce events whose 
occurrence depends on unforeseen and complicated 
causes ; so that to deny the predictive element in 
these prophecies would be as if one should call in 
question the luminous quality of the sun. And in 
cases to which we shall presently refer, we shall 
find instances of genuine prediction. 

2. The heathen had their prophets as well as 
the Israelites, but the difference between them is 
very apparent ; nor must the false prophecies of 
the heathen prejudice us against the prophecies 
of the Israelites. The predictions of the heathen, 
when they were fulfilled, can easily be accounted for 
without the aid of supernatural intervention. A 
great amount of artifice accompanied them ; they 
were secretly divulged ; they were seldom de- 
livered, and then only after great preparations 
were made ; they ministered to the passions and 
wishes of men ; they were expressed in equivocal 
language ; their fulfilment generally depended on 
chance ; they were as often wrong as right; and 



when they failed, the fault was not laid to the 
charge of the prophet, but was imputed to some 
error committed by the inquirer. Several of their 
predictions were the result of a far-seeing sagacity, 
similar to the prediction of Josephus that Vespasian 
would ascend the throne of the Czsars. The 
answers of the heathen oracles also were often so 
cunningly devisedJ that whatever way the event 
happened, the credit of the oracle would be 
maintained. Indeed, among the numerous pre- 
dictions of the heathen, not a single authentic case 
of a true prophecy can be produced, of a predic- 
tion the fulfilment of which cannot be accounted 
for from purely ordinary causes, either as a happy 
guess or as the anticipation of sagacity. Those 
which have been adduced are so vagueJ so obscure, 
and so general, that no reasonable man can class 
them among the number of genuine prophecies.1 

The predictions of Scripture are widely different. 
They were openly published ; they were delivered 
without solicitation ; they were expressed in no 
artful language ; the events predicted were beyond 
the power of human sagacity to foresee, or even 
when the general event might have been foreseen, 
yet minute circumstances were added which were 
beyond the wisdom of man to  predict ; and there 
was a particularity in these prophecies which clearly 
distinguished them from the conjectures of wise men. 
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In short, the prophets of the heathen prophesied, as 
Jeremiah expresses it, ' a false vision and divination, 
and a thing of nought, and the deceit of their heart ' 
(Jer. xiv. 14), whereas the true prophets of IsrkeI 
' ~ ~ a k e  as they were moved by the Holy Ghost.' 

J. In all true prophecy the supernatural element 
is implied ; the prediction is placed out of the 
sphere of human sagacity or foresight: it relates 
to contingent matters, the knowledge of whose 
futurity cannot be accounted for without the aid of 
supernatural illumination. The divine foreknow- 
ledge is here implied; to God only can the future 
be accurately known ; He only can predict events 
ages before they happen; He only can 'call the 
things that are not as though they were.' Hence, 
the prediction of the future is declared to be a 
characteristic distinction between Jehovah and the 
false gods of the heathen. 'Assemble yourselves 
and come ; draw near together, ye that are escaped 
of the nations: they have no knowledge that set 
up the wood of their graven image, and pray unto 
a god that cannot save. Tell ye, and bring 
them near ; yea, let them take counsel together: 
who hath declared this from ancient time? who 
hath told it from that time ? have not I the Lord ? 
and there is no God beside me' (Isa. xlv. 20,  21). 

In short, a genuine prophecy is as much a miracle 
as to give sight to the blind or to raise the dead ; 
for as miracles, commonly so called, are exertions of 



power above human, so prophecies are exertions 
of knowledge above human; bobh involve the 
supernatural. This element in a prophecy does 
not consist in the event predicted, but in the 
spiritual communication of the knowledge of that 
event to the prophet; and this can be tested and 
ascertained by the correspondence between that 
event and the prediction, provided the prediction 
was made at a time or under circumstances when 
the event could not be ascertained by human 
sagacity. And thus, it is not only the assertion of 
Scripture, but it results from our idea of genuine 
prophecy, that 'prophecy came not in old times 
by the will of man,'-proceeded not from human 
sagacity,-'but holy men of God spake as they 
were moved by the Holy Ghost' (2 Pet. i. 21 ) .  

Negatively, then, prophecy is not the result of 
human foresight ; positively, it is the result of 
divine communication. 

4. The method of divine communication to the 
prophets is a point whic-h has occupied the atten- 
tion of writers on prophecy, but about which little 
more than mere conjecture can be offered. Phi10 
considers that the prophets were in a state of 
ecstasy or trance, that their consciousness was 
suspended, and that they were the mere organs of 
the divine communications. This theory identi- 
fies Hebrew prophecy with the divination of the 
heathen. I t  was adopted by the Montanists. 



They held the ecstatic idea of prophecy and the 
entire passivity of the human judgment and will. 
We maintain,' observes Tertullian, ' in the cause 

of the new prophecy, that to grace ecstasy or 
rapture (amextia) is incident. For when a man is 
rapt in the Spirit, especially when he beholds the 
glory of God, or when God speaks through him, 
he necessarily loses his consciousness, because he 
is overshadowed by the power of God.'l In 
opposition to the Montanists, the early Fathers 
insisted on the direct opposition and dissimilarity 
between prophecy and heathen divination, and 
maintained the presence of the consciousness of 
the prophet during a divine communication. The 
powers of the human mind, so far from being 
suspended, were elevated by prophecy, and the 
judgment and the will remained in a state of 
normal activity. 

The Montanist view of prophecy has recently 
been revived by Hengstenberg. He regards all 
prophecy as communicated to the prophets whilst 
they were in a state of ecstasy, though he does not 
affirm that they lost their personal consciousness. 
A few passages taken from his Ch~istology will 
show the nature of his view : ' They (the orthodox 
theologians) contended with perfect justice against 
the awzentia or unconsciousness attributed to the 
prophets, but they also denied their ecstay, and 

Adv. Afa~cio?z, iv. 22. 
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thus lost sight of the distinguishing characteristic 
of the prophetic state.' 'The condition of the 
prophets was an abnormal one, just as much as 
that of the madman? if our ordinary consciousness 
be taken as the standard.' 'After all that has 
been adduce?? it will be impossible to arrive at any 
other conclusion than that it was in an b s ~ c m s  
that the biblical prophets prophesied, as well as the 
heathen seers." In proof of this view, Hengsten- 
berg refers to  the description of the ecstatic states 
which occurred in the prophetic school of Samuel 
a t  Ramah, to the accounts of the various visions 
and dreams made to the prophets, and to the con- 
secrations of the prophets Isaiah? Jeremiah, and 
Ezekiel. Now it is not denied that ecstasy or 
trance was sometimes the accompaniment of divine 
communication : there are several examples of it 
both in the Old Testament and in the New; as 
in the vision of Isaiah when called to his pro- 
phetical office? and in the rapture of St. Paul when 
taken up to the third heavens. But it is affirmed 
that this was not the usual medium of divine com- 
munication. Visions and dreams and ecstasies 
were the exceptional modes ; the prophets, it 
would seem, were generally in full possession of 
their faculties. ThusJ for example? there is no 
trace of ecstasy in the later prophecies of Isaiah ; 
they are evidently the product of a calm and 

1 Hengstenberg's Cht-isfoZogy, vol. iv. pp. 397? 403, 408. 



elevated state of mind. 'The spirits of the 
says St. Paul, 'are subject to the 

' (I Cor. xiv. 32). 
In  opposition to this theory of ecstatic com- 

rn~nication, Oehler maintains that prophecy is the 
of an inward intuition ; the prophets were 

s~pernaturally enabled to discern truths of which 
they would otherwise have been ignorant ; their 
mental vision was enlarged to discern spiritual 
realities. 'The psychical form of prophecy,' he 
observes, 'is rather that of an inward intuition, 
taking the word in its wider signification. I t  
belongs to external perception that the subject is 
aware that the object is directly given, and not 
produced by his own agency; and this is just what 
the prophets affirm with respect to their prophecies. 
Hence the prophets designate themselves as seers.' l 
An inward sight or spiritual enlightenment was 
according to him the ordinary means of divine 
communication to the prophets. This theory is 
modified by Riehm, who uses the phrase 'inward 
speaking' in preference to 'inward intuition.' 
' The method of revelation with respect to God,' 
he observes, ' is to be described as inward speaking, 
and in relation to the psychological function of the 
prophets as an inward perception of His words. 
The prophet hears the voice of God speaking to 

' Oehler's Theologyoffhe Old Testamat, vol. ii. p, 331; Herzog's 
k'eal. Encyklojadie, article Weissagung. 



him. God puts His word into his heart in such a 
way, that if he makes the attempt to keep it to 
himself, it is like a burning fire within him ' l (Jer. 
XX. g). The difference here, however, is merely 
verbal. This view of internal intuition or inward 
speaking is by these authors illustrated by several 
analogies in religious experience. One of these 
analogies is the living convictions of faith which 
are sometimes imparted to us ; the assurance 
communicated of the truth of certain Christian 
doctrines, altogether independent of reason or 
reflection ; the direct witness of the Spirit to 
their truth. Another analogy is the assurance of 
answered prayer felt in some crisis of life, so that 
the prayer which commences in distress and agony 
ends in joy and thanksgiving, as if God Himself 
had spoken to us.' Of course, in the case of the 
prophets, the supernatural element is to be recog- 
nised and maintained ; nor must these analogies 
be pushed too far? 

Many examples might be given to il1,ustrate this 
idea of predictive prophecy as necessdrily imply- 
ing the supernatural. We might allude to the 

1 Riehm's Messianic PYO$~LY, pp. 21, 22. 

'There are moments in the life of man, when he is nearer tc, 
the spirit-world than at other times ' (Schiller). 

3 For additional remarks on this subject, see Ewald's Pyo$hets 
the Old T e s t a m t ,  vol. i. pp. 1-41 ; Hengstenberg's Ch~istoZogy, 
vol. iv. pp. 396-414 ; Kuenen's Pyophets a d  Pyo$hecy, pp. 79-86 ; 
Oehler's Theology of the Old Testament, vol. ii. pp. 318-345 ; and 
Riehm's Messianic P~o@.ecy, pp. 14-31. 



remarkable predictions concerning Tyre, Nineveh, 
Babylon, and Egypt, or to Daniel's predictions 
relating to the four empires-the Babylonian, the 
Persian, the Greek, and the Roman ; but, for the 
sake of brevity, we restrict ourselves to two 
examples. The prophet Jeremiah foretold the 
Babylonish captivity in the following terms: ' And 
this whole land shall be a desolation, and an 
astonishment ; and these nations shall serve the 
king of Babylon seventy years. And it shall come 
to pass, when seventy years are accomplished, that 
I will punish the king of Babylon, and that nation, 
saith the Lord, for their iniquity, and the land of 
the Chaldeans, and will make it perpetual desola- 
t i o n ~ '  (Jer. xxv. 11, 12). 'Thus saith the Lord, 
That after seventy years be accomplished at 
Babylon I will visit you, and perform my good 
word toward you, in causing you to return to this 
place' (Jer. xxix. 10). Now human sagacity might 
foresee that in a war between the Jews and the 
Babylonians, the Jews would be conquered and 
Jerusalem taken ; it might also foresee, taking into 
consideration the Babylonish policy, that the Jews 
would be transported from Judea and settled in 
the Babylonish empire. But no human sagacity 
could by any possibility foresee that this young 
and flourishing kingdom of Babylon, presided over 
by one of the mightiest monarchs who ever ap- 
peared in this world, against whose arms resistance 



was in vain, and to whom all the nations of the 
East became tributary, would last only for seventy 
years, and that the time would arrive when Babylon, 
then the greatest city in the world, would become 
a desolation. Nor could any human sagacity 
foresee that the Jews, after being transported to 
Babylon, would again in the course of seventy 
years be restored as a nation to their own land. 
I t  may be true that from want of historical data 
we cannot fix the period to precisely seventy years, 
though most of the calculations that have been 
made come very close to it.' But the most 
remarkable feature in the prophecy, and that 
which demonstrates its divine origin, is the restora- 
tion of the entire Jewish nation to their own land, 
after being transported to Babylon-an event so 
rare as to be almost unparalleled in history. 

The other example is the remarkable prediction 
of our Lord concerning the destruction of Jerusalem, 
recorded in three of the gospels. Now, here also 
it is admitted that human sagacity might go a 
certain length. Considering the relations between 
the Jews and the Romans ; that the Jews were 
always resisting the Roman yoke; that riots and 
tumults were not unfrequent; that there was a strong 

1 The commencement of the seventy weeks is dated from B. c. 606, 
when Jehoiakim became tributav to Nebuchadnezzar ; and conse- 
quently the close is B.C. 536, when permission was given by Cyrus 
to the Jews to return (Tholuck's P~ophetaz und ihye Weissa~u~~~~rz, 
p. 112). 



patriotic party who advocated national freedom ; 
it might be foreseen that a war would arise, and 
that if so, the Romans would inevitably prove 
victorious. I t  might also be anticipated, consider- 
ing the fanaticism of the Jews, that they would 
make a vigorous resistance, and that their rebellion 
would be crushed with great severity and blood- 
shed. But this is the utmost extent to which 
human sagacity could go. To predict all the 
circumstances of the siege so minutely described 
by our Lord, the number of false Christs and false 
prophets, the total destruction of the temple, the 
dispersion of the Jews among all nations, and 
above all the previous publication of the gospel 
among all the tributary nations of the Roman 
Empire ; to foresee all these results, and to describe 
them with such minuteness as if it were a history 
of the past rather than a prediction of the future, 
making no allowance for future contingencies, 
but announcing the certainty of these events 
without hesitation,-this is surely beyond all human 
sagacity : the knowledge here displayed is not 
human, but divine. Jesus here proclaims Himself 
a prophet mighty in words as well as in deeds; 
a predicter of the future as well as a worker of 
miracles. In the words of Eusebius : ' On com- 
paring the declarations of our Saviour with other 
parts of the work of Josephus, wherein he describes 
the whole war, how can one fail to acknowledge 



and wonder at the truly divine and extraordinary 
foreknowledge of our Saviour ?' l 

The importance of prophecy is of a twofold 
nature ; it has an importance before the occurrence 
of the event predicted, and it has an importance 
after its occurrence. 

I. Of course, before its fulfilment, prophecy 
cannot be adduced as an evidence of an original 
revelation: the miracle of knowledge is, so to 

l Eusebius, Hhf. Etcl. iii. 7. I t  has been asserted that our 
Lord's prophecy was promulgated after the event, that Jemsalem 
was destroyed and the Jewish war ended before the gospels were 
written. We cannot here enter into any critical inquiv concerning 
the age of the synoptical gospels. But there are two considerations, 
or at least presumptions, that the prophecy was uttered by our Lord 
before the events which it foretold. There are embodied in the 
prophecy, directions and warnings given to the disciples how they 
should conduct themselves in anticipation of the Jewish war, so that 
they might escape all those calamities which were to befall their 
countrymen. Now, it is most improbable that after the war such 
directions would have been inserted in a supposititious prophecy, and 
especially should have occurred in three narratives of that predic- 
tion. So also, the acknowledged obscurity that hangs over part of 
the prediction-the apparent confounding of the second advent of 
Christ with the destruction af Jerusalem, the seemingly twofold 
sense attributable to the prophecy-would certainly have been 
avoided if this were not a prediction at all, but a mere statement 
of what had already taken place. In this case the prediction would 
have been unencumbered with what might appear to be extraneous 
matter ; and especially the assertion, which to some is apparently 
made, that the second advent would occur in that generation, would 
certainly have been avoided as not being in accordance with fact. 



speak, incomplete; but still it serves many im- 
podant purposes. It preserves faith in God ; the 

are the objects at once of faith and 
hope ; God is brought near to  the people ; H e  is 
made known as the Ruler among the nations, in 
whose hands are the destinies of the future. Thus 
the Jews were led to recognise God ; to realize His 
presence and superintending providence : this was 
a characteristic of their national piety. And so 
also, when as a nation they were bowed down 
with oppression and sorrow, they were often 
cheered with the prospect of future deliverance 
and victory over their enemies. And thus they 
were enabled to strengthen themselves in Jehovah 
their God, and to exclaim with the heroic Psalmist, 
'God is our refuge and strength, a very present 
help in trouble' (PS. xlvi. I). 

Examples of this importance of unfulfilled pro- 
phecy are innumerable. The first promise made 
to our first parents, that 'the seed of the woman 
should bruise the head of the serpent,' is an 
instance of this nature. Without such a prediction, 
it is hard to see how their religion could have been 
preserved; this was the only thing that saved 
them from despair. I t  may be that the prediction 
was in a great measure incomprehensible, but still 
they would comprehend this much at least in it, 
that there was a promise of deliverance ; and this 
was sufficient to raise their hopes, to sustain their 



faith, and to console them in their sorrows ; they 
felt that, notwithstanding their sin and fall, God 
had not forsaken them ; that still there was mercy 
with Him, that He might be feared.' And SO also 
when the kingdom of Judea was overthrown by 
Nebuchadnezzar, and the Jews led captive to 
Babylon, it must have lessened the misery of their 
captivity, kept alive their patriotism, and preserved 
their hope and trust in God, to be told, as they 
were by Jeremiah, that there was a limit to their 
banishment, and that after seventy years the Baby- 
lonish empire would be destroyed, and they would 
be restored to the land of their fathers. And 
accordingly, we actually find Daniel, one of these 
exiles, calcuIating these seventy years, consoling 
himself in God, and thus turning the prophecy, 
though yet unfulfilled, to a direct practical appli- 
cation : ' I Daniel understood by books the num- 
ber of the years, whereof the word of the Lord 
came to Jeremiah the prophet, that he would 
accomplish seventy years in the desolations of 
Jerusalem (Dan. ix. 2). 

But of still greater importance were the Mes- 
sianic prophecies to the Jewish church and nation. 
A great Messianic King was held forth to their 
view. The golden age was to the Jews not past, 
as it was to the heathen, but future. 'The King 
to reign in righteousness ' was the great object of 

1 Supplement IV. See also Zech, i. IZ., 



Jewish faith and hope ; in His days Judah was to 
be saved, and Israel was to dwell safely. This, 
more than anything else, preserved the fidelity of 
the nation to Jehovah their God. Though crushed 
and oppressed by their enemies, though carried 
captive into foreign lands, yet their spirits rose 
with the hopes of final deliverance and future 
greatness. They looked forward to a time when 
Messiah their anointed King, to whom the 
heathen would be given for an inheritance, and 
the uttermost parts of the earth for a possession, 
would rule over them. I t  may be that they mis- 
took the nature and meaning of their prophecies ; 
it may be that they overlooked the predictions 
relating to the sufferings of the Messiah, as their 
minds would naturally be attracted to the pre- 
dictions of His glorious reign; and it may be 
that their interpretations were national and ex- 
clusive, but still these Messianic hopes were the 
life of the nation, and the source of all that was 
great and good in it. 

I t  was also around the notion of the Messiah 
that the spiritual elements of Judaism clustered. 
Were it not for this, the Jewish religion would 
have degenerated into a dry performance of certain 
rites and ceremonies, without any spiritual insight 
into their meaning, without any recognition of the 
nothingness of mere formalism and of the neces- 
sity of spiritual worship. I t  must be confessed 



that the ritual religion of the Jews, when the Mes- 
sianic idea was overlooked, had a tendency to de- 
generate into formalisms and often actually did SO ; 
and hence we find an apparent antagonism between 
the prophetical and the priestly orders. The 
prophets appear to denounce sacrifices and offerings, 
to depreciate their value, and to foretell their discon- 
tinuance. They were the great spiritual preachers 
among the Jews ; sacrifices were worthless unless 
performed by pure hands ; fasts, and assemblies, and 
new moons, if mere formal observances, were worse 
than useless. 'To what purpose is the multitude 
of your sacrifices unto me ? saith the Lord : I am 
full of the burnt-offerings of rams, and the fat of 
fed beasts ; and I delight not in the blood of bul- 
locks, or of lambs, or of he-goats. Bring no more 
vain oblations; incense is an abomination unto 
me;  the new moons and sabbaths, the calling of 
assemblies, I cannot away with ; it is iniquity, 
even the solemn meeting ' (Isa. i. I I, 13). The 
Messianic future was to be an era of moral purity ; 
war was to cease, and peaceful days were to dawn 
upon the earth ; God's Spirit was to be poured 
upon all flesh ; the stony heart was to be taken 
away and a new heart implanted ; and ' righteous- 
ness was to go forth as brightness, and salvation as 
a lamp that burneth' (Isa. lxii. I). And thus it 
was by the Messianic prophecies that true religion 
was preserved and nourished among the Jews, that 



worship with which alone God is we11 
pleased. 

2. But still greater is the importance of fa@ZZed 
Unfulfilled prophecy forms a part of 

; but fulfilled prophecy is both a part 
and an evidence. Our faith and hope rest on a 
still surer foundation ; the fulfilment seals the 
prophecy with the stamp of divinity : the miracle is 
then complete. I t  then becomes ' the sure word 
of prophecy.' That which was to the Jews as a 
light shining in a dark place, is to us as the dawn- 
ing of the day, the rising of the day-star in our 
hearts. 

And if, among all the prophecies in the Old 
Testament, the Messianic predictions were of 
special importance to the Jews, of still greater 
importance are they to us, who believe that we 
see their fulfilment in the person of ~ e s h s  of 
Nazareth. Whether this belief is correct or 
erroneous is reserved as the subject of future 
discussion; but its supreme importance to us 
Christians is undeniable. All other prophecies 
are of minor consequence. Whether we can dis- 
cover an exact correspondence between the present 
state of Babylon, Nineveh, and Tyre, and the 
prophecies concerning these cities, in the writings 
of the Jewish prophets, is of less importance; but 
the prophecy concerning the Messiah is so inter- 
woven with Christianity, that it cannot be sepa- 



rated from it without destroying the whole fabric ; 
its truth is not merely an important? but an 
essential evidence of our faith. And not only SO? 

but the chain of the Messianic prophecies-the 
Messianic idea-is the great bond of connection 
between the Old and the New Testaments, between 
Judaism and Christianity : it is an evidence in 
favour not only of the religion of Jesus, but 
of the religion of Moses ; it so binds these two 
religions together as to convert them into one 
and the same? both Messianic-Christianity under 
the law and Christianity under the gospel ; in 
short, it teaches us that Judaism is but Christianity 
in embryo? and Christianity is but the development 
of Judaism. 

And lastlyJ fulfilled prophecy confirms our 
faith in the accomplishment of those predictions 
which are yet unfulfilled. The fact that prophecies 
have been made and fulfilledJ is to us a guarantee 
that events predicted by the same prophets? which 
have not as yet occurredJ will assuredly take place. 
The bright prospect which prophecy holds out of 
the universal spread of Christianity, of the entire 
cessation of war? of the reign of righteousness and 
peace, of the conversion of the Jews and the in- 
gathering of the Gentiles? of the diffusion of the 
Spirit upon all flesh? comforts US amid much that 
is dark? and distressing? and bewildering in the 
political and religious aspect of this world, We 



are enabled even in the midst of abounding error, 
falsehood, and infidelity, to entertain the firm con- 
viction that the truth will yet prevail, and that all 
the nations of the world will own Jesus as their 
Lord and King ; and we can thus discern the 
supernatural in history, and see the Lord ruling 
over all, and so directing all events for the ac- 
complishment of His gracious predictions. 

SUPPLEMENT I. 

RECENT LITERATURE ON T H E  MESSIANIC 

PROPHECIES. 

DURING the deistical controversy of last century, 
the question of the Messiahship of Jesus was dis- 
cussed with considerable fulness, and several books 
of great value were added to the apologetic theo- 
logical literature of our country. Several of these 
may still be perused by the theological student 
with advantage, as they are distinguished by pro- 
found scholarship and acute reasoning. Among 
these may be particularly mentioned the able 
defence of Christianity by Bishop Chandler, the 
ingenious sermons on prophecy by Bishop Sherlock, 
and the Warburton Lectures of Bishop Hurd. 
Bishop Kidder's Dewo~st~at io?~ of the Messiah, 



written in the seventeenth century, and with 
special reference to the views of the Jews, is a 
storehouse of learning and information on the 
subject. 

Until a comparatively recent period, the subject 
was not again resumed; but of late several im- 
portant books on prophecy have issued from the 
press. Besides the various commentaries on the 
prophets, and which necessarily treat of the Mes- 
sianic idea, the following books directly bearing 
upon the subject may be mentioned. Davison's 
Discou~ses on Pyofhecy contains a clear and excel- 
lent statement of the nature of prophecy in general, 
and considers its condition in the various stages of 
its development. Pye Smith's Testimony to tke 
Messiah is a work of great erudition ; it discusses 
seriatim the different Messianic predictions with 
special reference to the divine nature of the 
Messiah, and gives the views of Jewish writers 
concerning these predictions. Stanley Leathes' 
Witness of the old Testawze?zt to Chyist, being the 
Boyle Lectures for 1868, is an able investigation of 
the character of the testimony to Christ which the 
Scriptures of the Old Testament supply, and a 
defence of the Messianic nature of Hebrew pro- 
phecy. Principal Fairbairn's two works relating 
to prophecy-the one on P ~ o f h c y  in general, and 
the other on the TYJO~O~Y of SCY$~ZLY~-are a credit 
to Scotch theology ; they are both works of great 



value, showing an accurate acquaintance with and 
appreciation of the theological literature of Ger- 
many not usual in this country. Drummond's 
]ewish Messiah exhibits much erudition both as 
regards Jewish writings and German theology. 
Its design is to ascertain the Messianic views of 
the Jews at or about the time of our Lord. The 
work is divided into two parts-the first being an 
examination of the sources of information, and the 
second a statement and classification of that infor- 
mation. Higginson's Ecce Messias, written in 
imitation of the Ecce Homo, is, like Drummond's 
Jewish Messiah, from a Unitarian standpoint. It. is 
divided into two parts : first, the Messianic pro- 
phecies in the Old Testament; and secondly, the 
realization of these prophecies in Jesus. The pro- 
phecies are given in full, and in order of time. Most 
of the prophecies which are usually considered as 
Messianic, are, however, interpreted as having no 
reference to our Lord. Payne Smith's Py@izecy 
a Pyeflayation for Christ, being the Bampton 
Lectures for 1869, is an examination of the prepara- 
tory nature of prophecy. Dean Smith considers 
not so much its predictive character as its bearing 
on spiritual development ; and, viewing prophecy 
in this light, he traces it from its first origin in 
the Patriarchal Age to its climax in the prophecies 
of Isaiah. Bishop Alexander's Witness of the 
PsaZms to Chyist and Ch~istiani@, being the Bamp- 

c 



ton Lectures for 1876, has some good remarks 
on the Messianic psalms, though the references 
to the Messiah are carried to an unwarrantable 
extent. 

In Germany the subject of Messianic prediction 
has recently received much attention ; we can only 
enumerate a few of the most important works. 
We omit all mention of the prophetical commen- 
taries, the most important of which, bearing on 
our subject, are the commentaries on Isaiah by 
Gesenius, Knobel, and Delitzsch, and the com- 
mentary on Daniel by Keil. Hengstenberg's 
Chn>tuZugy of the Old Testament is a thorough 
treatment of the particular Messianic prophecies, 
with important appendices, discussing the import- 
ance of the Messianic prophecies, the Messianic 
expectations among the heathen, the divinity of 
the Messiah in the Old Testament, and the nature 
of prophecy, or the mode of divine communication, 
This work must always occupy a high position in 
theology, as being perhaps the most complete 
investigation of the subject. Tholuck's Die PYO- 
phten und ihre Weissagangen is an examination of 
the Messianic prophecies from a positive standpoint, 
but conducted in a free and impartial manner. 
Hofmann's peculiar view of prophecy, as developed 
in his Weissagu~g and  EgulZung and in his 
Schvij%ewei~, has already been mentioned in our 
lecture. He  places peculiar stress on the historical 



&aracter of prophecy; and his theory may be 
considered as an attempt to mediate between the 

and the orthodox views of prophecy. 
He has had several followers in Germany, although 
his views do not appear as yet to have influenced to 
any considerable extent the theology of this country. 
Oehler has three excellent articles on Prophecy in 
Herzog3s Real-Encykl@adie,-' Messias,' ' Prophe- 
tenthurn des alten Testaments,' and ' Weissagung,' 
-and the subject is discussed a t  length in his post- 
humous work) The Theology of the Old Testamezt. 
He especially examines the nature of prophecy, 
and distinctly recognises the supernatural element 
in it. Riehm's Messianic Py@hecy is an able and 
ingenious work, belonging to the school of Hofmann. 
He admits the supernatural element in prophecy, 
and considers it to be a development of three germs 
-found in Judaism-the idea of a covenant) of a 
kingdom of God) and of a theocracy ; and, like 
Hofrnann) he asserts that the state of the nations 
of Israel and Judah exerted a powerful influence 
on the prophetic communications, and determined 
their character. Ewald, in his Py@hets of th Old 
Testament,. has some profound remarks on the 
nature of prophecy, though it is doubtful if he 
ascribes to it a supernatural character. Anger's 
Voyleswzgen &er die Geschz'chte d e ~  messianischen 
Idee is rationalistic in character and tendency. 
According to Anger, the Messianic idea is a natural 
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development ; most of the so-called prophecies are 
no prophecies ; and the apostles were mistaken in 
their application of them to Jesus. Gustav Baur's 
Geschichte der aZttestamentZichen Weissagang is a 
development of the Messianic idea rather from a 
negative than from a positive point of view. 
Wiinsche's Die Leiden des Messias is a very valu- 
able tractate, being a work of much erudition and 
full of rabbinical learning. Its design is to prove 
that, although the doctrine of a suffering Messiah 
is now rejected by the modern Jews, yet it is in 
agreement not only with the statements of the 
Old Testament, but also with the views of the 
ancient Jewish church. 

I am not aware of many recent works on Messi- 
anic prophecy in French literature. The point is 
discussed more or less fully in the Lives of Jesus 
that have been published by Renan, De Pressens&, 
and others ; but the only work which I know that 
treats directly on the subject is Colani's yksas 
Christ et h s  croyames Messianiqaes & son tewzjs. 
Colani considers that the Messiah, represented by 
the prophets, is to be a King, a t  once a reformer 
of religion and a conquering warrior; that this 
Messianic idea sprang naturally from the patriotic 
hopes of the nation; and that Jesus adopted and 
spiritualized it. He is very arbitrary in the 
correction of passages in the gospels to suit his 
peconceived opinions. 



I n  Dutch theology we have the works of Kuenen 
--his History of the Rtligion of Israel and his 
P rehe t s  a n d  Profhecy in Israel, both rec~nt ly  
translated. Of all recent rationalistic writings] these 
works of Kuenen are, from peculiar circumstances, 
the best known in this country. I have already 
alluded to the theory of Professor Kuenen, and 
shall not repeat the remarks then made. I t  is 
a bold and undisguised attack upon the super- 
natural. Kuenen, however] regards himself as  a 
Christian, and, as  he himself admits, the recog- 
nition of the supernatural origin of prophecy by  
the writers of the New, Testament] and their 
assertion of its fulfilment in Jesus] come into 
direct collision with his views ; but he attempts 
to meet the difficulty by  maintaining that the 
opinions of the New Testament writers are not 
to be acquiesced inl but to be critically estimated] 
andl if so, that it will be found that they do  
not satisfy the requirements of modern exegesis ; 
in short] that the New Testament writers were. 
mistaken ig their views concerning prophecy. 
According to Kuenen] the real importance of the 
prophets consisted in the inculcation of an ethical 
monotheism. ' Ethical monotheism,' he observes] 
' is their creation. They have themselves ascended 
to the belief in one only, holy] and righteous Godl 
who realizes His will or moral good in the 
world ; but they have by preaching and writing 
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made that belief the inalienable property of our 
race.'l 

Besides these recent works on the Messianic 
prophecies by Christian writers, we have a valu- 
able series of discourses on the chief points of 
dispute between Jews and Christians by Dr. 
Hermann Adler, the distinguished Jewish minister 
of Bayswater Synagogue. These discourses will 
be frequently adverted to in these lectures. In 
them the Messianic idea, as contained in the 
prophecies of the Old Testament, is fully main- 
tained. But the passages which Dr. Adler adduces 
in proof of it, are chiefly those which predict a 
reign of universal peace and the restoration of the 
Jews to their own land, and which are generally 
regarded by Christian writers as predictions still 
unfulfilled. On the other hand, almost all those 
predictions which are usually considered as Mes- 
sianic, and as having received their fulfilment in 
Jesus, are regarded as non-Messianic. I have only 
to add, that although some expressions are grating 
to our Christian ears, yet no fault q n  be found 
with the spirit in which Dr. Adler writes, and that 
the discourses are frequently extremely eloquent. 
The work is entitled to a respectful and careful 
consideration, and is interesting as being a dis- 
cussion of the Messianic prophecies from a modern 
Jewish standpoint. 

1 Kuenen's Projhets and Projhecy, p. 585. 



SUPPLEMENT 11. 

THE PROPHETICAL OFFICE. 

THE nature of the office of a prophet may be 
ascertained from a consideration of the etymology 
of the terms employed to denote it. These terms 
have reference to the inspired nature of the pro- 
phetic utterances, without any regard to the futurity 
of the announcements made. In the Hebrew there 
are three terms used to denote the prophetical 
office-nab& (u9x), ~ o ' e h  (iiui), and chozeh (iit~h). 
The most common of these terms is nabhi. n his 
has been variously derived, but the most approved 
derivation is that given by Gesenius from the verb 
S?:, signifying ' to  cause to bubble up,' hence 'to 
pour forth words abundantly.' The nabh? was a 
person who gave vent to divine utterances, who 
poured forth the declarations of God, and thus 
exercised his office in revealing the will of God. 
The term ro'eh, translated in our version 'a  seer,' 
is derived from the verb ' to see,' and has reference 
to the mode in which prophetical revelations were 
sometimes made. We are informed that this was the 
ancient term for a prophet. ' He that is now called 
a prophet (n2bhf) was beforetime called a seer 
(~o'eh) ' (I Sam, ix. g). The word occurs only ten 
times in Scripture, and in seven of these it refers to 



Samuel. The term chozeh is a word of similar 
import, being derived from a verb signifying ' to 
behold.' A11 three terms are used together in I 

Chron. xxix, 29 : 'Now the acts of David the king, 
first and last, behold, they are written in the book 
of Samuel the seer (ro'eh), and in the book of 
Nathan the prophet (z2bhC), and in the book of 
Gad the seer (chozeh).' The Greek term ~ p o p i r v g  
in its original and classical sense does not denote - 

a foreteller of the future, but one who speaks for 
another, an interpreter of the gods, an announcer 
of a divine message. Hence the q ~ o p h r v g  was a 
person who declared the will of God. In our days 
the English word 'prophecy' is used as almost 
synonymous with prediction; yet in the earlier 
stage of the language] it was used in the com- 
prehensive sense to denote the declaration of the 
will of God. Every one is familiar with the title 
of Jeremy Taylor's famous work, The Liberty of 
Pro$htsying. l 

The prophetical order was founded, or a t  least 
revived, by Samuel.' He appears to have estab- 
lished the so-called 'schools of the prophets.' 
These were fixed in various cities-in Ramah] in 
Gibeah, in Jericho] and in Gilgal. They appear to 

1 For the discussion on the meaning of these terms, see Tholuck's 
Die Profhetm and ihre Weissapngen, pp. 21-23 ; Bleek's Intro- 
duction to the Old Testament, vol. ii. pp. 4-8 ; and Kuenen, The 
Profhefs and Profhecy of l iyat l ,  chapter iii. 
' Samuel is spoken of in Acts iii. 24 as the first of the prophets. 



have been of the nature of theological institutions, 
wherein young men were trained to exercise the pro- 
pheticaloffice in stirring up the peopleto the spiritual 
worship of God, in warning them against apostasy, 
and in rebuking the vices of the nation. From the 
time of Samuel to the reign of Ahab, there is no 
mention of these schools ; but in the reign of that 
monarch and his successors, they are regarded 
as established institutions, and were presided over 
by Elijah and Elisha. I t  is not meant that the 
so-called sons of the prophets9-the students of 
these institutions -were all endowed with the 
supernatural gift of prophecy, but that they formed 
a special class of men who exercised an important 
influence in the country. The inspired prophets 
were, in general, taken by God from this class, 
though this was not always the case. Thus the 
prophet Amos says of himself: I was no prophet, 
neither was I a prophet's son; but I was a herd- 
man, and a gatherer of sycamore fruit : And the 
Lord took me as I followed the flock, and the 
Lord said unto me, Go, prophesy unto my people 
Israel ' l  (Amos vii. 14). 

l For a discussion on ' the schools of the prophets,' see Dean 
Smith's Bam$tota &ctures, Lecture iv. 



SUPPLEMENT 111. 

THE HEATHEN ORACLES. 

TWO well-known instances of the ambiguity of the 
heathen oracles are recorded in ancient history. 
When Cresus, king of Lydia, made war on the 
Persians, he was informed by the oracle of Delphi 
that he would overthrow a great empire:-a pre- 
diction which would be verified whether the Persian 
Empire was overthrown, or whether, as was the 
case, Cresus was defeated and his own kingdom 
destroyed. And when Pyrrhus, king of Epirus, 
consulted the oracle as to whether he should make 
war on the Romans, the answer was so cunningly 
expressed as to admit of a twofold interpretation :' 
either, ' I say that thou, Pyrrhus, art able to 
conquer the Romans; thou shalt go, thou shalt 
return, thou shalt never perish in war ;' or, ' I say 
that the Romans shall conquer thee, 0 Pyrrhus ; 
thou shalt go, thou shalt never return, thou shalt 
perish in war.' 

The pretended predictions of the heathen are 
even more unworthy of examination than their 
pretended miracles. Astonishing deeds might be 

1 K p & o ~ w ~ ~ u v  >1a/3kg psyLAnv hpxiv x a ~ a A ~ u s i .  

2 ' Aio te Acacida Romanos, vincere posse, 
Ibii, redibii nunquam in be110 peribis.' 



performed through a secret knowledge of the 
laws of nature ; but the future, beyond the narrow 
limits to which human sagacity could reach, was 
entirely concealed from the view of mortals. 
Hence the predictions of the heathen oracles 
ended in miserable failure, and were held in bad 
repute by the worshippers themselves. The most 
noted prediction is one which occurs in the Medea 
of Seneca, the tragedian, wherein it is asserted 
that the discovery of America was foretold. But 
that this assertion is a gross exaggeration is evi- 
dent from the words themselves : 

' Venient annis 
Saecula seris, quibus oceanus 
Vincula rerum laxit, et ingens 
Pateat tellus, Tiphysque novos 
Detegat orbes : nec sit terris 
Ultima Thule ' 

(Medta, verse 374). 

What is here asserted is that the time will come 
when Thule, supposed to be the Shetland Islands, 
will cease to be the utmost boundary of the world. 
But what an immense difference is there between 
this statement and the assertion that it is a pre- 
diction of the discovery of America ! It is not 
necessary to contrast this, as Bishops Hurd and 
Horsley do,' with the predictions of Scripture. It 
is evidently a mere indefinite assertion of what 

Hurd on Pro$hecy, vol. i, Sermon iv. ; Horsley's TktologicaZ 
WOT~S, vol. i. p. 254 ff. 



will be the probable result of increased improve- 
ment in the art of navigation. Already before the 
time of Seneca new territories had been discovered, 
and it was natural to suppose that these discoveries 
would in future ages be increased. 

S U P P L E M E N T  IV. 

THE FIRST PROMISE. 

' I WILL put enmity between thee and the woman, 
and between thy seed and her seed ; it shall bruise 
thy head, and thou shalt bruise his heel' (Gen. 
iii. 15). 

The chief point in the exegesis of this verse is 
to determine the correct meaning of the verb ?\V, 

rendered in our version 6yuise. I t  occurs only in 
two other passages of the Old Testament,-in Job 
ix. 17, 'For he breaketh me with a tempest ;' and 
in PS. cxxxix. I I, ' Surely the darkness shall cover 
me.' Gesenius supposes its meaning to be ' to fall 
upon in a hostile manner,' and hence he renders 
the passage, ' he shall lie in wait for thy head, and 
thou shalt lie in wait for his heel.' A similar 
meaning is given to the word in the Septuagint : 
C ~ T ~ S  g 0 5  ' T ~ P ~ I S E I  XE@?L~)V XCd 0'6 Tvph0'Ejs ~ 6 ~ 0 5  

m- ipav .  Dr. Pye Smith renders it ' to attack,' a 



meaning which suits the two other passages where 
the verb occurs. On the other hand, Furst derives 
its meaning from the cognate words in Chaldee 
and Syriac, and renders it, as in our version, ' to 
bruise ' or ' crush ;' and in this he is supported by 
most versions and by Jewish writers. St. Paul 
also in Rom. xvi. 20, provided his words are an 
allusion, adopts the same meaning: 'The God of 
peace shall bruise Satan under your feet shortly.' 
The Vulgate takes the pronoun N~I in the feminine, 
she shall bruise thy head,ll and hence the Roman 

Catholics attribute the victory to the Virgin Mary ; 
but this is in evident contradiction to the gram- 
matical construction of the verse : the pronoun is 
undoubtedly masculine, as is seen in the masculine 
termination of the verb, and must be. rendered ' i t '  
or he.' 

The general meaning of this prediction is a 
promise of final deliverance and victory to the 
seed of the woman, and consequently a message 
of consolation to our first parents in their distress, 
in consequence of the successful temptation of the 
serpent. I t  does not appear on the face of the 
promise that the word ' seed ' is to be considered 
as having a personal signification, and thus as 
denoting the Messiah ; it rather appears that it is 
to be primarily understood in a collective sense, 
as denoting the descendants of the woman-the 

' Ipsa conteret caput tuum.' 



human race in general. I t  is in this sense that 
St. Paul regards the passage, when he applies it 
to Christians in general (Rom. xvi. 20). But still 
in a secondary and higher sense, the passage is 
decidedly Messianic, as the human race only 
obtained the victory through Him who is in a 
peculiar sense 'the seed of the woman,' the great 
representative of humanity. It is only in Him 
that the prophecy attains its full realization. This 
is the view which Calvin takes of the passage : ' I 
explain therefore the setd to mean the posterity of 
the woman generally. But since experience teaches 
that not all the sons of Adam arise as conquerors 
of the devil, we must necessarily come to one head, 
that we may find to whom the victory belongs. 
So Paul, from the seed of Abraham, leads us to 
Christ, because many were degenerate sons, and 
a considerable part adulterous, through infidelity ; 
whence it follows that the unity of the body flows 
from the head. Wherefore the sense will be that 
the human race, whom Satan was endeavouring to 
oppress, would a t  length be victorious. Meanwhile 
we must keep in mind that method of conquering 
which the Scripture describes. Satan has, in all 
ages, led the sons of men captive at his will, and to 
this day retains his sad triumph over them, and 
for that reason he is called "the prince of this 
world." But because One stronger than he has 
descended from heaven to subdue him, the 



whole Church shall fight under its Head and like 
Him be victorious." 

The promise contains the germ of Messianisml 
and is well entitled to the name $~otevangeZium. 
I t  is admitted that it is in itself obscure and 
general; the 'seed of the woman' points to the 
race rather than to an individual. But still the 
use of the masculine pronoun 'he,' and the very 
expression 'seed of the woman' instead of the 
posterity of Adam, are indications of Him who is 
virgin - born. And we find in subsequent pro- 
phecies a gradual unfolding and developing of this 
promise in a series of limitations) first to Abraham) 
then to Jacob, then to Judah? then to David ; and 
a revelation, becoming gradually more ahd more 
clear) that this seed of the woman was to be taken 
in a personal sense) 'not seeds) as of many, but 
as of one, that is, christ ' (Gal. iii. 16)~ so that 
we have reason to believe that this promise was 
intended by God to point forward to the final 
redemption of the human race which has been 
accomplished through Jesus Christ, And hence 
all subsequent Messianic prophecies may be con- 
sidered as a development of this primeval promise 
made to our first parents to save them from the 
despair into which they had fallen on account of 
their apostasy. 

The passage does not seem to have been re- 

' Calvin's Commentaty on Gem&, itz loco. 



garded as Messianic by Jewish writers, though in 
the Targum of pseudo-Jonathan, and in that of 
Jerusalem, its accomplishment is referred to the 
days of the Messiah. Thus in the Targum of 
pseudo-Jonathan we read : ' I will put enmity 
between thee and the woman, between the seed 
of thy children and the seed of her children; and 
it shall be, when the children of the woman shall 
keep the precepts of the law, they shall smite and 
bruise thee on thy head; but when they forsake 
the precepts of the law, thou shalt smite and 
bruise them on their heel. Nevertheless there shall 
be a remedy for them ; but to thee there shall not 
be a remedy, for they shall hereafter perform a 
healing of the heel in the days of King Messiah." 
The Jerusalem Targum is in all respects similar. 

l Young's Christologv qfthe Tarpms. 
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