
L E C T U R E  11. 

ARGUMENT FROM THE MESSIANIC PROPHECIES. 

I N  our last lecture our attention was directed to 
the nature and importance of prophecy in general, 
without any special reference to the prophecies 
regarding the Messiah. The remarks then made 
were chiefly of an introductory character. We 
now come to the special subject of these lectures 
-the consideration of the Messianic prophecies. 

The term 'Messiah,' or, more correctly, accord- 
ing to the Hebrew letters, MasAimA, represented 
in the Greek by M~caiug, denotes 'the Anointed 
One.' I t  is formed from the passive participle of 
the Hebrew verb ' to  anoint.' In  the Septuagint 
and New Testament it is rendered by Xp:~&s, a 
word derived from a Greek verb of similar import. 
Its Latin form is Chyistus, being simply adopted 
from the Greek. The word ' Messias' oi~ly occurs 
twice in the New Testament, in the Gospel of 
John, and in both cases the Greek equivalent is 
given by the Evangelist for the information of his 
readers, who were in general ignorant of Hebrew : 
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in the address of Andrew to his brother Peter: 
' We have found the Messias, which is, being inter- 
preted, the christ ' (John i. 41) ; and in the address 
of the Samaritan woman to our Lord: ' I  know 
that Messias cometh, which is called Christ ' (John 
iv. 25). The name Christ, then, was originally an 
appellative, being an official title denoting the 
Jewish Messiah, whilst Jesus is our Lord's proper 
name. Jesus Christ means Jesus, the Messiah. Christ 
is used as an appellative chiefly in the Gospels and 
in the Acts of the Apostlesl but was soon trans- 
formed into a proper name, and is generally so used 
in the Epistlesl whether with or without the article, 
and whether alone or in conjunction with Jesus. 

The title 'the Messiah,' or 'the Anointed One,' 
arose from a practice among the Jews of anointing 
their prophets, priests, and kings to their respective 
offices : the prophets representing the spiritual, the 
priests the ceremonial, and the kings the political 
departments in the theocracy. We have only one 
instance of the anointing of a prophet, namely, 
the commission of Elijah to anoint Elisha as his 
successor (I Kings xix. 16), and so cannot tell 
whether this was a usual ceremony in the conse- 
cration to the prophetical office. But of the great 
future prophet, the Messiah, it is expressly said: 
'The Lord hath anointed me to preach good 
tidings unto the meek' (Isa. lxi. I). Anointing 
was regularly employed in the consecration to the 



priestly office: 'Thou shalt put the sacred gar- 
ments upon Aaron thy brother, and his sons with 
him; and shalt anoint them, and consecrate and 
sanctify them, that they may minister unto me in 
the priest's office' (Ex. xxviii. 41). The high 
priest especially was thus solemnly consecrated, 
being anointed with the sacred oil prepared for 
that purpose. Hence he is called, 'the priest that 
is anointed' (Lev. iv. 3) ; rendered in the Septua- 
gint, ' the Priest, the Christ.' And one of the chief 
ceremonies a t  the coronation of a monarch was his 
being anointed with the holy oil. Thus Samuel 
was commissioned to anoint Saul and David, and 
Elisha to anoint Jehu. 

But whilst the title ' Messiah ' might be applied 
to all the three offices, it was especially attached to 
the royal dignity. The king was pre-eminently 
'the Lord's Anointed.' This title was frequently 
applied to Saul : ' Wast thou not afraid to stretch 
forth thine hand to destroy the Lord's Anointed ? ' 
(2 Sam. i. 14); and to David: 'Shall not Shimei 
be put to death for this, because he cursed the 
Lord's Anointed ? ' (2 Sam, xix. 21). And in the 
book of Lamentations it is applied to the last of 
the Davidic race of Jewish monarchs : ' The breath 
of our nostrils, the Anointed of the Lord, was taken 
in their pits' (Lam. iv. 20). Indeed, the Jewish 
kings might be termed Messianic: they were not 
absolute monarchs, but the anointed vicegerents 



or representatives of Jehovah, the true King of 
Israel. And thus the title Messiah having refer- 
ence to the anointed king, we may understand the 
primary though subordinate meaning of several 
passages in the Messianic Psalms; as in the second 
Psalm : 'The kings of the earth set themselves, 
and the rulers take counsel together, against the 
Lord, and against His Anointed' (Messiah), that 
is, the king (PS. ii. 2) ; and in the twentieth Psalm : 
' Now I know that the Lord saveth His Anointed ' 
(Messiah), or king (PS. xx. 6). And in a remark- 
able passage, the title Messiah is given in prophecy 
to the heathen monarch Cyrus, as being set apart 
by God to be His instrument for the accomplish- 
ment of His purpose to deliver the Jews from 
Babylon: 'Thus saith the Lord to his Anointed 
(Messiah), to Cyrus, whose right hand I have 
holden, to subdue nations before him' (Isa. xlv. I). 

A t  length the term, which was at first the official 
title of the Israelitish monarchs, came, especially 
after the dissolution of the Jewish monarchy and the 
Babylonish captivity, to be restricted to the future 
Deliverer, the expected Redeemer. He is revealed 
in the prophets as the ideal King, the true Repre- 
sentative of Jehovah, who was to sit on the throne 
of David, and to rule over the house of Israel. 
Hence the royal title of Messiah was applied to 
Him. I t  has indeed been affirmed by Gesenius,l 

1 His Dictionary: the word nqtjn. 
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that this title is never used of the future Messiah 
in the Old Testament. But we shall afterwards 
prove, even apart from the expressions in .the 
Messianic psalms, that it is so employed by Daniel 
in his prophecy of the seventy weeks, wherein he 
speaks of Messiah, the Prince (Dan. ix. 25). And, 
a t  all events, it became the usual appellation of 
the future Messiah in the later Maccabean Age. 
Indeed, all the three offices to which men were 
formerly anointed were to meet in the future 
Deliverer: H e  was to be anointed to be a t  once 
Prophet, Priest, and King-the true Vicegerent of 
Jehovah. And thus it has come to pass that the 
title Messiah is now restricted to Him both by 
Jews and Christians-the one looking forward to 
a Deliverer yet to come, and whom they recognise 
under the title of King Messiah ;l  and the other 
regarding that Deliverer as having already ap- 
peared in the person of Jesus of Nazareth, the 
Messiah of the Jews. 

I propose in this lecture to consider-first, the 
claim of Jesus to be the Messiah ; and secondly, 
to inquire on what this claim was founded,-or, in 
other words, to examine the nature of the argu- 
ment from the Messianic prophecies. 

l Supplement I. 



I. The Claim of]esus to 6e the Messiah. 

It is manifest from the perusal of the Gospels 
that Jesus claimed to be the Messiah, the Anointed 
of the Lord. He  not merely affirmed that there 
were Messianic prophecies in the Old Testament] 
but that these prophecies received their accomplish- 
ment in His person. He  not only professed to be 
a messenger from heaven, a teacher sent from God] 
a divinely-commissioned prophet who came to re- 
veal the will of God, but H e  asserted that He  was 
the Messiah or the Christ, to whom all the pro- 
phets bore witness as the future Redeemer of the 
human race. Whether this claim was just and 
true is another question, which is to be judged by 
a comparison between His character and life and 
the predictions concerning the Messiah in the Old 
Testament ; but that this claim was made by Him 
is an unquestionable fact, which no biblical critic, 
however extreme be his negations, can dispute.I 
I t  is to be found in all the gospels: we have not 

Thus Strauss observes: 'Jesus held and expressed the connction 
that H e  was the Messiah: this is an indisputable fact. Not only 
did He, accor&~ng to the evangelists, receive with satisfaction the 
confession of the disciples that H e  was the Christ, and the salutation 
of the people, " Hosanna to the Son of David "-not only did He, 
before a public tribunal as well as to private individuals, repeatedly 
declare Himself to be the Messiah; but the fact that His disciples 
after His death believed and proclaimed that H e  was the Messiah is 
not to be comprehended, unless when living H e  had implanted the 
conviction in their minds ' (Lzye cf Jesus, vol. ii. p. 6) .  



here to distinguish, as is the favourite practice of 
certain critics, between the fourth and the synop- 
tical gospels. I t  pervades the whole of our Lord's 
teaching ; it is presupposed in His actions ; it is 
often directly maintained by Him. Among nume- 
rous other occasions, we shall only adduce five on 
which this Messianic claim was expressly made by 
Jesus. A t  an early period of His ministry, when 
teaching in the synagogue of Nazareth, He applied 
the Messianic prediction of Isaiah, 'The Spirit of 
the Lord is upon me; because He  hath anointed 
me to preach the gospel to the poor,' directly to 
Hinself: 'This day is this scripture fulfilled in 
your ears' (Luke iv. 21). When the Samaritan 
woman said to Jesus, 'I know that Messias cometh, 
which is called Christ: when He is come, He  will 
tell us all things,' He plainly and directly replied, 
' I that speak unto you am He '  (John iv. 25, 26). 
When, on the road to Czsarea Philippi, He  ques- 
tioned the disciples concerning the opinions which 
were entertained about Him by the multitude, 
and when they repliqd, 'Some say that Thou art 
John the Baptist ; others, Elias ; others, Jeremiah, 
or one of the prophets,' He  asked them, 'But 
whom say ye that I am ? ' Peter replied, ' Thou 
art the Christ (the Messiah), the Son of the living 
God.' And so far from rejecting the title, He  
pronounced a blessing on Peter for having first 
uttered it, and emphatically pointed out the essen- 
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tial and lasting significance of the great confession : 
'Blessed art thou, Simon Bar-jona: for flesh and 
blood have not revealed it unto thee, but my 
Father which is in heaven. And I say unto thee, 
That thou art Peter? and upon this rock I will 
build my church ; and the gates of hell shall not 
prevail against i t '  (Matt. xvi. 16-18). At  His 
public entrance into Jerusalem, at the last pass- 
over? He  received with approbation the plaudits of 
the multitude? who hailed Him as the Messiah, the 
anointed King : ' Hosanna to the Son of David : 
Blessed is He  that cometh in the name of the 
Lord' (Matt. xxi. g). And when the question was 
directly put unto Him by Caiaphas, 'Art Thou the 
Christ (the Messiah)? the Son of the Blessed ? '  
He without hesitation replied? ' I  am ' (Mark xiv. 
61, 62). 

Jesus then possessed the consciousness that He 
was the Messiah. He claimed to be so, the 
greatest claim that can be made by man. No 
period of His life is mentioned when this Messianic 
consciousness arose within Him ; no crisis can be 
named as the occasion when this idea was fully 
developed. He  appears never to have been 
without it. When He  entered upon His public 
ministry, He  felt that He  was the Messiah, and 
was so pointed out by the Baptist to his followers. 
But even before this, in the only record which 
we have of his youthful years, this Messianic 
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consciousness appears to have been present with 
Him : it gleams forth in His reply, 'Wist ye 
not that I must be about my Father's business?' 
(Luke ii. 49). We cannot trace, as Neander and 
others do, a growth or development of Messianic 
consciousness.' This may have been the case in 
the human mind of Jesus: we are not forbidden 
to imagine it, for He  grew in wisdom ; but 
there are no traces of it in the sacred narrative. 
I t  is undoubtedly true that Jesus exercised a 
certain reserve as to His Messianic claim ; He 
did not openly announce it until near the close 
of His life. On the contrary, as on the occasion 
of the confession of Peter, He  charged His 
disciples that they should tell no man that He  
was the Messiah (Matt. xvi. 20). But this reserve 
did not arise from any personal hesitation as to 
the truth of His claims, but was chiefly occasioned 
by the false notions which the Jews entertained 
concerning the character of the Messiah as one 
who should deliver them from the tyranny of 
Rome7 and actually sit on the throne of David. 
Publicly to assert that He  was the Messiah might 
stir up rebellion against the Roman government. 
He, however, never repudiated the title ; He did not, 
like the Baptist7 deny that He was the Messiah.' 

Conformably with this claim of Jesus, His 

' Neander's Lge of Ckrist, pp. 33, 3 4  Bohn's edition. 
Supplement 11. 



disciples make a like appeal; they frequently 
assert that their Master was the MessiahJ the 
predicted Deliverer of Israel. All the four evan- 
gelists who record His life expressly affirm that 
this Jesus of Nazareth is the Messiah or the 
Christ. St. Matthew begins his gospel with these 
words: 'The book of the generation of Jesus 
ChristJ the Son of DavidJ the Son of Abraham' 
(Matt. i. I). St. Mark prefaces his gospel in the 
following terms : The beginning of the gospel of 
Jesus ChristJ the Son of God' (Mark i. I )  ; and 
then follows a Messianic quotation from the 
prophets. St. Luke repeatedly affirms that Jesus is 
the MessiahJ and he represents Him as expounding 
to the disciples in all the Scriptures the things 
concerning Himself (Luke xxiv. 26). And St. 
John mentions that the design of his gospel was 
to convince his readers of the truth of the 
Messianic claim of Jesus : ' These are written, 
that ye might believe that Jesus is the Christ 
(Messiah), the Son of God ' (John xx. 31).  

The Messiahship of Jesus was also the great 
subject of the preaching of the apostles. Thus 
St. Peter concludes his address to the Jews on 
the day of Pentecost with these words: 'There- 
fore let all the house of Israel know assuredly, 
that God hath made that same Jesus, whom ye 
have crucified, both Lord and Messiah' (Acts ii. 

36). After the miracle performed in the temple 



on the lame man, he makes the same declaration : 
<All  the prophets from Samuel, and those that 
follow after, as many as have spoken, have like- 
wise foretold of these things ' (Acts iii. 24). In 
his address to Cornelius, he makes the same 
appeal: 'God commanded us to preach unto the 
people, and to testify that it was He  who was 
ordained of God to be the Judge of quick and 
dead. To Him give all the prophets witness, 
that, through His name, whosoever believeth in 
Him shall receive remission of sins ' (Acts X. 42,431. 
And in his first epistle he writes : ' Of which 
salvation the prophets have enquired and searched 
diligently, who prophesied of the grace that should 
come unto you: searching what, or what manner 
of time, the Spirit of Christ which was in them 
did signify, when it testified beforehand the 
sufferings of Messiah, and the glory that should 
follow' ( I  Pet. i. 10, I I). The martyr Stephen 
boldly asserts before his accusers that Jesus, of 
whom they had been the betrayers and murderers, 
was that Just One whose coming all the prophets 
predicted (Acts vii. 25). Philip, one of the seven 
deacons, beginning at the fifty-third chapter of 
Isaiah, preached Jesus to the Ethiopian eunuch 
(Acts viii. 35). And we are informed of Apollos 
that he mightily convinced the Jews, and that 
publicly, showing by the Scriptures that Jesus 
was the Messiah (Acts xviii. 28). 



St. Paul especially, the great apostle of the 
Gentiles, grounded his gospel upon the fact that 
Jesus was the predicted Messiah. ~mmediately 
after his conversion, he confounded the Jews who 
dwelt at Damascus, proving that Jesus is the 
very Messiah (Acts ix. 22). At Thessalonica he 
reasoned with the Jews out of the Scriptures, 
opening and alleging that Christ must needs have 
suffered and risen again from the dead, and that 
this Jesus, whom he preached, was the Messiah 
(Acts viii. 23). At Corinth he was pressed in the 
Spirit, and testified to the Jews that Jesus was the 
Messiah (Acts viii. 5). In his defence before 
Agrippa, he uses these words : ' Having obtained 
help of God, I continue unto this day, witnessing 
both to small and great, saying none other things 
than those which the prophets and Moses did say 
should come : that Messiah should suffer, and that 
He should be the first to rise from the dead, and 
should show light unto the people and to the 
Gentiles' (Acts xxvi. 22, 23). When he arrived 
as a prisoner at Rome, he assembled the chief 
of the Jews, and at their request expounded 
and testified the kingdom of God, persuading 
them concerning Jesus both out of the law of 
Moses and out of the prophets (Acts xxviii. 

23). And in all his Epistles he proceeds upon 
the acknowledged assumption that Jesus is the 
Messiah. 



I t  is a fact, then, that cannot possibly be ques- 
tioned, that Jesus claimed to be the Messiah 
~redicted by the prophets, and that this claim was 
insisted on by the first teachers of Christianity. 
So far as it appears to us, this is a fundamental 
point in Christian evidence. If there are no 
predictions of a Messiah in the Old Testament, 
the claim of Jesus is a delusion, founded on a false 
interpretation of Scripture, or arising from the 
erroneous notions of the Jews concerning a coming 
Messiah which were prevalent at that period. The 
Messiahship of Jesus is inseparably connected with 
the truth of Christianity, and all attempts to 
explain away the repeated assertions of our Lord 
and His apostles on this point must end in failure. 
And it must not be overlooked that this Messianic 
claim of Jesus is founded not so much on His 
miraculous powers, or on the authority of His own 
declarations, as on the prophecies of the Old 
Testament. Our Lord appealed to His miraculous 
deeds as proofs of the divinity of His mission. If 
He had made no further claim than that He  was 
a divinely-commissioned prophet like to Moses, 
these proofs would have been perfectly sufficient. 
There are no predictions concerning Moses, and 
yet the want of them does not impair the divinity 
of his mission ; if we admit his miracles, we must 
also admit that he was a prophet sent from God. 
But Jesus made a far more exalted claim : He 



claimed to be the great and mysterious Messiah ; 
not only a prophet, but the Prophet whose advent 
was foretold. Now the question of the Messiah- 
ship must rest on its own special evidence. We 
must here have recourse not to the miracles of 
power which Jesus performed) but to the prophecies 
concerning the Messiah. We must take the record 
of these prophecies and compare them with the 
circumstances of the life of Jesus ; it must be 
determined whether there is a correspondence 
between them) whether the one is the fulfilment of 
the other, whether, in short, the life and character 
of Jesus is the only key to the interpretation of 
the prophecies. This is the method which our 
Lord recommended to the Jews: 'Search the 
Scriptures; for in them ye think ye have eternal 
life : and they are they which testify of me' (John 
v. 39). And this is the method which He took 
with His disciples: ' Beginning a t  Moses and all 
the prophets, He expounded unto them in all the 
Scriptures the things concerning HimselfJ (Luke 
xxiv. 27). 

11. Th Argument from the Messianic PrqtAecies. 

Before examining into the truth of the claim of 
our Lord to be the Messiah by an actual com- 
parison between the prophecies and the circum- 
stances of His life, some observations are necessary 



on the nature of the argument from the Messianic 
prophecies. This will clear the way by enabling 
US to understand the exact state of the question, 
and by removing certain ambiguities which have 
gathered round the subject. 

I. My first observation is of a negative character. 
I t  has been plausibly asserted that if the Messianic 
claim of Jesus is founded on the prophecies of the 
Old' Testament, then before examining this claim 
we must first ascertain the divine origin of these 
prophecies; for in reasoning from them we 
virtually assume that they are real prophecies, and 
if we do not prove them to be so, we are guilty 
of reasoning in a circle. Accordingly, a previous 
question must be discussed : Were the prophets 
of the Old Testament inspired? Had they a 
divine commission? The argument from the 
Messianic prophecies may be valid with reference 
to the Jews who believe in the inspiration of their 
prophets, and may prove them to be inexcusable in 
continuing in their unbelief ; but, it is asserted, it 
can be of no force to those who do not admit that 
inspiration. Hence, then, it is affirmed, that in 
order to become Christians, men must first become 
Jews ; they can only be the disciples of Jesus by 
first becoming the disciples of Moses. 'Chris- 
tianity,' observes Anthony Collins, ' is founded on 
Judaism, and the New Testament on the Old; and 
Jesus is the person said in the New Testament to be 



promised in the Old, under the character of the Mes- 
sias of the Jews, who, as such only, commands the 
obedience and submission of the world.' And from 
this he draws the inference that our belief in Chris- 
tianity is founded on our belief in Judaism. ' The 
truth of Christianity depends on ancient revela- 
tions, which are contained in the Old Testament.' 
' Christianity is wholly revealed in the Old Testa- 
ment, and has its divine authority from thence.' 
' Converted Gentiles must be converted by alle- 
gory, and become allegorists or mystical Jews.' l 

Prophecy,' as Gibbon somewhat sneeringly ex- 
presses it, ' might serve to edify a Christian or to 
convert a Jew, since both the one and the other 
acknowledge the authority of those prophecies, 
and both are obliged with devout reverence to 
search for their sense and accomplishment. But 
this mode of persuasion loses much of its weight 
and influence, when it is addressed to those who 
neither understand nor respect the Mosaic dispen- 
sation and the prophetic style.' 

The objection of Collins is very artfully stated, 
but it is sophistical and fallacious; it is not so 
much a false statement as a perversion of the 
truth. If the assertion is to be taken in its full 
meaning, if we must first be convinced of the 

l Collins' &UUTZ~J a d  Rea~om, pp. 4, 25, 91, 92 ; Supple- 
ment 111. 

a Gibbon's DecZine andFaZ2, vol, ii. p. 377. 



truth of Judaism before we are convinced of the 
truth of Christianity) the evidence derived from 
prophecy tvould be greatly complicated and in- 
volved in much obscurity. Still there is this truth 
in the assertion that the argument in favour of 
the Messiahship of Jesus is founded on the pre- 
dictions of the Old Testament ; and thus) in a 
certain sense, it may be loosely affirmed that the 
New Testament is founded on the Old. We do 
not, however, presuppose the truth of the Old 
Testament, but only what is admitted on all 
hands) that the predictions contained in it were 
made before the events said to be their fulfilment. 

Let us put ourselves in the position of the 
first converts who embraced the gospel on the 
preaching of the apostles, and let us see how the 
argument derived from prophecy affected them. 
These converts were either Jews or Gentiles ; and 
the position of these two classes was different 
with regard to the argument from prophecy. To 
the Jews) the chief evidence was from prophecy: 
their own religion was founded on miracles, and 
t h e r e f o ~  miracles alone could not convert them 
from Judaism to Christianity. But they had in 
their hands the books of the prophets : they were 
intimately acquainted with them : they were read 
in their synagogues every Sabbath day: they 
acknowledged their authority and believed in 
their inspiration ; and therefore the fulfilment of 
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their prophecies, in the person of Jesus of 
Nazareth, mras to them a convincing proof of His 
divine mission. 

But the position of the Gentiles was quite 
otherwise. The chief evidence to them was from 
miracles : they were ignorant of the prophecies, 
or at least did not believe in them, and therefore 
the argument from prophecy could, in the first 
instance, exert no influence over them ; but 
miracles arrested their attention : they saw in 
them the evidences of supernatural power, and 
were thus convinced that the religion which the 
apostles taught was of divine origin. A Gentile 
who had never heard of the prophecies of the 
Old Testament, but was an eye-witness of the 
miracles of Jesus, might with justice come to the 
same  conclusion^ that Nicodemus did : ' We know 
that thou art a teacher come from God: for no 
man can do these miracles that thou doest, 
except God be with him ' (John iii, z), After- 
wards, indeed, as a subsequent consideration, when 
they had been convinced from miracles that Jesus 
was an inspired prophet, the attention of the 
Gentiles would be directed to the prophecies of 
the Old Testament ; they would naturally compare 
these prophecies with the life of Jesus, and thus 
would arrive a t  a conviction of the inspiration of 
the prophets. 'To  the Jew; observes Bishop 
Sherlock, ' prophecy was the first proof; to the 



Gentile) it was the last. The Jews believed in 
Christ, because foretold by the prophets ; the 
Gentiles believed the prophets, because they so 
exactly foretold Jesus Christ. Both became be- 
lievers, having) each in his own way) a full view 
of all the dispensations of Providence towards 
mankind.' l 

Our position is somewhat different from the 
first converts) whether Jews or Gentiles. We are 
not the eye-witnesses of the miracles) but neither 
are we ignorant of the prophecies ; but still in 
reasoning from them, we have not first previously 
to assume their divine origin. At  the outset, we 
have nothing to do with the divine origin of the 
books of the Old Testament; for our argument, 
it is a matter of comparative indifference by whom 
they were composed : their origin might be 
wholly unknown) and they might be brought 
under our notice merely as ancient Hebrew 
writings. A11 that we are required to prove is) 
that the books containing those prophecies existed 
some time before the events said to be their 
fulfilment ; that there is a real correspondence 
between these prophecies and the events; and 
that this correspondence is of such a nature as 
could not be foreseen by human sagacity. Our 
only data are the records containing the pro- 
phecies) and the history containing an account of 

l Sherlock's Discoursa on Profhecy, Discourse vi. 



the events. But notice now what follows. Having 
come to the conviction that Jesus is the Person 
whose life is described in those ~rophetical books, 
written ages before He  was born, we then reason 
backwards, and draw the inference that the books 
containing these prophetical statements must 
necessarily be of divine origin. Our belief in 
the inspiration of the Old Testament is not a 
preliminary postulate, but a subsequent inference ; 
so that it would be more correct to affirm that 
our belief in Judaism is founded on a belief in 
Christianity, than that our belief in Christianity 
is founded on a belief in Judaism. 

2. It is a fact beyond dispute, and which it 
would be mere loss of time to demonstrate, that 
the prophecies were published before the events 
which are said to be their accomplishment-in 
other words, that the Old Testament existed and 
was known to the world a considerable time 
before the days of our Lord. The books to 
which Jesus and His disciples so constantly 
referred, were not some secret manuscripts acces- 
sible only to the priests, like the Sibylline oracles 
of the heathen : they were not prophecies brought 
to light and only heard of after the events; but 
they were incorporated in the public records of 
the Jews, and constituted part of their religion 
and their laws. They were publicly read every 
Sabbath in their synagogues. Besides, the Jews, 
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in the providence of God, were before the Christian 
era dispersed by trade or commerce, by emigration 
or exile, throughout all the nations of the civilised 
world. Multitudes of them had settled in all the 
principal cities of the Roman Empire. Wherever 
they went, they retained their religion, built 
synagogues, and carried with them the books of 
the law and the prophets. As has been well 
said, 'The Jews have been our librarians :' their 
enmity to Christianity has furnished the surest 
ground for knowing that there could have been 
no collusion ; and the diffusion of the copies of 
their books has prevented the possibility of inter- 
polation. 

The early versions of the Old ~ e s t a k e n t  demon- 
strate, not only its existence before the Christian 
era? but also its publication and diffusion. The 
translation of the Septuagint was made about two 
hundred years before the birth of our Saviour. It 
was publicly read in the synagogues of those Jews 
who, dwelling for generations in foreign countries, 
had lost the use of the Hebrew. Still further back, 
more than three hundred years before Christ? a 
transcription of the law of Moses was made in 
Samaritan characters, and is known by the name 
of the Samaritan Pentateuch. Josephus also gives 
us a list of the sacred books of his nation, and 
asserts their high authority and the reverence with 
which they were regarded. Add to this, that 
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throughout the whole history of the Jews from 
Rehoboam downwardsJ there have been rival tribes 
and sectsJ both of whom recognised the authority 
of the Old Testament, and watched and guarded 
it with jealous care. And thusJ as it is perfectly 
certain that the Old Testament was in existence 
long before the days of our LordJ so there is no 
reason to doubt that it has come down to us com- 
paratively pure and uncorrupted ; a t  least, it is 
certain that no interpolations have been made 
favourable to ChristianityJ and no one with whom 
we are concerned will call this in question. As 
Professor Kuenen observes : ' Critical objections 
are of no avail here. Although the prophecies 
were denied to be the works of those men whose 
names they bear, or were assigned to a much later 
period than that in which the historical narrative 
places them, yet chronologically they precede the 
establishment of Christianity and the birth of 
Jesus.' l 

3. We have in our gospels a record of the events 
said to be the accomplishment of the Messianic pro- 
phecies. We are entitled to assume that the four 
gospels containJ in generalJ a sufficiently accurate 
account of the life of Jesus. The existence of the 
Christian Church is a proof of this. And the most 
extreme critics ground their Lives of Jesus on the 
admission of the truth of the history? with the 

Kuenen's Pvofhts and P ~ @ h c y  of Isahh, p. ++g. 



exception of the miraculous element. Of course, if 
the facts be not granted, no argument drawn from 
the circumstance that these facts have been pre- 
dicted will be able to establish them. Not only 
must the prophecies previously exist, but the facts 
said to be their fulfilment must also be admitted. 
Thus, in arguing from prophecy with those who 
call in question the miraculous works of Christ, we 
are precluded, in the first instanceJ from having 
recourse to those predictions which assert that the 
Messiah would work miracles. I t  would, for ex- 
ample, be no argument to an unbeliever to prove 
that the prophecies assert that the Messiah was to 
be raised from the dead, and that therefore Jesus 
is the Messiah ; because the fact of the resurrection 
of Jesus is disputed by him. Such an argument 
would only convince one who is already a believer 
in the resurrection of Jesus, and consequently in 
His divine missionJ of the additional truth that He  
was the Messiah. 

We are here met by a subtle objection of 
Strauss. He  admits that there is a substratum of 
fact in the narratives of the life of Jesus ; but he 
thinks that especially those facts with which we 
are at present most closely concerned are doubtful, 
if not mythical. According to his theory, the 
evangelical history arose in a great measure out of 
the Messianic beliefs of the disciples. Their inter- 
course with Jesus had impressed them with a sense 



of the truth of His claim to be the Messiah : they 
believed Him to be that victorious Messiah whom 
the Jews expected. His death? however? was 
directly opposed to the idea which they formed of 
the Messiah? and for a time destroyed their faith. 
Butl after the first shock was over, their faith 
revived ; and they endeavoured? by a more careful 
study of the prophecies, to reconcile their former 
views of the Messiahship of Jesus with His suffer- 
ings and death. Hence they applied to Him the 
intimations of a suffering Messiah ; they trans- 
ferred to Him the circumktances stated by the 
prophets ; they made His history to suit the pre- 
dictions: so that the events recorded in the gospels 
were not historically real? but were the result of a 
more or less unconscious application of the Old 
Testament. For example? the account of the visit 
of the Magi had its origin in the Jewish Messianic 
notion, built upon the prophecy of Balsam? respect- 
ing the star that should arise out of Jacob; and 
the narrative of the burial of Jesus in the sepulchre 
of Joseph had its origin in the words of Isaiah, that 
'in His death the Messiah was brought in con- 
nection with the rich." Even the belief of the 
apostles in the resurrection of Jesus arose in this 
manner. 'When,' he observesl 'the apostles had 
received into their Messianic idea ignominy? suffer- 
ing? and death? the ignominiously-executed Jesus 

l Straws' Gesammelfe Werke, Band iv. p. 351. 



was not lost, but still remained to them: by His 
death He  had only entered into His Messianic 
glory (Luke xxiv. 26), in which He  was invisibly 
with them always, even unto the end of the world 
(Matt. xxviii. 20). But how could He fail, out of 
this glory in which He  lived, to give tidings of 
Himself to His followers ? And how could they, 
when their mind was opened to the hitherto hidden 
doctrine of a dying Messiah contained in the Scrip- 
tures, avoid conceiving this to be an influence shed 
on them by their glorified Christ, an opening of 
their understanding by Him-nay, an actual con- 
versing with Him ? Lastly, how conceivable is i t  
that in individuals, especially women, these im- 
pressions were heightened, in a purely subjective 
manner, into actual vision ; that on others, even 
on whole assemblies, something or other of an 
objective nature, visible or audible,-sometimes, 
perhaps, the sight of an unknown person,-created 
the impression of a revelation or appearance of 
Jesus: a height of pious enthusiasm which is 
wont to appear elsewhere in religious societies 
peculiarly oppressed and persecuted. But if the 
crucified Messiah had already entered into the 
h&hst form of blessed existence, He  ought not to 
have left His body in the grave; and if, in pre- 
cisely such Old Testament passages as admitted of 
a typical relation to the sufferings of the Messiah, 
there was a t  the same time expressed the hope, 



" Thou wilt not leave my soul in hell ; neither wilt 
Thou suffer Thine Holy One to see corruption" (PS. 
xvi. IO),-while in Isa. liii. 10, He  who had been 
represented as led to the slaughter and buried, was 
yet promised a prolongation of His days,-what 
was more natural to the disciples than to reinstate 
their earlier Jewish ideas, which the death of Jesus 
had disturbed, namely, "that the Christ abideth 
for ever" (John xii. 34), through the medium of 
an actual revivification of their dead Master, and, 
as it was a Messianic attribute one day to call the 
dead bodily from the grave, to imagine Him also 
as returning to life in the manner of a resurrec- 
tion ? ' 

But such a theory is utterly unreasonable and 
contradictory : the mere statement of it proves 
its extravagance. According to Strauss, the 
apostles first adopted the Jewish notion of a 
Messiah into which suffering does not enter; 
they believed that their Master was the victorious 
~ e s s i a d  predicted in the Old Testament, though 
how this impression was produced on their minds 
by Jesus in His poverty and loneliness, and, 
according to the .view of Strauss, without His per- 
forming a single miracle, it is difficult to conceive. 
Such an impression was destroyed by the death 
of Jesus ; but we have to believe that this event, 
instead of demonstrating the vanity of the hopes 

Strauss' Lzj2 ofyesus, vol. iii. pp. 370, 371. 



of the apostles, and leading them to see how 
greatly they were mistaken in recognising a 
victorious Messiah in the crucified Nazarene, 
had a precisely opposite effect. Notwithstanding 
their disappointment, they were led without any 
reason to reject their own and the universal 
belief of their nation concerning the Messiah, 
and to adopt the notion of a suffering Messiah, 
although, as Strauss asserts, contrary to the repre- 
sentation of the Old Testament. They were 
further led to believe not only that their Master 
would rise again, but, according to Strauss, con- 
trary to fact and to the evidence of their senses, 
that He  had risen and had actually appeared, 
and they had succeeded in imposing this belief 
on others. Certainly this is an instance of 
credulity, both on the part of the apostles and of 
their converts, unparalleled in history. In  opposi- 
tion to these unreasonable conjectures, we have 
four different accounts, distinguished by simplicity 
and apparent truthfulness, which record the chief 
facts of the life of Jesus ; we have the early 
history of the Christian Church, as recorded in 
the Acts, which grew out of these facts; and 
we have the writings of the apostles, which preL 
suppose their truth? 

4. The predictions and their fulfilment cannot 
be accounted for from human sagacity. We must 

l Supplement IV. 



not only prove the existence of the prophecies 
before the events said to be their fulfilment, the 
reality of the events) and the correspondence 
between them) but also that the events predicted 
could not possibly have been foreseen. Nowl in 
the case of the Messianic prophecies) this pre- 
requisite has abundantly been fulfilled. This is 
evident when we consider the number) the com- 
bination) and the complexity of these prophecies. 
If there had been but one prophecy) as that a 
certain man belonging to the Jewish nation should 
propagate a new religion, such a prediction might 
be accounted for without having recourse to a 
supernatural illumination ; but had it beenl more- 
over) foretold that that man should be born of a 
particular family) at a certain fixed time, and in 
a certain fixed place) that he should undergo 
certain definite sufferings, and a t  length be put 
to death by his countrymen) and that his religidxi 
should overspread the world)-and were these 
particulars not all given by one prophet) but by 
many persons professing themselves to be prophets 
and living a t  different periods of time, each 
announcing different circumstances in the life of 
that person)-such a combination of events and 
particulars would certainly remove the prediction 
out of the sphere of human sagacity. And such 
particulars) as we shall afterwards endeavour to 
demonstrate, were predicted of the Messiah and 
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were fulfilled in Jesus. Moreover, we have to 
take into account the circumstances on which 
the fulfilment depended: on the enmity and 
malice of the Jewish rulers, on the fickleness of 
the multitude, on the caprices of the Roman 
Government, and chiefly on the will and pro- 
vidence of God. Such being the case, human 
sagacity and foresight are here ehtirely out of the 
question : the foreknowledge of such events is not 
human, but divine, 

5 .  It is a self-evident conclusion, that the fulfil- 
ment of the Messianic prophecies is a convincing 
proof of the Messiahship of Jesus. If there be 
prophecies in the Old Testament concerning the 
Messiah of circumstances which no human 
sagacity could foresee, and if there be a corre- 
spondence between the life of Jesus and these 
prophecies, then the conclusion is inevitable that 
He  must be the Messiah, that Prophet who should 
come into the world. Whether there are such 
prophecies, and whether the life of Jesus corre- 
sponds with these prophecies, will form the subject 
of future lectures ; all that we at present affirm 
is, that if there be such prophecies and such a 
correspondence, then it fo1Iows that Jesus is the 
Messiah. There are only two possible methods 
of avoiding this conclusion-by denying either the 
existence of the prophecies, or the correspondence 
of the life of Jesus with these prophecies. The 



Jews, in the days of our Lord, adopted the latter 
alternative : they clung to  the ~rophecies, they 
recognised and asserted them, they never thought 
of doubting them ; but they denied the appli- 
cation to Him whom we believe is their great 
subject: they saw the portrait on the canvas, 
but they failed to discern whose image it was. 
Modern unbelievers have in general adopted the 
former alternative : they do not see in the books 
of the prophets any Messianic predictions ; they 
regard them only as the natural outbursts of 
Jewish patriotism, coloured perhaps with oriental 
exaggeration, referring merely to the passing 
events of the day, but without any divine insight 
into futurity; they too gaze on the canvas, but 
on it they see no portrait depicted, and therefore 
they cannot possibly discermany resemb1ance.l . 

SUPPLEMENT I. 

THE JEWISH ADMISSION OF A MESSIAH. 

WE do not here advert to the Jewish Messianic 
notions, whether those entertained by the Jews in 
the days of our Lord, or those adopted in modern 

l Supplement V. 



times. We shall afterwards have frequent occasion 
to advert to them. What we merely observe at 
present, is that the reality of the Messianic pre- 
dictions, and consequently the expectation of a 
Messiah, are generally admitted by the Jews. This 
was unquestionably the case in the days of our 
Lord; and throughout the whole history of the 
Jews from that period to the present day, the idea 
of a Messiah constitutes a chief element in their 
religion. I t  is undoubtedly true that there are 
many Jews in recent times who have lost their 
faith in a Messiah, and regard the Messianic hope 
as a delusion, the result of the natural craving of 
the human heart, in seasons of depression and 
persecution, after a happier future: as the dream 
of a golden age supposed to be in store for them. 
Modern rationalism has not been without its influ- 
ence on the Jewish people. Such Jews are simply 
Deists, who consider that the only value of the 
Old Testament is the revelation and maintenance 
of the doctrine of the divine unity in opposition to 
the polytheism of the Gentiles. But the Jews who 
entertain these views are regarded by their country- 
men as rationalists, and do not represent the belief 
of the Jewish nation. The great body of the Jewish 
people still adhere to the Messianic idea. 

I n  Dr. Adler's Couyse of Se~wons, formerly ad- 
verted to, the Messianic idea is fully maintained : 
the Messiah is yet to come; H e  ,will exalt the 
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Jews to a priority among the nations; He  will 
establish a kingdom of virtue and peace. The 
following extract will give some idea of the modern 
belief of the JewsJ and will show with what tenacity 
they still cleave to the Messianic idea :-' Far be it 
from me to allow you to imagine that the Bible does 
not contain predictionsJ couched in plain and distinct 
language, concerning the advent of the true Re- 
deemer. The doctrine of the coming of a personal 
Messiah is the purple thread that runs through the 
writings of our prophets and historians. This 
belief in the coming of a Redeemer, a t  whose 
appearance Israel will be gathered together from 
"the four corners of the earth,'' and again be 
united so as to form a happy and flourishing 
nation,-this belief has been a precious heirloomJ 
handed down from generation to generation. I t  
was this hope that upheld our forefathers amid a11 
their sufferings: this hope was the silver lining of 
the darkest and gloomiest cloud that ever lowered 
upon them. When, under the sway of the Roman 
emperorsJ andl later, through the dark Middle Ages, 
their lives were sacrificed, their blood was rutli- 
lessly shed, and their substance plundered ; when 
they were surrounded on all sides by cruelty' 
ignominy, and contempt: this was the balm that 
healed their woundsJ the solace that lightened the 
burden that rested on their weary shoulders.' l 

Adler's Cozme ofSe~nzons, pp. 125, 126. 



In like manner, in the Hebrew prayer-book used 
in the synagogues, there is frequent reference to 
the Jewish belief in a Messiah. I t  may not be 
without interest to extract a few passages where 
the Messianic idea is directly asserted. One of the 
thirteen fundamental articles of faith, which every 
Israelite is enjoined to rehearse daily, is : ' I be- 
lieve with a perfect heart that the Messiah will 
come ; and although His coming be delayed, I will 
still wait patiently for His speedy appearance.' In 
their morning service the following prayer occurs : 
' 0 be mercifully pleased to return to Jerusalem, 
Thy city, and dwell therein, as Thou hast promised. 
0 rebuild it shortly, even in our days, a structure 
of everlasting fame, and speedily establish the 
throne of David thereon. 0 cause the offspring of 
Thy servant David speedily to flourish, and let His 
horn be exalted in Thy salvation.' The following 
expression occurs in one of their most frequent 
prayers, a prayer enjoined to  be used at all their 
festivals : ' Mayest Thou be pleased to grant that 
the memorial of the Messiah, the Son of David, 
Thy Servant, may ascend, come, and be remem- 
bered in Thy presence.' In the Sabbath morning 
service the following Messianic prayer occurs : ' 0 
Lord our God, cause us to rejoice in Thy servant 
Elijah, Thy prophet, and in the kingdom of the 
house of David, Thine anointed. May He come 
speedily and gladden our hearts. Suffer no stranger 
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to sit on His throne' nor let any other inherit His 
glory: for by Thy holy name hast Thou sworn 
unto Him that His lamp shall never be extin- 
guished. Blessed art Thou, 0 Lord' the Shield 
of David.' So also, in another prayer, a similar 
hope is expressed: 'Elijah' the prophet, shall 
speedily come with Messiah' the Son of David.' 
In the Sabbath evening service' the following is 
part of the sacred hymn which is chanted : ' Shake 
off the dust; arise, 0 my people' and adorn thy- 
self with thy beautiful attire: for by the hand of 
Jesse, the Bethlehemite, redemption draweth nigh 
to my soul.' And in the order of prayers for the 
New Year' there is the following petition : ' Grant 
joy unto Thy land, gladness unto Thy city, a 
revival of the kingdom of Thy servant David, and 
an ordination of renewed splendour to the son of 
Jesse, Thine anointed, speedily in our days.' 

These extracts from the Jewish liturgy might 
be greatly increased ; but those given sufficiently 
show that the hope of the Messiah is still cherished 
by the Jewish people. In  short, the doctrine that 
the Messiah shall come is as essentially a part of 
the Jewish creed as the doctrine that the Messiah 
has come is of the Christian creed. And thus this 
Messianic notion forms a common ground of meet- 
ing between Christians and Jews in the present 
day' as it did in the days of our Lord and His 
apostles- a point of contact between us;  and 



affords a reason for the hope which we entertain, 
that the time will yet come when the Jews will 
recognise Jesus to be that Messiah) for whose 
advent they now so earnestly pray. 

SUPPLEMENT 11. 

MESSIANIC CONSCIOUSNESS OF JESUS. 

NEARLY all recent biblical critics, however opposite 
their views on other points, agree that Jesus claimed 
to be the Jewish Messiah ; and) with a few excep- 
tions, they admit that this claim was honestly 
made, without any intention on His part to deceive. 
They allow a Messianic consciousness in Jesus. 
Jesus claimed to be the Messiah, because He  was 
conscious that He  was the Messiah. But here the 
agreement stops. They differ materially both as 
to the nature of this Messianic consciousness~ and 
as to the period when it first arose in the mind of 
Jesus. Those who admit the supernatural element 
in His life refer it to a divine origin) though among 
them there is a difference of opinion as to the 
precise period when Jesus became fully conscious 
that He  was the Messiah ; whilst those who elimi- 
nate the supernatural element from His life are 
constrained to affirm that this Messianic conscious- 



ness had its origin in our Lord's own imagination, 
taken in connection with the spirit of the times in 
which H e  lived. The expectation of the Messiah 
was then general among the Jews; and Jesus 
caught the spirit of His nation and persuaded 
Himself that H e  was the Messiah, although not 
the triumphant Messiah whom the Jews expected, 
but a spiritual Reformer, an Apostle of love, a 
Teacher of righteousness. 

W e  have stated that, according to Neander, 
there was a growth or development of Messianic 
conscio~sness in the mind of Jesus. It by degrees 
dawned upon Him that H e  was the Messiah ; nor 
were external events without their influence in the 
development in the mind of Jesus of the conscious- 
ness of His Messiahship. Thus, when commenting 
on the incident in the early life of Jesus, when 
Joseph and Mary found Him among the doctors, 
and when, to their inquiries, H e  replied, ' How is it 
that ye sought m e ?  wist ye not that I must be 
about my Father's business ? ' Neander remarks : 
' W e  see an opening consciousness of the peculiar 
relation in which H e  stood to the Father as the 
Son of God. W e  delight to find in the early 
lives of eminent men some glimpses of the future, 

' some indications of their after greatness; so \ve 
gladly recognise in the pregnant words of the child 
a foreshadowing of what is afterwards so fully 
revealed to us  in the discourses of the completely- 



manifested Christ, especially as they are given to 
us in John's Gospel.'l Neander, however, does not 
mention any peculiar crisis in the life of Jesus when 
this Messianic consciousness was fully developed. 
Lange, on the other hand, supposes that such a 
crisis took place a t  the baptism of Christ: the 
presentiments of His own mind were then con- 
firmed by an audible voice from heaven, and He 
then attained to a full consciousness of His 
Messiahship. 'The rose at  last requires only a 
single sunbeam to complete its unfolding. The 
unfolding of the Messianic consciousness of Jesus 
was completed at  His baptism ; but equally so the 
public certainty of His Messiah~hip.'~ 

Different from this is the view of Colani in his 
C~oyances Messianiqz~es, though somewhat vaguely 
and indistinctly expressed. Jesus, he supposes, 
was full of the Messianic hopes of His times ; but 
His gentle nature recoiled from the popular idea 
of a triumphant and victorious Messiah,-a man 
of war; and rather dwelt upon the prophetical 
predictions of purity and peace. A t  first He con- 
sidered Himself to be but the precursor of this 
kingdom of peace, whose advent He proclaimed ; 
then the thought gradually dawned upon .HLm 
that possibly He might be the Messiah Himself;. 
but it was not until on the road to Czsarea- 

l Neander's Lqe of Christ, p. 35, Bohn's translation. 
Lange's Lye of Jesus, Clark's edition, vol. ii. p. 25. 



Philippi, when Peter acknowledged Him to be 
the Messiah, that the great crisis in His life took 
place. 'Jesus,' observes Colani, ' had certainly 
from His earliest years nourished the apocalyptic 
hopes which then agitated Palestine, and especially 
Galilee. But a soul such as His pictured the 
deliverance of Israel as moral and religious. The 
Messianic kingdom doubtless imprinted itself early 
upon His imagination with the coIours which He 
found in Himself: this was, He  thought, an epoch 
when all men will be as He  Himself, gentle, 
humble, pure, pious, and happy. If the Jews a t  
that time reckoned on a political empire founded 
by fire and sword, Jesus recognised in the ancient 
prophets other descriptions of the Messianic times 
which agreed infinitely better with His loving 
heart. We can suppose that, long before His 
public ministry, His entirely spiritual notion of the 
kingdom of God was nearly completely fixed ; for, 
I repeat, i t  was the reflection of His own nature. 
. . . Evidently, at first, Jesus believed Himself to 
be only a simple precursor to prepare the minds of 
men for these happy times.' l 

There does not seem to be any great differerice 
betwgen this view of Colani and that of Renail.* 
According to Rerian, Jesus is simply an enthusiast 
who believed Himself to be the Messiah, and felt 

Colani's Jesus Christ, pp. 123, 124. 
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Himself called to preach to the people in the 
villages of Galilee. Such a belief, however, often 
put Him in a false position, and forced both Him 
and His disciples to have recourse to unworthy 
artifices to maintain i t ;  and though a t  first filled 
with pure impulses, He  was led by opposition and 
the necessities of His circumstances to a participa- 
tion in deception. Renan does not, like Strauss 
and Baur, repudiate the gospels ; but as he, like 
them, denies the supernatural, he sacrifices the 
character of Jesus. 

Schenkel's view of the Messianic consciousness 
of Jesus is somewhat differentml According to  
him, Jesus appeared as a religious reformer; He  
had no intention to claim the Messianic dignity: 
this was forced upon Him against His better 
judgment. The confession of Peter became the 
watchword of His followers, and obliged Him to 
declare Himself the Messiah. Jesus,' he observes, 
' assumed the title and dignity of the Messiah only 
in consequence of an unavoidable accommodation 
to the ideas and expectations of His contem- 
poraries and CO-patriots, because this was the only 
means to attain the object of His vocation.' 

1 Schenkel's Chardterbild Jew. 



SUPPLEMENT 111. 

THE objection of Collins-that the argument from 
prophecy presupposes a belief in the Old Testa- 
ment, and that co~~sequently, before being con- 
verted to Christianity, the Gentiles must first be 
converted to a mystical Judaism-is an inference 
drawn from his general argument. That argument 
is as follows: The apostles lay the whole stress 
of their reasoning on the Jewish records; they 
ground and prove Christianity from the Old 
Testament; and adopt a method common to a11 
religions, of founding their religion on a previous 
revelation;-in short, the Old Testament is the 
canon of Christians. Hence their constant refer- 
ence to the prophecies as the chief proofs of 
Christianity : if these proofs are valid, Christianity 
is invincibly established on its true foundation ; if 
these. proofs are invalid, Christianity is false. But 
when we turn our attention to those prophecies, 
we find that many of them are no prophecies at 
all ; and that those which profess to be so are so 
vague and obscure as to be altogether unavailing 
for evidence. And thus it happens that the appli- 
cations of them by the sacred writers of the New 



Testament are far-fetched, and can only be under- 
stood in a secondary, allegorical, or mystical sense. 

This work of ColIinsJ published in 1724J made a 
great noise at the time, and gave rise to numerous 
replies ; the importance assigned to it being alto- 
gether disproportionate to its merits. No less than 
thirty-five answers were written within two years 
after its publication. Most of these replies have 
sunk into oblivion ; but there are especially three 
books, written in opposition to Collins, which still 
remain as monuments of logical acumen, suggestive 
thought, or theological learning. The first qf these 
is the elaborate work of the great criticJ Dr BentleyJ 
entitled, Revzarks on a Late Discoarse on Free- 
thinking, and published under the feigned name 
of Phileutherus Lipsiensis, in a letter addressed to 
Dr. Francis Hare: it is an answer to an earlier 
work of Collins, entitled, A Discou~se on Free- 
thinking, occasioned by the Rise and Growth of a 
Sect called Free- thinkers ; the second is the 
highly-suggestive and philosophical discourses of 
Bishop Sherlock on the Use and Intent of PYO- 

fhecy; and the third is the Deferzce of Christianity 
from the P~ojkecies of the Old Testament, by 
Bishop Chandler. This last work is a master- 
piece on the subject* and must be regarded by 
every unprejudiced mind as a complete refutation 
of the position and arguments of Collins. It is a 
work of great learning, candour, and logical force, 



being still one of the best books on the Messianic 
prophecies, altogether independent of the circum- 
stances which called forth its publication. Collins 
afterwards renewed the controversy, by publishing 
in 1727 a reply, entitled, T h  Schme of Literal 
Projhcy cozsia2yed. In the introduction there is 
a curious list of the thirty-five answers that were 
made to his former book. The answer of Collins 
was chiefly directed against the work of Bishop 
Chandler, whom he justly considered as his chief 
antagonist. This was again replied to by the 
Bishop in his work, entitled, A Vizdication of 
the Defence of CArzktia~ity. The controversy, how- 
ever, drifted away from the main subject of the 
Messianic prophecies to an attack on, and a defence 
of, the genuineness of the book of Daniel.' 

SUPPLEMENT IV. 

STRAUSS' VIEW OF THE ORIGIN OF THE 

EVANGELICAL HISTORY. 

STRAUSS, Lebez Jesu was published in 1835, and 
no book in recent times has raised such a com- 

On the answers to Collins, see Domer's H i t t o v  of Protestaat 
Theology, vol. ii. pp. 84-86 ; Hunt's ReLifibus Thoaght is EngZad, 
vol. ii. pp. 376-404. 



motion in the theological world. Divines of all 
opinions felt themselves called upon to take notice 
of it. This notoriety was chiefly caused by a 
certain originality in the argument, by the bold- 
ness and audacity of the attack on the evangelical 
history, made without the least scruple or disguise, 
and by the clearness and vigour of his style. 
According to Strauss, the narrative of the life of 
Jesus is transformed and adapted so as to agree 
with the Messianic prophecies of the Old Testa- 
ment. He  lays down the following rule : ' Where 
not merely the particular nature and manner of 
an occurrence is critically suspicious, its external 
circumstances represented as miraculous, and the 
like; but where likewise the essential substance and 
groundwork is either inconceivable in itself, or is 
in striking harmony with some Messianic idea of 
the Jews of that age, then not the particular alleged 
course and mode of the transaction only, but the 
entire occurrence must be regarded as unhistorical' 
(Strauss' Lzye of Iesus, vol. i. p. 94). And again he 
observes : ' The one source of the pure myth is the 
Messianic ideas and expectations existing accord- 
ing to their several forms in the Jewish mind before 
Jesus, and independently of Him ; the other is that 
peculiar impression which was left by the personal 
character, actions, and fate of Jesus, and which 
served to modify the Messianic idea in the minds 
of His people' (vol. i. p. 86). That such actions 



were to be done by the Messiah, was a sufficient 
reason for attributing them to Jesus. The nucleus 
of truth that was contained in these representations 
was small and distorted by legend, so that it can 
now seldom be ascertained. Of course Strauss 
admitted the main facts concerning the lowly life 
and death of Jesus; and, according to him, the 
gospel narrative was a reconciliation between this 
and the Jewish notions of a Messiah-a more or 
less conscious adaptation of the prophecies of a 
suffering Messiah to the life of Jesus. The dis- 
ciples a t  first entertained the common notion of a 
triumphant Messiah, but the death of Jesus had 
constrained them to alter their opinions. This 
view of the origin of the evangelical history has 
received the name of the mythical theory, because 
the Messianic ideas were translated by mental 
realism into facts. 

Such a theory is completely untenable. I t  
cannot explain the historical fact of Christianity. 
I t  presupposes the existence of Christianity before 
these myths were formed ; they were after- 
thoughts ; but it assigns no reason for the origin 
of Christianity. The death of Jesus must have 
extinguished those Messianic hopes, which, accord- 
ing to Strauss, the disciples entertained ; and no 
cause is assigned for the revival of these hopes, 
or for the remarkable change which took place 
in their nature. Strauss merely asserts 'that there 
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spontaneously arose in the disciples the psycholo- 
gical necessity of solving the contradiction between 
the ultimate fate of Jesus and their early opinion 
of him-of adopting into their idea of the Messiah 
the characteristics of suffering and death.'l Indeed, 
the whole theory was given up by Strauss himself, 
and in his new edition of the Lzye of ]eszds for the 
Ger?na% PeojZe, he adopts the tendency theory of 
Baur to account for the origin of the gospels ; and 
confesses ' t o  having, chiefly in consequence of the 
investigations of Baur (who puts the notion of 
tendency in place of that of myth), allotted more 
space than formerly to the view of conscious and 
intentional fictioneY2 

l Strauss' L+$e of Jesus, vol. iii. p. 370. 
Strauss' Ge.raf?z~zeZte Wmke, Band iii. p. 202 : ' Ich habe in 

dieser neuen Bearbeitung des Lebens Jesu, hauptsachlich in Folge 
von Baur's Nachweisung der Annahme bewusster und absichtlicher 
Dichtung, weit mehr Raum als ffiher zugestanden.' The theory of 
Strauss is admirably discussed by Row in his Bafi~ptotz &cfu~es, 
Lecture iv. Supplement ii. : 'The Messianic elements of the Old 
Testament inadequate as a model to ideologists for the delineation 
of the Christ of the New Testament.' See also, by the same author, 
The Jesus of the Eva~tgeZists. 



SUPPLEMENT V 

SOURCE OF THE SUPERNATURAL INFLUENCE 

IN PROPHECY. 

A POSSIBLE objection to this reasoning is that the 
whole series of prophecies and their fulfilme~~t 
may have been the result of a supernatural influ- 
ence which is evil. Prophecy, it may be argued, 
involves the idea of supernatural influence; it is 
the exercise of knowledge above human, but it does 
not make known to us the nature of that influence ; 
it may be divine, but it may be also diabolical ; 
from above or from beneath. Moses appears to 
admit that a false prophet may utter true predic- 
tions, and yet he is not on that account to be credited. 
' If there arise among you a prophet, or a dreamer 
of dreams, and giveth thee a sign or a wonder, and 
the sign or the wonder come to pass, whereof he 
spake unto thee, saying, Let us go after other gods, 
which thou hast not known, and let us serve them ; 
thou shalt not hearken unto the words of that 
prophet, or dreamer of dreams : for the Lord your 
God proveth you, to know whether ye love the 
Lord your God with all your heart and with all 
your soul' (Deut. xiii. 1-3). The fulfilment is 
indeed a proof of the reality of the prophecy, but 



it affords no ground for judging as to the nature 
of the Being from whom the prophecy proceeded. 

I do not know if the above objection is seriously 
brought forward by modern thinkers, except as an 
objection to the reality of prophecy in general. 
More has been made of it by former apologists than 
it deserves. No real prophecy proceeding from evil 
spirits has ever been attested. The oracles and 
predictions of the heathen are all avowedly false. 
The knowledge of the future is the prerogative of 
God ; and we cannot suppose that it inherently 
belongs to any class of creatures. God only is 
omniscient, and He only can declare that which 
shall be, as if it were. Nor are we, in the passage 
adduced, constrained to believe that Moses taught 
that a false prophet might utter a real prediction ; 
but only that he might accompany his prophetic ex- 
hortation, ' Let us go after other gods,' with a sign 
or wonder-a miracle? whether pretended or real. 
Indeed, the word prophet in that passage appears 
to be taken rather in its general sense, as a 
revealer of the will of God, than in its restricted 
sense, as a foreteller of the future. And therefore? 
for our part, we are disposed to believe that the 
foresight of the future belongs to God alone, and- is 
beyond the power or knowledge of evil spirits. 

But granting that it is otherwise, granting that 
evil spirits have the knowledge to predict future 
events? we have still criteria to judge of the nature 



of the being from whom the prophecy proceeds. 
We can judge of the nature of the doctrine to con- 
firm which the prophecies have been given, and 
from this judge of the moral character of the agent. 
As we may be certain that evil spirits will neither 
work miracles nor utter predictions for a benevolent 
and holy purpose, else they would be divided 
against themselves, so we are certain that miracles 
and prophecies wrought in confirmation of a revela- 
tion, the design of which is to overthrow the 
kingdom of darkness, and to establish truth, and 
holiness, and love on the earth, cannot possibly 
proceed from the father of lies, but must have pro- 
ceeded from God, the source of all that is true, and 
holy, and good. There is an intimate connection 
between the external and internal evidences ; the 
external evidences prove the existence of a super- 
natural influence ; and the internal evidences prove 
that the nature of that supernatural influence is 
divine. ' You complain,' observes Dr. Arnold, ' of 
those persons who judge of a revelation not by its 
evidence, but by its substance. I t  has always seemed 
to me that its substance is a most essential part of 
its evidence ; and that miracles wrought in favour 
of what was foolish or wicked would only prove 
Manicheism. We are so perfectly ignorant of the 
unseen world that the character of any super- 
natural power can only be judged of by the moral 
character of the statement which it sanctions ; thus 
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only can we tell, whether it be a revelation from 
God or from the devil. If his father tells a child 
something monstrous, faith requires him to submit 
his own judgment, because he knows his father's 
person, and is sure, therefore, that his father tells 
it him. But we cannot thus know God, and can 
only recognise His voice by the words spoken 
being in agreement with our idea of His moral 
nature.' l 

Arnold's LzYe a d  Cowe@~defzce ,  Letter 250. 
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