
LECTURE VI. 

CHRISTIANITY. 

CHRISTIANITY is at  once the most Divine and the most 

human development of religion. I t  soars highest and 

nearest to God, and descends lowest, identifying itself 

most with man. If Adamism was one-sidedly natural, 

and Mosaism was one-sidedly supernatural ; if trial 

was made of the two separate conceptions, and success 

failed to be achieved by either, does Christianity sup- 

ply the solution of the long-unsolved problem ? Does 

i t  round the circle of religious development, and reach 

the point beyond which i t  is neither needful nor pos- 

sible to go ? To answer this question is our present 

task. The answer is without hesitation-" Yes," and 

we shall see it to be so, if we only do justice to the 

grounds on which the answer is given. 

1. Adamism was concerned mainly with the past 

and the present. With the exception of the dim ray of 
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promised deliverance, it had no future : "Dust thou 

art, and unto dust shalt thou return." I ts  past was 

but small to begin with, though gradually extend- 

ing its dimensions, if little varying its experiences. 

I ts  present, however we may interpret the antedi- 

luvian years of prolonged life, was large compared 

with ours. I ts  centuries have been shortened into our 

tens. I t  was as if God in his mercy would break man's 

fall from a deathless life into a life of death, by making 

the death penalty rare, and by deferring the period of 

its exaction, that man might have long space wherein 

to exercise his powers, and have that benefit from 

his own experience which he could not then have 

from the transmitted experience of others before him. 

Humanism exists under the most favourable condi- 

tions, and i t  fails. Man's long l' To-day," almost equi- 

valent to a perpetuity, neither preserves nor promotes 

him. 

Mosaism has its past. The inspired history records 

that past. It preserves the lessons of byegone experi- 

ence, and sets them forth for the instruction of man. 

Its past is long; its present is short-shortened, in- 

deed, to the span which measures the life of mankind 
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at the present day and within all historic time. Its 

future is circumscribed within the life on earth, length 

of days and prosperity in the land of Promise, an 

earthly hope limited to the. time of man's continuance 

here. I am not unduly minimising either Adamism 

or Mosaism. ' By the most learned and honest 

teachers of modern Mosaism it is admitted that Old 

Testament Scripture does not convey the assurance 

of a life beyond the grave. The idea of such a life 

is not contained in the written law of Moses, and the 

modern Jews, fully believing in it, rest their faith on 

the oral law, which they trace up to Moses, although 

without any good reason for doing so. At the advent 

of Christ, Christian Inspiration speaks of two sects 

into which the nation was divided-the Pharisees and 

Sadducees-the former believing in, the latter denying, 

a resurrection, or rather a life beyond death. The essen- 

tial difference between them consisted in the one party 

accepting and the other rejecting the oral law-the 

Pharisees tracing it to Moses and giving it an equal au- 

thority with his written institutes. Both parties made 

their final appeal to Moses, the Sadducees on what was 

written alone, the Pharisees on what was orally as 



well as scripturally transmitted. It may appear inex- 

plicable that the Sadducecs should have maintained the 

negative position which they did. But there is nothing 

unintelligible in their position. Adamism had its pre- 

sent, Mosaism had its present; but neither had a sure 

foundation for the future. In  reality, their future waa 

limited to time and to lifetime. The horizon of earth 

bounded their view. 

How different is Christianity ! Christ Jesus " hath 

abolished death, and hath brought life and immor- 

tality to light through the gospel." (2 Tim. i. 10). 

Christianity is the sole possessor of the future. As, 
"through faith we understand that the worlds were 

framed by the word of God, so that things which 

are seen were not made of things which do appear," 

so do we, through faith, believe in that transforma- 

tion and yet perpetuation of existence, which is a 

peculiar doctrine of the gospel of Jesus Christ. 

Like Columbus, Christianity has discovered a new 

world, has opened up to the view of man a vista 

stretching out immeasurably-realms of eternity and 

glory, within which the problems of justice which have 

puzzled mankind shall be solved, where darkness shall 
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be converted into light, and the rough places shall 

be made plain. 

Bat does Christianity, in possessing the future, sur- 

render the past or present ? No ! The past, indeed, 

is gone, and can only be recalled for warning, admo- 

nition, instruction in righteousness. But the present 

is shewn to be of an importance never imagined 

before. On it depend eternal issues. Previously 

only temporal interests were involved. Doubtless 

where these were all, they were all-important. In  

Christianity all former uses of the present are con- 

served, and they are also extended. " Things present " 

as well as " things to come" are the chartered posses- 

sion of the Christian. His present good he is enabled 

to enjoy with more intensity of pleasure than ever he 

could before. His present ill he is able to bear, not 

with patience merely but with joy, reckoning that "the 

afflictions of this present time are not worthy to be 

compared with the glory which shall be revealed in us." 

The religion which has fully possessed time and eternity 

cannot be outvied. It is impossible to conceive any- 

thing higher or more perfect. It embraces all the con- 

ditions in which time forms the predominant element 



Further, it is to be remarked that Christianity not 

only first pronounced clearly on an eternal life beyond 

death, but first declared fully and satisfactorily its 

nature. To some extent the hope of future existence 

was in accordance with both Jewish and heathen 

opinion-a probable hope, although not a certain faith, 

fondly expected though not fully assured. The heathen 

hope pointed to an Elysium of shadows, as it were, to 

a kind of intellectual abstraction of personal life and 

identity, to a nebulous world of shades and disem- 

bodied spirits, coming far short of the realities of the 

present existence. The Jewish conception might be 

more realistic, as when Job in that outburst of joyful 

anticipation says, " I know that my Redeemer liveth, 

and that he shall stand at the latter day upon the 

earth: and though after my skin this body be de- 

stroyed, yet in my flesh shall I see God, whom I shall 

see from myself, and mine eyes shall behold and not 

another: though my reins be consumed within me." 

(Job xix. 25-27.) In this and such passages we have 

vivid anticipations of man's final glory and destiny, 

noble testimonies to an inborn, inarticulate desire, tra- 

vailing and groaning for assurance. But then we have 
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with equal frequency the confession of blank, hopeless 

ignorance. " If a man die, shall he live again T' (Job 

xiv. 14). Text conflicts with text. Put against this 

the Christian doctrine of a resurrection of the body. 

In  it there is no shrinking doubtfulness of anticipa- 

tion. Fully and boldly the doctrine is asserted of 

a complete restoration from the penalty of sin. Not 

only is the immortal part of man's nature, the soul, 

delivered from death, but the body is also. Corrup- 

tion is transformed into incorruption. The natural 

rises up into the spiritual. Even here. the Divine and 

the human find their full development in that har- 

monious and perfect whole which links the higher and 

lower in a bond never to be broken. When Paul at 

Athens spoke of the resurrection of the dead, some 

mocked (some are mocking at this present time), 

others, more cautious, reserved their opinion. " We 

will hear thee again of this matter." This great reve- 

lation of Christianity-the resurrection of the body, 

as well as the immortality of the soul-meets and 

satisfies the cravings of human nature in their fullest 

extent, and leaves nothing unfulfilled in the subject- 

matter any more than in the time-measure of human 

aspiration. 
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2. Such is the end. Now as to the means. As to 

this point, can we find a perfect combination of the 

human and Divine? Primeval religion depends on 

nature ; Mosaism on law; Christianity on grace. Or, 
to describe them a little more minutely, Adamism 

relies wholly on itself; it was the image of God; 

God's revelation was its own nature. The Fall 

brought an obscuration, but not absolute, blank dark- 

ness. Nature was exhibited, under favourable circum- 

stances, endeavouring to rise above its conditions, and 

not merely to conserve them. Adamism failed. I n  

the Scripture narrative its overwhelming failure is 

embodied in the Flood. Its spirit is not dead. I n  

the present time i t  is, more than formerly, alive, i.e., 

the idea of an innate perfectibility of human nature, 

or, in other words, man's self-sufficiency. Reason has 

time after time proved its insufficiency. Give i t  scope, 

and the result speedily demonstrates that it is an 

unsafe guide, nay, more than unsafe-it conducts to 

ruin. No long or large experience is required to prove 

its incapacity. 

Mosaism is man not left entirely to himself, but 

directed and helped, yet much being left to his own 



effort. As Adamism leaves all to man-a favourite 

theory of many in the present day-so Mosaism qua- 

lifies this human self-sufficiency by introducing an 

external and a -higher influence, directive, rather than 

supplementary or substitutional. It also has failed. 

Ibs long trial and more favourable circumstances have 

only proved its incompetency. Then Christianity 

comes ; and how does it stand related to the other two ? 

In  what respects does it claim a position different from 

them and independent of them ? As regards Adamism, 

i t  accepts all its position of pure Humanism. I t  does 

not destroy man's responsibility. I t  works from and 

through human nature. But accepting that nature as 

its basis, it does not acquiesce in it as fallen, as in that 

state of spiritual death and consequent corruption in 

which historically Adamism ended. Christianity reno- 

vates human nature. It regenerates man and quickens 

him to newness of life. And it is from this starting- 

point that Christianity works out its mission. I t  re- 

furbishes the weapon with which i t  is to wage the 

spiritual warfare of resistance to evil. We cannot 

wonder, then, that regeneration should be a funda- 

mental principle in Christianity. To the ruler of the 



Jews, our Saviour's pregnant words in John iii. might 

seem raving; yet, once fairly understood, they com- 

mend themselves to the reasoning mind with all the 

force of demonstration. 

Observe the conjunction of human and Divine in 

this Christian development. Christianity takes human 

nature as the Fall has left it, but by a Divine operation 

breathes into i t  a new life and spirit, and then- 

Divinely human-proceeds to unfold the powers for 

good which did not reside in the unbalanced humanity 

of the Fall. 

Then as to the relation of Christianity to the prin- 

ciple of Mosaism. Mosaism gave, in addition to human 

knowledge, a law divinely expressed and sanctioned. 

I t  pronounced clearly what is right and what is wrong, 

thus supplementing pure Adamism, and removing that 

dubiety which must always attach to the moral con- 

clusions of pure reason. Scripture takes due notice 

of Mosaism as an advance on Adamism: "Until the 

law, sin was in the world; but sin is not imputed 

where there is no law. Nevertheless death reigned 

from Adam to Moses." (Rom. v. 13, 14.) Or, to para- 

phrase the teaching of this and other Scriptures- 
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Transgression of moral duty is always justly punishable, 

but the clearer the declaration of duty, the greater the 

guilt and the heavier the condemnation ; " As many as 

have sinned without law shall also perish without 

law ; and as many as have sinned in the law, shall be 

judged by the law." (Rom. ii. 12). There was thus an 

advance from Adamism to Mosaism, but i t  was one in 

degree and not in kind. Mosaism gave clearer direction 

as to duty, but furnished no further help towards its 

discharge. There was obviously something wanting, 

and this Christianity supplies. I t  does all that previous 

dispensations did in the way of direction; deepening 

the conception, and making clearer the comprehension 

of duty; propounding its simple basis of love, as well 

as giving the details of its practice. But i t  does 

more-it supplies the power before wanting. I t  not 

only gives a Teacher-like Adamism in man's moral 

nature, reminiscent of the uprightness preceding the 

Fall ; like Mosaism in the heaven-promulgated pre- 

cepts of morality-a Teacher sent from God, who spake 

as never man spake, who spake plainly and not in 

parable; but it also gives the Holy Spirit, to enable 

as well as to enlighten. I t  takes account of man's 
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moral weakness, as well as  of his moral and spiritual 

darkness ; and i t  is thus the first to supply that want, 

for which previous dispensations made no adequate 

provision. When we consider this, our wonder ceases 

a t  the Lord's words spoken to His immediate followers, 

"It is expedient for you that I go away." He had 

been their Teacher, their Pattern, their Friend, and He 

always, present or absent, would be so. But the great 

Gospel promise was not complete until the Comforter 

was sent, to lead them unto all truth, to uphold them 

in all good, to bear up their weakness as by Almighty 

arms. Human insufficiency is supplemented by Divine 

all-sufficiency, and man, who could do nothing as i t  

ought to be done of himself, is enabled both to will and 

to do of God's good pleasure. Thus does the work of 

the Spirit come not tentatively or accidentally, but 

necessarily as a final and full consummation of that 

which was incomplete before. To exclude the Spirit's 

work is to reduce Christianity to the imperfect condi- 

tions of preceding dispensations. It is an abnegation 

of the Gospel of our Lord Jesus Christ. 

3. Still further, in connection with means, we can- 

not overlook the relation in which man stands to God. 
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Man is not merely incompetent in himself for the fulfil- 

ment of duty, as demanded by nature and Revelation. 

He is in a state of condemnation. He is " sold under 

sin " (Eom. vii. 14). Eedemption, deliverance from the 

penalty as well as from the power of sin, is required in 

order to man's full recovery. Adamism only suggests 

this. Under its conditions it could not be expected to 

do more. Its function was to test the recuperative 

power of man within his own competency, with little 

more extraneous encouragement than the assurance of 

final victory : " The seed of the woman shall bruise the 

head of the serpent." Mosaism recognised more fully 

the necessity of redemption and reconciliation. It pre- 

scribed expiatory sacrifices, recognising the truth that 

Divine justice must be satisfied in some way by the ex- 

action of the penalty, if not from the sinner himself, at 

least from an appointed substitute. This institution of 

sacrifice served to illustrate the great truth, that by 

some means God must be just, while He is the justifier 

of the ungodly. But to ordinary reason, it must have 

been self-evident that such offerings furnished no ade- 

quate satisfaction to Divine justice. The payment bore 

no proportion to the debt. These Mosaic sacrifices served 
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well enough as symbols, but came altogether short of 

inherent efficiency : " I t  is not possible that the blood 

of bulls and of goats should take away sins." (Heb. X. 

4.) Some more adequate provision must be found, and 
i t  is found in Christianity alone. I t  provides a worthy 

substitute for man, the Perfect Man, the Man Christ 

Jesus. All man's guilt is laid on Him. He endures 

the full stroke of Divine justice. H e  is a sacrifice ade- 

quate to every requirement. He is without spot and 

blameless. He is not merely a substitute (like an 

irrational animal which could be nothing more than 

a factitious, unreal substitute); He is the very imper- 

sonation of humanity, without sin of His own, yet 

voluntarily taking on Him the sins of the whole race 

and draining their cup of judgment to the last dregs. 

The sacrifice of perfect Humanity was " salted " also 

by its conjunction with perfect Divinity. "God so 

loved the world that He gave his only begotten Son." 

In short, the older dispensations, dimly shadowing 

forth the want rather than supplying it, pointed the 

thoughtful mind to such a solution of the great problem 

of redemption as Christianity alone, but f~ l l~ , '~ ives .  

Thus also the evangelical theory of redemption is 
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found to be alone satisfactory, because it alone fully 

responds to the aspirations which previous dispensa- 

tions recognised but failed to satisfy. What is called 

the orthodox doctrine recommends itself as agreeable to 

development as well as to Scripture. I t  is the out- 

come of all human experience and thought. I t  is not 

something casually projected into the process of human 

opinion, but a veritable development out of conditions 

previously existent, unable to solve themselves, yet 

easily solvable when Revelation has given the key to 

the mystery. To recede from the orthodox notion of 

redemption, in other words, from the conception of 

Christ as man's Substitute, and from His sacrifice as 

a real atonement-to regard His sufferings merely as 

an example and incitement to patience, bringing Him 

down to the position of one among a "cloud of wit- 

nesses" (Heb. XL),-would be to fall even lower than 

Mosaism. I t  would deprive even the Mosaic typology 

of all meaning. Christ's substitution for man appears 

so inwoven with the Christian idea, so absolutely be- 

longing to its essence, that we cease to wonder at 

the tenacity with which the Church has adhered to it 

through ages of controversy, or at  its steady develop- 



ment by human thought as it operated on the declara- 

tions of God's word. 

4. I f  we contrast the scope of Christianity with 

that of the preceding dispensations, we shall equally 

perceive its superiority and finality. The primeval 

dispensation was, indeed, applicable to the whole race, 

although it proved utterly inefficient to preserve or 

save them. On the other hand, Mosaism professedly 

applied only to a section of mankind. Its religious 

rites could not admit of universal extension. It 

carried within itself the proof of its imperfection. 

At most it could but train and prepare for a system 

equal to the accomplishment of what for itself was 

impossible. Having served this end, it necessarily 

gave place to Christianity, which proclaims itself uni- 

versaL " Go and teach all nations." (Matt. xxviii. 19.) 

The scope of the Gospel could not be confined 

within a race or nation. If for a time and a purpose 

Religion recedes from all-embracing extensiveness, and 

entrenches itself in a citadel with its outworks of 

ritual, privilege, and exclusion, yet the Divine Spirit 

will burst the barriers of temporary necessity, and the 

love of God will not be content with less than the 
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whole race, formed at first in His image, being restored 

again to the enjoyment of that destiny which their 

transgression at first frustrated. There has been a 

" systole " and a " diastole " (to borrow a simile from 

the action of the heart), a gathering of the life blood 

of salvation to a centre, only to be succeeded by a 

permanent diffusion of life and health to all the ex- 

tremities of the body. Restrictions are entirely abro- 

gated. All party walls are cast down. "There is 

neither Greek nor Jew, Circumcision nor Uncircum- 

cision, Barbarian, Scythian, bond nor free ; but Christ 

is all and in all." (Col. iii. 11.) We are not to overlook 

the importance of this Christian feature of a universal 

scope simply because i t  is familiar to us, and because, 

owing to our habit of thought, the contrary conception 

would seem to us unnatural. I t  was a great advance 

on its first introduction. The Jewish mind, long 

trained to the contracted idea of national privilege, was 

slow to apprehend the universalism of Christianity. 

I t  required a special revelation, in addition to the 

suggestive teaching of Christ, to make even the Apostle 

Peter comprehend this new feature of the Gospel, and 

give utterance, in words of surprise and amazement, to 

M 
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the broad truth which his traditions and education had 

so long prevented him from recognising. " Of a truth 

I perceive that God is no respecter of persons; but 

in every nation, he that feareth Him, and worketh 

righteousness, is accepted with Him." (Acts X. 34.) 

In connection with this idea of Christian univer- 

salism regarding the offer and application of Chris- 

tianity, we must notice the simplification of positive 

injunctions which characterises the last dispensation. 

Mosaic complexity contrasts remarkably with Chris- 

tian simplicity. All that is local gives place to what 

is adapted to be universal. Externalism gives way 

to what is spiritual. No holy places, no appointed 

times, are any longer set apart and marked with a 

peculiar sanctity. The abolition of a ritual laying 

stress on places, times, and external observances, marks 

the expansion from the particular to the general, from 

the special to the universal. ' l  Let no man judge you," 

says the Apostle, speaking of the former with reference 

to the latter, "in meat or drink, or in respect of an 

holy day, or of the new moon, or of the Sabbath days, 

which are a shadow of things to come; but the body 

is of Christ." (Col. ii 16, 17.) 
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Similarly the superiority of Christianity is displayed 

in its dropping of the incidental, and bringing forward 

of the essential, in all matters of moral duty. Chris- 

tianity lays stress not so much on the outward act in 

which a duty is exhibited, as on the inner spiritual 

character which essentially distinguishes it. The out- 

ward act may be the same in any two cases, and yet in 

the one only it may be praiseworthy, while in the 

other i t  is blamaable. I t  is not the act regarded out- 

wardly, but the act in relation to the motive by which 

i t  is dictated, and to the spirit in which i t  is performed, 

that presents a moral aspect of good or evil. And 

Christianity analyses human action not only qualita- 

tively, but also quantitively. I t  does not affix moral 

value to the deed of duty according to the human 

measure of quantity. Prayer is not measured by length 

or loudness, but by the spirit of humility, by the sense 

of dependence on God which it displays. Benevolence 

is not gauged morally by the amount of its contribu- 

tions, but by the proportion of unworldliness of which 

i t  is the sign. Christianity does not appraise liberality 

by the munificent offerings of the wealthy, casting into 

the treasury out of their abundance, but commends the 
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widow's mites as far above the other contributions in 

value, if far below them in amount. A theory of 

morality such as this indicates, proves the universal 

adaptiveness of Christianity. There is a divine judg- 

ment of the morally good and great, combined with a 

respect of human conditions which abolishes the mono- 

poly of moral worth that would confine i t  to a class, 

and brings the attainment of moral praise within the 

reach of poor as well as rich, of low as well as great. 

This character pervades the whole Christian conception 

of morality, as i t  never pervaded any previous system. 

The Gospel is divinely great and humanly adaptive. 

I ts  tendency is to depress none, but to elevate all. 

Only the proud are abased, the humble are exalted. 

5. Principle (as we have had occasion to indicate) 

is largely bound up with person. That is, the leading 

personality in the introduction of a dispensation is so 

far characteristic of the dispensation with which as a 

person he is associated. Judged by such a test, Chris- 

tianity approves itself superior to all that preceded, and 

more than superior,-final, perfect, and incapable of 

being advanced to a higher stage. We need hardly 

dwell on this point, although it is not of small import- 
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ance. Scripture frequently suggests both the com- 

parison and the conclusion. It contrasts the Christ of 

Christianity with the Adam of the Adamite or primeval 

dispensation. The Former is a quickening spirit, while 

the latter is but a living soul. I n  the one is life, after 

a fashion, but a life tending to decay and death. I n  

the Other there is a power which quickens from death 

into life-life that can never end. 

Naturalism has in i t  a life ; for to the present time 

i t  lives, and through all past time has lived, striving 

against the influences which doom i t  to death, yet 

striving in vain. Christianity (Grace) takes up 

humanity where nature has left it, dead, corrupt, lost, 

and redeems i t  from perdition, restores i t  from corrup- 

tion, and quickens from death into life. We need not 

further dilate on the contrast between Adam and Christ, 

which was considered in a former connection. Only i t  

is proper here to observe the contrast between the two 

great representatives of humanity and religion, as  

indicating the infinite superiority of the one over the 

other. Scripture no less institutes a parallel between 

Moses and Christ, to shew the unapproachable superi- 

ority of the Latter over the former. "The law was 
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given by Moses, but grace and truth came by Jesus 

Christ." (John i. 17). The one was an adumbration, the 

other was the reality. Other contrasts which Scripture 

draws between the two, more especially in the Epistle 

to the Hebrews, will be readily recalled. 

To sum up the gradual development which cul- 

minates in Christianity, Adam was God's image, was 

godlike. Moses was a man God-inspired, near to God, 

familiar with him-God speaking unto him face to face, 

as a man speaketh unto his friend. But Christ is 

more than all that. He is not merely God's Image, but 

Gud Himself. He is not merely God's Friend, but 

God's Essence. He is God-man. He combines in His 

one Person the humanity of the one and the Divinity 

of the Other. 

As a matter of historical comparison, could the 

ideal be raised higher? Or on the ground of pure 

reason, could a higher conception of a perfect Author of 

faith be required ? And still more is the idea of the 

incomparable Personality of Christ capable of expansion 

from the Christian standpoint. For the Apostle Paul 

says, in words of deep significance, rising from the con- 

crete to the ideal, from sense to faithÃ‘CCThoug we 
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have known Christ after the flesh, yet now hence- 

forth know we Him no more." (2 Cor. v. 16). His 

visible Humanity is but a ladder to raise us to the 

conception of that Divine perfection which, because it 

is Divine, is also invisible. 

6. I n  its external relations, Christianity is as supe- 

rior to previous dispensations as we have seen it to be 

in other respects. Every religious dispensation has its 

foes, with whom i t  wages warfare. Adamism had the 

innate corruption of fallen nature as its special foe. So 

has Christianity, and we have already seen how much 

more effectively i t  can cope with such an adversary 

than unassisted nature. Mosaism had idolatry to 

contend with, Egyptian, Assyrian, Phoenician,-subtle 

irreligion, as well as brute force. Such enemies Chris- 

tianity also has been called upon to encounter. But, 

more than these, it has met and conquered, in its first 

historical stage, not only the hostile power of civil rule 

and the sarcasm of polished culture, but also the most 

acute assaults of human intellect, not to speak of those 

malign and mysterious influences which are alluded to, 

rather than expressly named, in the inspired Scriptures. 

I t  has wrestled not only " against flesh and blood " 
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(enemies seen and known) but " against principalities, 

against powers, against the rulers of the darkness of 

this world, against spiritual wickedness in high places." 

(Eph. v. 12.) It has wrestled, and prevailed. Like its 

great Author, it has gone forth "conquering and to 

conquer." 

We have seen Adamism in its historical develop- 

ment act its part, and finally fail. We have seen 

Mosaism, with its historical development in Judaism, 

act its part, and also fail, at least in so far that it 

could not grasp the substance of which it was itself the 

shadow. What shall be the fate of Christianity, which 

lays down the weapons of carnal warfare, and relies 

only on principles, no doubt divinely sanctioned and 

enforced, yet acting on humanity only by moral influence 

and persuasion ? Unlike Adamism, whose history has 

been written in Patriarchism, and unlike Mosaism 

whose history has been unfolded in Judaism, Chris- 

tianity has its unknown future as well as its recorded 

past. Its history is only in process of development. 

What presage of the final issue shall we form ? Is  the 

issue to be success or failure ? If we judge by its dis- 

tinctive principles, we can augur nothing but final 
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triumph. If  they are not fitted to snatch a sudden 

victory, they are such as to assure a steady, untiring 

resistance and aggression against evil, and influence for 

good. And if we regard the indications which its past 

history gives us of its future and ultimate results, we 

have no reason to despond ; for, short as i t  may hitherto 

have come of its ideal, it has not been inoperative or 

inefficient. 

We are apt to undervalue the success Christianity 

has already achieved. If i t  has not done all, it has a t  

least done much. It has leavened the world and the 

course of its affairs with a new spirit. I t  has breathed 

into legislation and administration a charity which did 

not distinguish them before. I t  has covered Christendom 

with institutions of benevolence, the very idea, as well 

as existence, of which was before unknown. It has in- 

fused a new spirit into public life, and into all the rela- 

tions in which man can stand towards man. I t  has 

done much already, and what has been done gives the 

promise and assurance of more. I t  has passed through 

every conceivable trial to which i t  could be subjected. 

Intellectualism has iftener than once threatened to 

prove i t  to be foolishness, yet has recoiled from the 
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assault, baffled and defeated. Ages of darkness and 

deadness have not extinguished its light or its vitality. 

Now, to outward seeming, rolled back, and now ad- 

vancing, its march has ever been onward, bringing 

individual after individual, and nation after nation, 

under its benignant sway, and even in the most dismal 

periods giving the assurance that l' The earth shall be 

full of the knowledge of the Lord, as the waters cover 

the sea." (Is. xi. 9.) Both history and reason lead us 

to adopt the confident expectation of the great Apostle 

-"The weapons of our warfare are not carnal, but 

mighty through God to the pulling down of strong- 

holds, casting down imaginations and every high thing 

that exalteth itself against the knowledge of God, and 

bringing into captivity every thought to the obedience 

of Christ." (2 Cor. ix. 4-5.) 

G. CORNWALL AND SUNS, PRIKTEKti, ABERDEEN. 
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