
CHAPTER I11 

THE MINISTRY OF THE WORD--FIRST PERIOD 

Preaching and Worship in  the Early Centuries 

WE have now to  inquire how the primary function of 
the Church of Christ has been fulfilled in the various 
eras of Christian history. That function of Christ’s 
Apostles in ministering the Word, and of all who take 
up their unfinished task, as it was of the Master Him- 
self, was to  preach the Gospel to the poor. Plato, who 
is said to have written a “human preface t o  the 
Gospel,” inscribed on the door of his school, “Let 
none but geometers enter here.’’ A characteristic of 
the Religion of Christ Jesus is that it has nothing to 
say to any favoured class of men. It has no special 
message of encouragement to the rich or the learned. 
“Not many wise men, not many mighty are called.” 
Not that the Church which is founded by Him who 
was the highest humanity is entitled to  neglect the 
use of anything that malres humanity greater, better, 
or more powerful. There have been no men wiser, 
mightier, or more noble than some of those who have 
served Christ in His Church and in His ministry ; but 
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it is notwithstanding true that their point of contact 
with their Master was in their poverty of spirit and 
purity of heart. They became as little children, and 
so they entered the Kingdom of Heaven. 

We see this if we begin at the beginning. Even an 
outline of the history of Christian preaching must have 
a few words on the Preaching of our Lord Himself. 
Yet what can be said? No exposition is needed of 
the “gracious words” He spoke in the synagogue of 
Nazareth. They are a clear proclamation of what He 
meant preaching to be; they are an outline of His 
own work; they are a guide for all who seek to re- 
present Him. “The spirit of the Lord is upon me: 
because He hath anointed me to  preach the Gospel to 
the poor : He hath sent me to heal the broken-hearted, 
to preach deliverance to the captives, and recovery of 
sight to  the blind, to set at liberty them that are 
bruised, to  preach the acceptable year of the Lord.” 
After He had read those words of the prophet, He said, 
((This day is this Scripture fulfilled in your ears.” So 
it was through all His Blessed Life. He preached to 
the heart, He lifted burdens away, He removed stum- 
bling-blocks. E e  rebuked pride, but He justified the 
penitent and lowly. He recalled the joyful emancips- 
tion of the year of Jubilee when they “proclaimed 
liberty throughout all the land unto all the inhabitants”; 
and He brought a greater Jubilee to the broken-hearted, 
the captives, the blind, and the bruised. To proclaim 
that spiritual liberation : t o  say that the “Prince of 
this world has been judged ” ; to  speak of Jesus Christ 
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as the Prince of life whom God has raised from the 
dead; was the commission given to  the Church. He 
has received gifts for men : for the rebellious also : and 
this is His gift to His people. 

The Apostles and early preachers fulfilled that com- 
mission. We do not speak here of the mysterious gift 
of tongues by which the early congregations were some- 
times edified and sometimes perplexed ; nor of the gift 
of prophesying, by which we are to understand inspired 
preaching. Those special gifts were not continued. 
But we speak of the addresses which have come down 
to  us. Their sermons at first were like that first 
address in Nazareth. The sermons of the Apostles 
preached deliverance to  the captives of sin and Satan. 
They pointed to some of those who were set free, and 
said, ‘The Prince of life is the Mighty One whose 
name through faith in His name has made these men 
strong.’ In all their sermons these two points are 
made clear, that Christ is risen to be a Prince and a 
Saviour, and that the great witness of the Resurrection 
is the Holy Ghost, whom God hath given to those that 
obey Him. They did not fa2 to show that they in- 
herited and completed the Revelstion made in older 
times, that they were children of the Great Light which 
Abraham saw afar off and was glad, This was mainly 
preaching to the Jews, as St. Paul in the synagogue, or 
when addressing the Jewish Eing Agrippa. “As his 
custom was, Paul went in unto them and on the Sabbath 
days reasoned with them from the Scriptures : opening 
and alleging that it behoved the Christ t o  suffer and to  
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rise again from the dead ; and that this Jesus whom, said 
he, I proclaim unto you, is the Christ” (Acts xvii. 2, 3, 
R.V.). This was after the example the Christ Himself 
had given on the road to Emmaus. St. Paul‘s message 
to the Athenians was interrupted. He had spoken of 
the Resurrection and of righteous judgment : he would 
doubtless have said t o  them, as he wrote to the Romans, 
that there is no condemnation t o  them who are in 
Christ Jesus, and so have completed his trumpet-pro- 
clamation of deliverance, 

It was always of freedom Apostles wrote and spoke, 
We can see the substance of their preaching in their 
letters. (‘Ye received not the spirit of bondage again 
unto fear ; but ye received the spirit of adoption, whereby 
we cry, Abba, Father ” (Bom. viii, IS) ; the great free- 
dom, the great inheritance--“ all things ”-are yours ; 
“our light affliction is for the moment”; “all things 
are of God, who reconciled us to  Himself through Christ, 
and gave unto us the ministry of reconciliation.” The 
deep sense of sin which they awakened and deepened by 
their preaching was only awakened to  lead t o  thankful- 
ness that God made Him to be sin for us who knew no 
sin; and their call t o  the converts was, ((With freedom 
did Christ set us free : stand fast therefore ” (Gal. v. 1). 

When the Apostles, whose relation to Christ and 
their personal commission from Him made them so 
unapppronchably great, had passed away, it might have 
seemed impossible t o  carry on their work. But it was 
they who were appointed or authorised to comniit t o  
writing the standard books of the Christian Zaith. 
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The only books in our Canon which Apostles did not 
write were accepted by the Church as having Apostolic 
sanction and warrant, As, authors, therefore, of authori- 
tative books they have no successors ; but as preachers 
with the human voice they were only the first of a 
series that still continues, It was designed to continue. 
The ministry of the Word was ordained and designed 
to  be perpetual in the Church. There has been dis- 
pute as to which men or class of men were to be the 
preachers ; but at all events preaching was the divinely 
sanctioned means of bringing the good news of God’s 
Gospel home to the hearts of men. Christ came teaching 
and preaching, and doing good, and as the Father sent 
Him so did He send His disciples. If, therefore, the 
Church was to accomplish the work her Master had given 
her to  do, she behoved to  make constant proclamation 
of the Word by the lips of man. ‘( Go teach all nations,” 
said Christ. (‘The things which thou hast heard from 
me, . . . the same commit thou to faithful men who shall 
be able to  teach others also,” said St. Paul (2 Tim. ii. 2). 
In that early time every one preached who could, and 
yet there were men specially gifted, and thus specially 
commissioned to preach. All things were done to the 
use of edifying, i.e. of building up the Body of Christ for 
its manifold activity. And this ought surely to  be the 
model for the Church in every age, We saw in a former 
chapter that Evangelists and Prophets went from place 
to place with no fixed duties, and no appointed salary, 
following as models the first Apostles, whose work they 
were continuing. And yet there were at the same 
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time in every community men who as preachers 
habitually guided the devotions and moulded the 
thoughts of the congregations. By their side were 
other men whose gifts were occasionally exercised. St. 
P a d  boldly says that those who serve the Altar have 
a right to live by the Altar, and he tells the Corinthians 
that when he was labouring so much in the Gospel for 
them he was entitled to  support from them, though he 
had never used that right (1 Cor. ix. 7-15). Some have 
supposed that when he speaks of ((honour ” to  good 
rulers of the Church, and double honour to  them that 
labour in the Word and doctrine, he means to  point 
to  some graduated honorarium (1 Tim. v. 17’). It is 
doubtful if the word honow has that meaning in the 
passage; but St. Paul’s principle is clear that the 
labourer is worthy of his hire, and that he who gives his 
life to the Church has a right to  his living at her hands. 

But besides those who usually and those who fre- 
quently spoke, there was an opening for the occasional 
speaker. In every congregation it would appear 
that any man, when he felt prompted to exhort his 
brethren, was encouraged to speak. The “kindly 
custom of the Synagogue,” “Brother, if thou hast a word 
of exhortation, say on,” was thus adopted by the 
Christian Church. It is easy, however, to  see how at 
first, and for some time, all the local speakers, whether 
ordinary or occasional, held a secondary place as com- 
pared with the Apostles, Prophets, or Evangelists, who 
Were passing to and fro over the Christian world with 
their message. 

I 

I& 
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Ere long those wanderers were less regarded, and the 
resident office-bearers rose in esteem. ‘Let us quote 
two notices. (1) In the Epistle of Clement (end of the 
fbst Christian century) we find that Presbyters were 
not only authorised to  chasten offenders unto repent- 
ance of life (chap. 57), but were also regarded as 
ministers of the congregation (e. 44. it), offering gifts to 
God. The words of Clement are, rr It will be no incon- 
siderable sin if we thrust away those who blamelessly 
and holily present the gifts of the bishopric (episcopate),” 
by which last phrase we may probably, yet not certainly, 
understand the materials of the Love E’east or Euchar- 
istic offerings, the alms with the prayers of the people. 
(2) In the old document already quoted (the DidachS 
or Doctrine of the Apostles, say AD. go), forms of 
Thanksgiving-Prayer are given for the Eucharist, and 
it is said, “ Thus give ye thanks,” but it is significantly 
added, “But Buffer ye the prophets to give thanks as 
pleases them” (chap. 10). 

We find the author of the oldest extant Christian 
Sermon outside of the New Testament (2nd Clement), 
perhaps in the beginning of the second century, speaking 
of the admonition of the Presbyters as an essential 
part of the Church service. Yet, on the other hand, he 
himself appears to  have used the standing permission 
for any one who had a word of exhortation to speak it 
to the meeting. There was still, therefore, freedom for 
a volunteer-perhaps he was a distinguished stranger,- 
but there was already the belief that the usual exhorter 
was a Presbyter of the Church. Justin Martyr in the 
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middle of the second century tells us that all the pro- 
ceedings of the sawed meetings were directed by the 
“president,” and there can be little doubt that amongst 
those proceedings were gifts in kind for the poor, and 
the offering of materials for the Love Feast, and money 
for Church purposes. But those concrete actions were 
not all. He also led the prayers and thanksgivings to 
the best of his ability (there was no b e d  form), and 
spoke the sermon. The first forms of prayer seem to  
have been adapted, as ours are in these days, t o  the 
case of those who were unable to pray without them. 
In these notices we may see the transition from the 
inspired prophesying of the Apostolic era t o  the practice 
of the age which succeeded. There has now come a 
simple congregational service with brother helping 
brother under the presiding care of the President. 
Thus me see that by the middle of the second century 
all ordinary ministrations to the Christian people were 
either concentrated in the person of the president of 
the day, and directed by him, or were exercised by 
others with his permission given at the time. 

It is to  our purpose to inquire what Ichd of 
sermons men preached at  that time. We are apt 
from the Acts of the Apostles to  conclude that 
all Ohristian sermons were expositions of the facts 
of the Redeemer’s life, with proofs from prophecy, 
and illustrations from Old Testament History, 
But we must remember that those mere missionary 
sermons, addressed to the hitherto unbelievjllg and 
ignorant. The preaching of the Gospel in any place 
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must have begun-as in missions of our own days- 
with such sermons, to  which were added ‘( reasonings ” 
in private with individuals or groups. This, we know, 
was the work of St. Paul, (( teaching publicly and from 
house to house.” But what were the usual sermons or 
addresses to  the Christian congregation? From a very 
early time, as we saw before @. 28), a division was made 
between the baptized and the unbaptized. The unbap- 
tized, including the catechumens, were instructed both 
in the public service, and by competent representatives 
of the congregation in private, perhaps the (‘ teachers,” 
regarding the facts of the life of Jesus Christ ; and what 
we call (‘ The Apostles’ Creed ” seems t o  have grown out 
of an early Baptismal Formula in Western Christendom. 
We may be certain that it is a summary of the teach- 
ing given to  the unbaptized. 

But we return t o  our inquiry as to  the address in 
Church to the baptized Christians. We must be pre- 
pared to admit that it was not usually an exposition of 
some Gospel facts or words-as our Lord’s sermon in 
Nazareth was of an Old Testament passage,-it was 
rather what we should now call a discourse on moral 
conduct and character, If we look for a near approach 
to it in the New Testament we find it in the Epistle of 

The Christian facts are undoubtedly the 
foundation, but it is with the superstructure the Epistle 
deals. And the earliest sermons, outside of the New 
Testament, which have come down to us, resemble 
St. James rather than the Epistles to Bomans and 
Galatians. The severance of the young and the un- 

’ St. James. 
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baptized from the rest of the congregation naturally led 
to this remoteness of ordinary teaching from missionary 
teaching. We may see St. Paul himself in the Epistles 
to Timothy and Titus (if they are really his, as I 
believe they are) dweUing on the conduct of Christian 
teachers in the now partially organised Church, and, 
of all Christian men and women, without frequent 
citation or almost any exposition of Gospel history. 
About the year A.D. 90 or A.D. 100, say forty years 
after St. Paul, we find that the “Doctrine of the 
Apostles” (Didachd) is like St. James; and so to a 
large extent is (( Second Clement,” the extant sermon of 
some early date in the second century, This sermon, 
in its beginning, founds indeed on passages in the 
Gospel, and rests on Scripture, but turns to  general 
considerations at its close. The speaker says : ‘( 2’Jwe- 
fore, brothers and shtem, aftw the God of tmth hath beern 
hea?*d, 1 read to you an exhortation to the end that ye 
may give heed to the things that are wiitten, so that ye 
may save both yolozo.selves and liim that readeth in the 
midst of you ” (0.19). This sermon, probably (( read ” in 
Corinth, seems to be a combination of the two kinds 
of address, Yet it is not expository, nor does it deal 
with Christian facts. There is nothing in other early 
writers, so far as I know, to show that expository 
preaching on the New Testament was addressed to  the 
Christian congregation. We shall see in the days of 
the great orators two hundred years later, say in the 
fourth and fifth centuries, that, as a rule, save in 
Augustine (as at an earlier date in Origen), we look 
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in vain for what we call expository teaching. Gregory 
of Nazianzum, the greatest orator up to the time of 
Chrysostom, has left only one exposition among many 
orations. It is on Matt. xix. 1, and is in no way 
remarkable. 

There was New Testament exposition in those early 
days, and very clear and Scriptural it was. But it was 
not in sermons. It wax in books of controversy, and 
those books were written against heretics. The Gnostic 
Heretics, from the beginning of the second century, 
promulgated their systems with the claim that they 
rested upon Christian Scripture. They wrote com- 
mentaries on the books OP the New Testament.l The 
defenders of the orthodox faith replied in books also 
based upon Scripture and largely quoting it. Those 
defenders tell us that their teachings, the orthodox 
teachings, are found in the ordinary traditions of every 
Christian Church? We are not only warranted, but 
bound, to  conclude that of the great mass of ordinary 
instructive Christian teaching the sermons which have 
come down to us are not representative. This must 
also mean that what we should call the most valuable 
teachings, now perished, were addressed to the young 
and inexperienced. Nor need this surprise us. Who 
1 We owe a great deal to  the 

Gnostics. The first cannn of 
New Testament Scripture was 
compiled by a Gnostic-Marcion ; , 
the first commentary on the words 
of any part of Scripture was 
written by a Gnostic-Heracleon j 
the oldest homilies or commen- 

taries on the doctrines of the 
Gospel were written by a still6 
earlier Gnostic - Basilides, who 
quotes the New Testament as ?f 
ypa+$. (See Charteris' New Testa- 
ment Xcr@tplzcres, p. 123.) 

This is the argument of both 
Irenreus and Tertullian. 
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has not heard honest, anxious parents say that they 
were more largely benefited by sermons addressed to 
their children than by the more elaborate orations- 
metaphysical, theological, ecclesiastical, scientific- 
spoken to the adult congregntion?l 

In the middle of the second century, Justin Martyr, 
in the well-known passage already referred to, tells 
how the Christians meet on Sunday, and the “memoirs 
of the Apostles” (Le .  the Gospels) or the writings 
of the Prophets are read, as long as time admits. 
Then when the reader has ceased, the President gives 
instruction in an address, and invites the hearers to 
imitation of those good things. This points at a short 
simple sermon, founded on a particular passage-what 
we might call an expository application of the words of 
Scripture. It was no doubt conversational; and it 
seems to have been more application than exposition, 

It is usual to  say that Origen, the great critic, was 
also the founder of expository preaching ; but it must 
not be forgotten that what he usually expounded was 
the Old Testament, which he treated as a matter of 
allegory rather than as a matter of interpretation. He 
goes off into allegory even when expounding a passage 
of the New Testament. Of his master, Clement of 
Alexandria, a few very interesting notes on some pas- 
sages of Scripture survive, such as would in their 

Since this was written WQ tion of catechumens and by the. 
have Harnack. “&fission preach- training of the honsehold in and 
ing was fairly extinct after the for the Christian faith ” (Harnaclr, 
close of the second century. Its Expansion of Chistianity, bk. ii. 
place was t a k ~ n  by the instruo- c, 1, p. 102, Eng, trans. (1906)). 
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present form be very suitable for a preacher’s note- 
book; but we have not their context. From references 
to  him by other writers we infer that he mixed up 
his short comments with historical illustrations and 
traditions. One cannot but regret that we have no 
more, since what we have is so full of suggestion. 

The later ordinary word to  describe the Christian 
teacher’s addresses was Homily ; by which is meant not 
only an address t o  an audience, but an address which 
was an explanation and application of a passage of 
Scripture, clause by clause. But this definition does 
not apply to the oldest Christian addresses of the second 
century. They were more like the Anglican Homilies 
published for common use at the Reformation-a , 

hortatory discourse on a doctrine or a virtue. 
When we look into the better-known fourth and 

fifth centuries, the days of Chrysostom, Augustine, and 
Jerome, we seem at first t o  see things in many respects 
much as they are now. We see a few great preachers, 
and many very far from great, and we hear such com- 
plaints of the mass of them as are common enough in 
our day-complaints from friends, not from foes. But 
when we look closer we see this remarkable fact, that 
preaching-the chief duty of the Church-was supposed 
to  be the primary function of the Bishop. Presbyters 
were not allowed to preach in a Bishop’s presence, 
and, when the African Church allowed this to  be 
changed, it was not so much because Augustine com- 
plained that he had no time left for study when he 
was kept preaching so continually, a8 because a Bishop 
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(Valerius) was appointed who could not preach at all 
in the vernacular Latin, he being a Greek? In Alex- 
andria, Presbyters were not allowed to  preach because 
the Arian heresy was in the air, and their discretion 
could not be trusted. The Bishop alone preached. In 
Rome neither Bishop nor any one else teaches in Church, 
says a historian (Sozomen, 7.19) writing about A.D. 443. 
He perhaps means that there were no formal sermons, 
but his words are absolute. Pope Leo's sermons were 
a little later. Till the middle of the fourth century 
there seem to have been nothing that we now call 
sermons ; the only addresses were probably extempore. 
There seems to  have been more formal preaching in 
the Eastern Church. But the facts, which are striking 
enough-these are samples, and others to  the same 
effect could be drawn from many quarters-show how 
long it was before the ministry of the Word passed 
from simple exposition and simpler exhortation to the 
carefully prepared orations which for about 1300 years 
have been known as sermons. Till Augustine and Leo 
in the West, and Gregory and Chrysostom in the East, 
acquired fame as public orators, the early expositions 
(simple, probably, and direct) seem to have been con- 
tinued, Great power had, of course, been before then 
exerted by great men, and Athanasius was trained 
under the preaching of Bishop Alexander in Alexandria, 
and Augustine listened to the preaching of Ambrose 
in Milan. 

See Thornassin, yetus et Nom EccZesb Disoiplina, Venice, 1773, 
part ii, book iii. c. 83, $ 4. 
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In  those fouth and fifth centuries the Christian 
Church offered the only field for eloquence. The 
power of the Emperors was too despotic, and Pagan 
society was too completely demoralised, to allow a 
political orator that freedom without which success 
was impossible. Nor were politics any longer the 
chief field for energy. The taste for mere rhetoric had 
become dull as men realised the eternal issues of life 
and death. The Christian orator was called upon to 
speak, and lie alone had the ear of his fellow-men. 
Many noble specimens of Christian oratory have sur- 
vived from those early centuries between the third and 
the sixth, their highest elevation being in the sermons 
of Chrysostom. How far the ordinary teacher was 
capable of even imitating [I John of the Golden Mouth ” 
it would be hard to say; but there were certainly 
numbers of men so incapable of original preaching, 
and so conscious of it, as to read the sermons of other 
men. Thus some discourses by Cesarius of Arles, but 
supposed tot be by Augustine, became a manual of 
homilies, and were circulated through all the corners 
of the world specially for use by missionaries to bar- 
barous tribes.l In the same way, at a later time, the 

OesaTius of Ark-There are 
few more remarkable men than 
Cesarius, He was himself a great 
preacher, and his aim was t o  be 
understood by the poor andsimple, 
even by the ignorant. Re said 
that if he “expounded Holy 
Scriptures after the art of the 
Pathers,” his teaching would feed 

only a few of the betterdmcated, 
and the rest of the people would 
perish with hunger, He there- 
foro asked the upper class t o  
listen patiently to his “country 
mods.” He enjoined that there 
should be constant preaching in 
village churches. He begged 
those who heard him t o  preach 
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discourses of Boniface, ?AD. ’755, the great English 
apostle of Germany, were used by the other priest- 
missionaries as their manual and model. Augustine 
(354-430) seems to have been grieved by the number 
of preachers who made their work a profession, instead 
of feeling themselves called to it by a desire to  do good, 
and tells them that to  speak out to  our fellow-men the 
truth which has convinced ourselves is the true im- 
petus to  a Christian minister’s life. He says, “Like 
as a father delights to become childish with his child 
and stammering out with it its first words, not that 
there is an intrinsic attraction in these murmuring 
confused utterances, though it is a happiness looked for 
by all young fathers, so it should be a pleasure for US as 
fathers of souls to  make ourselves little with the little 
ones, to murmur with them the first words of truth, and 
to imitate the bird in the Gospel which covers her 
young under her wings, and is only happy when she is 
warmed by their warmth and can warm them byher own.” 

But how were men prepared to be teachers? 
Originally they were chosen because they were known 
to their fellow-worshippers to have a suitable gift of 
his sermons over again to their 
neighbours and friends. If 
there were no clergyman, a deacon 
was to read one of the older 
homilies. And again, as to  
presbyters nnd dencons, he said : 
“ I f  presbyters and deacons are 
allowed t o  read the words of the 
Lord m d  Prophets and Apostles, 
why should they not read the 
sernions of Ambrose or Augustine 

or of ‘ my insignificant self’ ? ”  
Instead of Church singing being 
Ieft to a few ecclesiastics, he 
induced congregations to  sing, 
and urged them to think of the 
psalms they sung, and to enrich 
their lires with the Divine teach- 
ing in the holy words.-See 
Thornassin, part ii. book iii. c. 
84, $5 1-6, and also Neander’s 
Nemorials of cilristian Awe, 
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teaching. No man would long have prophesied if his 
neighbours would not listen, especially after St. Paul 
had forbidden more than one to  speak at a time ; and 
thus it was the Christian conviction of their fellow- 
members regarding their fitness that led to their 
acceptance as teachers of the congregation. Apt to 
teach-a Bishop must be that. Those fellow-members 
simply acknowledged God’s gift. 

In course of time there were schools in which the 
future teachers of the Church were taught. It is more 
than probable that when Origen was head of the 
Catechetical School in Alexandria, he was teaching men 
who, like himself, had no Episcopal station, to be 
pastors or teachers in the Church. Some have even 
gone so far as to  see in Origen’s struggle against his 
Bishop the layman’s protest against the arrogancy of 
the encroaching priesthood. But inasmuch as then 
and always education was principally for the clergy, 
we may see in his school a means of training future 
ministers. Gregory Thaumaturgus commends Origen as 
having taught him philosophy, logic, physics, mathe- 
matics, general literature, ethics as the ground of all 
theology, after pvhich he explained the sacred Scriptures. 
Ambrose introduced the study of Christian Ethics, and 
Augustine that of Dogmatic Theology and of the 
Philosophy of History, while to Origen, first of all, and 
to  Jerome in the next place, we owe Biblical Com- 
mentary and Biblical Criticism? Those who had 

See Ozanam, civilisation in the Fvth Century, Eng. trana. vol. i. 
pp. 242-244. 
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passed through a course of learning under such 
teachers must have been well qualified in respect to 
acquirements for any office in the Church. But con- 
siderable obscurity hangs over ’ the question of their 
being tested or examined according to any general rule 
before admission to office or functions, and this obscurity 
deepens as the centuries advance. 

There is an old Canod ascribed to a Council in 
Carthage, and probably dating some time about the fifth 
century, which says : ((Before any one is ordained as 
a Bishop he must be examined whether he is prudent, 
teachable, ., , . whether he is educated, instructed in the 
law of the Lord, careful in interpreting Scripture, 
trained in the doctrine of the Church, etc? 

Gregory the Great, who was himself a Deacon when 
ordained Pope, wished Deacons to preach, but he made 
them be examined as to the number of Psalms they 
knew by heart. Cesarius ordained no man a Deacon 
who had not read both Testaments. 

But when Charlemagne (eighth century) began his 
reforms he found the ignorance deplorable. One man 
had been made an Archbishop who could not read 
intelligently. Charles exacted of Bishops that they 
should know the Psalter by heart, and ordered parish 
priests who had nothing of their own to say to get some 
other man’s discourse and recite it. No doubt he 
would be expected to say from whom he borrowed it. 
That was the rule of simple honesty. One of the 
Councils of Arles ordered that a Deacon or Presbyter 

1 See Bruns, Can. dpost. et C M ~ .  p. 140. 
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who could not read, and would not learn, should be sent 
to  a monastery. The Council of Toledo in AD. 646 pro- 
vided that no man should be allowed to lead, still less 
to  inculcate an ascetic life, until he had passed with 
acceptance through the discipline of the cloister 
amongst others. The Council of Trullo in 692 (an 
Eastern Council) provided that the time of preparation 
in a monastery for the Anchorite’s life must be not less 
than three years. 

Laymen had little chance of preaching when even 
Presbyters were forbidden. But there is one Canon of a 
Council (Cwthage, A.D. 398, “ A  layman may not teach 
in the presence of the clergy except at their command ”) 
which empowers the layman to  teach if the clergy allowed 
him. Jerome (+A.D. 420) says it was jealousy on the 
part of Bishops which prevented the preaching of 
Presbyters, and unnatural jealousy (as he says) it was, 
for a father ought to rejoice in the ability of his 
sons1 It was his clear mind and the statesman-soul of 
Augustine that made the clergy preach the Word, and so 
raised them to  their true position. And in the East 
Chrysostom said, “My priesthood is to  preach and to 
evangelise. I offer this as my sacrifice.)’ 

In public worship the hymn was a means of edifica- 
tion. Possibly it had been so since St. Paul had 
enjoined it. Pliny (A.D. 111) says that hymns were 
sung (in alternate strophes) to Christ as God. Justin 
(dp. 1. 13) implies that they were common in Christian 
worship. An ancient legend says that Ignatius (f A.D. 

Thomassin, part ii. book i. c. 88, 5 2. 



I11 SONGS TI-IAT PDUUATE 63 

115) saw heaven opened and heard the angels singing 
in doubling chant (Pliny’s ilzvicem ?) the praises of the 
Trinity, and thereafter introduced it into the churches 
of the East. At all events Ambrose, who probably intro- 
duced the chant, and was himself a composer of hymns 
(Te Deum?), did a great deal to raise this part of the 
service as a means both of worship and of teaching. 
The instructive hymn was an important part of 
worship in those days. Even rhyming couplets and 
hymns began to  be used at this time, and mere more 
easily remembered by the common people. As Moses, 
the man of God, moulded the national character by 
his great song, and as David raised the heart of the 
people by his Psalms, and the good kings of Judah 
taught the nation to sing the praises of God, “whose 
mercy endureth for ever,” so the Christian Church for 
many centuries taught the people sacred history and 
sacred doctrine, and elevated their personal faith, by 
hymns and spiritual songs, some of which are with 11s 
unto this day. 


