
CHAPTER IV 

MINISTRY OF THE WORD-SECOND PERIOD 

Monastic 8ysstem. Friars. Reformation. 

WE naturally ask in how far the monastic system of 
the fourth century and thereafter was the ministry 
of the Word. If the ordinary clergy had been active 
preachers and pastors, and competent for their duties, 
the monastic system would probably never have become 
so popular, As things were, monasticism spread with 
a rapidity to  which there is no parallel, It is said that 
St. Pachomius, who founded the Ccenobitic mode of 
life (i.e. when the monks lived together), had under his 
jurisdiction before his death nearly 7000 monks, and 
that in the desert of Nitria alone there were 5000; 
both of those early in the fourth century. A little 
later, in Jerome’s time, there are said to  have been 
50,000 monks who assembled at the Easter festivals? 
The chief hold of monasticism upon the popular imagi- 
nation and sympathy was due to its origin in the 
hermitage or solitary life, and in the Belf-denial, con- 

monlrs, with 600 a t  Pabaii in A,D. 
360, and 7000, with 1300 or 1400 
at Pabau, in A.D. 410, according 
to ‘I tho best information we can 
get on the subject.” 

* See, howover, Butler, Cam- 
bridge Tmts and A k Z i e s ,  vol. vi. 
2, p. 210, where those figures ara 
much modified. There still re- 
main, however, 3000 Tabennesiot 
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sistent with this origin, which always marked it. Pagan 
society had known little of self-denial except in so far 
as the principles of the Stoics prevailed, and Stoicism 
had never been popular. There was something in- 
consistent in the life of the greatest Stoics,-of Seneca, 
for example,-when compared with his own pub- 
lished writings, for he had multitudes of slaves, 
Even Christianity, no longer chased into dens of the 
earth by persecution, ceased to draw the imaginations 
of common men. The first effect, then, of monasticism 
was to raise the standard of holiness, men’s ideal of 
religion. The lowly Anchorite, who gave up all for 
God, and went away to a life of solitude that he might 
thereby climb to  heaven, became a centre of wonder 
and regard. And even when, for purposes of mutual 
help, those religious devotees accepted a common rule 
and dwelt together, the halo of romance was round 
their order. The common priest was 8 man among 
other men, dwelling oftentimes in his own home, and 
to some extent mixed up with the concerns of the 
ordinary world-many of them were in all ages married 
men-but those monks had left themselves none of 
the comforts of kindred, or possessions, or home, and 
therefore they were reverenced as a higher race of 
beings. The very word ‘( religion ’’ came to mean the 
monastic vow, the “religious clergy” were the monks, the 
others were called the secular clergy. Under whatever 
restrictions an ordinary priest might marry, or retain 
his marriage tie if previously formed, he was regarded 
as a man who mortified the flesh less than the celibate 

I? 
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monk. In all Christian countries, in all ages till 
Hildebrand changed the practice, the parochial clergy 
frequently lived as married men, whether in defiance of 
their Bishops or with their connivance. The Councils 
were greatly occupied with laying down laws on the 
subject? Even the inferior orders of the clergy were 
under law upon it. A Eeader or a, singer was allowed 
to  marry if he did not take unto him a heterodox wife ! 
(Council of Chalcedon, A.D. 451, Can. 14).2 So late as the 
reign of Henry I. of England it is said that the greater 
and better part of the clergy were married, and the king 
permitted them to  retain their wives. But a married 
priest was not so honoured as a celibate monk. Many 
of the wisest Bishops therefore adopted for themselves 
a practically monastic life, Augustine and his clergy, 
for example, living together in the Clergy House lest 
their oace  should be little esteemed in comparison with 
the lives of the monks around them. But such devices 
did not avail, and the monks, who at first, though styled 
religious, were regarded as laymen, soon assimilated to  
themselves the whole priesthood, 

Some early historians say 
that the Council of Nicsa desired 
to  enjoin celibacy. But there is 
much doubt; about the rules. 
Priests were forbidden to  marry j 
but married Bishops aremontioned 
in the Apost. Canons. A synod 
‘at Orange (A.D. 441) decreed that 
married men shall not henceforth 
be ordained Deacons unless they 
have previously vowed chastity. 
Gregory of Nazianzum was born 

while his father was Bishop, and 
there was also a younger son, 
uesarius. 

a Gregory the Great, @,, book 
xi. 64, had given permission to 
Augustine on his mission t o  
England to  let clerics outside of 
sacred orders marry. In iv. 27, 
he forbids a fee to  be tnlren “for 
ordinatiou or marriage of clcrics,” 
or from ‘ virgins who are veiled.” 
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But our concern is with the ministry of the Word, 
and not with the lives of priests and monks. How, 
then, were the vast hordes of monks related to  the 
ministry? I t  is said that the number of monks of both 
sexes iu the end of the fourth century exceeded that of 
married people, and in the year 400, Vigilantius not 
unnaturally asked if all were in the cloisters who were 
to serve the Churches, exhort the worldly, and convert 
sinners? The answer to that question was given by 
the monks themselves undertaking all those duties, and 
soon both bishops and parish priests were denizens of the 
monastery itself. I n  the sixth century it was found 
that the romance was losing its charm. The lowest of 
the people were taking refuge in monasteries ; men fled 
from public duties t o  the indolence of the cloister; 
and, instead of the high aims in which the Orders were 
founded, the monks gave their lives to  petty observances, 
to vain repetitions, and to  continual bickering among 
themselves. Benedict of Nursia accordingly, about A.D. 

529, added to the two rules of humility and chastity 
the third rule of labour, whereby the monks were made 
probably not less spiritual, and certainly more powerful 
pioneers of civilisation, He also enjoined study. The 
monks were henceforth not only the teachers of the 
people in spiritual things, but their instructors in 
manual labour, in methods of agriculture, and in all 
handicrafts. Idle monks had never been so prevalent 
in Europe as in Africa and Asia. Labour was easier in 
the European climate than in the other quarters of the 
Christian world, and accordingly from this time onwards 



68 THE CHURUH OB CHRIST O H P .  

it was in Europe that the monastic system, as being most 
useful, was also most powerful. Monks were the school- 
masters of the young, the instructors of the middle-aged, 
and their high walls were towers of refuge for the 
persecuted and oppressed. Privileges were granted t o  
them and to their tenants which brought around them 
the best workmen and the best farmers of the nation. 
Their tenants had a secure possession of the fields they 
tilled; they were usually exempt from the calls of 
military service ; their monastery was free from ordinary 
taxes, and as it was often wisely planted in a soil 
which was naturally most capable of improvement, the 
precincts were like gardens of Eden in the wastes of 
feudal desolation. “ The Benedictines were the agri- 
culturists of Europe ” (Guizot). 

We must not, however, speak of them as if they were 
merely the stationed preachers of an old-established 
faith. The monlm were also the missionaries of the 
Middle Ages. Columban, who civilised the mountaineers 
of Southern France ; Boniface, who turned the hordes of 
Germany to the faith; Augustine, who brought Southern 
England into the Church, and St. Columba of our 
Scottish Isles, occur to every one as the grandest of 
missionaries in an unlikely time. It is needless to dwell 
upon the work which Columba did, but in one respect 
he showed himself superior to  the prejudices of his time. 
He admitted the importance of Episcopal order, but he 
was too wise a man to  identify Episcopal orders with 
ministerial functions, and he himself, simply Abbot of 
Iona, was the head of every mission and of every 
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monastery founded by his monks, while nevertheless 
amongst those monks there was usually found a Bishop 
to confer Episcopal ordination? He and his missionary 
monks, the leaders of the various bands, represented 
the Apostles or wandering Evangelists of whom we read 
in the earliest records, while Bishops and Priests might 
represent the officials of detached congregations. 

Perhaps there is something democratic in the 
ecclesiastical air of Scotland, and when we find 
Alexander 111. refusing to obey the Pope in the matter 
of tribute for a senseless crusade, we may remember 
that Scottish Churchmen inherited through Coluniba. a 
tradition which tested the Church by its usefulness 
rather than by its orders, so that the dignity of the 
Pope, who was a distant official, was less sacred in their 
eyes than in those of most of their contemporiiries. + 

I do not know anything which throws so much light 
on the nature and extent of the parish priest’s work 88 

Bede’s letter to the Bishop of York : “Your diocese is 
too extensive to  permit you t o  visit all the hamlets 
and all the out-of-the-way little places in it every 
year. You must obtain coadjutors by ordckning 
Presbyters and appointing teachers (doctors), who 
by preaching the Word of God in every village, by 
celebrating the divine mysteries, and, above all, by 
baptizing, will press on wherever they have opportunity. 
Especially, in the course of preaching, see that all under 

only ono Bishop TVBS needed (Skene, &?ltic &OtlWld, ii. pp. 
for 1 the consebration of another 
Bishop iu thc Scottish Church 

22-157). 
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your rule thoroughly know by heart and sedulously 
chant the Catholic faith as contained in the Apostles’ 
Creed, and the Lord’s Prayer. Make those who do not 
understand Latin be able to  chant these in their own 
language ; and this I say not only for the laity but also 
for the clerics or monks who do not understand Latin. 
It is especially for the use of those uninstructed priests 
that I have translated the Creed and the Lord‘s Prayer 
into English. If your pastoral authority accomplishes 
these things in ruling and feeding Christ’s sheep, it is 
impossible to  say how great will be your reward 
above from the Shepherd of shepherds-all the greater 
that examples of this most sacred work are rare among 
the bishops of our nation ” (see Bede’s Wodis, Plummer’s 
edition, vol. i. p. 408, abridged). 

One often wonders how their minds were fed,and light 
is thrown upon the subject by some incidental notices in 
the history of Anselm. One day in the year was set apart 
for the general restoring and changing of books. A note 
was kept of those who got the books, and of those who 
professed to have read them. A book a year seems to 
have been the allowance, and this kind of circulating 
Library in the monastery of Bec shows some systematic 
cultivation of the minds of the monks. 

The monks, too, were an abiding link between various 
classes of society. There might be found side by side 
in adjoining cells the slave who had escaped the yoke, 
and the king who had laid down his crown, to  become 
the inmate of the cloister (compare Guizot, Histoq/ of 
Civilisation, i. 109). The abiding evil of the whole 
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system was that it tended to concentrate men’s regard 
upon themselves, and their own growth in Christian 
knowledge and life, as though by shutting the monastery 
door behind them they were removed from duties t o  
those around ; arid as they grew in power they seem to  
have become remiss in active work amongst the people. 

The feast might be spread for all who came, but the 
monks did not go to the highways and hedges to  bring 
them in. St. Bernard, in his attempt to reform the 
whole system, denounced the evils of his time, so that 
we see what the prevailing faults were in his day. 
He speaks with scorn of monks who sent away from 
table their half-emptied glass three, four times, until 
they got a wine strong enough for their palate, which 
they quick and sure did decide upon. He also says with 
horror that he has seen an abbot with sixty horses and 
more in his train, so that if you saw such grandees 
passing by you would call them, not the fathers of 
monasteries, but the lords of castles, not the rulers of 
souls but the princes of provinces (Apol. ad Gulielmam, 
cc. 9, 11). “Schoolboys and beardless youths, whose 
birth is hheir only merit, are promoted to ecclesiastical 
dignities,l , . . and rejoice more that they have escaped 
from the rod than that they have deserved a chief place.” 
The clergy themselves ‘‘ do not feel the burden of their 
office, but are always seeking new burdens. . . . Is he 

Uompare Hallam, ‘(A child 
o f  five yems old was made Arch- 
bishop o f  Rheims. The see of 
Narbonne was purchased for old.” See dliddle Ages, ii. 175. 

another at the age o f  ten. It was 
almost gelleral in the Uhurch to  
have Bishops under twenty years 
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a bishop? He then wants to  be an archbishop. Has 
he attained that? He then dreams of 3: know not 
what still higher, and by toilsome journeys and costly 
intimacies seeks as he hangs about the Court at Rome 
to purchase friendships out of which he may make 
gain.”l Thus it was that through power, and ambition 
for greater power, the monastic system ceased to rule 
men. A rather cynical observer says that few men 
who are not either priests or monks would not have 
preferred to  live in the best days of the Athenian or 
of the Roman Republics, in the age of Augustus or 
in that of the Antonines, rather than at  any period 
that elapsed between the triumph of Christianity and 
the fourteenth century (Lecky’s History of Ewopaa 
XoTals, vol. ii. p. 16, 9th ed. 1890). Milman some- 
where says that “A.D. 100-180” was, according to 
many, the happiest period of human history. 

Amid the confusion arose, in answer to the cravings 
of the heart of man, the order of FRIARS. They were the 
preaohers to  the people. For many a century the people 
had been only objects of priestly or monastic care. They 
had no initiative and no power in ordering the things 
of the Christian community. There was much done 
for them. It never entered into their minds that they 
could do anything for themselves, ‘( The clergy overawed 
the people through their superstitious terror of their 
power” (Sabatier, fit, Francis, p. 32). Thus it was that 
the common people of the Church had ceased to possess 
any independent power, or even to be much considered ; 

Bernard, De o$icio @$copo.rzon, vii. fi$ 26 and 27. 
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and the bursting forth of mendicant orders was in its 
essence an attempt to  bring the religion of Jesus Christ 
into direct contact with the people. Xt. Francis of 
Assisi1 wanted his friars to  have no monastery, no 
stately buildings, no possessions of their own, to be 
simply men preaching from house to house the unsearch- 
able riches of Christ, and sustained by their own labour 
(for that was his original intention, and he repeats it in 
his Will), or by the free-will offerings of those to  whom 
they brought the Gospel. Not only did Francis found 
an order of friars who were thus to go to and fro 
like Christ and His disciples over the again almost 
heathen world, but by the promulgation of his famous 
Tertiary vow he brought the mass of Christians into 
the ranlrs of (( religious ” people, although they never 
left home or friends to be monks or friars. The vow 
of the Third Order, the Tertius of Francis, which drew 
the ,King of France, and his wife, and his mother, 
and all ranks below to it, was simply a vow to keep 
God’s commandments and to  live a penitent Christian 
life? No words can tell the change which the attitude 
of Pranciscan Friars made upon the common conscience 
of Christendom. The new order called upon the 

His contemporai*y, St. Domi- 
nic, was loss original, and indeed 
was an agent of the Papacy, try- 
ing to reform existing monastic 
orders. 

I promise and vow to God, 
the blcssod Virgin, our gather 
Saint Francis, and all the Saints 
of ParadiSO, to lreep all the con- 

mandments of Cod during the 
entire course of my life, and t o  
make amends for the sins I have 
committed against the iule and 
manner of life of the order of 
Penitents instituted by Saint 
Francis according to the Tvill of 
the visitor of that order when I 
am admitted into it.” 



74 THE CHURCH OB CHRIST ’ OHM. 

preachers to preach so that the people would understand 
them: It called upon the people to  make a response 
in their own daily life. Surely the very germs of the 
Protestant Reformation are found in these things. But 
it was far more than that. It was a return to the example 
of our Lord Himself. It was an enormous revolution. 
Its basis and central principle was that the old order 
was worn out and must give place to  the new; that 
monks and priests were not preaching ; that the Church 
did not hold the heart of men. It seems as though it 
were the Wesleyanism of the dark ages. We watch it 
curiously to see what wil l  come. Shall the old Church 
cast it out? Will the Pope stand by the bishops and 
the clergy and say, Those other men are not needed ; we 

The spirit in  which Francis 
wished all his preachers to  go was 
humble love. “ Set forth” (he said 
to  the Brothers who accompanied 
him to France in A.D. 1217), ‘I  and 
walk two and two, humble and 
gentle, keeping silence until after 
tierce, praying to God in your 
hearts, carefully avoiding eveiy 
vain or useless word. Meditate as 
much while on this journey as if 
you were shut up in a hermitage or 
in your cell, for wherever we are, 
wherever we go, we carry our cell 
with us;  Brother body is our 
cell, and the soul is the hormit 
who dwells in it, there to  pray 
t o  the Lord and to meditate” 
(Sabatier, Life of Francis, p. 
208 ; French (5th) ed., p. 231). 

One of his frequent counscls 
was, ‘‘ Our life in the midst of the 

world ought to be such that, on 
hearing or seeing us, every one 
shall feel constrained to praise 
our Heavenly Bather. You pro- 
claim peace; havo it in your 
hearts. Be not an occasion of 
wrath or scandal to any one, but 
by your gentkmess may all be led 
to  peace, concord, and good 
works” (De, chap. x. p. 169;  
French ed., p. 192). 

When one reads tho words of 
Francis it is impossiblo to  doubt 
that his original purpose was 
high and pure, though the Pope 
and Cardinals afterwards modi- 
fied it ; and that their manipula- 
tion during the last years of his 
life, and after his death, greatly 
changed his Brotherhood from 
what ho meant it to  be. 
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shall crush them? Nay, that was what the Church of 
England tried to  do with Wesleyanism, what the Church 
of Scotland tried to  do with the Haldanes and Sunday 
Schools; what some presbyteries, even after all the 
evidence of God‘s blessing, have tried to do with lay 
Evangelists in our time; but Rome in her wisdom 
spread her arms to  embrace the friars, and won thereby 
for herself a new lease of life. Through those bare- 

’ footed, rope-girdled, cowled men she preached the 
Gospel to the poorest of the poor. Rome even adopted 
Francis and his .Orders, and thereby helped the Papacy 
more than the people, But much of Francis’s original 
purpose remained. 

Doubtless, wicked human nature asserted itself in the 
Orders of St. Francis and St. Dominic ; lazy mendicants 
in crowds over Europe bore the name of the eager, bright 
ascetic of Assisi ; cruel inquisitors tortured simple 
believers, and thought they were thereby proving them- 
selves the true followers of St. Dominic. The resources 
of Italy were eaten up, and the life of Spain was strangled, 
by those Orders that began so nobly, but still the 
impulse Francis and Dominic gave to human progress 
remained when they themselves had ceased to lead it. 
When the men were visibly worse than the theory; 
when heaven and earth were offered for sale ; when the 
rich man’s money was supposed to  be valued at the 
gates of the Xingdom more highly than the poor man’s 
contrite heart ; when authority arrogated power over 
truth, then Luther nailed up his Theses in Wittenberg, 
and a new era began. 
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All the Reformers in the measure of their powers cast 
themselves on the common people, not as Francis had 
done, to  bind closer the yoke of Borne, but now to  throw 
off the domination of the priesthood. The purpose of 
the Reformers was to preach the Word to all men, 
throwing upon the common hearer responsibility for his 
belief and the conduct to  which it pledged him. Their 
mission was, (‘We speak as unto wise men; judge ye 
what we say,” and thus the ministry of the Word 
acquired a directness, simplicity, and force which it had 
not known for ages. Human traditions and legends 
were necessarily swept away when men wanted to teach 
again with authority, and the Bible was extracted from 
beneath a heap of churchly traditions that had long 
overlaid it. Justification by faith meant the develop- 
ment of a responsible man before God and his fellowmen, 
so that he could no longer take creed or conduct at the 
bidding of any other than the Divine Spirit of God 
Himself. No words are adequate to  express oui’ sense 
of the vital and unspeakable beneficial change thus 
brought upon the ministry of the Word, 

Nevertlieless, the seeds of an evil were heye also. 
Again, as in the early Church, the men who held powers 
of government were supposed to absorb in themselves 
all the functions of the body of Christ. If in Scotland 
Enos’s provision of a pearly election of Elders liad 
remained in force, the body of the people would not 
have been separated so €ar from the ecclesiastical 
rulers as they are. There would always have been in 
the parish a large €owe of Grained inilitis besides those 
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who were actually serving in the regular army. But 
the election of Elders for life soon changed that, and 
the exclusion of Elders from the action of the court 
when ministers are ordained completed to  a large 
extent the demarcation of a clerical caste. It only 
remained that the ministers should be supposed capable 
of doing all that needed t o  be done, and when this was 
thoroughly mastered, as it soon was, a reign of dreari- 
ness was duly inaugurated under which Scotland was 
chilled to the heart. Not that it was peculiar to Scot- 
land that chill ; it was a Glacial Epoch over Christen- 
dom; but when the ice broke up, there was felt the 
conviction that the ministry of the Word demanded 
service from men and women as members of the 
Church, demanded too that Christendom should send 
forth the Lord's labourers to the wide harvest-fields of 
the heathen world, And that new conviction of the 
end of the eighteenth century is the moving power of 
the Church in these days of ours. 

What, then, are the lessons t o  which our long course 
of inquiry has brought us! J'irrst of all the familiar 
one, that the ministry of tJbe Word is mow thampmach- 
ing the Word When of old time 

The Word took breath and wrought 
With perfect hands the Creed of creeds, 
In loveliness of perfect deeds 
More rich than all poetic thought, 

H e  was not only preaching but doing the work of God 
for the salvation of men. The Church that is His 
body is called upon not only to speak but to  do-to do 
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all the many things that are possible as help to the 
brethren that are in Christ. While it is right and 
reasonable that certain men should be set apart to 
preach the Gospel, it does not follow now, any more 
than in the first ages, that he who is so set apart shall 
have a monopoly of preaching. He gives his life to  it, 
and he should live by it, but he needs in many cases to 
have auxiliaries in it. Furthermore, in these days of 
ours, when congregational activities are multiplied, it  is 
clear that if a man is to have time for study and pre- 
paration he must not be left to  superintend every 
detail of those activities. There are men and women 
in every congregation who can, better than he, direct 
the schools and charities, and as well as he minister to 
the sick and anxious. Not to spare him but to take 
order that all the work be done. The clergy should be 
the crown of a column, the first of many like-minded, 
not a separate caste. A man who lives amid the whirr 
of a thousand wheels cannot hear the voices of nature, 
nor can he have peace to understand the calm majesty 
of the Eingdom of God. Yet all that work must be 
done and must be multiplied, 

The voice comes down to  listless lives, 
To Selfishness disguised in gentle names 
Of peace and quiot and domestic love, 

and it says, Awake, 0 sleeper, and call upon thy God 
and say, '( Lord, what wilt Thou have me to do ? ') And 
if we awake in a spasm of exceptional conscientiousness, 
we are not to call for more clergy, but ourselves to look 
for more work. The idea that ministers and people 
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should be like each other, not in virtue of the minister 
coming down but by the people rising up, has danced 
as an ideal before eager men in many ages. Once it 
took the form of giving the tonsure to many who were 
not priests or monks, but hoped one day to  be, as though 
a shaven crown were a coronet that it was good for many 
men to  bear. At  another time it led to the founding of 
the orders of friars to bridge the gulf between the lives of 
men and the lives of monks, and the Tertiary vow of 
Francis was a further step in the same direction. We 
have seen that John Knox made Elders for one year, 
that many might be or have been Elders. The mose 
excellent way, however, is to look for and recognise 
the gifts of men as God’s gifts t o  the Church? 

We sometimes speak of St. Paul’s lists, but St. 
Peter’s is in this connection as noteworthy : (( Accord- 
ing as each hath received a gift, ministering it among 
yourselves, as good stewards of the manifold grace of 
God ; if any man speaketh, speaking as it were oracles 
of God ; if any man ministereth, ministering as of the 

Boniface, tho great English 
Apostle of Go~many, who wns a 
ruler of men, shows us how he 
dirooted his subordiuntes to 
accomplish the grand purposc of 
his life. He asked his fiiond, the 
Abbess Eadbuiyg, t o  send him the 
Epistles of St. Peter in letten of 
gold, tliat the Holy Soriptiires 
might be honourcd iu. tho carllal 
eycs of the pagnns. He also 
called for Renders, Writors, 
Artisans, thnt he might civilise 
the Germans. His fifteen 15omilies 

show how ho himsolf prcached to 
the new converts, of whom he 
had 100,000 in a few pars, and 
those:Homilies ivere used by other 
priests as their manual and model. 
They treat of faith, the origin of 
the stato of man, capital Bins, 
faith and olinrity, the incnrnation 
of God‘s Son, and such-like 
oardinal tlioincs. How hc brought 
his lossons to  prncticol life inay 
be seen in his sermon on What 
is abjurod in the Baptismd 
vow 1 ” 
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strength which God supplieth: that in all things God 
may be glorified through Jesus Christ, whose is the 
glory and the dominion for ever and ever. Amen” 
(1 Peter iv. 10, 11, R.V.). 

Second, men with a gyt of preaching are needed. In 
the early Church a man with a gift could only exercise 
it, as his stewardship if approved by his friends and 
brethren in the Church. Unless he had distinctly and 
distinctively the gift of preaching he was neither called 
nor permitted to be a preacher. But in looking over 
the system pursued in the Ohurches of Christendom, we 
find that this gift is, speaking generally, never tested, 
thoroughly tested, while many other gifts are. Classics, 
mathernatics,philosophy,all that is needed for an ordinary 
member ofsociety, are enjoined ; all right‘and proper, but 
the poor youth may pass through a Univerkity course with 
distinction, and only discover when invested with full 
ministerial status that he cannot preach so as to move 
his fellowmen. We assume that the highest motives 
prompt him in every case, but God confers powers, and 
gives the use of those powers, in  our several duties in 
life. There is one Church which trains its ministers 
from the beginning with a view to their being public 
speakers-the Wesleyan. It is impossible to describe 
that system here. But I may say that by means of 
class meetings, prayer meetings, band meetings, by the 
local preacher’s functions, there are abundant oppor- 
tunities given or made of ascertaining a young man’s 
aptitude and vocation for the ministry before his 
decision is made to offer himself as a candidate for its 

i 
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work and vows. I‘ His teaching and preaching gifts are 
elicited and fostered and at the same time trained,” and 
unless they meet with acceptance he is not allowed to 
be even a candidate. Every later stage is similarly 
guarded. The Wesleyans make the power to preach 
the primary qualificati0n.l I believe the Welsh Presby- 
terians or Calvinistic Methodists do the same. It 
would be ungracious to mork out the contrast between 
this system and that with which we are all familiar in 
the Scottish Presbyterian Churches, or in the Episcopal 
Church, a system of cruel kindness to students and 
their future congregations which regards the power to 
preach as, at best, a desirabIe accomplishment. 

When a man has the gift of preaching, how men 
excuse him from other duties! And if all ministers 
could preach, and preach sympathetically of the work 
to be done, I: believe all congregations would spaye 
them and work more. If ministers were selected 
because of their fitness to  preach, and if congregations 
were alive to their own duty to work, men who are 
really capable of preaching would be allowed to 
cultivate their gift, because their people would no 
longer expect them to concentrate in their own persons 
all the f o r m  of Christian activity. There would also 
follow, I think, the recognition by the modern Church 
of the gifts of Evangelists, of Pastors, of Teachers, of 
Helps of every kind -recognition which would not 
hnply being raised. to the same rank of government as 

See Egg, Zssuys for the T$mes-Educalion and Train;ng of the 
Clergy, 1S66, pp. GO, 61, 

G 
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Presbyters or Elders, but which would give them a 
place in the public meetings of the congregation, 
especially when those meetings are for the purpose of 
consulting as to plans of usefulness, At present if a 
man be gifted as a wonderful evangelist, or if another 
man has a special power of teaching, they are nevertheless 
compelled to give their lives to the ordinary pastorate 
of a congregation quite as much as though theirs were a 
pastor’s gifts. The remedy for all this is to  go back to  
St. Paul’s list and St. Peter’s list of the endowments of the 
Church, and to seek to  develop each of them singly in 
practical life, and to combine them altogether in one 
harmonious whole of consecrated action. 

27tird, men of every mm7c are aeeded. Malachi 
reproached Judah with counting the service of Jehovah 
a weariness. There was a time in the histoyy of the 
Church when slaves filled the ranks of the clergy. But 
not so in other times. Many of the Eastern Eishops 
of note had been of the best families of the Empire. 
Columba was of a line of kings ; he was a king’s grand- 
son. In  the Anglo-Saxon Church, kings and queens, 
princes and princesses, nobles and chief captains, were 
proud to be the servants of God in the ministry of the 
Church. The Saxon heads of religious houses, abbots 
and abbesses, when they Bat in national Councils among 
their official peers, were sitting among their brothers 
after the flesh, the old nobles of the land. Among 
the Anglo-Saxon ‘‘ saints between the seventh and the 
eleventh century, there were twenty-three kings, sixty 
queens, princes, and princesses,” So it was in Scot- 
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land. Gawain Douglas and Jarnes Stewart and Patrick 
Hamilton and George Wishart were of the blue blood of 
our ancient realm. There has since been comparatively 
little of that in the Protestant Church. And it is a re- 
proach to many who themselves rule as Elders in the 
Councils of the Kirk that they never dream of bringing 
their own best, one of their sons, to the service of the 
Eleavenly King in the Spiritual Commonwealth. Guizot 
often says that the Church’s healing hand has been felt 
in society because its ministers are of every rank and 
station; but it seems to be less true of Germany, 
Switzerland, and Scotland than of any Episcopal 
country. 

Pourth, men of every gift aye needed if they can teach. 
The man of widest culture, the man of profound special 
knowledge, the man of books, the man of deeds, the 
man of travel, the man also who has with eyes open 
dwelt always among his own people, surely we need 
them all. It is ludicrous if it were not sad to see 
Churches applying the same cast-iron measure of seven . 
college years to  every candidate for her ministry. The 
old * twhizmllt (i.e. Grammar, Rhetoric, Dialectic) and 
quad?*iviwn (i.0, Music, Arithmetic, Geometry, Astro- 
nomy) about which Martianus Capella strung verses 
and philosophy together are practically ruling the 

His book, a medley of prose Arithmetic, Astronomy, Music. 
and verse, ’’ was the tQSt-bOOlC Cfeomehy included Geography, 
of education in the sisth and Music inoludcd Composition and 
seventh centuries, often copied Versification. Scotus Erigena, 
by the monlis. Apollo ~ppoarcd Grotius, and Scaliger wroto com- 
with seven virgins, viz. Grammar, 
Dialectio, Rhetoric, Goornotry, 

montaries on the book. 
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studies of our ministers at the present day. Nay, I 
almost think that the seven virgins whom he described, 
and the fancied wedding of Philosophy and Science, 
would point to  a line of culture fully as broad and 
bright as what we have. If  some man .of a couple of 
hundred years ago were to come among us in Scotland and 
see our bursting life, our manifold labours, he would say, 
Everything is changed except the curriculum of Divinity. 

Yet it remains, this ministry of the Word, as the crown 
and glory of the mission of the Redeemer’s Church. 
What higher honour can be granted to any human 
being than that he should specially represent his Divine 
Master; that the hand he lays on the young head is 
Christ’s hand of blessing; that his touch to the sick 
and weary is the sympathy of the Lord Jesus ; that his 
word of counsel is Christ’s own word; and that in all 
his life he is called to walk not only in the spirit of 
Christ-that is not distinctive of any man among us- 
but in the very footsteps of the Son of Man? Who is 
sufficient for these things 1 

NOTES 
I. Because I know it best, I have had principally in view 

the training of the Presbyterian minister; but 1 here 
quote some words of one who, alike as scholar, Ohristian 
minister, and chief pastor, adorns the Church of England :- 

DR. HANDLPY a. M O U L D ~ ~  (THE BISHOP OB DURHAM’~~) 
(( EPHXSIAN STUDIJJS ” 

“Grace in its oneness and variety is the g@t of Ohrist.”-Eph. iv. 7-16. 

T h e  Uhristian, Mizistry (p. 198.)--Its Divine Institution. 
Prom the Apostle to the Pastor-Teacher, it is (I the gift of Christ,” 
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. . . not an emergence from below, a mere product of the needs 
of the Church, developed in merely “11aturaI’~ ways, but a gift 
from above. Let that thought both awe and animate the true 
Minister, and give the private Christian a due sense of honour- 
ing love towards the Pastorate. 

On the other hand we observe that the emphasis of the 
passage lies upon the truth that the ideal Ministry is a Ministry 
of spiritual power. We have here, of course, indications of 
grade and order; and the thought of the distribution and 
difference of functions is the main thought of the context. But 
the “gifts ” are all alike in this, that they are given by the just- 
ascended Lord ; they are Pentecostal gifts. This calls attention 
supremely to  the witnessing work of the Christian Ministry. 
That Ministry has many sides to its duties and commission; 
‘‘ the shepherd” must needs be in  some sense the guardian, and 
the But the Pentecostal “gift ” was 
above all things a gift for witness : “Ye shall receive power, by 
the coming of the Holy Ghost upon you, and ye shall be 
witnesses of Me” (Acts i. 8). Again and again in the Acts the 
Apostles themselves appear, as above all things, witnesses. 
Such, to the end, is the Christian minister, in his true idea. 
His characteristic function is profoundly different from that of 
the Aaronic priest. Distinctively (let me deliberately say it 
with the New Testament open), i t  i s  not ‘‘ sacerdotal ” at all. 
It is prophetic ; it is the function of the Christ-given, Spirit- 
filled, witness to the Lord and His Word, before the Church 
and before the world. 

. . . A Ministry so conditioned cannot possibly absorb into 
itself the spiritual functions of the Church. Rather, it will 
quicken and develop in the Church the sense and exercise of 
spiritual functions. The one purpose of the Ministry mentioned 
here by the Apostle, its one great vaison #&e in his view here, 
is this. Note the translation of v. 12, “with a view to ( ~ ~ 6 s )  the 
equipment of the saints for ( d s )  work of service.” . . . Meanwhile let this passage remind us that the ideal of 
the matter is that “the saints” should indeed do “work of 
service,” and contribute their labour and witness to ‘ I  the 
upbuilding of the body of Christ”; but that they should not 
therefore slight order, cohesion, and the loving guidance of the 
spiritual Ninistry. 

teacher )’ the guide. 
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11. We here append some notices of some o f  the most 
famous preachers. We have not attempted a full account 
or estimate of Origen and Augustine, because they are 
familiarly known. We may say, however, that  of sermons 
that teach there can be non0 more permanently useful than 
those of Augustine, who never wastes words nor loses for 
a moment his purpose of making the meaning of his text 
and its application clear. 

BASIL, Bishop or Archbishop of Cesarea in Cappadocia, was a 
king among men in his day. He was probably born in Cesarea 
about the year AD. 330; died 379. He and his brother, Clregory 
of Nyssa, and his friend Gregory Nazianzen, were the three great 
Cappadocians of their time. At the University of Athens he had 
as friends and comrades Gregory Nazianzen and Julian, afterwards 
Emperor. Basil founded many lnonasteries in Pontus, became 
first unofficial colleague or factor, and afterwards successor, of 
Eusebius, Bishop and Metropolitan of Cesarea. He was D 
strong, masterful man, a great administrator, and a pre-eminent 
thinker. His OTati07ts on the Six Days of Cwation (Bexcenzeron) 
are monuments of intellectual power, and shorn a remarkable 
mastery of physical science as known in his day, 80 that his 
exposition rarely clashes with the fuller scientific knowledge of 
our time. His close observation of plants and animals is con- 
spicuous and interesting. His Homilies (on Psalms, or abstract 
duties, for the most part) are full of wise spiritual counsel and 
show great power. His mastery of literary allusion is con- 
spicuous, and is always in subjection to his main spiritual 
purpose. His letters are not more remarkable for fulness of 
information and pointed correction of mistakes than for quips 
and jests and friendly banter. To his old teacher, Libanius, a 
heathen philosopher, he says he learned fun from him, and all 
his earnest life shows his sense o f  humour. Even when facing 
in  full dignity the angry Arian Emperor Valens he made a 
point of ridiculing the bad Greek of an officious courtier. He 
died, worn out with work, worry, and ascetic mortifications, at 
the age of fifty. He was a tower of strength for the Orthodox 
or Athanasian defenders of Trinitarian doctrine, though he did 
not preach that doctrine with such memorable explicitness of 
expression as did his friend Qregory Nazianzen. He must be 
honoured as the Founder of the great Christian Eospital in the 

. 
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outskirts of Cesarea. It is touching to see how, when oppor- 
tunity served, he turned his steps to  it. 

GREGORY, called NAZIANZBN (329-389), because of his birth- 
place, was son of Gregory, Bishop of Nazianzum (or Nazianzus). 
His father, a rich landed proprietor, was a married man as well 
as a bishop when his sons Gregory and Cesarius were born. 
Cesarius, the younger, became an eminent physician in Constanti- 
nople, and showed his firmness in a controversial discussion with 
the heathen Emperor Julian, which was public, or at least con- 
ducted in presence of many witnesses. Gregory was an eniinenb 
orator in his time, and his Orations are still thoroughly read- 
able. Many of them are, however, too elaborate, verbose, and 
discursive to suit completely our modern taste. His funeral 
orations on his father, mother, and sister are as elaborate as 
they are affectionate, but they are not natural. He was an 
early and close friend of Basil, but he was hurt because Basil 
made him Bishop, without his consent, of an arid frontier 
bishopric, so that he should be a kind of Warden qf the Marches 
against foes and heretics. But when Basil died, Gregory 
delivered a truly great oration on the mighty Churchman who 
had been his early friend. He 
was against his will suffragan or coadjutor to his father in 
Cesarea, Bishop of Sasima by Basil’s masterful appointment ; 
Metropolitan of Constantinople, also without his consent. He 
repeatedly ran away from his dignities, even leaving the Second 
Council of Constantinople, A.D. 381, while he was ita chairman, 
to return to Cesarea, there also to abandon his dignity to 
another Bishop, after which he betook himself to his garden 
and to prayer. Not an ecclesiastic, but pre-eminently an 
orator, he never hesitated or tired in proclaiming the great 
doctrine of the Trinity, and his influence over the minds of 
men was unparalleled. He was far from an imposing figure 
wheu he walked along with the great Emperor Theodosius, a 
man of martial mien, to take possession of the chief church of Con- 
stantinople as his Cathedral. But in the pulpit he enthralled 
every audience. There was something very winning and unselfish 
in the great preacher’s character which comes out to us even 
now in his Orations. In his farewell sermon he speaks scorn- 
fully of those who expected him to have grand equipages and 
much display. He said on another occasion, (‘What man of 
seme ever considered ecclesiastical dignity an object of great 

Gregory had a strange career. 
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desire ! ” Certainly it was no such object to him. He said also 
that the people loved him because they had chosen him-so that 
he was their work, their creation, their own possession. This 
tribute to popular election came when the popular acclaim went 
so far as to put him by force in the archiepiscopal chair. But 
neither the people nor the Emperor could make him feel at  home 
in it. He is much more at  home in the pulpit or in writing 
letters to  his friends. The great orator loved letters written in 
simple style, and said they ought always to take the character 
of talking @a^xxov E I S  r& ~ U ~ L K ~ V  b T O K h l V € L V ) .  He was a true 
lover of the beauties of nature, and was happier far in his 
garden in his old age than in an Episcopal throne, or even than 
in the pulpit when the excited audience applauded his sonorous 
periods and his clear theology. 

JOEN CBRYSOSTOM was born in Antioch about A.D. 347. 
He was a pupil of Libanius, who was then in  Antioch, and 
began to practise at the bar in Antioch. But soon he resolved 
t o  devote himself to a Christian life. He was firat a reader in 
the Church, then a monk, then a deacon, then a presbyter. 
As presbyter he preached for twelve years twice a week 
regularly, an6 also upon Festival days, in his native Antioch, 
and then, on a false pretest, was induced to leave the city 
and was taken to Constantinople, where he  was made Bishop 
with the acclaim of the people. The great preacher denounced 
the vices of the people, the remissness of the clergy, even the 
sins of the Court. It is said that after some pretty clear 
allusions to the Empress Eudoxia on previous occasions, he  
exclaimed one day in his Homily in St. Sophia: “Again 
Herodias raves. Again Herodias is dancing. Herodias 
demands the head of John in a charger.” The people were with 
him, but they were not so firm as the people who were at the 
back of John Knox in  similar circumstances in after times, and 
the great preacher of the East was imprisoned and banished, 
and eventually died on his way to  a remote place of exile on 
the Black Sea. He was incomparably greater than the other 
preachers of the fourth century. It does not appear that any 
later preacher was ever so great. He is distinguished from all 
the other Christian orators of antiquity by his intense humanity. 
Whether he denounces sin or inculcates righteousness he is less 
an ecclesiastic than an earnest Christian man speaking straight 
t o  his fellowmen. When in early manhood he was about, like 
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the Psalmist, to flee away and be at rest, his mother’s remon- 
strance kept him by her side to sustain and comfort her. He 
declaims against the growing distinction between clergy and 
laity, because the Christian nian has direct personal communion 
with God. When he was telling the people how their aged and 
fragile Bishop had prevailed on the great Emperor (Theodosius) 
to pardon as an act of Easter clemency the people of Antioch 
who had risen in tumultuous rebellion against the imperid 
tax-gatherers, he said that the Emperor resolved for Christ’s sake 
to forgive the people as the Saviour forgave His murderers, and 
thus uttered words that Became him better than his imperial mown. 
We think of Shakespeare and feel that the heart of the preacher 
touches us. When he teaches that only superstition made 
immoral men crowd to Communion at Easter, he tells that it  
is the preparation of the heart, not Easter-tide, that is of avail; 
when he denounces those who laid costly gifts on the Com- 
munion table in some vague belief that this would be an accept- 
able sacrifice, he asks them of what avail a golden cup when 
their own heart is of lead or like potter’s clay. It is impossible 
here to represent the great orations of Chrysostom, but in con- 
trast with the other orators who are sometimes compared with 
him-as Basil or aregory Nazianzen-we feel that he was more 
like Luther than any one of old or recent times. And Luther 
liad not the incomparable oratorical power which was not art, 
but a great soul’s utterances of a great heart in words that still 
kindle where they touch.-See Milman, Hid. of &ristianity, 
book iii. c. ir. (pp. 118 ff. ed. 1863); Neander‘s Clzrysostom. 

Pope LBO IHB QRICAT, born in or about A.D. 400, ordained 
Priest and Pope in A.D. 440, was remarkable as preacher of short, 
clear sermons, full of direct appeal. They resemble Augustine’s, 
but are less expository. Leo was from his youth a man of mark 
and influence. Though only a deacon until he was appointed 
Pope, he influenced-we might say he guided-successive Popes 
before he was himself in the Papal chair. He arrogated to  
himself, as Bishop of Rome and successor of St. Peter, power 
and authority in all regions of Christendom, and is famous ;for 
his successful usurpation of authority. 13s influence made the 
Emperor convene the Council of Chalcedon in A.D. 451, which 
condemned the Eutychian heresy and fixed the dogma of the 
Catholic Faith that our Lord had two distinct natures in One 
Person. His practical teaching on such subjects as the sin of 
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usury, fasting, general almsgiving is still so clear as to be valu- 
able. He taught that Prayer, Fasting, and Ahgiving are the 
three comprehensive duties of a Christian. He was the first 
great purely rtalian Pope, and, like Gregory the Great, he did 
not know are&. 

Pope CREQORY THB GREAT, born about A.D. 540,abbot A.D. 585, 
Pope 590, died A.D. 604, was a well-born and highly educated 
Roman, Like other eminent ecclesiastics he studied law in his 
youth, and had a great reputation for eminence in grammar, 
rhetoric, and logic. He seems not to have known Greek, and 
his intimate knowledge of Scripture was founded on patient 
study of the Latin version. He rebuked a bishop in Gaul for 
allowing attention to ‘‘ trifles and secular literature.” Like 
others famous in the Church, he had a saintly and able mother 
(Silvia). He spent his large patrimony in founding monasteries, 
retaining very little for himself. His reputation among us has 
largely come from his compassion being moved by seeing some 
beautiful English youths sold for slaves in the Roman market (non 
Angli sed angeli, he said), so that he set out to go to England as 
a missionary. He was recalled by the Pope, but at a later day 
he sent Augustine with a bapd ; and the many letters he wrote 
to  the missionaries, and to people of influence asking them to 
help the adventurers on their way, are touching proof of his 
solicitude for the succegs of the mission. He did a great deal 
to consolidate the power of the Roman See, and was particularly 
jealous of Constantinople. For our purpose he is chiefly 
notable because of his treatise on Pastoral Care. It is avowedly 
a counsel for Bishops, but practically it is a treatise on the 
Pastorate. It is a wise book, wise in the lessons of experience, 
in remarkable knowledge of the Bible, and in sympathy with 
human nature. It abounds in terse sentences j some of them 
are even epigrams. Take it all in all, it would be an admirable 
handbook for young ministers in our own day. His advices as 
t o  how to deal with different classes-as the rich and the poor, 
the joyful and the sad, the simple and the insincere, the niarried 
and the unwed, and all the rest of six and thirty kinds of 
people-are a mine of suggestion. The Church owes much to 
Gregory as a great pastor. 


