
LECTURE I11 

SACRIFICE IN HIGHER POLYTHEIShf 

WE have to consider in this lecture the sacrificial rites 
of religions which are represented not by rude monu- 
mental relics, but by literatures which, already great in 
volume and rich in materials, are increasing yearly to  
the astonishment of Christendom from which they were 
long hidden. In them have been preserved the history, 
philosophy, and theology of peoples, some of whom like 
the Egyptians were enjoying, two thousand years before 
the birth of Moses, a material civilisation in many 
respects not inferior to  that of Europe in the sixteenth 
century. In the case of none of them does their 
history reach back to the savage or barbarous beginning 
from which it is asserted they emerged. The earliest 
Egyptian monuments that have been discovered depict 
the same civilisation and religion as are portrayed 
on the latest. The most ancient Indian books represent 
a condition of society first patriarchal, then national, 
and monarchic. The origin of nations, like the origin 
of life, is indeed ((as much a puzzle to our clearest 
science” as it was to bewildered thinkers several 
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thousand years ago. All that we know is that nations 
must have existed long anterior to  their oldest docu- 
ments and earliest monuments. Into the mystery of 
the past so represented, we are able to penetrate only a 
very little distance. But by carefully examining old 
customs, traditions, and the language in which they 
have been recorded, we get light sufficient to  discover 
that civilisation' preserves in it many witnesses of 
anterior barbarism. We know now that Yule, Beltane, 
and Laminas recall the festivals of a solar cult, and 
that in the mimic honours which we pay to Father 
Christmas and the Harvest Maiden, we are playfully 
commemorating sacrifices which may once have been 
offered in our land in terrible earnestness. If this be 
the case in Christendom, we may expect to find 
abundant vestiges of savagery in the beliefs and rites 
of heathendom. Indeed it is often only by means of 
such survivals that we are able to interpret and account 
for many peculiarities of heathen religion. 

We must beware, however, of always regarding these 
resemblances as survivals of a savage stage of religion. 
They may be accretions which a purer form of religion 
incorporated in its decline. I n  none of these literatures, 
as far as they have been examined, is the history of 
religious thought described as always one of progress. 
The traditional belief very generally expressed in them 
is on the contrary that of declension from a purer 
primitive faith to  lower ideas and grosser rites. It is 
averred upon good authority that the sublimer phases 
of the religion of Egypt, the purest and most delicate 

I 
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notions of morality, are the most archaic.’ The 
same observation applies to the ancient religions of 
China, Iidia, and Persia, and the fact is highly signi- 
ficant ; for it seems to indicate that I‘ what is true and 
pure in religion is not evolved out of what is gross and 
false by a process of elimination, but rather proceeds 
from separate sources of thought.” The pure has its 
spring in man’s essential religion, the fundamental 
revelation given in human conscience ; and the gross is 
the outcome of his mythology, that is of his fancies 
and reasonings concerning natural phenomena. The 
conclusion which is claimed to be legitimately drawn 
from an examination of the religion of Egypt, may yet 
be established in regard to  all religions that have left 
a record of themselves ; namely that the idea of mono- 
theism, if not propounded, is suggested and implied from 
the first, while at  the same time polytheisu progresses 
without interruption. ‘‘ Mythology, therefore, instead 
of having produced any forms of religion may have to 
be regarded as having early mixed with and corrupted 
every one of I f  so, it furnishes a telling 
comment upon the testimony of St. Paul, whose theory 
of evolution appears to have been one not of ascent 
but of declension through polytheism into animism, 
through idolatry into zoolatry, through stages of 
belief in  which “the glory of the uncorruptible God 
was changed into an iniage made like t o  corruptible 

RougB, “CoiifBreiicos sur 15 xx. p. 327. 
religion des anc. kggypt,” Amtales 
do zffi philosoplkie elm?tienw, vol. 

Renouf, Hibbcrt Lecttwe, 1879, 
pp. 92, 250. 
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man, and to birds, and four-footed beasts, and creeping 
things.” 

Great diversity of opinion prevails as to the antiquity 
of these sacred literatures, and still greater 8s to the 
relative antiquity of their several contents, This is 
notably the case in regard to the Vedas ; (‘the bundles 
of fragments” representing the relics of the primitive 
Avesta; and the so-called Sacred Books of Chaldsea.2 
In  the present state of our knowledge, therefore, we 
ought to  be very chary of employing quotations from 
m y  of them in support of any theory as to  the origin 
and growth of religious conceptions. The criticism 
which has been so long and so keenly directed upon 

. 

Romans i. 23. 

Bergaigne, in Religion Ye- 
dipzce, and Rarth, in Religiom of 
I‘dia, maintain that instead of 
reflecting a primitive condition 
of religion, the Vedas are the 
expressions of an advanced and 
highly differentiated system of 
thought. 11. Miiller, in PJq~sicffil 
Religion, admits that thc hymns 
in even the &ig Yedffi are not of 
equal antiquity, and shows how 
some ancient hymns have been 
modified t o  suit the exigencies of 
a much more developed iitual. 
The questions as t o  what hymns 
are old, and what old hymns 
have been subsequently modified 
are still being discussed, Thc 
primitive Avesta was supposed to 
consist of twenty-one books, and 
only one of these is believed to be 

preserved entire. The parts of 
the original Avesta were said t o  
be thirty in number, and yct only 
eighteen are extant, The portions 
which survive represent the relics 
of a liturgical collection, more a 
manual for the priests than 
prayer-book for the people (Dar- 
mesteter, t (  Introd. to Zend- 
avesta,” Sfficwd Books of 7% East, 
vol. iv. p. 30 seg.). In regard to 
the Chaldsan remains, the best 
scholars cannot tell what of them 
may be ancient and what of them 
may be Inte. “They have to 
build up a fabric out o f  brolren 
and half-deciphercd texts, out of 
stray allusions and obscure refer- 
ences, out of fragments of monu- 
ments, many of which are late 
and still more of uncertain date ” 
(Sayce, Hib8o.t Lcctzc~c, 1887, pp. 
4, 316). 
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the Bible must be applied to all these sacred books 
before their testimony can be accepted against it. 
Meanwhile, they me valuable as reflecting at a 
remote period in human history the religious concep- 
tions of peoples separated by what would be then 
deemed impassable barriers of time and space, They 
originated independently, though eventually in some 
instances they may have influenced each other’s 
development, The remarkable similarity in their 
fundamental ideas indicates that all over the world 
men will think the same solemn thoughts about religion 
and express them in similar rites and institutions. Even 

. 

“the differing forms 
Of this diversity, are but the strands 
Of the one cable anchored in the deeps 
Of fathomless antiquity.” 1 

We have not yet learned fsom them how to wind the 
scattered threads into the primal unity, or to  use them 
as a clue to penetrate the mystery which enwraps the 
cradle of our race ; but examination of any of them- 
just as we have them-or comparison of the best of 
them with the Bible just as we have it, will convince us, 
that man left to interpret for himself the primeval 
revelation given in his own constitution and in the 
material world around him, by the light of reason and 
experience only, will inevitably wander wildly from the 
truth, And yet the study of these books will instruct 
us that every honest endeavour of man to attain to 
truth marks a Divine discipline whereby the hunian 

Froderic Tonnyson, Dapho and ot?iel* Pocms, p. 170. 
I 
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i’ace was prepared to appropriate the revelation of rr the 
things of the Spirit of God, which the natural man of 
himself neither receives nor knows.” 

I n  all these literatures religion is presented upoii a. 
much higher level than any we have yet considered. 
The religious sentiment stiuulated by the increasing 
wonders of nature is found in them to  have de- 
veloped consciousness of sonie greater being behind 
the many forms of its existence. Men may call 
that being by very different names - Tieii, Dyaus, 
Ahura Mazda, Nutar Nutra-but they are endeavour- 
ing to syllable the same reality behind all pheno- 
mena, the one behind the many, the Theos behind 
the polytheoi of their formulated creed. I n  all 
of them sacrifice is set forth as an essential part of 
worship. The necessity for it is everywhere proclaimed e 

even in cases where praise and prayer made by the 
heart are said to be more acceptable “than gifts of 
butter and honey, and offerings of oxen aiid  COWS."^ 
Indeed it seems to have risen in the estiniation of men, 
just as they gained in knowledge of themselves and of 
their surroundings. Reverence for the unlmown Force 
felt to be behind all the rnanifestations of it iii riature, 
and acknowledged to be beyond the control of men, 
incited their endeavour to secure its protection and 
goodwill. And yet though they felt dependence upon 
its hidden strength, and had to  reckon with it at every 
step which they took, men did not in any of these 
religions express their dependence upon and confess 

1 Cor. ii. 10-16. Rig Fed., i. 109 ; viii. 24, 20. 
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their accountability to it as we do, Their religion was 
inspired not by self-abnegation, but by self-assertion. 
It was the religion of self-interest, observed because 
it was profitable. It was rooted in the belief that 
after all the invisible powers were as amenable as men 
are to  persuasion and flattery, and that even when re- 
luctant to  oblige, they were as likely as men are to  be 
constrained by the barter of sacrifices t o  bestow the 
coveted equivalent. 

So, in all these religions, sacrifice confronts us, not as 
a means of grace, but a scheme for self-defence and 
self-advancement, The intention of the sacrificer was 
just that of the savage, though he expressed it in rites 
more refined, and sought to influence gods of a higher 
type.l The immense importance attached t o  it was 
due to  belief in its intrinsic efficacy, not as an act of 
devotion, but as a.magica1 performance. Upon the lips 
of the Babylonian priest vas the power of the terrible 
“sabba” which even the gods must obey? and the 
Brahman could manipulate sacrifice as a cosmic force 
sufficient to  make the sun rise and set, and the rivers 
run this way or that.” Belief in the intrinsic efficacy 
of sacrifice dominates all forms of polytheism, even 
those of the higher type. By means of it man could 
not only procure all the blessings which constitute 
prosperity here and happiness hereafter, but also obtain 
power over other worlds than this, and over beings not 

Bergaigno, I;@ ReEg. Fed. , i. 
p. 123 j Lang, Mytlb, TiiitzcaZ, and 
Religion, i. p. 225. 

Sayce, Hibbert Lecture, pp. 
319, 335. 
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only visible but invisible. In India and Babyloiiia the 
gods were believed to  have attained to heaven by sacri- 
fice; and by it they mere held to have called into 
being and still to  have power to modify the existing 
order of things. Taken as a whole, sacrifice was con- 
ceived of as an organism t o  be created, in which every 
piece must grow into its proper place, and in vliich 
all the separate parts should harmonise so that nothing 
qas defective and nothing was in excess. ‘( It was an 
invisible and universal force, but like electricity it 
required an expert operator to elicit and utilise it.”l 
If any part of the ritual was vitiated the whole sacrifice 
was lost, and since mistakes were unavoidable in a 
long and extremely complicated function, a particular 
priest was generally in attendance to make good any 
mistake of a propitiatory offering. 

Belief in the efficacy of sacrifice as that to mhicli 
all powers visible and invisible must give way, was 
thus intimately associated with belief in the mediatorial 
offices of the pyiest. In  polytheism the priest and his. 
rites take the place of the sorcerer and his medicine 
in animism. What is magic in the sorcerer is divina- 
tion in the sacrificing priest. In all acts of worship 
his services were indispensable. He alone could 
indicate the kind of sacrifice required, perform its 
sites, and tell from the signs accompanying the offeiing 
whether it would be accepted or rejected. Naturally 
therefore in India, China, Assyria, and Egypt the 
priesthood became supreme in the state. The sovereign 

Wnug, Aitareya Bq7a7miana, i. p. 73 seq. 
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in several cases was pontifex maximus, discharging, 
like Solomon, for those whom he ruled many of the 
functions of the priest, but this always because he was 
the representative or descendant of the priesthood. 
Belief in the dogma of opus opwatunt was universal. 
The sacrifice was held to be effectual, not because of 
the value of the victim, but because it was performed 
by the proper functionaries in a perfect manner, 
Provided the rites were celebrated according to  rule, 
the intention was of very little importance, while no 
matter how pure and earnest was the motive, the 
slightest mistake in reciting the formula, or the mis- 
placing of a bit of wood, would spoil and render it 
useless. I t  is indeed true, that in China and Persia, 
much depended upon the motive and the spirit of 
reverence that prompted the sacrifice. The offering to 
be acceptable must in China express a real harmony of 
spirit between the worshipper and the worshipped ; 
and in Persia good deeds, and words, and thoughts 
must be combined with it, for its efficacy was limited 
to  the good. But even in cases where sacrifice could 
not be made a substitute for righteous disposition, 
ceremonial was considered essential. Piety and 
reverence culminated in the ritual, and instead of being 
lost in, they were nourished by it. I n  all of them 
sacrifice was a magical and potent spell, which only a 
pyiest could practise? 

1 'J?h Li Ki, books sx. xsi. Yasts a i~d  Sfr6zalls in Xuc)+ed 
Boob of tJbe East, vols. sriii. and ssii. in Xucrcd Boob of the East, 

vols. xsvii. mid sxviii. ; Tho sxsi. 
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I n  none of the higher religions, with the exception 
perhaps of that of Rome, in which the slaughter oi' 
men and animals for augury was carried to a frightful 
extent, was sacrsce marked by the ghastly rites which 
shocked the discoverers and destroyers of Mexico. In 
every one of them at one period or other human sacri- 
fice did prevail, and in some of them it maintained its 
hold with incredible tenacity. It was n tribute freely 
rendered by the Greeks down to the time of Pausanins. 
In  the Roman Empire it was only abolished in the 
reign of Hadrian by imperial edicts enforced by the 
severest penalties. It continued in the heathen regions 
of Europe till beyond the Middle Ages; it has only 
been suppressed in India of our clay by the strong hand 
of British rule, and it is said to be reappearing in the 
Black Republic. Indeed, so closely is it connected 
with the essence of polytheistic religions, that it seems 
to vanish only with polytheisni itself? 

1 Herod., lib. vii. 114, 197 ; 
Eusebius, Prmpar. Evangel., lib. 
iv. 16, 17 ; Plutarch, TJLo'ltemist., 
13; Pausanias, viii. 2 ;  Grote, 
Goece, i. ch. vi. ; hlaurice, I n d h  
Antiq., pp. 966, 984; Nallet, 
Northern Antip., i. pp. 132-142 ; 
Jortin, EccZes. Hist., v. p. 233. 

In spite of the vigilance of the 
officials in every district of India, 
the tendency of the superstitious 
people and self- seeking priests 
towards forbidden rites is ever 
showing itself. The Govei*nment 
of the North-Western Provincos 
is at present investigating the 
circumstances under which a 

human being has been offered in 
sacrifice to  the black goddess, 
Kali, in a village near Bonares, 
in the very heart of a dense 
population long under our rule. 
The village priests incited a 
Brahman family to give up their 
son, a boy of sixteen. Before a 
large crowd the lad. was led fort11 
to  the temple, and after invoca- 
tion to the hideous idol, the chief 
priest cut the victim's throat and 
sprinlrlod the warn1 blood OVCP 
Kali herself. The crime is said 
t o  have created a sensation in thlo 
district. 

The barbnrity of hook-swing 
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I n  religions where it i s  not actually exhibited, it is 
always plainly traceable in synibols and substitutes for 
it. I n  the Indian Books man is mentioned first among 
offerings that are acceptable, and the very peiiod is 
indicated when animals took the place of human 
victims? I n  Xgypt a very impressive reminiscence of 
it was preserved in the fact that every animal found 
by the priests to  be fit for sacrifice'was certified by the 
Xphragistae with a seal bearing the image of a man 
whose arms were bound behind his back, and across 
whose throat a sword was "drawn? While, however, 
the custom was universal, reforms which abolished 
or left it behind are indicated in all religions. These 
were due to  the gradual refining of the moral seiiti- 
ment under the natural expansion of the human 
intellect. As civilisation advanced and society became 
more humane, the tendency grew in strength to  con- 
sider that what excited disgust and horror in men 
should not be offered to the gods unless on peculiarly 
solemn and critical occasions. So the offerings came 

ing has recently revived in several 
villages. It was put down by 
the police in 1867, up to  which 
year it fornied a part of every 
annual festival, and 'was often 

through the fire. In the latest 
CLSG, which occurred vitliin ton 
niilos of Calcutta, a missionnry 
stopped the ogie and examined 
the back of the diugged viotim, 
when 110 found that the hook had 
passed through and 1acerLted t h  

preceded by the ordeal Of walking 

two great muscles, although 
the nian had been eased by the 
support of n waist - band also. 
The vilhgers I'QSentQd his inter- 
fQrQnCQ. - !&? sCOlk?)la?L, 6th 
Sept. 1893. 

1 Wilson, .E& red., i. 24, ii. 
8 j Haug, Aitweya B?*altl,la?ia, i. 
8, 9, and viii. 15, 16 ; vol. ii. pp. 
90, 91, and 467. 

3 Willrinson, Altcieiit Egypt, 
vol. iii. p. 407. 
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to be generally such animals as vere valuable on 
account of the care expended upon rearing them, or the 
skill and danger involved in the endeavour t o  hunt and 
capture them, On certain occasions the victim was an 
animal supposed to be greatly affected by the god, 
while on others a peculiarly acceptable sacrifice was 
that of a creature abominable in itself, but .supposed t o  
be acceptable, because, as in Persia, by the slaughter its 
pollution was ended, or because, as in Egypt, the soul of a 
fellow-man who had been doomed by migration to expiate 
his wickedness in it, was liberated from his punishment. 

In India, China, and Persia animal sacrifices were 
not practised with any great extravagance. They 
marked only the rites peculiar to the principal seasons 
and to the crowning festival of the sacred year. In  
almost all the sacrifices the suffering caused by the 
slaughterer was reduced t o  a minimum. The sacred 
knife was never regarded as an instrument of cruelty, 
for instead of wounding and slaying it was supposed to 
heal and give life to the victim. Torture in animal 
sacrifice was unknown, though in the case of human 
sacrifice in the solar cults of Asia and of Europe the 
torment of the hapless victim seems to  have been as 
essential to the rites as it was to those of Mexico. 
Polytheism everywhere represents a conglomerate of 
pure 'beliefs and most degraded practices. In  modern 
India we have a fair specimen of the religious condition 
of ancient Egypt, Assyria, and Greece. There and 
then, as to-day in India, the loftiest philosophical 
speculation was combined with grossest sensuality, and 
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basest orgiastic idolatry of the demons of destruction 
and lust. Yet however shameful and revolting was the 
spectacle to be witnessed at their shrines, slaughter of 
animals, unless on special and peculiar occasions, when 
hecatombs were deemed appropriate or necessary, was 
never excessive? 

The reason of this will probably be found in two 
beliefs almost universal in polytheism. The belief in 
transmigration must have powerfully affected men’s 
conceptions of their relation t o  the lowey animals, 
and another belief, very prevalent in India and Egypt, 
that the Divine impersonal soul has infused itself 
into everything, must have gone far to make even 
the lowest creatures inviolable by the religious. Not 
only were the animals everywhere defended from viol- 
ence, they were considered sacred and accounted as 
proper objects of worship. I n  Persia, the dog and the 
cow, though not worshipped, were regarded as very 
holy. Injury done to a dog was punished more severely 
than was the slaying of a man, and the most efficacious 
of all holy elements for religious purification was sup- 
posed to be the excrement of the  COW.^ Parallel beliefs 
RS to the sanctity of certain aninials were common among 

‘ 

Wheeler, Bist. of Atdin, i. 
p. 129 j iiil pp. 218, 1221 ; Jolin- 
son, 01-iental A?cEq., ii. p. 305 j 
Syed Amew Ali, Spid of Islam, 
p. 8. 

In India every part of a cow 
is snpposed to be inhabited by a 
god, every hair is iiivioleblo, its 
dung phSt@rQd upon any place 

cleanses from pollution, while t l io  
ashes of burnt cow-dung sprinkled 
upon a sinner will convei*t him 
into R saint.-Nonie13 Williams, 
Iteligiolis Thought in Aidifl, p. 
315 ; Dai3mesteker, Inkoduction 
to tlio Vendidad, p. scviii., 
Sawed .Book$ of the East, vol. 
iv. 
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Greeks and Romans, though only in India and Bgypt; 
was the belief in their divinity acknbvledged. In  these 
cases the superstitioii was probably rooted in the totem- 
ism of prehistoric ages, but educated Egyptians of the 
latest ages defended it as the consequence of their 
belief in the all-pervading creative energy of the hidden 
Nutar Nutra, the god who was in everything and in 
whom everything rn0ved.l In  India it produced the 
latest development of Hindooism, Vaishnavism-de- 
votiolz to  ;I personal god who has shown his sympathy 
with mortals, and his activity for the welfare of all 
living things, by his frequent avatars in forms ranging 
from those of the reptile and the fish, up to those of 
ICrishna and Buddha-and who will yet, like the coming 
redeemer of every religion, in a final avatar, appear for 
the nprooting of evil.’ We can readily understand how 
such beliefs must have greatly fostered tender respect 
for all forms of animal life. And although in one 
aspect it is childish and degrading, in another it may 
remind us, as Michelet has observed, that Christians 
have never sufficiently emphasised their duties to that 

Xecords of t?be Pffist, vol. ii. 
pp. 129, 132; Biinsea’s Egypt, i. 
p. 364. 

In spite of its hideous idolatry 
Vaislinavism has more in oommon 
with Christianity than any other 
form of unchristian faith, for the 
simple reason that it has bor- 
rowed from it. In its devotion 
to a personal god it is said to 
satisfy the yearnings of the heart 
for a religion of faith and lovo, 

but that faith and worship must 
not be mderstood in 0111’ sense of 
the words. The religion as es- 
hibited in the Bliagavad-gita and 
the Bhakti Sutra is a religion of 
W O I ~ S ,  presenting in its use of 
rosaries and bodily exercises re- 
semblances to  t h e  corrupt Cliris- 
tianity of the Middle Agm- 
See Monier Williams, 12cl@iozu 
Thoiiglit 6% hdiffi, pp. 97, 334. 
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immense caste which, beneath all human castes, that is 
the poor brute world, appeals to them to be delivered and 
lifted up.” Though not accepting the conclusion which 
Mr. Leclcy has drawn from a survey of a growth of con- 
sideration for animals as an element of public 
“that the Mohammedans and Brahmans have in this 
sphere considerably surpassed the Christians ; ” believ- 

, ing rather that recent legislation for the prevention of 
cruelty to  animalsS was more urgently required in 
India than in Great Britain, we may yet thankfully 
accept this touching reminder from polytheism of our 
obligations as Christians to realise and cherish syni- 
pathy with nature in her humblest living forms? 

Another feature as remarkable as this’ Peverence for 
animals, which inay explain the economical employment 
of them in sacrifice, is the torture which in many reli- 
gions the worshippers inflicted upon themselves. It was 

The B,iwZ, p. 148 ; 3243 CEe 
l’liwnianitd, pp. 69, 76. 

Zist. of&wopcun Jfomls, etc., 
vol. ii. p. 188. 

Act xi., 1890, of the Legis- 
lative Council of India. 

The case against Hindooism 
is fairly stated by RIr. John Lock- 
mood Kipling in the inti*odnctioii 
to his interesting volume on 
Beast U& dfan in f i d ia ,  a P o p -  
la?* XkctcJt of Indiun Aminiuk in 
their Relation with tlu People. 
Nacmillaii, 1891. Hero is a son- 
tence : ‘( Tlie Hindu morsliips the 
oow, and as a rule is reluctant to 
take the life of any aninial esoept 

in sacrifice. But that does not 
preserve the os, the horse, and 
the ass from being iinmercifully 
beaten, over-driven, over-laden, 
tinder-fed, a i d  worked with sores 
under tlieir haimss ; nor does it 
save them from abandonment t o  
starvation wlion unfit for work, 
and t o  a lingering death wliicli is 
made a long torture by birds of 
prey, whose beaks, poiverless to 
kill outdglit, inflict undeserved 
torment, And the same code 
which esalts the Brahman and 

the buffalo, the pig, and tlie low- 
caste nian beyond tho pale of 
meroiful regard.”-p. 4. 

thI3 COW, thl’tlStS the dog, the ass, 
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natural that the idea of tlie intrinsic or magical efficacy 
of sacrifice should react upbn the importance attached 
to asceticism in all its manifestations. Men traiisferred 
to themselves the sufferings which they spared their 
victims. The sacrificial propensity, which they re- 
strained in relation to the animals, they stimulated to 
almost unbounded license in self-mutilation and even 
in suicide, Belief in the supernatural efficacy of self- 
torture, prevalent in higher pagan religions, was wide- 
spread all over the savage world. The North American 
Indian in order to  become a sorcerer, the Celt to become 
a seer, willingly submitted to  austerities as appalling 
as Gotama endured to become a Buddha. The Mexican 
priests flagellated themselves, and the Syrian priests 
gashed themselves with knives from the conviction 
that such sufferings had an all-prevailing power with the 
gods. It is remaskable that, according to the Indian 
Beliefs, the powers wielded by the arch-demons were 
acquired by the practice of religious austerities, so that 
where men employed them against evil powers they 
were availing themselves of their weapons. When 
endured for the higher end of attaining to illumination 
and equality with the gods, we must beware of at- 
taching to those self-immolations any moral significance. 
The sufferers had no idea of the blessing which may 
accrue from suffering patiently endured, as Divinely 
appointed or sanctioned. The tragic poets of Greece, it 
is true, were deeply imbued with the feeling that great 
suffering so purifies and refines the noble, as to exalt 
them after death to the rank of gods ; but tlie vorth of 

' 
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self-inflicted suffering in any religion “was not esti- 
niated in a spiritual but in a purely spiritualist ’ sense, 
and so considered it was great indeed.”l 

The ends or objects which sacrifice in all these 
religions was supposed to promote or secure, varied 
according to the prevailing belief in Deity, and the pre- 
vailing estimate of life’s highest good. In all pagan 
religions two forms of belief co-existed, an esoteric, as 
distinguished from the popular creed, Side by side 
with the grossest superstition and idolatry are found 
conceptions that are truly ethical and religious. The 
specimens of Babylonian hymns and Egyptian prayers 
vhich haye been preserved, and which are now trans- 
lated in the Records of the Pc&, suggest in depth of 
penitence and height of aspiration a comparison with 
the Hebrew Psalter ; yet these very prayers and hymns 
were employed in most degraded idolatrous worship. 
These contradictions and incongruities in heathen re- 
ligion have hitherto defied reconciliation, but their 
existence is undeniable. While the masses everywhere 
craved for very concrete conceptions of the objects of 
their faith, and for very palpable methods of communi- 
cating with them, there was always a thoughtful class, 
represented by the priests as frequently as by the 
philosophers, who strove after a more impersonal re- 
ligion, of ‘which the popular beliefs and rites were only 
symbols. The unlearned multitude practised sacrifice 

Nonier Williilms, .RcZigiolcs .&eetzt~e, p. 100 ; Bschylus, Eft- 
Xho16glit in .hdiol, p. 231; Spencer, wmtcltides, 737 ; &yiiller’s Disscr- 
De Leg. Hcb., ii. 13, 2 ; Selden, tation ow the i%nte?bidcs, 11. 
De Diis Spiis; Reville, Ilitbert 197. 
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as the great preservative against nialevolent deiiioiis, 
or as the sure means of obtaining from benevolent 
powers material benefits. The learned few, believing in 
sacrifice as some mysterious cosniic force, the great 
maintainer of the energies of the universe, sought by 
means of it to rise to actual and equal fellowship with 
the many gods above them, and in some cases to union 
with the Absolute Being from which they and all 
things sprang. 

From the Brahmanas we gather that the whole iu- 
tricate ceremonial in whose meshes an ordinary Hindoo 
was involved froni before his birth till long after his 
death-as not his own but the property of the priests 
-was to  pile up through their offices with him niid for 
him such an amount of merit as would secure prosperity 
here, and make it safe for him to face the mystery here- 
after. A thoughtful and philosophical Brahman again 
sought through all these services an escape from the 
inherited curse of transmigration, for by the last offer- 
ing of himself, completed in the burning of his body on 
the funeral pyre, he was in the way of being finally 
absorbed into universal Brahm. The earliest religious 
rites performed for or upon him-€or they began I 

before he saw the light-were intended t o  purify, and 
to prepare him for being regenerated through a second 
birth, marked by his investiture with the sacred cord. 
According to Manu: the first birth of an Aryan was 
from the natural mother, a second occurred in the bind- 
ing upon him of the holy thread, and even after that the 

S h u ,  ii. 169, in Sacred Books of tlu &'cut, vol, xxv. 
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twice-born iiiaii could be regeneyated through the initia- 
tion of a very solemn sacrifice. We need not dwell upon 
the elaborate system of oblations, which from the time 
when as a young householder he consecrated his own 
hearth, he had to render to the sacred fire daily; at 
new and full moon ; at the beginning of the seasons ; 
and at the summer and winter solstices-on vhich 
latter occasions he presented with great solemnity his 
animal sacrifices. For the aim in all these ordinary 
rites-smcwta kamzm-in the more important of which 
he was assisted by the priests, was to secure that 
his merits would considerably exceed his demerits in 
the reckoning of his responsibilities of each period? 
We may refer, however, niore fully to  the most soleniii 
ordinance of personal and domestic religion vhich, if 
he could afford it, he was expected to  observe, the very 
ancient and solemn Sonia sacrifice. For such smztta (. 

’ 

To the holy fire “Agui-L- 
dlhna ” every householder for 
thirty years, or, according t o  
some anthorities, for all his life, 
had to  offer daily the “Agni 
hotin ishta,” an oblation of rice, 
barley, milk, and ghee. At new 
and fnll moon he obseiwd the 
‘‘ Darsa ptirnamasana ” CWQ- 

inoiiial, in which, if BQ could 
afford it, he yl’as espected t o  in- 
vite tl io offices of four priests. 
These, wit11 tlio proper sacrificial 
instrunients, proniinent among 
which was a sword t o  fend off 
the demons, elaborated in groat 
detail tlio function with the result 
of procuring much merit to  the 

householdei; and 110 sinall profit 
to  then1SdVQS. Every four months 
he had t o  Offer the “&lkUr- 
masaya ” oblations, in meniorial 
of the generative and productive 
powers of nature ; and at  the 
s~un~uer and winter solstices there 
were special festivals on a grander 
S ~ Q ,  disti~iguished by the offer- 
ing of animal victims. -Sata- 
patha Brahmann, p. slviii. ; 
XacTed Books of t7ic ..&st, vol. 
xi. ; also Satapatha Braliniana, 
I b i d .  i. ii. ; Adliyaya, v. ; 
S n ~ i ~ d  Books of tlits Eust, vol. rii. 
pp. 52, 383 ; hfanu, iv. 26 ; 
Sucrccl Books of tltc &st, vol. 
SXV.  
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lcarman, the simplest of which lasted five days-though 
some of them were protracted much longer-the services 
of at least sixteen priests and eleven sacrificers mere 
required. The victims in early times consisted of 
various kinds of animals, including the horse, the 
animal mentioned next to man as most fit for sacrifice,l 
but latterly only goats came to be employed? These 
were immolated by a priest, who had gold on his finger, 
for gold was supposed to  confer life, so that the victim 
might not be injured but blessed by the sacrifice. 
Though actually strangled, it was described in the 
ritual as ((quieted,” and that with the approval of its 
kin, The knife was invoked not to harm it, and 
when its eyes, ears, nostrils, mouth, and other (( open- 
ings of its vital airs,” had been cleansed by water 
sprinkled with a bunch of sacred grass, it was 
supposed to be revivified, healed, and soothed, and 
to pass up through the fire as living. Only parts 
of it, however, were offered through the fire, the 
other portions were eaten by the priests, and its 
blood, contrary to  almost universal usage, save that 
of Egypt: was poured out upon the ground, as the 

Big red., Mand, i. 162-3; 
Ramayaana, i. 13. 

Jnst as the horse became the 
substitute for man, the ox was 
substituted for the horse, and 
the sheep for the ox, till latterly 
the goat, in which animal the 
“medha,” the part fit for being 
sacrificed, remained longer than 
in other animals, came t o  be re- 

garded as pre-eminently the pro- 
per victim. 

There it was allomed t o  flow 
npon the ground, or over the altar 
if the victim was placed upon it. 
It was not regarded as sacrosaiict, 
for it seems to have been used in 
the kitchens for coolcing,-lvi1- 
lrinson, Aitcicnt ,?@ypt, vol. ii. 
p. 458. 
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portion of the evil spirits, and was trodden upon to 
drive them away.l 

These sacrifices, however, were only preparatory to 
the solemn libation and sacrament of the Soma. This 
plant-the Dionysus of India and Iran-the juice of 
which was the wine of the early Aryans, was supposed 
to possess the mystic power both of gladdening the gods, 
and of conferring enlightenmhi and immortality upon 
men. Soma was the king of all healing herbs, the 
(‘ holy driver away of death,” who brought down with 
him from heaven all plants whose leaves or fruits are 
for the healing of the nations? According to the 
Iranian belief, the earthly yellow or golden soma or 
homa, comprised all the medicinal and curative powers 
of the vegetable kingdom, and the heavenly or white 
homa was the elixir of life, by drinking which at  the 
resurrection all the good will become immortal. So 
the heavenly homa was invoked and adored, and tlie 
earthly soma, the “plant of renown,” was treated as 
divine even when being gathered and utilised for sac- 
rifice. With much apology at the appointed season 
the plant was cut by one who in cutting was not to  
think of the plant, but of an enemy,or if not of an 
enemy, then of a straw, for thus not soma but some- 
thing evil was s1aiii.S On the fifth day of the cere- 

Satapatha Brahmana, 4, iii., 489 ; also Sawed Books @the Zmt, 
Kknda, 7, Adhyaya, 30, Sacved vol. sxvi. p. rxiv. introd. 
Books of the East, vol. xxvi. pp. 3 Satapatha Brahmana, iii., 
181-199. Kanda, 9, Adliyaya, 4, Brah- 

For description, see Hang, maim, 1-28, in Sacred Books 
Aitareya Brcililnnm, vol. ii. p. of the Zmt, vol. xxvi. ; Big 

R 
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monial, a t  morning, mid - day, and evening celebra- 
tions, libations of juice prepared from it were poured 
into the fire, while part was imbibed by the priests 
and part by the institutors of the sacrifice, who by 
the antecedent sacrifice had been initiated or regener- 
ated into persons duly qualified to partake of it. The 
ceremony thus became the very highest action of the 
Indian religion, and its intention vas  unmistakable. 
The soma was the representative or substitute of a god, 
the victim previously offered was the substitute of the 
offerer. In  the sacrifice of the animal he rendered 
himself, and as the sacrifice ascended through the fire, 
he was himself borne upwards to the society of the 
gods, with whom he partook of the divine nectar, and 
became thereby a sharer in their illumination and im- 
mortality. 

The ritual of this very ancient soma sacrifice, which 
probably originated in the childlike desire to maintain 
friendship with familiar gods, which inspired the blood- 
less sacrifices of the earliest Vedic times; marks, as 
described in the Brahmanas, higher conceptions of 
man’s relations to deity. The gods of the Brahmanas 
are not familiar deities; the distance between them 
and man is felt to be greater, and yet the desire for 
union and equal fellowship is deeper. The gulf that 
separated them could only be bridged by a sacrifice, in 
vhich, in substitute, the votary offered himself. We 

Ye&, 9’7, 1’7 ; The H8m Yast, 
ix. 32, in Xucred Books ofthe East, 
vol. xxxi. pp. 231-234; sndFarg. 

xx. 4, in vol. iv. pp. 219-223. 

p. 241. 
Haug, Essuys oit tlie Parsis, 
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must not conclude, however, that this substitution 
carried with it any idea of the innocent taking the 
place of the guilty. That idea never took hold of the 
Indian conscience. The Indian conception of sin was 
that of personal demerit, not that of conscious offence 
against a righteous power. The highest gods rever- 
enced by men were manifestations of the same spirit 
that aniuiated themselves, and the Indian rejected any 
hope of finding deliverance from evil and entrance 
into heaven in any other way than by working out his 
own salvation. Even in the self-torture and immola- 
tion to which we have referred, there was no idea of 
penance. There was nothing akin to the motive 
which led a Syrian to seek reconciliation with an 
offended neighbour or god by shedding his blood in his 
presence, and which made the designation of “ethkash- 
shaf ” over a wide region of Western Asia the equivalent 
for making supplication.” The whole intention of 
the self-immolator and the offerer of the soma sacrifice 
was to pile up, by these painful or costly processes, 
such an amount of merit as would enable him to climb 
up into the world of the devas, and thereafter to secure . 
his own deliverance from the circle of endless change.2 

Beligion o f  the Semites, p. 
303. 

a Mr. Scott, in Fos*egleanis of 
CJwistianity, p. 7, quoting &;I. 
Alf. Maury’s L a  BeligioiL des 
Aqyans e n  woyancas et l egenc l~  
de Z’dntiquitd, notes a correspond- 
ence between the Indian myth 
and the Christian Gospel. Soma, 
identified with Agui below and 

with Indra above, in a combus- 
tible substance that has sprung 
from the earth, through the oper- 
ation of the air, has acquired 
new properties through the pro- 
cess of .crushing. T l i ~  myth, 
according to him, is suggestive of 
a suffering victim, boin of an 
earthly mother through the oper- 
ation of tllQ Divine Spkit, and 
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The same observation applies to  the costly and 
elaborate funeral ceremonies, and to the extraordinary 
offices comprehended under the designation “ shraddha,” 
-the equivalent to a mass for the dead,-which occupied 
so prominent it place in the Brahman religion. All  
over the world, and in all religions, at a certain level 
of belief, death was accompanied by sacrificial rites 
intended to provide the dead with sufficient equipment 
and retinue for his journey to, and for his career in the 
world of shades. The original sacrifices of wives and 
slaves and animals have everywhere been commuted. 
Yet, as late as 1’781, in Germany, a t  the burial of a 
knight of the Teutonic order, his horse was actually 
sacrificed and was cast into his grave; and still the 
pathetic spectacle of an officer’s fully-accoutred steed 
led in the mournful procession a t  his funeral, reminds 
u s  of the grim heathen rite which survived so 
long in Christendon1.l In India, suttee, the burn- 

becoming a victorious Saviour and 
medium of inspiration-the Sun 
of Righteousness. It may be 
legitimate for us t o  construe the 
old belief into an allegory of our 
faith, but only because we are 
wise after the event. The an- 
cient Greeks in their worship of 
Dionysus emerging from his suf- 
ferings inflicted by adverse powers 
( ~ b  ALOY~UOLJ ~66’7) with renovated 
glory to liberate the mind 
from its intoxication and bewil- 
derment (see Muller’s Dissertations 
on. the Zumenicks, p. 226) is 
another suggestive “ correspond- 

ence ” ; butisonly suggestive to 11s 
“on whom the ends of the world 
have come.” We can utilise the 
old form to express the newly re- 
vealed truth, but the idea origin- 
ally inspiring the form was anti- 
Christian. 

Kemble, IIorCe FcraZis, p. 66 ; 
Tylor, Primitive GLultzwc, vol. i. 1’. 
428. 

Little images of stone, clay, 
and mood were substituted for 
the wives and slaves and animals 
in Japan. The once coshly offer- 
ings of clothes and ornaments in 
India have come t o  be repre- 
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ing of the widow with the corpse of her hushand- 
a c’ustom neither Vedic nor Brahmanic, but incorpor- 
ated from the aboriginal tribes-prevailed until our 
day. It is now happily abolished, but reverence for 
the dead, and a sense of obligation to help them, 
continue to be expressed in very prolonged and costly 
sacrificial rites and exercises, which had their origin 
in immemorial antiquity, According to Manu: the 
intention of a shraddha, which only begins when 
the proper funeral solemnities have been completed, 
is first to provide the man who has gone out of sight 
in the flame of his pyre with an ethereal body. 
When this has been accomplished through adequate 
oblations of rice and flour, and sufficient libations 
of water, the next object of those who “are alive and 
remain” is to deliver the departed from Yama, and 
from the penalties of the hell called Put. Yama was 
the Indian original of Pluto and Minos, before 
whose judgment-seat all the dead over whom he has 

sented by a woollen thread and 
some tiny cakes. In China, paper 
imitations of men and horses, 
clothes and money, yea of houses, 
with paper keys to  open and 
shut them, are despatched by 
fire to the dead for their use. 
The many articles of domestic 
and personal utility, and the 
trifles which, all over the world, 
are found in old graves, may be 
accounted for by the aame belief. 
Till very recently the coin for 
Charon’s toll, and the cake t o  
quiet Cerberus, mere plaoecl in the 

coffin of Irish and Celtic peasants ; 
and the lights which are fre- 
quently kept burning around it, 
like the fireswhich inmore ancient 
times mere kindled at the grave, 
were all intended t o  aid the pro- 
gress of the deceased in his 
mysterious pilgrimage.-School- 
craft, litdiafb Traiisaetioits, vol. 
iv. p. 55 ; Longfellow, Hinwath, 
part xix. ; Davis, [phe Chiites8, 
vol. i. p. 276 ; Colebrooke’s Essays, 
vol. i. 161 scp. 

1 hfanu, ix. 1381, Sawed Books 
of tlic East, vol. XEV. 
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power are confronted with the records of their past, 
and judged according to their deeds. Over the devobees 
of Siva, Vishnu, Brahma, and specially over those whose 
dying has been protected by ceremonies performed by 
properly rewarded priests, he is believed to have no 
power? All others when tried and judged by him, are 
led by his messengers each to their own plac'e in one 
of the numerous Indian heavens or hells. It is a 
prospect which even good men may well face with the 
utmost dread ; but faith in the efficacy of the Brahman 
rites, in the merit of their own donations to  the priests, 
and in the value of the services rendered for them by 
their relatives after death, enables them to meet it not 
only with composure, but even with confident hope. If 
only sufficiently abundant merit be accumulated by 
and for them, they will surely be delivered from the 
pains of hell (put), and attain to beatification as pitris- 
glorified ancestors-in the realms of the gods? 

- 

1 Vis?mu Pzcrana, iii. 7. 
The Brahmans, if properly 

fee'd, granted what was akin to  
absolution before death and after 
it, and in some instances they 
appear to  have become surety for 
the dead. It is recorded that 
when a rajah of Tanjore died, his 
bones, burned t o  powder, were 
mixed with boiled rice and eaten 
by twelve Brahmans, who took 
upon themselves t o  answer for all 
his demerits. From the Punjab 
it has been reported that a Brah- 
man, paid for the purpose, ate 
rice out of a dead man's hand as 

his surety, and then he aban- 
doned the territory as one who 
had lost caste by the transaction. 
A strange reminiscence of this 
belief survived in Wales, where 
at  funerals poor and abject people 
were hired for a loaf of bread, a 
bowl of beer, and a silver coin, to  
take upon themselves the sins of 
the deceased.-Dubois, J f a w ~  
du Peuplc dc Z'Indc, vol. ii. p. 32 ; 
Richardson, Punjab Notcs a?ld 
Queries, vol. i. 674 ; Aubrey, .Ib 
mains of Gcntilism a?uZ Judaism. 
Folk Lore iYococicty Pzcbzicatioss, 
1881, p. 36. 
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Zven after the deceased had become a pitri or 
glorified ancestor, the shraddha is believed t o  be an 
important means of ministering to  his welfare ; for by 
the essence of the offerings of his posterity his progress is . 
supposed to  be accelerated through future blessed births 
till he attains to final union with the absolute. We 
find the same Belief in all pagan religions; in some 
cases it was expressed in peculiarly solemn rites which, 
in forms more refined, reappeared early in perverted 
Christianity. I n  India it supplies a striking illustration 
of the inconsistencies of religious belief. Por, according 
to one of the oldest and most unbending of Indian 
dogmas-that of Karma-a man lives by his own 
righteousness only, suffers for his own iniquity, and 
works out his own salvation apart from any help which 
may be accorded by others. Yet from immemorial 
ages the orthodox and pious have only been able to 
face the great ordeal of death, when sustained by the 
hope that they will profit after it, by merit accumulated 
for them by their surviving relatives, through such 
simple and easy methods as the offering of little cakes 
to themselves, and that of feeding and feeing the priests 
who are their representatives on earth? It is an incon- 
sistency far more pathetic than ludicrous, for it indicates 
that man’s religious instincts are stronger than his 
metaphysics. The help rendered by the pious survivors 
counts of course for merit to  themselves, but it is an 

“Re who gives water and while the gift of a house will 
shoes to  a Brahman will find water secure him a palace in it.”- 
to  refresh him and shoes to wear Ward, The Bhdoos,  vol. ii. p. 
in his journey t o  the next ~voi~ld, 284. 
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outcome of the essential belief, which no degradation, 
even that of savagery, can obliterate, and which the 
Gospel has formulated with unmistakable precision, 
that though every man must “bear his own burden,” no 
man ‘( liveth unto himself,” for he can only ‘( work out his 
own salvation ” by working for the redemption of others. 

The religion of India is said to contain all the ideas 
which are expressed ia the rites of other pagan religions, 
but in other religions some of these ideas are more 
cleasly elucidated. In some cases, moreover, they are 
applied with the result of producing divergences almost 
amounting to contradictions to the Indian beliefs. No 
more striking illustration of this can be found than in the 
religion of Iran, whose sacred Avesta, the more it is ex- 
amined and compared with the Vedas, dearly indicates 
that both are traceable to a common source. Though flow- 
ing originally from the same fountain of thought, those 
literatures represent developments so independent that 
the same words express quite different conceptions, and 
the same sacrificial rites are employed to gain quite 
opposite ends. The devas of the Vedas ase the demons 
of the Avesta. The Asuras of the Brahrnanas are 
enemies of devas and of men-though in the Vedas, 
they are only ethereal in contradistinction to corporeal 
beings-yet Ahura in the Avesta is the sacred name 
of deity? 

This difference was the result, not of any rr religious 
revolution in prehistoric times,” nor of any violent 

pp. 139, 276, 284. 
€Iaug, Essays OR t& Pars$, Syed hmeer Ali, .&@ aqid 

[Penclviny of Nokanamed, p, 7. 
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reaction against primitive beliefs. . It was rather the out- 
come of slow movements which by imperceptible degrees 
led the minds of men who were living under healthier 
physical and intellectual conditions, farther and farther 
apart from the thoughts of their kindred not so 
favourably influenced? In the Vedas there are said to 
be germs of monotheism in the unseen force f& to be 
behind all forces; and germs also of dualism, in the 
conflict between the powers malevolent and benevolent 
to  man. As the Aryans descended into India and 
degenerated through admixture with the lower races 
into Hindoos, the metaphysical spirit gained hold of 
them, and both of these original notions grew gradually 
weaker, till finally they disappeared under its resolving 
power in a coarse pantheism on the higher side, and in 
its lower in a confusion of good and evil approaching to 
animism. The Iranians on the other hand, living a 
practical life in a much healthier climate, clung per- 
sistently to  both notions, and went on developing and 
applying them. And so, it came to pass that out of the 
“Asuras,” the spiritual beings conceived of by their 
ancestors to be superior to man, one came to be 
worshipped as supreme over all the others, who became 
his messengers or heavenly host. AU but one, and that 
one, and all things living that cleave to  him, became 
the enemy of the Supreme. For him, and for his wicked 
works, Ahura is not responsible, seeing he did uot 

Milla, Introd. t o  the Gatlias, 
p. sxii. scp.) Sacred Books of tit@ 
.But, vol. sssi. j Darmesteter, ofIi%ligioit, p. 219. 

Co~itcniyo~n~y 12evicw, Oct. 1879, 
p. 283 ; Miiller, O?$gi?a a?id #owth 
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create him ; but not having the power at once to  destroy 
him, he endeavours to do so by unceasingly warring 
against him. The history of the world is the history of 
that war in heaven and earth, which must continue till 
darlmess, death, and evil are extinguished, and light and 
life and good shall stand forth triumphant in a resurrec- 
tion which will restore all things. This conception 
of a confiict between gods and demons almost faded in 
India from the thought of a people who dreamed that 
both were fleeting emanations of the same indifferent 
being. In  Persia it was intensified in the thought of a 
people who had a great deal of actual fighting t o  do, 
till being was conceived of as infinite light, the source 
not of all that is, but of all that thinks and knows. 
Deity was infinite intelligence communicating at man’s 
request the divine word or law for the conquest and 
ultimate extermination of ignorance, impurity, and 
death. 

This is an idea of religion very different from that 
of the Hindoo, whose highest aim was to extricate 
himself altogether from the univeise. The orthodox 
Iranian on the contrary sought by ranging himself on 
the side of the good deity Ahura-mazdha, to contract 
and destroy as much as he could of the dominion of 
Ahriman (Angra Manya), the evil power. It involved 
quite another doctrine of sacrifice, as being effectual 
not in the first instance at least to  obtain a man’s 
deliverance, but as service rendered to the good deity. 
It was not so much an act of worship, as a real assist- 
ance to  Ahura’s hosts, who though ethereal needed the 
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sustenance of material offerings and the encouragement 
of human praise. When unaided by sacrifices, and by 
prayers or spells believed to be as potent as sacrifices, 
they became weak and fled helpless before their foes ; 
but when “the holy meat and flesh, and the most holy 
homa,” were offered t o  but not in the fire, and when the 
spells of pious men were projected between earth and 
heaven, the armies of light prevailed to  displace the 
hosts of darkness, and overthrow “the murderers of 
the good, the fiends who hate and torment them for 
their faith.” I 

In the Avesta as in the Brahmanas, sacrifice is 
regarded as a mighty power, but the Avesta demands 
what the Brahmanas never suggest, that to be effica- 
cious, it must express the righteous disposition and 
pure intention of the sacrificer. The ceremonial was 
indeed grossly superstitious, and was founded upon very 
childish myths, but these came to be infused mith moral 
ideas which the Indian wholly lacked. The inter- 
pretation of the myths was gradually refined, tending 
more and more towards pure theism, and even mono- 
theism ; and the development of the rites, unlike that 
of the Brahmanas, which issued in the gross magic of 
the Tantras, was in the direction of purer and more 
ethical conceptions of religion, A Persian, unlike a 
Brahman, could never hope t o  climb into heaven just 
by his sacrifices, Even when offered with pure intention 

Darmestetes, Oimnux2 und 9, 43, Sacred Books of the East, 
vol. iv. ; Yasna, lxi., in Sacred 
Booksof the East, vol. ssxi. 

Al~riman, p. 87 ; Vendidad, Pasg. 
v. 25, note 3, and Pasg. sir. 
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they were efficacious only in limiting the power of 
Ahriman and in extending the dominion of Ahura. In  
sacrificing to  help the dead on their mysterious and 
dangerous journey, in honouring them as (' fravashis '' at 
the yearly festival Afrhagan, their principal object was 
to defend the kingdom of Ahura from the baleful 
impurity of death. Whatever personal benefit it 
secured to  the worshippers was all expressed in the 
renunciation of Ahriman and all his works. It was 
reckoned as only one of the ways by which the kingdom 
of Ahura could be advanced. . By carefully defending 
himself from the defiling power of death and by 
destroying the Ahrimanian creatures, he was helping 
on the cause of'good, as truly as when offering sacrifice. 
For all these, if he had done righteously and lived 
purely, he would be recompensed in the resurrection ; 
but if he had done wrong, no sacrifice could save him 
from the penalty of his evil. Wicked actions as in 
Buddha's creed, could not be undone, but must work 
out their full retribution. 

The great defect of the religion, however, was that 
wickedness did not consist in injustice, or cruelty, or im- 
purity in our sense of the words, but in sacrilege. The 
worst crimes were defilement by contact with death, dese- 
cration of the holy fire, and the slaying or even injuring of 
any of the holy creatures. Of a remission of such offences, 
save through personalendurance of the penalties attached 
to them here and hereafter, the Avesta knew nothing. 
No sacrifice, no offering could expiate them, or turn aside 
the sweep of the inexorable law. The criminal had to 

. 
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suffer first the very cruel death awarded to him and then 
proceed to endure terrible torments in another world, I t  
would appeaz that if, truly penitent, he made a becoming 
confession according to a formula called the Patet, his 
soul yas saved, so that though he suffered the full penalty 
here, he was exempted from any in the hereafter, It 
is averred that this is an idea which at a late period 
of its history, Persian religion borrowed from a purer 
faith? It probably did, and yet it is interesting to find 
that at a very early period Iranian religion had its idea 
of the unpardonable sin, the sacrilege or anaperetha that 
was inexpiable by death through any torture here, or 
by any conceivable torment in the world to come? 

The highest act of Brahmanic worship was com- 
munion in‘the soma sacrifice, but in the religion of 
China, the religion of a very practical people, this idea 
of communion in sacrifice received a far clearer and 
purer embodiment, In  the bool<s of the Li Ki8  are 
contained treatises on “Ki  Fa,” the Law of Sacrifice, 
“Ki I,” the Meaning of Sacrifice, and “ICi Thung,” 
the Origin of Sacrifice, which indicate conceptions 
superior to those of any other pre-Christian religion, 
the Hebrew of course being excepted. The doctrines 
which are set forth and the rites which are described 
in these treatises are said to be very ancient. The 
worship was unmistakably that of polytheism, for it 
was addressed to the sun and moon, and to such forces 

Farg. i. 18, 17, Farg. vii. 23, in 
Sacred Books of the Xmt, vol. iv. 

sxvii. and xsviii. 

. 

1 Spiegel, Introd. to the I#ncid- 
auesttc, translated by ~ ~ o o c ~ .  

is .  49 ?tote, Fqr. iv. 20, 24, 28, 
2 yendidad, Fal*g. iii. 20, scp., S&CicdBOOkS Of tk? East, Vols. 
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of nature as contributed t o  promote huinan comfort ; but 
the tendency toward the conception of the One Abso- 
lute Sovereign power was manifest. If the sun was 
addressed, it was because he was supposed to  be the 
abode of the one heavenly spirit, and of the spirits of 
the departed fathers. Confucius, in the 19th chapter 
of the “Doctrine of the Mean,”I records that in all 
their worship the object of the ancients was to reverence 
“Shangti ”-the equivalent of “ El Elion )’ of the patri- 
archs. The intention of ancient sacrificial worship was 
purely eucharistic, the principal sacrifices, which seem to 
have been offered with great religious earnestness, were 
expressive of the gratitude of the whole nation for 
benefits divinely bestowed. So sacrifice is described 
as “not a thing coming to man from without,” but as 
“having its birth in the heart which, when deeply 
moved, expresses itself in ceremonies.’’ Hence (‘ only 
men of ability and virtue can exhibit the idea of 
sacrifice.)’. ‘‘ Bringing into exercise all sincerity and 
good faith, with all right-heartedness and reverence, 
they offer the proper things, and accompany them with 
the proper rites.” ‘( Intelligently he offered his sacri- 
fices without seeking apything in return for them,” 
‘‘ Such was the spirit in sacrificing.” a 

The most interesting of the sacrificial rites described 
in these books, were those performed in the ancestral 
teniple in honour of the dead. In  three ways was a 

Sacred B Q O ~ S  of tlm East, vol. 

Li Ri, bk. xxii. 1, 2, 3, 

seq<, Sacred Books of t7m East, 
xvii. p. 36. vol. xxviii. 
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filial son’s service rendered to his parents : by nourish- 
ing them when alive, by mourning for them when they 
died, and when the mourning is over by sacrificing to 
them.” After death, offerings of cakes and meat were 
placed beside the corpse, and at the burial similar obla- 
tions were presented at the grave. “Not that the dead 
were supposed to partake of them, but from the oldest 
ages they have always been so offered, and all t o  cause 
men not to  revolt from the dead.” When his tabIet 
was erected in the ancestral temple, so that the living 
might be able to think of the dead as not far away,” a 
sacrifice of repose like a Xomish requiem mass was 
celebrated for him.’ The Egyptians periodically feasted 
with the departed, and Greeks and Romans once a year 
visited and illuniinated and presented libations and 
oblations at the tombs of the dead;2 but in ancient 
China the dead mere honoured with greater solemnity. 
Annually, in a royal function in which the principal 
celebrant was the emperor, as the representative of the 
mhole nation, the Chinese observed their sacrifice and 
sacrament of memorial and communion. It was preceded 
by purifications, fastings, vigils, during which mouyners 
dwelt upon the recollections of the dead, and brooded 
over their vords, and >~O~lis, and ways, so that when 
they entered the temple they seemed to see them in 
their accustomed places. Vi th  fragrant libations offered 
to attract them, their presence was affectionately in- 

Li XiJ ii. 8, 9. Tnc., E&%, ii. 95 ; Ovid, liasti, ii. 
56-70 ; Cicoro, PM., i. G ; Ad 
Attic., vi% 14. a &noid, v. 77, and is. 216 ; 
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volced. Then a red bun, fastened to a stone pillar, 
after the hairs about the ears had been inspected to 
make sure that they were of the proper colour, was 
slain by the emperor with a knife which had small 
bells attached to the handle. The fat from the viscera, 
the blood, and some of the hair were burned with 
incense and fragrant wood, and afterwards portions of 
the flesh, both raw and boiled, were offered to the 
invisible guests. After they had feasted, and “when 
their happiness and dignity had been made complete,” 
the living relatives received their portions. Particular 
respect was paid to the aged, whose cups mere often 
filled to the wish which was warmly expressed, that 
their old age would be blessed and their happiness be 
for ever complete. In  some descriptions of the cere- 
mony, the departed were personated by surviving 
relatives who received the homage paid to them, and 
with the assistance of the priest pronounced upon the 
living the benediction of the dead? 

This great family sacramental reunion, in which the 
living reverenced the dead and the dead blessed the 
living, was rooted in one of the deepest and strongest 
of human sentiments. They were not the only people 
who sought not from curiosity by necromancy, but 
reverently by the rites of religion, to hold communion 
with the departed. Instead of speedily forgetting them, 
they cherished their memory, and endeavoured to oulti- 
vate their favour and to  obtain their blessing. It must 

Shi King, blr. iii. ode 4, p. 300 ; Li Ri, blr. xxi. 11 ; 
Sacred Books of the Zmt, vol. iii. Mencius, bk. vi. ch. v. 
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not be dismissed by us as only a superstition, whose sur- 
vival among ourselves is affection’s offering of flowers 
at the graves of our beloved. It was the expression of 
a spiritual instinct which, like the craving of the 
Brahman for union with the Divine, and the aspiration 
of the Iranian to be found on the side of Ahura and 
against his enemies, is of the essence of universal 
religion. As such it has been assumed and purified 
and satisfied by Christianity. It was the natural man’s 
conception of the Communion of Saints, which the 
Saviour has corrected and realised, in the institution- 
not of the Church’s festival of All Saints-but of the 
Sacrament of the Supper. In that ordinance we hold 
communion with Christ Himself, and with all who 
having died in Him are now alive with Him for ever- 
more. Thus, knit together as God‘s elect in one com- 
munion and fellowship in the mystical body of His 
Son Christ our Lord, we obtain grace “so to follow the 
blessed ‘saints in all virtuous and godly living, that we 
may come to those unspeakable joys prepared for them 
that unfeignedly love Him.” In China this ancestral 
sacrifice was productive of much good. They were a 
thoughtful and provident people, who saw that such 
observances tended to promote loyalty, wise govern- 
ment, and social order. Many quotations might be 
cited from the ritual vhich clearly declare their noble 
intention, and the history of China shows how effec- 
tually by means of them great multitudes of people 
were welded together ; and it must be confessed that in 

1 Collect for All Saints’ Day. 

’ 
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respect of industry, filial reverence, and piety the 
Chinese will compare favourably with many communi- 
ties in Christendom not pervaded by a very lively faith 
in the blessed verity of the Communion of Saints? 

It is because of the deep universal concern as to  
what of human life lies beyond death that the worship 
of another great religion is so interesting. It is 
reflected iu the relics of a people quite distinct, as far 
as can be traced, from the Aryan branch of the human 
family, and representing probably the oldest civilisation 
in the' world. At the very earliest monumental epoch, 
the religion of Egypt is stated t o  have been colupletely 
systematised? Though the character of that religion is 
still a subject of great perplexity and considerable 
obscurity, there is a general consensus of opinion that 
on its popular side it was a multitudinous polytheism, 
whose rites were grossly idolatrous, and in many 
instances flagrantly indecent and immoral.8 This mani- 
fold variety of gods and of modes of worship was due to  
the inany distinct conimunities in which they originated, 
each having its own peculiar ideas and customs, By 

Li Xi, xxi. 13. 
a Lenormant, Mamal #His. 

toiw d ~ ?  I ' O h ~ l z t ,  vol. i, p. 521. 
3 Indications of savage notions 

are frequent, as in the periodical 
processioiis of the sacred animals 
or images through the streets and 
along their water-courses t o  re- 
ceive, like the procession of the 
Host, the adoration of the people, 
and to bestow blessing by their 
passage. Also, at tlie sacrifice of 

the sacred ram at Mendes, when 
the statue of thc goddess was clad 
in its skin, and the votaries made 
loudlamcntations, and beat them- 
selves as they dicl in niourning 
for a dead relative. TheEgyptians 
how eve^^ did not cut tliemselvos 
in mourning or in worship as did 
t l i~  Syrians, but smote themselvas 
upon their breasts. (Strabo, xrii. 
551; Herocl., ii. 122, 171 j Wil- 
binson, Aiicicnt Zgypt, iii. 381.) 
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and by as the people consolidated, these local groups 
of gods were combined or arranged into a hierarchy, in 
which were classed first the “ peat gob," then next t o  
them the powers or ‘( the mighty ones,” and then I‘ the 
$en;$:’ their ministers. The same hierarchy was pre- 
sented in the local triads worshipped in particular 
cities; for one member of these had a decided pre- 
eminence over the second, who was generally, though 
not always, a goddess, and in relation to her the third 
occupied a lower footing. The triad of Thebes consisted 
of fatherJ mother, and son, and these were worshipped 
at Philze, as Osiris, Isis, and Horns? Latterly the worship 
of Isis became national, and when imported into Rome she 
-as merciful mediator with the stern Osiris holding 
her son in her arms-was as devoutly worshipped in the 
Augustan era as is the Madonna in Italy to-day. It is 
averred that these triads were sometimes represented as 
three gods in one, as for example, in a porcelain idol 
worn as a charm, in which were combined the body of 
Ptha, the supreme nature god, the hawk’s wings of 
Horus, and the ram’s head of Kneph. Osiris, Isis, and 
Horus had for their symbol the triangle, so when we 
realise that the central. belief in Egyptian mythology 
was the killing of Osiris by Typhon, the old serpent, 
and his resurrection after burial by Isis to be Icing and 
judge of the dead, me shall find ourselves confronted 
with pathetic suggestions as to the source of the 
corruptions which were afterwards to paganise Christian 

Herodotus, ii. 26 ; Bunson, 
.Egy$t, vol. i. pp. 364, 409 ; Raw- 

li11s011, Bhtto?’?/ cfA?t&d -?@, 
vol. i. p. 403. 
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worship, and also of the conceptions which influenced 
the formulation of the Christian creed. It is no longer a 
surprise to  learn that the doctrine of the Trinity was 
first crystallised in the theology of the Egyptian fathers 
of the church, or that one form of the doctrine of the 
Atonement which represented the devil as compelled 
to  sunender the souls of sinners over whom he had 
acquired a right-in compensation for his mistake in 
killing the innocent Son of God-should have so early 
originated and so long held its place in our Clhristian 
theology.1 

But it is not by its popular mythology and gross 
physiolatry that Egyptian religion is to  be judged. 
Those who take the lowest view of it admit that in its 
highest conceptions, the many gods of the people were 
only attributes of One from whom all variety proceeds, 
and whose name it would be sacrilege to  utter. Though 
aiming so high, it was never clear in its view, for it 
was “full of the contradictions of a people unable 
logically to elaborate thei; religious conceptions.” 
In some respects it is described as dualistic like the 
Persian, in others pantheistic like the Brahman creed; 
and yet taken as a whole it represented thought at 
quite an opposite pole from the Indian belief. Instead 
of absolute Being, it worshipped endless variety of form. 
Deity, instead of being perfectly excarnated, was con- 
tinually incarnating itself in everything. Body from 
which the Brahman sought to escape was not allowed 

Clarkc, Yew Cheat Beligions, 2 Ravliiison, History ofAitch6 
p. 266. .Egypt, vol. i. p. 316. 
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by the Egyptian to perish. India contemplating eternity 
forgot time, and had no history; but to Egypt every 
moment was sacred, and “men ,were so occupied in 
recording the present upon their monuments, that 
though they have thereby recorded a mighty past, they 
have given us no era from which by dating backward 
or forward, we can fix their chronology.”l 

The gods, by the intelligent, were conceived to be 
upon the side of justice, and to them prayers, praise, 
and sacrifice were acceptable only as the worship 
of upright hearts. Many of the ethical precepts in the 
hymns resemble the maxims of the Book of Proverbs. 
They praise ‘(wisdom,’) tell us that (‘ a man’s heart rules 
a man,” that ((the life of the viclred is what the wise 
know to be death,” that “our secrets are all known to 
Him who made our inner nature,” and that “ t o  Him 
having died we must give a strict account of all the 
deeds done in the body,” This last belief was the 
central one in their esoteric theology, and they marked 
their deep sense of its importance by their costly 
sepulchres and by their impressive burial rites. The 
dwellings of the living were considered to  be simply 
(‘inns,” upon the erection and adornment of which little 
cost and skill mere expended, but upon the construction 
of their ‘‘ everlasting habitations ” (pa-t’eten)2 no possible 
expenditure and magnificence were deemed excessive. 
The living were treated with respect, but the dead as 
exalted to  gun& divinity by their liberation from the 

1 Clarlre, !!‘en, arcnt Religiom, p. 226. 
3 Diodorus, i. 51. 
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body, were entreated to help them in difficulties and 
protect them in danger; while in turn they sought to  
assist them in their progress through the other world, 
and especially in the terrible ordeal vhich after death 
awaited them in the halls of Amenti, by the observance 
of a ritual such as no religion ever h e w .  

It is not i n  the ritual of the Book of the Dead, but 
in the high beliefs which are suggested rather than 
expressed in it, that we find the true reaching forth of 
Egyptian religion toward the revelation of the Gospel. 
The details of the ceremonies, the very first purpose of 
which is to restore to the dead man the use of all the 
members of his body, are as childish as are those of the 
Indian shraddha. Its rules also as to the employment 
of amulets and of magical charms to protect the soul 
against its ghostly foes, and help it over its diffimlties, 
are only equalled by the notions of savages, But side 
by side with these absurdities are expressed convictions 
of the continuity of life after death, and of the operation 
of the law of retribution, which may fully be held to 
compensate for a vast amount of gross superstition. 
The soul of the dead had to pass two ordeals, First, he 
had t o  submit to a trial and judgment on earth by his 
fellow-men, in which he had to  be acquitted, or be with- 
out an accuser, before his mourning relatives could be 
authorised to convey his mummy to the place prepared 
for it. Even if he survived this test, his soul, led by 
Horus, past Cerberus the guardian of the gates, was 
brought to where the infallible scales were erected within 
the halls of judgment. Into one of these scales were 

U 
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placed, not as in Persia and India, his good actions, to 
be weighed against the bad, but his heart, as repre- 
senting the entire moral character, to be weighed against 
,an image of truth. If he was found wanting, he was 
condemned by Osiris to  return to  earth in the form of 
an unclean animal, to  undergo a cycle of transmigra- 
tion proportioned to his misdeeds, and designed to lead 
him to  repentance. In  due season he had to return to 
judgment, and if, after many trials, he was found 
reprobate, he was doomed as a castaway to absolute 
annihilation. If, on the contrary, he was on the first or 
any subsequent occasion justified, Horus, taking in his 
hand (( the tablet of Thoth,”‘ directed him into the ways 
that lead to  felicity in the heaven of Osiris, Not that 
as acquitted in judgment he was qualified to enjoy that 
blessedness,buthe wasthenallowedto embarlcintherrboat 
of the sun ” in which by good spirits he was conducted 
t o  the (( pools of peace,” There freed in a baptism of fire 
from all infirmities and impurities, he was permitted to 
enjoy the delights of the kingdom of Osiris for three 
thousand years, At the close of that period he re-entered 
his body, lived once more a human life vith the same 
issue, and the process having been reiterated till a certain 
mythic cycle was completed, he was finally, as perfectly 
blessed, resolved or absorbed into the Divine Essence.2 

While this was in outline the belief of the initiated 

. 

c 
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Egyptian regarding the future and final destiny of man, 
the belief of the masses appears to have been that un- 
less in very exceptional cases, the “ metensontatosis ” or 
transmigration of the soul through ((the circle of neces- 
sity,” l--that is, through the whole range of animal ex- 
istence-till at last he re-entered his own body, was the 
fate of every man. Instead of being retributive in its 
purpose, it was’a condition of progress. It was not a 
degradation, but an education in which the soul by 
passing through all the lower organisations, gathered up 
all their varied lives till, as Tennyson suggests,- 

‘( A l l  experience past became, 
Consolidate in mind and frame.” 2 

Herodotus, ii. 82, 123. 
It is interesting t o  find the same suggestion in another Of OUT 

nineteenth century poet seers. Browning says, in ‘I  Priiice Hohen- 
stiel Schwangau,” , 

‘‘ I like the thought He should have lodged me once 
I’ the hole, ‘thepave, the hut, the tenement, 
The mansion, and the palace j made me learn 
The feel 0’ the first, before I found myself 
Loftier in the last.” 

One of his best interpreters remarks that this way upward from the 
loivest stage through every other to the highest, so far from lowering 
US to the brute level is the only way for us to  attain t o  the true 
highest, the all-complete. “ On this supposition,” says he, (‘ WO are 
able to  account- 

“for many a thrill 
Of kinship I confess t o  with the power 
Called Nature ; animate, inanimate, 
In part or in the whole, there’s something thero 
Manlike that somehow meets 
The man in me.” 

-Prof. Henry Jones, Brownivy ua a Philosophical a7td Religio’us 
Teacher, p. 213. 
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It was in any view a probationary and purificatory 
experience, necessary for entrance into (( Aalu.” Its 
duration was said to occupy two Sothic periods of 
three thousand years, though Plato in Phdo mentions 
ten thousand years, unless in the case of those who 
have ( I  philosophised sincerely and who have loved the 
beautiful.” These in the third period of a thou- 
sand years, proceed to their pristine abode, as we see 
them depicted in the symbol of the human-headed 

. hawk, carrying two wings in its talons and flying 
towards the solar splendour. It is supposed, however, 
that this rcdlcxo~ CEvdcyrcy~ was shortened by the amount 
of time that the body resisted decay, for until it had 
decayed the departed did not set forth upon his pil- 
grimage. For this reason therefore the body was em- 
balmed, and also for another reason which has been 
adduced, that the old habitation might be preserved in 
a condition to receive and minister to .its former occu- 
pant when the soul had completed its orbit. All this, 
however, is conjecture, for the real intention of the 
Egyptians in preserving the dead body and in adorning 
their sepulchres was not disclosed by themselves, and has 
not been discovered by any one else. Xt is probable that 
it was connected with belief in the resurrection of the 
body,” but this may be only an inference which we 
draw from the fact that they did preserve the body 
with the utmost care, for we have no decided evidence 
that belief in the resurrection of hhe body was an 
article in the Egyptian creed.l 

1 Willuneon, Aileiciit Zgypt, vol. iii. p. 465. 
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Clear and strong, however, was the conviction of the 
continuity of life after death, and of the inexorable 
operation of the law of retribution, under which, as 
matter of I‘ necessity,” each disembodied person must 
receive award according to the deeds done in the flesh. 
Very strong also was the desire, as in India and Persia, 
to render to the departed in their ordeal, when they 
entered the other world through the gates of truth, 
what assistance they could. This desire has found ex- 
pression in every religion; among the Jews, in the 
days of the Saviour, it is said to have found an outlet 
in prayers for the dead ; and very early in the corruption 
of our own religion, it gave rise to those requiem masses 
which are still celebrated over so wide an area of 
Christendom. It is interesting to note the source from 
which were borrowed not only such functions, but also 
such festivals as the Christmas feast of the unconquered 
sun, the Candlemas festival of purification, and many 
other usages and rites, which, by minds of a mediseval 
cast, are considered distinctive of Christianity? But 
the most valuable predictive element of that mysterious 
religion is the truth-often very crudely expressed even 
by Christians, who are misled by the figures and meta- 
phors through which alone it can be communicated to 
us-that death is the real awakening, the true disclosure 
to us of the nature of things, and especially of ourselves 
to  ourselves. In the present stage of existence there is 
much to  dull the vision and drug the moral sense, and 

Sharp, Egyptian Nythology and Egyptian C%;ristianity, 1863, 
pccssim. 
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yet at times we are forced to tremble at the foretastes 
of that inevitable experience, when stripped of all that 
can conceal or disguise, and in the presence of One 
whose love was strong enough t o  bear the burden of 
our shame, we shall know and judge ourselves as God 
is always doing. 

The higher or esoteric religion of Egypt very power- 
fully influenced the belief of the educated classes of 
Rome, and especially of Greece. Egypt was originally 
to Greece what Greece was afterwards t o  Rome, the 
land of culture to whose CehtreS of learning and war- 
ship every student of philosophy or religion had to 
repair. And yet though importing from Egypt the 
oracles, the mysteries, and the names of the great gods, 
and though indebted to it for many a hint, Greece 
moulded her religion after her own independent fashion 
into something quite distinct from, and most unlike to 
the religion of Egypt. The religion of Greece was 
briglit and joyous, while that of Egypt was sombre and 
awful, The gods of Egypt were mysterious powers, 
dwelling invisible and apart in abodes which were 
never known, but the popular gods of Greece were 
familiar and neighbourly beings, residing in every glen 
and forest, and traceable a t  every fountain and brook. 
Living upon something like equality with men, if they 
did nob inspire delight they certainly were not a terror. 
As Greece had neither sacred books nor priestly caste, 
her religion could hardly be a restraint either to mind or 
conscience, It never could be reduced to forms that 
could endure or be long regarded as binding. It was 
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always in transition, and because stimulating, instead 
of restraining imagination and limiting intellect, it was 
really in perpetual development. So, by a series of im- 
perceptible gradations, .it passed from the religion of 
the people to that of the poets and artists, and finally 
to that of the philosphers. By them their beautiful but 
capricious and immoral gods, who interfered in human 
affairs rather as mischief makers than as doing good, 
were reduced to symbols ; and ancient Zeus, the father 
of gods and men, was sublimated into 6~63,  the Divine 
element and power in whom and by whom all things 
consist. 

Like all other ancient peoples, who had advanced to 
civilisation, the true religion of the Greeks was quite 
distinct from the popular one, which was indeed very 
gross in its beliefs, and often very savage in its rites: 
Even as installed in the pantheon of Olympus, the 
gods influenced only a small part of the life of man. 
They sufficed when the days were good, and when it was 
a pleasant thing to  behold the sun ; but when the best 
days were not good, and man had no pleasure in them, 

Tliero seems a great gulf fixed 
between the ‘( fair humanities ” 
that appear in Homer’s word. 
pictures, and the Here who was 
worshipped a.s a plant, the Athene 
who was a stake, or the Zeus who 
was a rock. It is hard to believe 
that the Olympians were once re- 
garded very much as the savage 
regarded his totem, but such de- 
signations as Dionysus the Can- 
nibal, and Zeus tho Glutton, 

already referred to, and the con- 
fessions of their oivn historians 
and pliilosophers (Herod., vii. 
197 ; Arist., PoZ., ii. 8, 21 ; 
Plato, Laws, 677-686) place be- 
yond donbt these relationships, 
and establish the fact that not 
only in the Homeric age, but in 
the very late time of Pausanins 
the popular gods of Greece were 
worshipped ,after very barbarous 
fashions. 
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and when death stared him in the face, and conscience 
began to demand what was beyond death, the gods were 
felt to be powerless to help him. The tendency of the ‘ 
Greek mind was to refine and purify its conceptions, and 
as the Greeks grew to know something of the worth of 
a man, their deities became less human and less at- 
tractive. The more they questioned their own natures 
the more they discovered that they were governed by 
laws whose sweep of operation no worship of the bright 
gods could in the least affect. Long before Solon suc- 
ceeded in uniting the warring sections of the Attic 
people under one political and religious system, a secret 
religion, concerning itself with the moral government 
of the world and destiny of man, had emerged. Aim- 
ing at utilising beliefs to stimulate righteous conduct, 
this esoteric religion continued to develop itself, until 
about the time of &schylos, when it was not only for- 
mulated but legalised in the ritual of (( ~ J M  inysteries.” . 

There were several mysteries in ancient Greece-as for 
example the Mithraic, the Orphic, the Phrygian-but of 
all of them the Eleusinian were the most widely popular 
and most truly representative. Great divergence of 
opinion has from ancient times prevailed as t o  their 
real significance and worth, but though it is unquestion- 
able that they ultimately degenerated into fantastic 
trivialities and licentious orgies, the testimonies of 
Sophocles, Plato, Epictetus, Cicero,- indeed of all 
master minds of Greece and Rome-and the refer- 
ences of the Christian Pathersl force us to conclude 

1 Clem. Ales., Xtrom., V. 689. 
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that their original intentiou and their effect for long 
was to lead the initiated to a truer knowledge and a 
purer life, They were designed, according to Plato, to 
“restore the soul to the state from which it fell, as 
from its natural seat of perfection.” They were truly 
called “initia,” says Cicero,l “for they are the begin- 
nings of a life of reason and virtue, whence we not only 
receive the benefit of a more comfortable existence 
here, but are taught to  hope for and to aspire to a 
better life hereafter.” Comnienting upon this passage, 
one of the best modern classical authorities has said that 
( r  the only reasonable cause which can account for the 
enthusiasm with which the noblest writers of the old 
world testify in their favour, was that through the 
mysteries was revealed a faith which enabled the 
initiated to die with a fair hope, and which as a con- 
sequence made them better citizens and better men.” 
“These mysteries to  the Greek mind were its gospel of 
reconciliation with the offended gods.” It is certain 
that they were only open to those who were conscious of 
no crime ; an inexpiated murder was an unpardonable 
disqualification ; and so stringent were the obligations 
to live justly and piously, that initiation was some- 
times deferred till the approach of death, from much the 
same superstition which afterwards deterred so many 
from receiving the sacraments of the Christian Church? 

From the hints and suggestions given by the classical 
De Leg., ii. 14. Maliaffy, Bumbles uncl Sluclics in Greece, pp. 163-6. 

So Aristophanes in the Pux makes Trygacns say- 
A& ykp pvy87jval pe rplv d v y K & a t ,  

quoted by Warburton, Div. Log. of Jfoscs, book ii. sect, 4, vol. ii. 
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writers, we may safely infer that these mysteries repre- 
sented the religion of the individual, who through 
initiation was introduced into communion with Deity. 
(( Initiation, according to Sopater: establishes a kinship 
of the soul with the Divine nature.” So though there 
is divergence amounting almost to contrast between 
the soma sacrifice of their Aryan ancestors upon ((the 
dome of the world ’’ in Vedic times, and the mysteries 
which the Greeks celebrated at Eleusis in the times of 
both their tragic poets, their root idea and many simi- 
larities attest their common origin. Thousands of 
yeaw had passed since the forefathers of the composite 
people known as Pelasges and Hellenes lefti their prim- 
eval home. They had not only travessed, but they had 
lived in many lands, where unlike their Indian kinsmen, 
they were always coming into touch with people who 
could contribute toward their education. Persia, Baby- 
lonia, Phenicia had helped them to purify their con- 
ceptions, till their poets and philosophers were almost 
stammering the Divine name which the Hebrew pro- 
phets were inspired to  proclaim. The Greek idea of 
Deity was immensely higher than the Brahman, and so 
the Greek mysteries were purer, but their intention vas 
the same, and the means employed to give effect to it mere 
similar. Initiation was preceded by a long and painful 
process of purification, extending over an elaborate 
series of stages which in ordinary cases lasted for 
months, and for years in the case of candidates for the 
higher degree. Severe fasting, much physical fatigne, 

1 Quoted in Eitcy, Bdt., vol. svii. p. 126. 
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conditions and exercises calculated powesfully to  stim- 
ulate the imagination and develop enthusiasm, were 
employed to prepare candidates for the supreme action. 
They were supposed to die to  the old life, and to be 
revived as new creatures, so all the ceremonial was 
designed to  affect and agitate the mind as in, dying. 
Through long and laborious wanderings, in intense 
silence and darkness, they arrived at the verge of 
the great and solemn change. Tremblhg and horrop 
stricken they were forced to contemplate spectacles 
such as Bheas witnessed in his passage through the 
under world? Then came the sudden plunge into light, 
when amid ravishing music and gorgeous dramatic dis- 
plays (( the sacred libation, confewing li fe und Jcnowledge 
to  uppeltend the holy things !revealed, wus purtu7cen of,” 
and because made thereby regenerate and perfect, they 
were free to “ behold or touch or kiss the holy things 
and to converse with the blessed.”2 It was man’s 
highest experience when he felt his purest emotions 
and could indulge his loftiest fancies. So Euripides 
counts blessed the man who has been initiated into the 
mysteries, and Xophocles testifies that all other experi- 
ences compared with that was full of misery, for life 
was only to be enjoyed there? 

According t o  Warburton the Sixth Book of t h  Xneid describes the 
mysteries reveiled in the crowning act of communion, and by other 
authorities the Egyptian BooJc of the Dead is held to depict tlle mys- 
‘teries of Isis. Clem. Alex., Protrep., ii. 12, 15. 

*a pdmp I l m s  d6alpwv TAET&S &DV 

E161s. (Eurip., Bucclt.) 

(fiug. 719, Sophocles.) 
To3 68 pbvors &KE? 

Zrjv &r1‘ TO& 6’ ( tXXotm ndvr’ b ~ d  KaKd. 
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The mysteries represent the highest endeavour of 
paganism to  realise sacramental communion with deity, 
and the effect of the strained enthusiasm which they 
evoked-so contrary to  the native disposition of the 
Greek-vas intellectual expansion and moral stimulus. 
Among the educated it was considered a suspicious 
thing if a person, however virtuous otherwise, was not 
initiated at least in the lowest degree. Initiation in the 
higher degrees, as an E‘rr6.nrqq and in the highest of all as 
a 1(Epo+dvrqs or ~ ~ ~ o O X O S ,  t o  whom the whole revelation 
was imparted, was regarded as the goal of only the 
most aspiring souls ; but, not to have been admitted as a 
p4m-q~ at Eleusis, carried with it a prejudice like that 
attaching in Christendom to  one who is unbaptized? 
Consequently the higher teaching came to be widely 
diffused in society ; and so, while the rites of the public 
religion continued gross and degrading, there arose in 
Greece a literature representing a stage of religious 
thought only excelled by that of the Hebrew Bible. 
In Greece, it is true, the higher knowledge of the truth 
which led to the practice of piety, was communicated in 
mysteries for the few, while the whole Hebrew people 
were instructed in all the truth that had been revealed. 
Jehovah did not “speak to them in secret, in a dark 
place” in the earth, and what the prophets heard in the 
chambers they were instructed to proclaim from the 
housetops? Yet, through the poets and philosophers 
of Greece began to be proclaimed tniths concerning 

Witness the case of Socrates, 
and for laterinstances see Lucian, 

Vit. Demoiim, lib. ii. 
a Enseb., P T N ~ , .  Evang., i. c. 6. 

M 
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the moral government of the world-the retributive 
discipline which orders every man’s way for good-and 
concerning the necessity for some purification, in addi- 
tion to repentance and supplication, to obtain deliverance 
from an inherited curse-with such a power and dis- 
tinctness as to give them rank next to Hebrew prophets 
and psalmists as ~ai6ayoyol  e h  Xpmrdu. The early 
fathers, who loved to cite the testimony of “souls 
naturally Christian,” had a more correct apprehension 
of this fact than many modern expounders of the faith. 
And- though we can obtain from Greek authors only frag- 
mentary glimpses of the truths of the Divine holiness, of 
human guilt because of alienation, and of reconciliation 
by sacrifice, we may profitably conclude this lecture by 
referring to what of their teaching bears upon the 
points in which we are most interested-the necessity 
for an expiation of some kind to ease the burdened con- 
science and bring peace to the penitent heart.l 

In the sacrificial rites of the ancient religions which 
we have been considering, we find no trace of belief in 
the atoning efficacy of sacrifice in our sense of the 
word. They were only piacular as intended to influence 
the general working of the cosmos for the benefit of 
the sacrificer, and not to make good any offence which 
he had committed against a righteous deity, We can- 
not associate them with the forgiveness of sin, for in 
these religions the sense of sin was so weak as to be 
almost non-existent. In India, as we have seen, sin 
was conceived of .only as demerit, a misfortune rather 

mahaffy, Problem in Qreelc History, pp. 197, 201. 
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than a fault; and though in the more ethical religions 
of Iran and Eabylonia, it was an offence against ((the 
law of purity,” the impurity was only physical, result- 
ing from contact with the diseased, or with the dead, 
or with unclean animals. The Iranian conception of 
the unpardonable sin-the sin that was inexpiable by 
death here and by torments hereafter-rose no higher 
than the sacrilege of burning or burying the dead, the 
eating of a human corpse or of the carcase of a dog. 
The sins which we find confessed and lamented in the 
so-called penitential psalms of Chald8a;l are all of a 
similar character. The suppliant knows that one of 
the gods is angry because he is suffering pain, and he 
believes that this evil has come upon him because he 
has eaten or unwittingly trodden upon the unclean or 
forbidden thing? The Xgyptian religion rose higher 
than all these, in insisting upon works of justice and 
mercy as the proof of religious sincerity; but the 
purest of its prayers, and the loftiest of its hymns, 
express no conviction of sin, no repentance from it, and 

Records of the Past, vol. iii. 
p. 136 ; Truns. Bib. Soc. Arclwol., 
vol. ii. p. 60. 

In Babylonian religion WQ 
find the same dualism as in the 
Iranian. The distinction between 
evil and good was between d e -  
ments and animals that were 
hostile 01’ helpful to man, and 
betwen spirits malovolmt and 
spirits benevolent in their relation 
t o  man. In Iran the chief 
struggle and the most important 
function of tlie piiest, was t o  de- 

fend from and chase out the de- 
sing and most dangerous power 
of death. In Babylonia it was 
the existence of disease that most 
powerf$ly impressed mankind, 
and invested the physician 
wit11 tlie reputation of the ma- 
gician and the sanotity of the 
priest. As in Iran, the rites WQrG 
magical, and the hymns addressed 

acter of incantations. -Sayce, 
Hibbert Lectwe, pp. 329, 353. 

to  the sun-god were Of tllQ Char- 
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no supplication for pardon. Only once or twice are 
the Egyptians found making any confession nt all? A 
process is described in the Ritual of the Dead for separat- 
ing a man fro‘m his sins, but it consists not in confessing 
and repenting of, but in denying and disproving them, 
and in asserting his integrity. The sins which the man 
did not commit, and the good things which he did, are 
enumerated? Even when praying upon the brink of the 
fire c1eansing“poolsof peace,” “Estract nll evil out of me,” 
r r  Blot out my faults,” the soul is found protesting five 
times over, “I am pure.” I n  the judgment hall the heart 
could be weighed in the balances, even against truth, and 
not be found wanting ; a clear indication of II much lover 
idea of man’s relation to the Divine holiness, and of a 
far weaker sense of human infirmity and proneness to evil 
than meet us whenever and wherever we open the Bible. 

In  all these religions, however, at a certain level of 
thought, sacrifice was offered to conciliate alienated or 
offended deities, and to keep them propitious or favour- 
able to men. In such a stage of belief the gods were 
associated with the operations of nature, and any calam- 
ity or disaster was traced to their caprice, or to  their 
envy and jealousy of the good fortune of men. They 
were supposed to be, active only in plague or famine or 
drought, to  interpose in human affairs,not by giving fruit- 
ful seasons and happy days, but by smiting the earth 
with a curse ; and in order to buy off their wrath in a 

&cords of thc Past, vol. vi. Bunson, Egypt, vol. v. p. 260; 
pp, 100-1. Raidinson, Ilistoiy of dircicllt 

a Ibid., pp.:131-9. Zgypt, vol. i. p. 406 scg. 
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time of calamity, or to  keep them from troubling the 
world, only sacrifices which involved loss or suffering to 
the offerers could suffice. It was so wherever the great 
religion of Assyria or Baalism prevailed in any organised 
form. For Baalism was nature-worship in its most eutra- 
vagant expression, based upon the idea of solar energy 
in its destructive and productive phases. Whether as 
Moloch or Melcar or Rronos or as the fearful fire-god of 
the CartIiaginiaii or the CelGwhose worship has left 
many memorials of its horrors in our folk-lore ajnd 
customs-Be1 was ‘a monstrous deity, who could only 
be kept from doing evil t o  men by being constantly 
gorged with hecatombs of bulls and of goats and the 
blood of thousands of rains, (( Bound his altars upon 
the tops of the mountains, or by the stones of the 
brooks, his priests danced with frantic shouts, cutting 
themselves with knives, scorching their limbs with 
fire.” Human sacrifice-offered not with the savage’s 
intent of slaying the god for the profit of his worshipper, 
but as it was offered by the chosen chieftains of the 
Dnnai in Aulis,I t o  turn away anger or (( to please the 
winds” 2-vas everyvhere a grim reality? Appreciating 
their own worth as superior to  all creatures, men were 
inclined to  offer upon such occasions, not an anbaI,  
even the clioicest, but one of theniselves as the “best 
of all seeds,” and their own proper representative. 
Espniiding the significance of the ancient Gaulish 
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maxim, ‘ L p ~ o  wit4 1iontii~i.s wisi lioiitinis Gitn lucldatzo; 
non posse aliteg- deoTunt i~ninoi$nliuin ~2uvie12. placch 
ccr6itrcmtzci;”1 the victims burned upon the altars or at 
the tophets of the horrible fire-god, were not slaves 01’ 
prisoners captured in was, but, as annually in Carthage,2 
the choicest children of the noblest houses. Among 
the wild inhabitants of pre-Christian Europe great was 
the rejoicing when the lot  which decided the victim for 
the yearly sacrifice fell upon the bravest soldier in the 
army,. or upon the chief of the tribeaa 

In  all these religions the idea of substitution, of vicari- 
ous sacrifice, is profoundly rooted. The victim, whether 
animal or human, took the place of the offerers,for whose 
members its several parts were considered equivalent- 

Cor pro corde, precor, pro fibris sumite fibras. 
Hanc animam vobis pro meliore dam11s.4 

On occasions of great peril, when disaster threatened 
or had actually fallen upon the nation, the propitiatory 
sacrifice was considered moxe efficacious vhen the 
substitution was voluntary ; and so, in most ancient 
religions we find traditions of individual acts of self- 
immolation and devotion in which the foremost man, 
like the CEdipus of Sophocles, goes straight to his own 
ruin, that he might bear as king and priest his people’s 
woe ; or, like Decius in Roman story, (( Omnes minas peri- 
culaque ab Deis superis inferisque in se unum vertit.” ’ 

Cesar, De Bell. QulZ., vi. 16. 
Diod. Siculus, xx. c. 14 ; ad@us &E, 68 sep. ; Livy, 

.Est.,  viii. 9,10 ; Cicoro, DO ATnt. 
witsius, DET~LOOZ, Qent.,p.683. Dco?‘., iii. c. 6. 

Ovid, Fasti, vi, 161-2. 

Eiiseb., Prq .  Emng., iv. 16. 
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In China a pious king is reported t o  have offered himself’ 
in a tinie of universal calamity as the substitute for his 
people, and, after earnest supplication that his vicarious 
offering mould be accepted in place of his perishing sub- 
jects, he was actually immo1ated.l More remarkable still 
is the Phcenician tradition, referred to by Eusebius? of 
the ancient king or (( I1 ” who, when the realm was en- 
dangered by a very disastrous was, took his only son, and 
after investing him with the robes and insignia of royalty, 
sacrificed him upon an altar specidly prepared for the 
purpose. In the light of what had transpired on Calvary 
at least a generation before the fragments of Sanchonia- 
thou vere being translated by Philo Eiblyos, from mhom 
Eusebius quoted the story, and especially in the light of 
the interpretation which the apostles had given of the 
crucifixion of Christ, we need not wonder that the tradi- 
tion of the offering of a solz-ciyampb, p o v o y ~ 4  ; 8s 
X h p o u ,  by way of satisfaction; rq.mpo3 a a l p q  to 
avert the vengeance of God, and to prevent general 
ruin   UT^ 74s. rdurou gbOop&+-should have powerfully 
affected theologians in all ages of the Church, as a type 
from the heart of heathendom prefiguring what all men 
needed in God’s loving sacrifice of His willing Son for 
their redompt;ion.g 

Lege, Rolig;ows of ChCa, p. 
54 ; ‘&Instin’s .H&. of Simhz, 
book iii. p. 75. 

Prcep. &anq., bks. i. vi. vii. s. 
Bryant, Observatiow, pp. 286, 

292 ; &Ingee, Discoicrses and Dis- 
sertutioiis on Atoncimnt a d  Sacri- 
fice, 6th edition, vol. i. pp. 372-80. 

For discussion as to genuineness 
of the Snnchoniathou fingments, 
see Renan, dhzoire  sur Saw 
clioniathon, Payis, 1858 ; Lobeck, 
Aglaopi’tanos, ii. 1213 ; Baudissin, 
Articlo in  Ecirog Real-Em,, xii. 
pp. 364-72 ; hTovors, Die Plioni- 
:en, pp. 99, 116. 
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Far more remarkable than what Byrant describes as 
this most wonderful piece of history ” and this striking 
resemblance to the one great and final sacrifice, is the 
approach in thought and feeling tomards it indicated in 
the poetry and philosophy of Greece. In the trilogies 
of the oldest tragic poet, the polytheism of the people 
-the old Homeric gods, each with his own delegated 
sovereignty under the supremacy of Zens-is represented. 
But the gods of JEshylos are very different from the 
gods of Homer. They are no longer capricious, jealous 
of man’s prosperity, outside the pale of moral obligation ; 
they are terrible and mysterious beings, like the ‘(mighty 
ones” of Egypt. Tormenting doubts as to  whether 
might ( ~ t p d ~ o ~ )  in them was only might, or might and 
justice (6hcq) in unison, and as to whether the conflict 
between man and their superior might as expressed in 
nature would end in man’s destruction, or in some 
distant reconciliation of the two, are freely set forth 
in the Prometheus. With true insight it has been ob- 
served that in the great Titan enduring the wrath 
of Zens there is embodied, on the one hand, that law of 
sacrifice which has made all the great benefactors and 
teachers of mankind aohieve their task and win their 

that the first result of the possession of enlarged powers 
is a new self-assertion, the spirit of independence and 
rebellion against the control of a divine order, the 
<many inventions’ that tend t o  evil, an outburst of 
impiety and lawlessness, needing the discipline of 
punishment before it can be brought round again into 

victory through suffering ; and on the other, the truth d 
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a nobler harmony.” (( During the process the govern- 
ment under which men live appears stern, arbitrary, and 
tyrannical. The eagle’s fangs rend the heart of the 
hero Titan who represents the intellect of mankind as a 
race, the mind which belongs t o  all in its defiant self- 
assertion. The struggle and the agony must last till 
Cheiron comes of his own free will to bear the pains of 
death and so deliver him.”l In this great mythos 
which all thinkers have ranked among the noblest (( of 
the unconscious prophecies of heathendom,” one of the 
profoundest anticipations of an eternal truth, the poet’s 
meaning was probably far lower than his theme. It is 
plain, however, that his Zeus is no longer c c  the ancient 
giant tyrannous and strong, the vengeful ruler of this 
scorned world,’’ sending calamity upon men through 
sheer envy of their happiness. He protested against 
such an explanation of the mystery of evil as gross super- 
stition, he referred to it as (( an old saw,” a belief of very 
ancient days: and he plainly asserted his own conviction 
that if disaster followed prosperity, it was as the penalty 
of yielding to  its peculiar temptation to  become impious 
and proud. The suffering in man’s lot was felt to be 
the fruit of man’s sin, his evil was his guilt;. It had 
its fountain in some offence which might have been 
avoided, but which once committed did not end with 
the oflender. I t  descended mith accelerating force 
through successive generations-in which the penaIty 

Plumptre, Introd. t o  transla- Daphne a d  othm PoeW p. 

h d .  Tennyson, “NiObQ,” in 
tiou of BSC~LV~OS, p. Ixvii. 368. 

dgmz., 470 ; 666-782. 
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became the pasent of sin in an ever-increasing load of 
guilt, and “the murderous mischief waxed worse and 
worse,” until it fell at last upon the least guilty 
-upon one innocent in comparison with the first 
and all other transgressors-who, by penitence, suppli- 
cation, sacrifice, redeemed his house from the primeval 
curse. 

Sophocles, the greater successor of Xschylos, appre- 
hended even more firmly and enunciated more clearly 
the operation of this inexorable Nemesis. He believed 
in the supremacy of the all-pervading power whose 
laws unchangeably avenged themselves upon the 
impious. Dwelling invisible and beyond all h m a n  
ken, he will not explain to  perplexed mortals the diCfi- 
culties connected with his government? Providence, 
like human life, was t o  Sophocles a tale that could not 
be told, till death was passed, The mystery of suffering, 
often apparently undeserved, and the evil destiny trans- 
mitted from age to age, oppressed him; but he was 
careful to  note the connexion between the original mad- 
ness-the q x h a p x o v  l E q  z-with faults of some kind 
in each stifferer which called for correction and for 
profitable chastening? The disciplinary value of suffer- 
ing, however, was not wholly penal, but educative. In  
the case of the wise, afflictions were overruled for good, 
and out of evil good was brought. To both poets the 
dread ministers of the divine retribution, t,he relentless 
Erinnyes, could be transformed after the appeasement of 
their wrath into the benevolent (ei5+pover) Eurnenides, 

bscliyloa, Agmi., 1163. 8 Qi‘cZ, Bees, 1432,147Z 

. 
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03~2. Bex, 865-871. 
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aepual8eal.l Penalty meekly accepted would purify and 
refine. Under submission to  Zeus Soter--“ the consum- 
mating (dhebos)  saviour god, in whom the opposition 
between the serene gods of the worlds above and the 
gloomy powers of the realms below is equalised and 
tempered down,” - the rra04para would become 
pa@para, and (( calm wisdom gained by sorrow profits 
much,” 

“ Zens who men in wisdom’s path dotli train, 
Who to oiir mortal race 

Hath given the fised law that pain is gain.” 4 

It is important to  note that in the thought of both 
poets-and indeed of all men of profound feeling among 
the ancient Greeks-consciousness of moral discipline, 
chastisement overruled t o  their profit by supreme power 
( x p d ~ o s )  and justice ( A l q ) ,  was not sufficient to sustain 
the sufferer under the trial of his affliction. There still 
rested upon him the burden of his guilt, and from that 
guilt he could not deliver himself either by the pay- 
ment of fine, or by the endurance of penalty. Emanci- 
pation was possible, bnt it could only be obtained by 
expiation and lustration wrought bythe blood of sacrifice, 
and by water poured or sprinkled over the penitent 
through the mediation of another. To fulfil such an office 
t o  a suppliant (hcQrTs) who generally came from far, fleeing 
from the vengeance of man, and from the fierce wrath 
of the dreadful Erinnyes roused by his crime-malring 



172 SACRIPICE 

humble entreaty (.rrpoa.rpo.rr$) that by rites of atonement 
(haapol )  the Erinnyes might be appeased, and that by 
rites of purification (ica8appsapd) he might be cleansed 
from blood-guiltiness and restored to society-was the 
greatest kindness which a man could show to  a friend. 

This doctrine as to the efficacy of these expiatory 
and purificatory ceremonies is said to be traceable to 
Epimenides, who seventy years before the time of 
Bschylos had been summoned from Crete to Athens 
to  expiate the wrath which a great crime had brought 
upon the land. This he is said to  have done by turning 
loose some white and some black sheep from the 
Areopagus, and by sacrificing them to the gods before 
whose altars they lay down. If they rested where no 
altar was, one was erected to the unknown divinity who 
seemed to desire the sacrifice? At the same time he bad a 
temple erected to the venerable goddesses (the Erinnyes) 
and two unhewn stone pillars set up in the Areopagus 
as perpetual reminders that the evil powers that vexed 
the city, and which must never again be invoked, were 
outrage ( i ;Ppc~) and shamelessness (bva~Geh)? Making 
allowance for the legends that have gathered round 
his memory, the leading ideas of his teaching are 
unquestionably reflected in these ceremonies, which 
were recognised and enforced under the sacred law of 
Athens. Its decree was fixed and unbending that the 
shedder of blood must be outlawed and not allowed to  

' 

Miiiler, Disscrt., p. 171 ; Clem. Ales., Pvotrcp., 22. 
Plumptre, Introd. t o  ATsclqZos, 
p. xxix. 

Cioero, De Leg. II., ii. 
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converse with men, till, a t  the hand of one who frees 
from blood, I' the purple stream from yearling swine 
runs o'er him," as, covered with clay, daubed over 
with filth, standing in some cases on the skin of the 
victim, he confessed his crime and made his suppli- 
cation. 

Belief in the efficacy of this atonement for blood, and 
of this purification of the blood-shedder, was universal 
in ancient Greece, and it lasted long. Plutarch, indeed, 
stigmatises the rites as iv7rapai &yv&u, and Plato 
indignantly denounced them as immoral, but they were 
practised and believed in by intelligent heathens long 
after the coming of Christ. It is well known that such 
a cultured Roman as Julian the apostate, though 
scoffing at  the cleansing power of Christ's atonement, 
sought cleansing and peace of mind by submitting to 
the filthy ceremony of the (rclwobo1iunt.l The atoning 
sacrifice as ihaaph was offered to appease the gloomy 
divinities of the under-world, and to  satisfy the outraged 
Erinnyes. The celestial divinities were not propitiated, 
but Apollo demanded 'ca8appol, puriiication by blood 
and water, as fitting the penitent for entrance upon a new 
life of righteousness. The distinction between the atoning 
and the cleansing rites, clearIy explained by Muller? 
is interesting as giving the ideas originzllly expressed 
by words which, used also in the New Testament, have 
occupied and exercised Christian theologians from the 
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earliest down t o  the present times. Bschylos dwells 
with manifold delight upon the ceremony of supplication 
and atonement. Sophocles seems to make more of the 
ceremony of purification, the pouring of water as that 
which cleanses and renews, and insists upon the 
necessity for true repentance, and for short but earnest 
prayer for forgiveness and help. But both poets are 
fimly convinced that man could not be his own 
redeemer, working out his own salvation. He must 
seek emancipation through others, and with marvellous 
approximation to  the thought that underlies the 
mystery of the Atonement, Sophocles makes CEdipus 
entreat another t o  take his place-who will make the 
vicarious lustration in the fulness of a self-devoted 
love- 

“For one soul working in the strength of love 
Is mightier than ten thousand to atone.” 1 

Although this thought is well described as ‘‘ standing 
without parallel to  it in the literature of antiquity,”’ 
these unconscious prophecies of the fountain which 
Jehovah would open for sin and for uncleanness, and of 
the Redeemer who would vanquish the gods of Greece- 
even as Kronos had been vanquished by Zeus, because 
though mightier than they, he was to  be the bearer, not 
the builder of man’s voes ”-have abundant parallels in 
the writings of other noble Greeks. Let it suffice that 

496-500. Plnmptiw, Sophocles, Introd. 1). 

sittlichen Vorstelhmges des as- 

GTd. Cot., 40; 466- 492 j cll?JZos und XO~?LOCLS,  p. 57 j 

Dronke, Di9, XeCiyioie unc?, lxsx~, 
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we refer to Plato, who had clear insight into the 
wants of humanity as needing salvation. In Aristotle 
this confession is profound and searching, as when he 
says in his Nicomachean Ethics, that ‘‘ not one of the 
moral virtues springs up in us by nature.” To Plato, 
evil was not an excrescence in man’s nature which 
might be rubbed off; it was in the heart, the very 
fountain of life. St. Paul’s conception of the struggle 
between “ the flesh and the spirit,” St. John’s assertion 
that “ the whole world lieth in wickedness,” almost seem 
to have been anticipated by Plato. Man’s evil was the 
result of sin, in which all men were involved, and for 
which each one is responsible, a.nd no salvation from evil 
was possible unless by redemption from sin and reunion 
with deity. This could never be accomplished by man 
himself. Plato had no conception of a Divine Bedeemer, 
of a God who could suffer and die for His creatures. 
This was a void in the theology of Greece, which neither 
Plato nor any other thinker could supply. But he 
has said some strange things about “heavenly powers ” 
which operate in and upon earthly life, by the media 
of ideas, which, in themselves eternal, are really the 
saviours of the world? Believing in the possibility of 
salvation, he yet could only hope for it from super- 
human intervention. He was the first and only heathen 
philosopher who, renouncing all faith in any scheme of 
salvation by works, looked for the redemption of the 
world t o  a divine power existing in it and operating 
towards this end. It is true that there are many non- 

Leg$,, i. 644 ; Tkeat., 177 ; cforg., 492 ; .Rep., vi. 500, and viii. 555. 
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Christian and even antichristian dictc~ in his teaching ; 
and specially antipodal to the Gospel idea of the glori- 
fication of the Son of Man is his idea of the glorification 
of humanity. But in awakening and deepening the sense 
of the necessity for reconciliation with Deity, and in 
strengthening the hope of reconciliation, he prepared the 
way for the Gospel. He h e w  not, for he could not know, 
to what end Divinity was shaping his work, and at the 
best he saw dimly and prophesied only in part. His 
utterances of the truth, like all unconscious predictions 
of heathendom, are indeed @sjectcb nientbrcL3 and as we 
read them we feel that we are (( waiting with Ezekiel, 
till, at the Lord’s bidding, the scattered bones are joined 
into a body, to which the Holy Spirit gives life.” In 
the light of the great consummation, hovever, we s6e 
from what source they proceeded, and to what end they 
were made to tendel 

I t  may safely be averred as a conclusion from our 
survey of the highest beliefs of the ancient world, that 
the scattered elements of truth found here and there in 
them can only be satisfactorily harmonised in the 
Catholic faith of Christendom. And therefore these 
guesses and fragments sufficiently indicate a Divine 
purpose for all mankind, which even the Hebrew seers 
could only predict and not display. We see currents 
flowing from out of the midst of heathendom to meet 
the purer and fuller tides of Christianity. We see 

Edersheim, Life and Tdmes 
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heathendoin preparing the way, supplying the moulds 
and the language for the reception and distribution of 
Christian truth. Even its aberrations from the truth 
testify to  necessities, which it could not satisfy, and 
also to capacities to receive what it could not produce. 
There is something pathetic and prophetic in the fact 
that most of these religions feed the hope of a higher 
good than they know. The Greek and Roman cults 
have vanished long ago, for they have served their 
purpose, and of the heathen religions that survive, not 
one is satisfied that what is perfect is come to  them. 
Hinduism expects its final Avatar ; Buddhism waits for 
another Buddha ; Mazdeism, in ruins, looks out for the 
fulness of time when Soshiant will restore all things, and 
though perhaps not speedily, yet eventually they will 
all be gathered up in the sur6 hope of Judaisni, whose 
Messiah having really come, is fulfilling all things. 

N 


