
LECTURE I 

THE MISSIONARY INFLUENCE OF THE EARLY 

SCOTTISH CHURCB 

‘‘ IF we except the Athenians and the Jews,” 
said the late Mr. Frotide, when addressing a 
Scottish academic andience,l ‘‘ 110 people so 
few in number have scored so deep a mark 
in the world’s history as you have done.” 

This testimony iimy be siccepted as not 
only impartial but indisputable. The wars of 
Scottish Independence in the age of Wallace 
and Bruce rank, not only in thrilling interest 
but in far-reaching influence, with those of 
ancient Greece against Persia, of medieval 
Switzorland against Austria, of Bollaiid in the 
sixteenth century against Spain. In later 
times the indomitable resistance of Scotland 
to the despotism of the Stewarts, and the 

I d . 
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romantic attempts of the Scottish Jacobites t o  
win back for that dynasty the crown which 
had been forfeited, have in each case enlisted 
widespread sympathy, and created a fresh 
department of literature. The patriotic 
attachment of the Scot to his native land 
has furnished writers of other nations with an 
inspiring theme, while, none the less, Scot- 
land has, taken a leading share in exploring 
and colonising the world. Her merchants 
have been in the van of commercial enter- 
prise ; her emigrants have been most successful, 
because most persevering and self- adapting, 
pioneers.2 In  the middle ancl. latter part of 
the eighteenth century-to take one period 
as a prominent example-five contemporary 
Scotsmen each inaugurated a new departure, 
in more than one case a new era, in European 
thought, literature, or mechanical enterprise. 
David Hume became the father of modern 
philosophical scepticism ; Thomas Reid the 
founder of that philosophy of common sense 
through which ultra-scepticism was in that 
age withstood. Adam Smith, in his epoch- 
making Wealth of Nations, established a new 
science of Political Economy, revolutionised 
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men’s ideas of. material prosperity, and 
preached what was then the virtually un- 
known doctrine of Free Trade. The masterly 
work on the Emperor Charles V. by Principal 
Robertson marks a notable stage in the 
modern development of philosophical and 
critical history ; while, in a widely different 
sphere, t o  James Watt and his inventive 
genius are mainly due those marvellous 
applications of the power of steam which have 
economised human labour a hundredfold, have 
rendered man vastly more than before the 
Master of Nature, and, through the locomotive 
engine (which Watt suggested), have trans- 
formed distant peoples into near neighbours. 
To select three illustrations from the three 
succeeding generations, the songs of Robert 
Burns have probably been oftener sung in all 
parts of the globe, and have exerted a wider 
and deeper influence over popular sentiment, 
than those of any other lyric poet, ancient or 
modern; the Waverley Novels marked an 
epoch in the history of fiction not only in 
Britain but throughout Christendom, and have 
had translators, commentators, imitators, in 
every language of Europe ; Thomas Carlyle, 
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finally, has moulded the opinions and the 
history of the nineteenth century, and is 
reckoned among the few prophets of the 
modern world. 

This influence of Scotland and of Scotsmen, 
notable in almost every sphere, is specially 
remarkable in that of religion. More or less, 
doubtless, it may be said of every people that 
their religious experience and testimony have 
affected the religious history of mankind a t  
large. “No man liveth to  himself” ; and no 
nation worshippeth or worlceth for itself alone. 
But, in the case of Scotland, this truth 
receives emphatic illustration ; and that 
“ deep mark on the world’s history” which, 
in Mr. Froude’s judgment, has been made 
by the Scottish people, is most conspicuous in 
the signal influence of the Scottish Church 
beyond the bounds of Scotlmd. At once in 
the domain of missionary enterprise and 
colonial self- propagation, in the sphere of 
theological testimony and ecclesiasticd usage, 
and on the arena of conflict for civil and 
religious liberty, the Scottish Church-using 
that term in the broad sense to  denote the 
entire body of Scottish Christians in successive 
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ages-has occupied a position and exerted an 
influence in the world far beyond what could 
have been anticipated from her limited extent, 
moderate resources, and remote location. 

The present lecture. will deal with the 
influence of the early Scottish Church in the 
extension of Christendom and in the propaga- 
tion of the missionary spirit. 

The authentic history of North British 
Christianity begins with the record of Potitus, 
a Presbyter of Strathclyde in the latter half 
of the fourth century,* and of his younger and 
more illustrious contemporary, St. Ninian, the 
apostle of Galloway. St. Ninian founded the 
church and monastery of Whithorn shortly 
before 400 A.D., m d  is stated t o  have evangel- 
ised a considerable part of what afterwards 
became S~ot land .~  The missionary work of 
this North British church beyond its own terri- 
torial sphere dates from the early part of 
the fifth century. The grandson of Potitus, 
Succat by name, had been stolen in boyhood 
from his home near Dumbarton, and sold as 
a slave to an Irish king in Antrim, whence, 
six years later, he had escaped. In a vision he 
seeined to receive a letter with the inscription 
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"The voice of the Irish," and t o  hear the cry 
of the people entreating him to return. In 
the prime of his manhood he set out t o  impart 
spiritual liberty to the land of his former 
bondage, and Succat, the British slave, became 
St. Patrick, the apostle of Ireland.6 His 
labours extended (according to the general 
tradition) over more than half a century, and 
an island hitherto almost entirely heathen 
became, through his missionary ministry, a 
flourishing province of Christendom. 

The mission of St. Patrick, however, 
cannot, strictly speaking, be credited to 
Scottish Christianity, for the Scottish Church, 
properly so called, had not then begun to exist. 
That Church had its origin in the latter part 
of the fifth century, among those Scottish 

.colonists who emigrated from the north of 
Ireland to what is now Argyll, and from whom 
our country eventually received its name of 
Scotland.' They brought with them from tlieir 
Irish home the Christianity which Xt.  Patrick 
had imparted, and were the earliest really 
Scottish Churchmen.l But the Christian com- 
munities then founded were probably neither 
large nor influential, and, speaking broadly, 
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the history of the Scottish Church as a 
notable ecclesiastical organisation begins with 
the advent of the man to  whom belongs 
pre-eminently the designation of the apostle 
of Scotland-St. Columba. 

Pew events of Church history are more 
familiar, at least in their broad outline, than 
Columba’s emigration from Ireland, his settle- 
ment in Iona, and his mission t o  our pagan 
forefathers. The early date of the two chief 
memoirs of the saint which have come down 
-both composed by men who must have 
known many of Columba’s younger con- 
temporaries-enables us to feel that the main 
recorded events of his life rest on a sound 
historical basis.* We picture his departure, 
in an open coracle, from his beloved Derry, 
along with twelve sympathetic companions, 
in the early summer of 563-impelled t o  his 
missionary enterprise partly by remorse on 
account of bloody feuds in which he had 
become involved,9 pattly by anxiety to  
establish better relations between the Scottish 
colonists in Argyll (men of his own tribe or 
race) and their pagan Pictish neighboursY1O 
but chiefly by the love of Christ and the 
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desire to  serve Christ’s cause.11 We imagine 
llis arrival on Whitsun Eve in Iona, then 
among the most obscure, but ere long to 
become one of the most illustrious of islands, 
and his establishment there of a monastic 
home to which the weary in heart might 
repair for spiritual rest, as well as a missionary 
centre whence the active and devoted might 
go forth for evangelistic labour. We picture 
the toilsome journeys overland ancl perilous 
voyages in fragile boats, made by Colnmbn 
ancl his followers in pursuit of their missionary 
calling; the bold and successful visit to  the 
Pictish King Brucle at his fort near what is 
now Inverness ; and the gradual extcnsiou of 
the Christian faith, within the lifetime of 
Columba or that of his immediate successors, 
over almost the entire country north of the 
Forth and Clyde.12 More than fifty aiicient 
dedications t o  the saint,lo from Inchcolni 
in the Forth and Drymen in Stii*lingshi~c 
to  St. Colm’s in Caithness ancl 8t1,ndny in 
Orkney, confirni generally the witness of early 
history to the extent ancl fruitfulness of the 
Columban Mission. 

St. Columba, however, and the Cllure11 
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which he founded belong not to  Scotland only 
but to  Christendom. Within forty years 
after his death the Scottish Church had 
entered on her first great Poreign Mission 
enterprise, and t o  he$ influence, along with 
that of her founder, may be traced, directly or 
indirectly, a large proportion of the niissionary 
activity of Christendom during the seventh 
ancl eighth centuries. 

I. 'VVe begin with what is most familiar- 
the influence of the Scottish Church in the 
conversion of the pagan Anglo-Saxons, who, 
at the begiming of the seventh century, 
occupied the greater part of Britain between 
the Firth of Borth and the EagIish Channel. 

In the yeax of Columlna's death, St. 
Augustine, after wards first Archbishop of 
Canterbury, arrived in Kent, sent from Rome 
by Gregory tlie Great; and to  his labours, 
along with those of his successors, belongs 
part of thc credit of Anglo-Saxon evangelisa- 
tion. But the chief share in the honour of 
linving made the Snxons of England n Christian 
iiation pertains not to  Rome but t o  Iona. It 
was in Iona that Oswdd, the roysl Saxon 
saint wllo reigned over EngIand north of the 
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Humber, learned, as a boy in exile, to prize 
the Christian faith, which he afterwards 
invited his Scottish teachers t o  imparb t o  
his Saxon ~ubjects.’~ It was St. Aidan, the 
Scottish monk, along with his Celtic associates, 
who transformed Lindisfarne into Holy Isle, a 
second Iona, establishing there a monastic 
and missionary school whence emerged the 
most successful evangelists of Anglo-Saxon 
heatihendom.lS St. Cuthbert, the herdsman 
of Lauderdale, who became the ideal bishop 
and patron saint of Northern England;10 Se. 
Hilda, the royal abbess of Whitby, under 
whom five future Saxon bishops were trained 
for ministry;1T St. Wilfrid of York, whose 
ambitious spirit and Romanising policy were 
united with genuine missionary zeal ; Is St. 
Chad, the first Bishop of Lichfield, who con- 
solidated the Church of the English mid- 
lands ;19 his brother, St. Cedda, the bishop of 
what grew into the vast diocese of London, 
who accomplished what Roman evangelists 
had vainly attempted, the conversion of the 
East #axon kingdom 20-all these, along with 
other pioneers and leaders of early English 
Christianity, were direct fruits of this Scottish 
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mission, which extended itself, in a single 
generation, from the shores of the Forth to 
the banks of the Thames. Impartial witness 
is borne by Montalembert, the Roman Catholic 
historian of Western Monasticism, to  the 
greater influence of the Scottish, as compared 
with the Roman Church in the Christianising 
of England. “From the cloisters of Lindis- 

. farne,” he writes, (‘ Northumbrian Christianity 
spread over the southern kingdoms, . . . the 
influence of the Celtic missionaries reaching 
districts which their (Roman) predecessors 
had never been able to  enter.”21 He shows 
how, “of the eight kingdoms of the Rnglo- 
Saxon confederation,” four, vie. the two 
Northumbrias, Mercia, and Essex; ‘‘ owed their 
final conversion exclusively to  the peaceful 
invasion of the Celtic monks”; how two of 
the others, East Anglia and Wessex, ‘‘were 
converted by the combined action” of con- 
tinental and Scottish missionaries ; how 
“I<ent alone was exclusively won and re- 
tained by the Roman monks”; and how 
Sussex, the last of all to receive the Gospel, 
“ owed that blessing t o  a monk (St. Wilfrid) 
trained in the school of the .Celtic mission- 
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arks ’’ at Lindisfarne.22 Bishop Lightfoot in 
like manner, with no special bias, one may 
presume, in favour of the Scottish Church, 
has declared that, while Augustine of Canter- 
bury was the “Apostle of Kent,” “not 
Augustine but Aidan (of Iona) was the true 
Apostle of England,” and the “Holy Island 
of Lindisfarne” the true cradle of English 
Christianity. ” 23 

11. The Scottish Church, however, exerted 
in that early age a missionary power not only 
directly, through Saxon evangelisation, but 
indirectly, also, by inspiring churches in other 
landx with evangelistic zeal. Of Columba him- 
self his early biographer testifies that the lustre 
of his name and the fame of his work extended 
to Gaul, Italy, and Spain ; 24 while the mission- 
ary earnestness of the Irish Church in the 
seventli century may be traced in part to the 
stimulating influence of his success in Britain. 

There is an old tradition that Columba 
selected Iona in preference to Colonsay as the 
seat of his mission because from the latter he 
could see, while €rom the former he could no 
longer descry, his old Irish home.2G The 

. tradition is embodied in the name which from 
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time immemorial has belonged to a hill in 
Iona-Cul-ri-Erin, (‘ the back turned upon 
Ireland.” However this may be, the saint 
was certainly far from forgetting, or desiring 
to  forget, the home which he had left, and from 
ceasing to interest himself in its welfare. 
Repeated visits of Columba to Ireland, after 
his settlement in Iona, are recorded,2G and his 
influence continued to be almost as great in 
the land of his birth as it became in the land 
of his adoption. His powerful intervention, 
as a member of one of the Irish royal families, 
secured for the Scottish colony in North 
Britain an acknowledgment by the Irish of its 
political independen~e.~’ His effective inter- 
cession at a critical juncture saved the Irish 
bards from threatened Monasteries 
which he had founded in Ireland prior t o  his 
missionary exodus remained subject to  his 
ecclesiastical jurisdiction ; and his biographer 
graphically describes his reception on some 
occasion when he visited a. monastery in one 
of the midland districts. “ The entire popu- 
lation flocked out from their farms,” united 
with the monks ancl abbot in a long proces- 
sion, and ‘‘ advanced with one accord t o  meet 
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Columba as if he had been an angel of the 
Lord.” ‘O 

On the other hand, Iona received, during 
the saint’s lifetime, fhquent visits from 
leaders of the Irish Church, On one occasion 
no fewer than four eminent founders of Irish 
monasteries - Comgall, Eenneth, Brendan, 
and Cormach-came over together to enjoy 
hallowed fellowship with Columba,*o and, 
indeed, references to visitors from Ireland 
occur in almost every chapter of his memoirs. 
Out of 112 saints, moreover, in the Ca1enda.r 
who are reckoned as Columba’s spiritual off- 
spring, more than half belong to  Ireland.*’ 
Accordingly, when we meet, towa,rds the close 
of Columba’s life, and in the century after his 
death, with fresh missionary migrations from 
Ireland to  North Britain ; 82 when we find, 
also, that twenty years after his settlement in 
Iona a great missionary movement, having 
continental heathendom as the scene of its 
operations, began among the Irish monks ; 
when we discover, further, that this movement 
originated in the monastery of Bangor,83 whose 
founder was Corngall, Columba’s intimate 
friend, and that one at least of the most 
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prominent Scoto -Irish missionaries t o  the 
Continent-Eilian-had previously been con- 
nected with IonaJs4 the conclusion appears 
inevitable that the personal influence, con- 
spicuous example, and signal success of the 
founder of the Scottish Church were among 
the main incitements to that Irish missionary 
activity .' 

From Bangor came St. Columbanus, leader 
of the missionary band, who in the closing 
years of the sixth century stirred the torpid . 
Gallic Church into fresh vitality, and evan- 
gelised pagan Switzerland as well as semi- 
pagan An Irish follower of 
Colurnbanus, in turn, St. Gallus, also a monk 
of Bangor, became joint founder with him of 
the Helvetian Church, and has given his name 
to one of the Swiss A second 
Scoto - Irish disciple, Pridoline, became the 
apostle of Suabia, and Alsace;s7 a third, 
Trudpert, evangelist of the Black I?orest;'* a 
fourth, the Kilian above mentioned, founder 
of the Church of l?ranconia.89 There is a 
record of over seventy Irish monasteries (a 
large proportion of these being founded by 
Irish Scots), which were established during 



16 SCOTTISH CHURCH IN CLfh'ISZ'ENDOdf 

the seventh century, or soon afterwards, in 
various parts of the Continent; and each of 
these constituted a base ,of missionary opera- 
t i o n ~ . ~ ~  There is a parallel record, also, of 
between two and three hundred Irish saints 
who in early times were venerated as patrons 
or as founders of churches in continental 
countries from Norway to  the South of 
In that golden age of Irish Christianity, when 
Ireland was known in Christendom as the 
(' Island of Saints," her Church was recognised 
as the (( Hive of Missions "-a great " centre 
of Christian knowledge and piety, in the 
shelter of whose numberless monasteries a 
crowd of missionary teachers and preachers 
were trained for the' service of the Church 
and the propagation of the Paith." 42 It was 
St. Columba mainly who, through the 
prosperous Iona Mission, opened up to  his 
fellow-monks of Ireland that new world of 
Christian activity, and thus transformed 
monastic brotherhoods into missionary regi- 
ments. The growth 'of the Scottish Church, 
as the fruit of divinely blessed evangelistic 
enthusiasm and endurance, was the grand fact 
which Irish continental nlissionaries were able 
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to  hold up before themselves and their 
followers as an incentive to  sustained devo- 
tion and an earnest of yet wider success. 

111. It was not merely through its reflex in- 
fluence over Irish Christendom that the Church 
of Iona became a source of missionary activity 

. on the Continent. To impulses communicated 
by this Church is also in some measure due 
the initiation and prosecution of the extensive 
Anglo-Saxon Mission, or rather series of mis- 
sions, which culminated in the labours of 
Boniface, the " Apostle of Germany." 

The continental missionary enterprise .of 
the Celtic monks from Ireland was sporadic, 
although zealous, and their success, while 
genuine, was limited. Among the Teutons 
they were aliens in race and speech; in 
continental Christendom they were aliens in 
ecclesiastical constitution, usage, and sym- 
pathies. They recognised neither papal 
supremacy nor episcopal jurisdiction, and 
they adopted, like their fellow-Celts elsewhere, 
an obsolete Church calendar, a crescent shaped 
instead of corona1 tonsure, and other non- 
Roman ecclesiastical usages. Accordingly, 
as in England during the seventh century, so 

2 
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in Germany during the eighth, the Celtic 
Mission was gradually superseded by the 
S a x ~ n . ~ ~  Behind the Saxon, however, we find 
the Scot; behind Canterbury and Rome we 
discern Lindisfarne and Iona as inspirers of 
missionary zeal. The pioneer of Anglo-Saxon 
missions to the Continent was Wilfrid of 
York, the earliest evangelist of Frisia (the 
Netherlands) in 678 ;44 and Wilfrid, as we 
have already seen, was brought up at Lindis- 
farne by St. Aidan of Iona.4G Twelve years 
later the work of Wilfrid was resumed, after 
interruption, by Wigbert, another Saxon, who 
had been trained in a Scoto-Irish m~nastery.~' 
Two years later still, the Frisian Mission 
developed, under Willebrord, into an organ- 
ised Church, with Utrecht as its arch-see ; 
and Willebrord also had been prepared for 
his life-work in one of those Irish monastic 
schools which owed partly their missionary 
direction and devotion to  tho example of the 
Columbm Church.41 The ministry of Wille- 
brord, in turn, fired the zeal and stirnu- 
lated the Christian ambition of Si. Boniface; 
who began his career as Willebrord's helper, 
and e-ventually organised a vast missionary 
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diocese extending from Utrecht to  C h ~ r . ~ *  
Thus the labours and triumphs of the great 
Anglo-Saxon Mission to Central Europe may 
be traced, a t  least in part, through personal 
channels to the impulse and influence of the 
S,cottisli Church. 

The Scottish claim, however, t o  a share in 
the glory of Saxon evangelistic enterprise rests 
on a broader and deeper basis. The missionary 
zeal of any Church is fostered mainly by the 
spirit of self-denial and sacrifice, and it was 
from the Scottish, rather than from the Roman, 
Church that the early English missionaries 
received an example of disinterested self- 
devotion. We have already seen that the 
mission of St. Augustine, although first in 
the field, and fortified by the prestige and 
patronage of Rome, accomplished less for the 
evangelisation of Xngland than the mission of 
St. Aidan, which issued, forty years later, from 
an obscure island in the Atlantic Ocean. The 
reason is not far to  seek. Augustine came to  
England in the double spirit of service and self- 
&&ing, full of pride as well as of devotion; 
Aidan came in the spirit of lowly and un- 
alloyed ministry, after the pattern of Him 
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who lived among men as (‘ One that serveth.” 
When Augustine held his first interview with 
Ethelbert, Eing of Kent, he and his forty 
monks arrived with great pomp, preceded by 
a verger bearing a huge silver cross ; and ere 
long he accepted and used the roy,al palace at 
Canterbury as an episcopal residence.49 Aidan 
and his followers, coarsely clad in homespun 
wool, were content with houses of wood and 
wattles,60 and once when he received from 77iis 
king a horse with splendid trappings, he gave 
it away as a useless encumbrance t o  the first 
beggar whom he met ! 61 Augustine had not 
long been established in England when he 
demanded ecclesiastical conformity and sub- 
mission from the older episcopate of the 
conquered Britons ; his “ haughty severity ” 62 

and threatening language aggravated the 
bitterness of Celt towards Xaxon. Aidan was 
too much engrossed with “ doing the work of 
an evangelist” to trouble either hiniself or 
others with ecclesiastical pretensions or con- 
tentions, and hi$ lowly dwelling in Lindisfarne 
became the common home of men of diverse 
speech and rival race.63 
’ It was under impulses from men like Aidan 
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of Lindisfarne, rather than from men like 
Augustine of Cqnterbury, that Home and 
Foreign Mission devotion would alike be 
fostered in the Anglo-Saxon Church, and to 
this higher spiritual influence of the Scottish 
Mission we have impartial contemporary testi- 
mony. The venerable Bede had strong preju- 
dices against the Church of Columba on account 
of its nonconformity to Roman usage and 
Church government. He expresses his detesta- 
tion of its non-catholic Easter observance, and 
grieves over its irregular episcopate, which, 
instead of ruling over the Scottish Church, 
was subject to  the jurisdiction of a Pres- 
byter -abbot.64 Nevertheless he warms into 
eloquence in his eulogy of Xt. Aidan and of 
the Scottish missionaries as a whole. “ A  
man of singular meekness, piety, and modera- 
tion,” notable for his “love of peace and 
charity ” ; an ‘( example of self-denial and self- 
restraint,” who (‘ taught not otherwise than he 
lived ” ; devoted. to  (‘ meditation and study,” 
but ‘( zealous in labour for God” ; ‘‘ superior 
alike t o  anger and to avarice ” ; himself “ in- 
different t o  worldly wealth,” but delighting to 
use it in “ ransoming slaves ” and distributing 
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t o  the poor ” ; stern in ‘‘ reproving the proud 
and powerful,” but conspicuous for his “tender- 
ness in comforting the distressed ”-such is the 
winning picture drawn by the historian of a 
rival church and a rival race when he describes 
the Celtic (‘ Apostle of England.” 66 Writing 
about half a century after the departure of the 
Scottish missionaries, Bede looks back upon 
the period of their ministry, notwithstanding 
their irregular orders and uncatholic usages, 
as the Golden Age of the English Church, 
He contrasts their disinterested devotion and 
laborious zeal with the widely prevalent self- 
indulgence and sloth of the clergy in his own 
time, and sums up his impartial praise of the 
Scottish monks in these comprehensive words : 
“ They were teachers whose whole care was t o  
serve n’ot the world but God.” 5G St. Boniface, 
in his excessive zeal for Roman authority, 
sometimes dealt harshly and intolerantly wit.h 
the Celtic missionaries in Central Europe ; his 
unsympathetic treatment of these Bcoto-Irish 
pioneers is the one notable blot on his great 
career.6t None the less, his own missionary zeal 
and self-denial sprang much more from the 
Celtic than from the Roman influences which 
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co-operated to create and mould the English 
Church. His organising genius and his Roman- 
ising masterfulness Boniface inherited from 
Augustine of %anterbury, but as regards his 
grander gifts of missionary earnestness and 
self-denying devotion, his spiritual ancestors 
were Columba of Iona and Aidan of Lindis- 
farm ss 

IV. One other illustration, less notable, 
yet not without significance, of the missionary 
work and influence of the early Scottish Church 
remains t o  be described. Three centuries had 
elapsed since .the mission of St. Aidan to 
England, two centuries since that of St. Boni- 
face t o  Germany. Continental Christendom, 
then in the last stage of the first Christian 
millennium, had reached its lowest depth of 
spiritual degeneracy and moral degradation. 
For half a century the Papal chair had been 
shamelessly filled by paramours or by sons of 
three abandoned women of the Roman aris- 
tocracy; and the moral infamy of Rome had 
Been paralleled by widespread subversion of 
discipline elsewhere, alike among territorial 
clergy and in monastic brotherhoods. Here 
and there, however, were men like Berno and 

' 
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Odo of Clugny, who sought to stem the tide 
of degeneracy by timely efforts to reinfuse 
into monasticism its pristine self-denial and 
self-devotion. To this continental reform 
movement the Scottish Church now con- 
tributed the work and influence of one of her 
noblest sons-a kinsman of the royal family, 
whose name deserves t o  be rescued from the 
obscurity of that pre-eminently (‘ dark age,”- 
St. Cadroe. 

No monkish legend, but an almost con- 
temporary record,69 written, within forty years 
of Cadroe’s death, in the monastery where he 
spent the eventide of his life, details the history 
of this Scottish saint and missionary. Devoted 
from birth, like another Samuel, t o  God and to 
the Church by his previously childless parents, 
who had prayed for offspring at Iona before 
Columba’s tomb, Cadroe was trained as a youth 
in the monastic college at Armagh, then the 
chief theological seminary of Celtic Cliristen- 
dom. He constitutes thus the last of many 
links in a golden chain of mutual intercourse 
and influence binding together the early 
Churches of Scotland and Ireland. On his 
return home, fully equipped with sacred lore, 
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Cadroe “ scattered seeds of wisdom” (to use 
his biographer’s words) throughout the whole 
country, devoting himself in particular, at his 
headquarters on the bank  of the Earn, to  the 
preparation of Scottish youth for the Church’s 
ministry. After he had thus spent the prime 
of his manhood, a dream of his uncle St. Bean, 
in which Cadroe appeared about t o  pass through 
three successive caves. on his way t o  a bright 
shore beyond, was interpreted to mean his 
destination t o  a life of self-impoverishment and 
monastic discipline, along with missionary exile, 
as the pathway to  heavenly rest and reward. 
Cadroe is “not disobedient to  the heavenly 
vision.” In vain the people assemble in crowds 
to remonstrate’against his departure. In vain 
his royal kinsman, King Constantine, adds his 
dissuasion t o  the popular voice. In vain the 
church of St. Bride at Abernethy, whither 
Cadroe had retired to pray for guidance, is 
filled with a congregation who mingle tears 
with prayers. 

I hear a voice you cannot hem 
‘Which says I must not s h y  : 

I see a hand you cannot see 
Which beckons me away.” 



26 SCOTTISH CXURCH IN CHxISTEN.0II.I 

Eventually the people, under the influence of 
a monk with missionary sympathies, make 
themselves partakers of Cadroe’s evangelical 
zeal by devoting to his enterprise rich gifts of 
silver and gold. h d  so he enters on his 
missionary’ pilgrimage, through Strathclyde to 
Northumbria, through Northumbria towards 
London, from London to  France. Por nearly 
half a lifetime the Scottish monk exercises his 
monastic and missionary calling in various 
regions west of the Rhine, on the banks of the 
Loire, of the Meuse, of the Moselle; here 
reforming an old monastery whose discipline 
had been relaxed, there establishing a new 
centre of monastic piety, Christian civilisation, 
and missionary effort. His ministry continued 
until his death, about 975, on a journey from 
the Rhine to  his home (a monastery near Metz), 
in the seventieth year of his age and the thirtieth 
of his voluntary exile. 

From one point of view we may be disposed 
to sympathise with King Constantine and the 
Scottish people in their conviction that there 
was as much need for Cadroe at  home as 
abroad. It was a period of political conflict 
and of ecclesiastical tribulation in Scotland, 



when pagan Danes and Norsemen, then in the 
zenith of their power, spread themselves over 
the northern mainland, and ‘ravaged with 
murderous violence the shores of the Forth and’ 
the Tay, But it became not Scotland, which 
herself owed so much t o  Foreign Mission zeal, 
to grudge in the tenth century, any more than 
in the nineteenth, the devotion of her best to  
Christian enterprise in other lands. When 
Cadroe set out on his missionary pilgrimage, 
endowed with the substance of his countrymen 
for the support of his expedition, and enriched 
with the sympathy which their gifts betokened, 
both he and they were reproducing the devotion 
of Columba and Aidan, and were helping to 
transmit to future ages that missionary spirit 
of moral helpfulness which is an essential 
element of Christian character. 


