
LECTURE I1 

THE MISSIONAItY INFLUENCE OF THE REFORhIED 

SCOTTISH CHURCH 

THE Reformed Churches of Christendom, 
during the first 'two centuries of their exist- 
ence, were not conspicuous for Foreign Mission 
enterprise, During the sixteenth century in 
particular, while it would be erroneous t o  
maintain that nothing was done by Protestants 
for heathendom,l the Roman Church, although 
less evangelical in doctrine than the Reformed, 
was more evangelistic in practice. For this 
early shortcoming of Reformed Christendom 
extenuating circumstances may be pled. 
Protestant energies were then everywhere 
occupied, and in some countries engrossed, 
with the work of self-preservation and of 
ecclesiastical organisation. Maritime and 
colonial enterprise, moreover, was mainly in 
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the hands of Roman Catholic Spain and 
Portugal,2 so that fewer missionary oppor- 
tunities were presented t o  Protedtantism than 
to  Romanism, and the spiritual needs of 
distant heathendom were less prominently 
brought under the view of the Reformed 
Churches. Even in the sixteenth century, 
however, a more substantial beginning 
of Protestant missionary effort might have 
been made, and the continued remissness, 
in general at least, down to  the eighteenth 
century is inexcusable. 

I. In proportion to its size and oppor- 
tunities, the Scottish Church occupied, during 
that period of discreditable lukewarmness, .a 
relatively reputable position, In the * fore- 
front of her original Confession of Paith, 
drawn up in 1560, the missionary’ calling of 
the Church is set forth with a prominence 
which is found in no other creed of Reforma- 
tion times. ’ ‘(These glad tidings of the 
Kingdom ”-so the Confession declares in its 
opening paragraph - ‘( shall be preached 
throughout the whole world for a witness 
to  all nations,” If in Scotlzind, as elsewhere, 
this duty of evangelising the heathen was 
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for long practically ignored, it must be 
remembered that the Scottish Reformed 
Church, during fully a century of its early 
history, was in almost perpetual conflict with 
royal despotism. The Church of Scotland, 
further, as regards both ecclesiastical 
emoluments and the condition of the mass 
of its more earnest membership, was then 
a poor Church, unable probably t o  undertake 
extensive missionary enterprise, Even at the 
close of the seventeenth century, moreover, 
little more than one half of the parishes 
of Scotland were provided with regular 
ministers,8 while in the remoter Highlands 
and Islands, destitute to a great extent of 
religious ordinances, there was practically a 
B’oreign Mission field a t  the Church’s own 
door, claiming priority of attention ahd 
cultivation. 

About the close of the sixteenth century, 
during a brief period of ecclesiastical trim- 
quillhy,missionary operations were inaugurated 
north of Inverness and also in L e ~ i s , ~  but 
the work was unhappily arrested (apart from 
local hindrances) By the anglicising policy of 
King James, and the protracted strife tvhich 
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ensued. Half a century later, in 1641, the 
same Assembly which approved the West- 
minster Confession of Paith recognised in 
the restoration of the Church's liberties a 
providential call t o  missionary effort. '' Since 
the mighty and outstretched arm of the 
Lord "-so that Assembly declares--" hath 
brought'us out of Egypt, and restored t o  us 
well-constituted and free national synods, it 
hath been our desire and endeavour t o  set 
forward the Kingdom of our Lord Jesus 
Christ not only throughout this nation, but 
in other parts also, so far as God may open 
t o  us the Once more, however, the 
conflicts of the Church, first with Oliver 
Cromwell, and subsequently with the restored 
monarchy, prevented these aspirations from 
being realised. Nine years after the Revolu- 
tion Settlement of 1690, when the Scottish 
Church had at .length entered on a period 
of comparative peace and prosperity, the first 
practical step was taken in the direction of 
Foreign Mission' enterprise, at a time when 
Reformed Christendom as a whole still 
slumbered as regards missionary obligations. 
The occasion was supplied by the famous 
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Darien expedition in 1698. Ten Presbyterian 
ministers accompa,nied the colonists, and were 
enjoined by the General Assembly t o  labour 
not only among their fellow- countrymen, but 
among the heathen natives. A pastoral letter 
was despatched in 1700 expressing, the devout 
hope that “the Lord would yet honour the 
missionary ministers and the Church from 
which they had been sent to  carry His name 
among the heathen.” One of the ten was the 
notable Covenanter, Alexander Shields, the 
friend and biographer of James Renwiclr, the 
martyr.l 

11. With the collapse of the ill-fated 
Darien scheme the mission came also $0 an 
end, but a few years later, in 1709, was 
constituted the Scottish Society for the 
Propagation of Christian Knowledge, with 
whose work the modern history of Scottish 
Foreign Missions practically begins. The 
main field, indeed, of that Society was among 
the Gaelic population at home, but a mission 
to the North American India,ns was also 
established. The third labourer in this field, 
appointed in 1143, was the illustrious David 
Brainerd.8 
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The missionary career of Brainerd, short 
though it was (he died after four years’ . 
service), marks an era both in the annals of 
American Indian evangelisation and in the 
general history of Protestant missionary 

. enterprise. There were eminent missionaries, 
indeed, to the Indians of North America long 
anterior to Brainerd. Before the middle of 
the seventeenth century two English Puritans, 
John Eliot and Thomas Mayhew, had begun 
their apostolic labours among the native tribes 
of Massachusetts, who received from the 
former the Indian Biblee9 But the work of 
these pioneers had not been adequately 
followed up, and when the Scottish Society 
entered the field, the enterprise had practically 
to be commenced anew, To David Brainerd, 
himself an American by birth, but none the 
less an ambassador of the Scottish Church, 
belongs the chief honour of having awakened 
American Christendom to a genuine sense of 
responsibility for the religious condition of 
those native tribes whom British colonisation 
had gradually displaced.1° His student life 
had been contemporaneous with a spiritual 
awakening, which had developed during a 

3 
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visit of George Whitefield into a signal 
revival ; and the enthusiasm of devotion, which 
the great English evangelist had kindled 
and diffused, manifested itself, in Brainerd’s 

His chivalrous 
declinature of repeated calls to attractive 
spheres of pastoral labour, and his dis- 
interested devotion of high intellectual gifts 
to  the despised Red men; his four years’ 
arduous ministry, without colleague or even 
(for a portion of the time) civilised com- 
panionship, among the native populations 
of Massachusetts, Pennsylvania, and New 
Jersey ; his perils and privations, cheerfully 
undergone, in a floorless log-cabin, with a heap 
of straw for his bed and boiled corn for his 
fare ; his constant journeys through forest 
wilds, amid exposure t o  rain and cold, as 
well as frequent prostration by fever and 
ague when far from medical aid; the en- 
couraging success and early fruitsll of his 
labours among ‘( my poor Indians,” who were 
then widely regarded as impervious to  
Christian truth; the disuse by entire com- 
munities, under his influence, of idolatrous 
sacrifice, flagrant intemperance, and a facility 

. case, as a missionary fervour. 
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of divorce involving virtual profligacy ; the 
conspicuous steadfastness, finally, after his 
death, of the comparative few t o  whom, after 
a thorough testing, he felt himself justified 
in administering baptism l2 -all this con- 
stituted a moral force which exerted a two- 
fold influence on missionary enterprise. On 
the one hand, in the narrower sphere of 
American Christian activity, there resulted 
(eventually at least) a more sustained and 
systematic effort to evangelise the red man, 
through missionary operations which have 
tempered the frequent selfishness of American 
political dealings with the race, and have 
issued in a large portion of the remanent 
Indian population being Christianised.18 On 
the other hand, in the wider sphere of the 
Reformed Church at  large, seeds of missionary 
influence were sown which afterwards yielded 
a fruitful harvest. Amid the evangelical and 
evangelistic revival in the beginning of the 
present century, when ' missionary literature, 
now abundant and stimulating, was scant and 
ineffective, no missionary biography so often 
kindled in the souls of future labourers a 
missionary zeal, or so much sustained their 

. 

. 
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hearts afterwards in difficulty and discourage- 
ment, as Jonathan Edwards’s fiye-virtually 
an autobiography - of David Brainerd. 

. Through his Indian ministry Scotland served 
well the missionary cause, not only in his own, 
but in later times, and not merely in America, 
but throughout Reformed Chri~tend0rn.l~ 

111. About half a century after David 
Brainerd‘s death, a long discussion on Foreign 
Missions took place in the General Assembly 
of the Church of Scotland. It was the memor- 
able debate of 1796, in the course of which 
the venerable John Erskine of Greyfriars’ 
Church, Edinburgh-the Erskine immortalised 
in Guy Mannering16-replied to an anti- 
missionary speech with the significant demand, 
‘‘ Moderator, rax (reach) me that Bible.” The 
discussion resulted in the rejection of two 
synodical overtures, which had proposed that 
the Assembly should organise a Foreign 
Mission; and this unfortunate issue has often 
been quoted as an illustration of the backward- 
ness of the Scottish Church, a century ago, in the 
fulfilment of her Divine Captain’s ‘( marching 
orders.” With equal propriety it might be 
adduced as an evidence of Scotland’s com- 
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parative forwardness in missionary zeal ; for 
the motion to establish a Foreign Mission of 
the Church was lost by a majority of only 
14 in a house of 102 members; while 
the resolution adopted was grounded merely 
on temporary inexpediency, and declared the 
Church’s readiness to “ embrace with zeal and 
with thankfulness any favourable opportunity 
of contributing t o  the propagation of the 
Gospel of Christ which Divine Providence may 
hereafter open.” Probably at that time there 
was no other Reformed Church in Europe, 
except the Moravian,17 whose Supreme Court 
or Council would have shown a minority so 
large in favour of official and immediate 
missionary action. In the very year of this 
notable Assembly, evidence of widespread 
sympathy with the cause was supplied by the 
foundation of two Scottish Missionary Societies, 
one in Edinburgh,’* the other in Glasgow.1o 
Both these associations were composed of office- 
bearers and members of the Church of Scotland, 
along with friends of missions among the 
Scottish Seceders, evangelical zeal tempering 
the keenness of ecclesiastical antagonism. 
Within a few years of the establishment of 
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those two Societies, the Scottish Churches were 
virtually, although not formally, represented in 
the East Indies by a Bombay Mission, after- 
wards taken over (in 1835) by the Church of 
Scotland; in the West Indies by a Jamaica 
station, subsequently entrusted (in 1847) to 
the United Presbyterian Church ; in Africa by 
a Kaffir Mission, eventually (in 1844) trans- 
ferred t o  the Free Church.20 

It is noteworthy, moreover, as an illustra- 
tion of Scottish influence at this period in the 
growth of missionary enterprise, that a minister 
of the Church of Scotland, Dr, John Love, an 
early office-bearer of the Glasgow Association, 
had been one of the chief founders, as well as 
the first secretary of the London Missionary 
Society.21 More notable still is the fact that, 
several years before William Carey arrived in 
Bengal, an eminent Scotsman, Charles Grant 
of Inverness-shire, afterwards Chairman of the 
East India Company, had paved the way for 
missionary progress, both by personal effort in 
India and by influence over friends at home. 
It was Charles Grant who, in 1786, maintained, 
at his own expense, the first British missionary 
-Thomas 22-who laboured in Bengal. It was 
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from Charles Grant that Carey received in 1793 
his warmest and most influential welcome ; and 
by his prudent counsel the new mission, when 
it; failed t o  secure freedom for its operations in 
British India, was transferred to the Danish 
settlement of Serampore. I t  was through 
Charles Grant that Simeon of Cambridge, the 
leader of the English Evangelicals, devoted 
part of his strength t o  the Mission cause, and 
joined with Grant and others in founding the 
Church Missionary Society in 1799. Through 
the influence of Grant, mainly, the East India 
Company was gradually converted from its 
antagonistic attitude towards missions, and 
inaugurated the later policy of friendly tolera- 
tion towards the propagators of Christian truth. 
A writing of his, composed in 1’792, addressed 
t o  his East India co-Directors in 1797, and 
eventually published by order of the House of 
Commons,25 was regarded a t  the time as the 
best counteractive to  the sneers of Sydney 
Smith, It anticipated in outline the Indian 
educational reforms and missionary programme 
of the nineteenth century, and it had a chief 
share in the enlightenment of British public 
opinion. Finally, after his return from India, 
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as M.P. for the county of Inverness from 1802, 
Grant was for about twenty years, in the House 
of Commons, the leading exponent and advocate 
of a thoroughly Christian Indian policy.24 

IV. It will thus be seen that, both durhg 
the period when Reformed Christendom was 
culpably negligent of missionary duty, and 
also during the epoch, at  the close of last 
century, when the missionary revival began, 
the Scottish Church and its representatives 
contributed substantially, and even signally, 
to  the narrow yet gradually broadening stream 
of evangelistic enterprise. It is owing mainly, 
however, t o  the work of two eminent Scotsmen 
of later date that Scotland occupies a con- 
spicuously influential place in the history of 
modern missions. These two are Alexander 
Duff and David Livingstone. Other ScottiBh 
missionaries, indeed, of the present century 
have stood in the front ranks of the Gospel 
army. Robert Morrison,26 the founder of Pro- 
testant missions in China, and the translator 
of the Bible into Chinese ; Robert Moffat,20 the 
apostle of Bechuana, who civilised as well as 
Christianised the fierce Kaffirs, and vindicated 
the humanity of the despised Hottentots ; 
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John Wilson,2r the leading founder of the 
Bombay Scottish Mission, and, for nearly half 

' a century, the influential promoter of Christian 
education and philanthropic enterprise in 
Western India ; John Gibson Paton,28 apostle 
of the New Hebrides, and friend of the 
cannibals in the Western Pacific; William 
Macfarlane,2D evangelist of the Lepchas and 
Bhootias in N.E. India, to  whom the increase of 
interest in the aborigines of our Indian Empire 
is largely due; Alexander MackayYso of Uganda, 
the story of whose devoted life and labours 
has done much to foster the demand for the 
establishment there of a permanent British 
protectorate - all these, among others, re- 
presenting five different branches of what may 
be called, in the wide sense, the Scottish 
Church,8I have extended their influence as 
missionaries far beyond their own local sphere 
of labour and their own particular section of 
Christendom. The two names, however, which 
are here placed at  the head of the roll of 
modern Scottish evangelists, deserve special 
commemoration on account of unique service 
$0 ihe Mission cause. Alexander Duff effected 
a revolution in the method and scope of Indian 
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missions, besides helping signally to mould our 
Indian policy. David Livingstone opened up 
to missionary as well as to  commercial enter- 
prise the unexplored quarter of a continent, 
and attracted towards ‘( Darkest Africa ” the 
sympathy of the world. 

V. Alexander Duff holds a high place among 
modern apostles, but he himself, as regards 
missionary ideas, was in no small degree 
moulded and inspired by another personality, 
less widely known beyond Scotland, but not 
less highly venerated for his “ sanctified 
statesmanship ” by the Xcottish Church. John 
Inglis-the most sagacious divine of his day,*2 
as his recently removed son was the most 
sagacious Scottish judge of his time-deserves 
commemoration, both because he was the 
founder of the earliest mission of the Scottish 
Church, as a Church, in modern times, and 
also because he was ‘( the sole and undisputed 
author,” to  use Dr. Duff’s generous words,89 of 
the new missionary policy which the latter 
developed in detail and carried into successful 
operation. A powerful sermon preached by 
Dr. Inglis in 1818, in connection with the 
Society for the Propagation of Christian Know- 
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ledge ; a memorable resolution of the General 
Assembly in 1824, unanimously adopted 
through his great personal influence as well 
as irresistible arguments ; and an impressive 
Pastoral Letter, written by him in the name of 
the Church, and read t o  aIl her congregations, 
became the means of the Church of Scotland 
taking her place in the van of the missionary 
army.54 Although Dr. Inglis had never visited 
India, he understood its missionary needs more 
clearly than many who had laboured there for 
nearly half a lifetime. In the true spirit of 
the Scottish Church, which had ever empha- 
sised the teaching as well as the preaching of 
the truth, and the union of secular with 
religious instruction, he discerned that India 
required a great system of national education 
permeated with Christianity, and in particular 
a combined educational and missionary organi- 
sation, Thus only could the Christian faith 
be rooted firmly in the national mind, and a 
fully equipped class of native Christian teachers, 
preachers, and social leaders be reared-men 
whose minds would be stored with knowledge 
and invigorated by intellectua,l exercise ; men 
qualified t o  be the religious guides of ,their 
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fellow-countrymen, and capable alike of them- 
selves giving, and of teaching others to give, 
a reason for the faith that was in them. 

The history of religion in India had reached 
at this period a critical stage. For a full 
generation two fresh currents of influence had 
been affecting Hindoo faith, On the one hand, 
the missionary activity inaugurated by Schwarz, 
and continued by Carey and others, had been 
operating with considerable result among the 
lower strata of Hindoo society, through verna- 
cular preaching and schools, Scriptures and 
tracts. On the other hand, the influence of 
Western literature, philosophy, and science 
had begun to tell upon the upper social strata, 
par€icularly upon the high-caste Brahman popu- 
lation, and t o  loosen their faith in the religion 
of their forefathers. In 1817 there had been 
opened in Calcutta, under conjoined English 
and native auspices, a Hindoo College, at 
which Western higher education was com- 
municated t o  the k i t e  of the native youth. 
The issue was that, under the search-light of 
European science, the falsehood of the physics 
with which Hindoo theology was inextricably 
interwoven .became patent t o  the educated 
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native mind. Among cultured Hindoos, 
accordingly, the old faith was gone or going; 
and unfortunately, so far as they were con- 
cerned, nothing was taking its place. The 
favourite text - books at the Hindoo College 
were, in philosophy, Hume’s Essays and 
Paine’s Age of Reason; in literature, the 
licentious dramas of the Restoration age. 
While Christianity, after long repression, was 
beginning to reach and to impress the lower 
castes, influential Hindoo society was drifting 
rapidly into scepticism and 

At this grave crisis Alexander Duff arrived 
in India, with the educational ideas of Inglis 
in his head and the glow of missionary enthu- 
siasm in his heart. He had not been long in 
Calcutta when he discerned the wisdom of the 
policy whose general outline had been sketched 
for him, but whose details were left to himself 
to supply. ‘‘ The few converts that have been 
made in India,” he wrote, “can never be the 
seed of the Church : they resemble rather those 
short-lived germs which start up under the 
influence of a few genial days in winter; let 
us reach forward to the full life and verdure 
of spring, when the whole earth shall be 

. 
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loosened from its torpour.” Changing the 
figure, he likens the work hitherto accom- 
plished to the separation of precious atoms 
from the mass of the heathen rock. What 
was needed, he said, and what the Scottish 
Mission aimed at effecting, was the “setting 
of a train which shall one day explode and 
tear up the whole from its lower depths.” 

The Scottish scheme of Christian education 
combined with Western culture had been 
partially anticipated a few years before. In 
1818 Carey had established a t  Serampore an 
institution for the c c  instruction of Asiatic 
youth,” not only in “ Eastern literature ’’ but 
in ‘‘ European science ” ; and in 1820 Bishop 
Middleton had to some extent followed his 
example by founding ‘‘ Bishop’s College,” 

. three miles out of Calcutta. But neither 
institution fully met the special need of the 
time. Carey’s College was broad in its scope, 
but its development had been arrested by 
inadequacy of material support ; Middleton’s 
was amply endowed, but it aimed too narrowly 
at rearing a native ministry to work under 
episcopal jurisdiction ; while both institu- 
tions laboured under the fatal drawback of not 
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being in Calcutta itself, and therefore of not 
meeting the sceptical and secularistic inff uence 
of the Hindoo College on its own arena. Duff 
discerned the causes of comparative failure, 
and determined to  establish, under the. very 
shadow of the pagan institute, a fully equipped 
and catholic Christian rival. 

In the missionary circles, as a whole, of 
Bengal his scheme met with disfavour. 
Educational work, indeed, under missionary 
auspices, was approved. Through vernacular 
schools it was already carried on in Calcutta 
and elsewhere. But higher education, com- 
municated through the English tongue, and 
embracing Western science and culture along 
with Christian knowledge, was generally 
regarded as useless, if not pernicious. High- 
caste Brahmans, it was argued, would not 
come in any number to  a college where they 
must listen to  Christian as well as to  secular 
teaching, and the few who came would drink 
in infidelity at the secular fountains, without 
imbibing Christianity at the religious well.40 
From Carey almost alone Duff received en- 
couragement to  proceed, but Carey’s sympathy 
was worth the approval of a thousand. Few 
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scenes in missionary history are more touching 
than the first interview between the veteran 
apostle, already tottering on the brink of the 
grave, and the young recruit who had come 
to  carry out more fully, and under more 
favourable auspices, the work which the other 
had partially attempted. Without one 
thought of ignoble envy, and in the spirit of 
Moses strengthening Joshua on the eve of the 
conquest from which he himself wats debarred, 
the aged missionary leader bestowed on the 
young Scotsman and the Scottish enterprise 
his warm benediction, unselfishly rejoicing 
in the prospective triumph under another 
which he had once hoped himself to  attain.41 

Like all great pioneers, Duff found that 
he must ‘‘ stoop to  conquer.” Students would 
not leave the Hindoo College for his mission- 
ary institute; he had to  make his bricks as 
well as to build his house. He began by 
teaching the very elements of English to 
native scholars, and after years of drudgery 
the human material was prepared for the 
higher Christian education which it was his 
special aim to  impart.42 €10 had to encounter, 
also, not only the warnings of fellow-mission- 
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aries, but the opposition of Orientalists, as 
they were called, who decried all culture for 
Hindoos except on Oriental lines;48 the 
hostility, moreover, of orthodox natives who 
raised the cry of Hindooism in danger.44 But 
he persevered, and by and by he began to 
reap a substantial harvest. The capacity 
of his trained scholars for grasping Christian 
truth astonished educational inquirers.46 Out 
of those who received Christian facts and 
doctrines into their heads, a fair proportion 
received Christianity into their hearts, braved 
the domestic or social excommunication which 
Christian profession entailed, and became 
influential witnesses on the side of Christian 
faith.4o 

The successful example of Dr. Duff led 
t o  a new departure, alike in Indian mission- 
ary operations and in Indian educational 
policy, In the missionary sphere, ‘the 
majority of the leading Societies-even ‘of 
those farthest removed, ecclesiastically, from 
the Church of Scotland-gradually adoptedj 
more or less, the Scottish method, not, of 
course, to the exclusion of vernacular teaching 
and preaching, but as an indispensable depart- 

4 



50 SCOTTISH CHURCH IN CHRISTENDOM 

ment of a complete missionary organisat i~n.~~ 
In the educational sphere, the Indian Govern- 
ment, which had hitherto encouraged native 
culture only on Oriental lines, now gave to 
English studies a prominent place in the 
academic curriculum, and aimed a t  putting 
the young Brahmans of Calcutta, as regards 
Western learning and science, on a level with 
the youth of Oxford or Edinburgh.4s "It 
was the special glory of Alexander Duff )'-so 
the Bishop of Calcutta, Dr. Cotton, testified 
in 1863--" that, arriving here in the midst of 
a great intellectual awakening of atheistical 
character, he resolved to make that character 
Christian. When the new generation of 
Bengalees were talking of Christianity as an 
obsolete superstition, soon to be burnt up on 
the pyre on which the creeds of Brahman, 
Buddhist, and Mahometan were already 
perishing, Alexander Duff burst on the scene 
with his unhesitating faith, indomitable 
courage, varied erudition, and never - failing 
stream of fervid eloquence, t o  teach them 
that the Gospel was neither ashamed nor 
unable to vindicate its claims t o  universal 
reverence, but was marching forward in the 

. 
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van. of civilisation.”40 To select one other 
witness from a different section of Anglo- 
Indian influential society, Sir Charles Trevel- 
yan, who held high office in the East India 
Company, testifies warmly to the ‘‘ important 
influence of Dr. Duff’s exertions upon the 
action of the Government”; to the “direct 
access gained to the future leaders of the 
people ” through the Calcutta College and 
similar institutions established after its 
pattern ; to the ‘‘ new respect paid to mission- 
aries as tutors of young native chiefs and 
other highly considered persons ” who atteuded 
the mission colleges; and to Dr. Duffs 
“sagacity at this crisis of Indian history” 
in distinguishing between ‘‘ the present 
abuse ” of Western learning and ‘( the im- 
portant use t o  which, under proper direction, 
it might be applied in aid of the Christian 
cause. These were great and pregnant 
reforms, which must always give Dr. Duff 
a high place among the benefactors of man- 
kind.” 6o 

VI, More than sixty yeass have passed 
since the missionary method designed by 
Inglis and inaugurated by Duff was applied 
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to the soil of Indian heathendom, and if the 
spiritual harvest has not been so abundant 
and so speedy as was at  first expected, these 
results have been attained : 

1. Through those numerous Christian 
colleges and schools which owe their exist- 
ence largely to Dr. Duff's successful example, 
a Christian atmosphere has been created 
which makes the profession of Christianity 
conspicuously less difficult for the converted 
native, and renders all missionary agencies 
correspondingly more productive of visible 
results. 

2. Through the introduction of Western 
ideas and culture into Hindoo higher educa- 
tion, the foundation was laid for that great 
ally of evangelistic preaching and Christian 
education, the Medical Mission, which owed 
to Scottish enterprise its earliest separate 
organisation.61 The desire also of natives, 
especially Hindoos of higher caste, for the 
education of their women has been fostered, 
and the long-closed door has thus been opened 
for what many regard as the chief factor 
of Indian evangelisation-female Christian 
education. 
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3. The value of the Scottish missionary 
policy must be measured not only by the 
good accomplished, but by the evil prevented ; 
and it was the timely establishment of 
Christian colleges by the Scottish missionaries 
and their imitators which saved Hindoo 
culture from becoming not only, as now, 
largely, but almost wholly, secular and infidel. 

4. We must reckon not only results 
achieved in the past, but prospects opened 
up in the future. The belief that India, as 
a whole, will be won for Christianity rests 
chiefly, under God, on the hoped-for rise of 
a succession of native Christian apostles 
(seconded by an efficient native ministry), 
through whom the millions of the vast 
population will be turned t o  Christ by the 
magnetic power which only a fellow-country- 
man can widely exert. Pot such apostolates 
the mission colleges are preparing the way, 
by causing Christian knowledge to  permeate 
the influential sections of Indian society. 

After the experience, accordingly, of 
over half a century, it is recognised by the 
great majority of competent witnesses that 
Christian institutions for native higher 
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education, through the English language, are 
an indispensable and eminently effective instru- 
ment of missionary success and of moral and 
spiritual progress.52 The verdict of British 
governors and commissioners, missionaries 
and clergy, outstanding civilians and military 
oficers, is confirmed by the testimony of 
non-Christian native opinion. A leader of 
the theistic Brahmo Somaj publicly de- 
clared, a few years ago, that he knew the 
students of mission colleges by their having 
“ more backbone and moral principle ” ; 
while an influential organ of the anti- 
Christian Arya Somaj candidly admits that 
the higher “ educational department has 
most markedly contributed t o  swell the ranks 
of converts,” and that with it (‘ is associated 
the memory of the missionaries’ most splendid 
achievements in proselytisation.” Ii3 

VII. David Livingstone entered on his 
missionary career in 1840 under the auspices 
of the London Missionary Society, whose 
headquarters are in that city, but whose 
supporters include the membership of at least 
one Christian denomination in Scotland.G* 
The Scottish Church, in the broad sense, 
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claims him not only as a son, but as a 
characteristic representative. His father and 
forefathers belonged to ‘‘ Ulva’s Isle,” close to  
the cradle of Scottish Christianity. His 
mother was a descendant of sturdy Coven- 
anters. He was reared in connection with 
the “Kirk of Scotland,” which he continued 
to  recognise, after he became a Congregational- 
ist, as a “religious establishment which has 
been an incalculable blessing to that country.”65 
He grew up in a home where, as he himself 
relates, the old-fashioned ideal of Scottish 
piety “so beautifully portrayed in the 
‘ Cottar’s Saturday Night ’ ” was realised, and 
in a county rich in those traditions of 
persecuted Presbyterianism whose hallowing 
influence he loved in later days to  recall.60 
In the records of his life there are frequent 
indications that the friend of Africa and the 
citizen of the world never ceased to be a 
patriotic S ~ o t . ~ ~  

As Alexander Duff created a new era in 
Indian missions by the union of evangelistic 
effort with. the communication of Western cul- 
ture, so David Livingstone inaugurated a fresh 
epoch in African evangelisation by associating 
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missionary enterprise with geographical ex- 
ploration. There were great African mission- 
aries and distinguished African explorers 
before his time ; he was great in both spheres. 
He left the service of the London Society 
in order not to be hampered in his expeditions 
by the ideas of narrow-minded friends of 
missions;Ks he declined t o  be the salaried 
servant of the Geographical Society, lest his 
missionary aims should be affected by his 
obligations as a professional explorer." But 
in  his eyes exploration was ever the means, 
evangelisation the end. The love of travel 
was iubordinated to the love of Christ, and 
consecrated t o  the service of mankind. 
, Livingstone's influence in rousing Christen- 
dom to missionary and philanthropic, as well 
as geographical and commercial, interest 
in Africa is universally recognised. He 
revolutionised men's ideas both as to that 
continent and as to its population. ELe 
proved that its central and unexplored regions 
were not vast deserts but :Fruitful and com- 
paratively healthy lands, in which colonists 
and missionaries (under suitable furlough 
arrangements) could live and worlc. He 



IMPULSE TO AFRICAN MISSIONS 57 

taught the Church that the populations of 
those newly explored territories were men 
and women not without amiable features of 
character, capable of instruction, susceptible 
of civilisation, and hopeful subjects of mission- 
ary effort. He set before Europe and America, 
with a fulness of detail and an earnestness of 
purpose exhibited by no preceding explorer, 
the infamous horrors of the African slave- 
traffic; and he revived, as well as directed 
into a definite channel, the anti-slavery zeal 
of Christendom. Above all, he presented to 
the world the bright and stimulating example 
of single-minded and enthusiastic devotion to 
the welfare of the ‘(Dark Continent,” so that 
multitudes were interested in Africa and ifs 
people through first learning to love and 
revere Livingstone, Africa’s friend. Hence 
resulted the unique impulse given by him to 
African missionary enterprise. Not a Mission- 
ary Society of any importance in Britain or 
America failed to  be moired by Livingstone’s 
appeal, addressed immediately t o  the students 
of Cambridge, but intended for the Christian 
world : “Africa is now open : do not let if be 
shut again. The work which I have begun. 
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I leave with you.”Go His whole life was a 
missionary incentive. His pathetic death 
was a philanthropic inspiration. His influence 
furnished Africa with a regiment of evangel- 
ists, and whetted the sword from which the 
African slave-trade ‘has received, if not its 
immediate death, at  least its mortal wound. 

This was not all. In another aspect, 
not less important, but less generally recog- 
nised, Livingstone created a new era in 
African evangelisation. He not only sent 
missionaries to Africa, he prepared Africa 
for the missionary. Pre-eminently beyond 
all previous explorers, even the most philan- 
thropic, Livingstone succeeded in convincing 
the negro that the white man was his friend, 
and that the white man’s religion was a 
blessed reality. Ever gentle and tenderly 
considerate in his dealings with native popula- 
tions, he traversed their territory, and made 
them feel that he traversed it, not as a mere 
scientific inquirer, but as a sympathetic 
brother; and he won their grateful confidence 
and affectionate reverence. The familiar story 
of his last illness and his death on the shore 
of Lake Bangweolo; the devoted ministry of 
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his faithful African attendants t o  the dying 
hero; their grief on the morning when they 
found him dead, in the posture of prayer; 
their rough but effective embalming of his 
body ; their heroic resolution, inflexibly carried 
out, t o  convey his remains and belongings t o  
Zanzibar, over a thousand miles of territory, 
through hostile as well as friendly populations, 
in order that he might be taken home thence 
for burial by his nearest and dearest-all this 
constitutes a signal chapter in the modern 
history of Africa, for it proved that the white 
man had won the black man’s heart.Ol To 
this day the name of Livingstone-the ‘‘ Great 
Master,” as he is reverently called-is a word 
of power in Central Africa, and his memory 
is a precious treasure, cherished as that of a 
superior being. The good feeling and trust- 
fulness of the native races as a whole 
towards Britain, in what is now the British 
Protectorate, and the religious receptive- 
ness of the peoples now being evangelised 
by English, Scottish, and American Missions, 
are largely due, directly or indirectly, 
t o  the influence of Livingstone’s memory, 
and to the belief that the missionaries 
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who seek their welfare are Livingstone's 
friends. " 

Those whose position and experience give 
them a claim to be heard are persuaded that .  
a great future is in store for Central Africa, 
and especially for the British territory there, 
at once as an imperial colony and as a province 
9f Christendom ; and no future historian of the 
continent will fail t o  recall how, under Provi- 
dence, the way was mainly prepared, both 
here and there, for that promised issue by the 
great Scottish missionary who opened the 
heart of Christendom for Africa and the heart 
of the African for Christianity. 


