
LECTURE IV 

THE INFLUENCE OF THE SCOTTISH CHURCH AND 

OF SCOTTISH CHURCHMEN ON THE CON- 

TINENT O F  EUROPE. 

B’OR six hundred years at least-since the 
era of the wars with England for national 
independence-the Scots have been notable 
among nations at once for loving and for 
leaving their fatherland. The spirit of enter- 
prise which, in yet earlier times, had signalised 
the Scottish race as energetic colonists and 
as missionary pioneers, was fostered and 
strengthened, in the thirteenth and fourteenth 
centuries, by prolonged patriotic warfare. 
Such protracted conflict, by enriching the 
national character with self - reliance, and 
impoverishing simultaneously the national 
resources, led to numerous Scotsmen of varied 
gifts seeking fame or fortune on continental 
arenas, military, litermy, or ecclesiastica,l.l 
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When the period of national warfare, more- 
over, had closed, other conflicts between 
Catholics and Protestants, between Episcopacy 
and Presbyterianism, between Church and 
State succeeded, to  swell the stream of 
enforced or voluntary exile, and to  multiply 
in numberless ecclesiastical spheres the " Scot 
abroad." 

Frequent wars with the English and conse- 
quent alliance with the French led naturally 
to  extensive emigration t o  France. In the 

. century of continuous struggle between France 
and England, from the battle of Cr6cy in 
1346 t o  the loss of Cherbourg by the English 
in 1450, the Scottish auxiliaries of the French 
army played no inconsiderable or ignoble part. 
On one occasion, early in the fifteenth century, 
we read of a host of seven thousand mea, 
under John Stewart, Earl of Buchan, coming 
from Scotland to the aid of France.2 In more 
than one battle with the English invaders 
the Scots occupied the van; the eventual 
expulsion of the English is expressly attributed, 
in a French State document, to Scottish 
valour; and the standing Guard of Scots 
at  the French Court, as is correctly repre- 
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sented in Quentin Durward, enjoyed the confi- 
dence of that most supicious of monarchs, 
Louis XL8 

In the less martial, but hardly less con- 
tentious sphere of Theology and Philosophy, 
France presented at this period almost equal 
opportunities of distinction and service. The 
ancient University of Paris drew to its lecture- 
rooms numerous Scottish ecclesiastics, de- 
signated one of its four sections of students 
the “nation” of Germans and Scots,4 and 
included in its academic fellowship the Scots . 
College founded by David, Bishop of Moray, 
in the reign of Robert Bruce.G Many o f  the 
Scottish Churchmen who came to Paris 
received much more than they gave, and were 
the means of transmitting to their countrymen 
at home potent intellectual and religious 
impulses. But others contributed even more 
than they received, and became leaders and 
moulders of continental religious thought. 

I. Even before the era of political alliance 
between the French and Scottish nations, 
one illustrious Scot, among others more or 
less notable,-a Scot, apparently, according 
to pre-Reforination testimony, in the later 

. 

’ 
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sense - occupied in the twelfth century 
a conspicuous and influential position in 
Prance. We refer to Richard of St. Victoro 
(d. 1113), so called from the famous monas- 
tery of that name in Paris, and, next to the 
still more celebrated Hugo, the leading Doctor 
of the Victorine School of medieval theology. 
Blending the scholasticism founded by Anselm 
of Canterbury with the mysticism whose 
prophet was Bernard of Clairvaux, Richard, 
along with other theologians of his school, 
maintained that neither through the mind and 
argument only, nor through the heart and 
devout communion alone, but through both 
agencies in harmonious co-operation, the truths 
of Divine Revelation are adequately known 
and realised. 

More than a century after the time of 
Richard of St. Victor, at the epoch of fiercest 
conflict between Scotland and England, a yet 
more illustrious Scotsman flourished on the 
Continent, first in Paris, latterly at Cologne- 
Duns Scotus (d. 1308). A cloud of mystery 
overhangs the early life of this great School- 
man, the wonder of his age; and evidence has 
been adduced in support of the claim of 
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Ireland, and more particularly of England, to 
the honour of his nativity. The distinct State- 
ments, however, of several pre-Reformation 
writers, and especially the testimony of John 
Major, who speaks of the birth of Scotus at 
Duns, within a few miles of Major’s own early 
home, fix beyond reasonable doubt the con- 
nection of Scotus with Scotland.7 The writings 
of the “ Doctor Subtilis,” and those of his great 
rival Thomas Aquinas, the ‘‘ Doctor Angelicus” 
(d. 1274), separated the divines of the four- 

- teenth century into Scotists and Thomists. 
These two theological giants of medieval 
Christendom, while maintaining many Romish 
errors, nevertheless, by setting before the 
Church the ideal of rational as distinct from 
blind belief, helped t o  forge the weapons with 
which Rornanism was afterwards assailed ; and 
the scholasticism of which they were the 
most brilliant exponents constitutes, notwith- 
standing grave defects, a leading stage in 
the development of Christian theology. * 
Through Duns Scotus Scotland has notably 
influenced Christendom, in the sphere of 
Mariolatry, down to  the present time. The 
Immaculate Conception of the Virgin was first 
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authoritatively promulgated as a n  Article of 
Faith by Pope Pius IX. 1854 ; it is now, in 
virtue of the Papal Infallibility decreed by 
the Vatican Council of 1870, an essential part 
of the Roman Catholic creed, It was Scotus 
who, in 1307, against the express authority of 
St. Bernard and Thomas Aquinas, and in 
spite of the tacit disapproval of earlier theo- 
logians, won for the dogma its inaugura.1 
triumph. So completely was he held, at Paris, 
to  have vanquished its assailants, that in 1387 
a Dominican friar who disputed against it 
was declared, both by the University and by 
‘the Bishop of Paris, to  be a heretic; and in 
the following century, that University imposed 
on all her Doctors a solemn pledge to vindicate 
what was at first rejected as a superstitious 
error, afterwards embraced by many as a 
pious opinion, and finally imposed on all as a 
vital truth.9 

Duns Scotus was only the most illustrious 
of a long succession of Scottish Churchmen 
who held positions of influence in Prance 
during medieval times, In addition t o  
numerous Scotsmen who occupied Prench 
benefices, from a princely archbishopric to  51 
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modest curacy; in addition also t o  a dense 
array of regents and doctors connected with 
the University of Paris; there are found in 
the pre-Reformation records of that seat of 
learning the names of no fewer than thirt.y 
Scottish Rectors, during a period when the 
Rector at Paris was regarded as the head of 
the academic world.1° 

11. Contemporaneous with, and also ante- 
cedent to, the extensive migration of Scottish 
scholars and clergy t o  Prance, was the settle- 
ment in considerable numbers of Scottish monks 
in Germany. The Celtic mission t o  Central 
Europe in the seventh century was largely 
superseded, but was not entirely supplanted, 
by the Saxon mission in the eighth. In 
several important centres the Irish Scots, who 
preceded Boniface and his followers, held their 
ground; and in the eleventh and twelfth 
centuries, numerous (‘ Scottish ” monasteries, 
chiefly Benedictine, were founded in various 
German towns and cities, including Erfurt, 
Ratisbon, Nuremberg, Wurzburg, and Vienna. 
That these “Scottish” monks came from 
North Britain, as well as from Ireland, may 
be inferred from the example of monastic 
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migration which the record of St. Cadroe in 
the tenth century supplies (Lecture I.), as 
well as from the fact that, by the close of the 
eleventh century, the Scots, as a race, were 
associated mainly with what is now Scotland. 
St. Cadroe, as we have seen, became a distin- 
guished reformer of monastic 'life; and, in  
like manner, the religious fervour and ascetic 
usages of these somewhat later monkish emi- 
grants gave to  their ministry, in particular 
during the twelfth century, a notable influence, 
wherever the Teutonic fratcrnities had fallen 
away from pristine monastic discipline and 
zeal. In the opinion of a modern German 
writer (Wattenbach) who has devoted special 
attention to the records of those Scottish 
monks, they anticipated, in some measure, the 
Home Mission work which was afterwards 
accomplished by the Mendicant Friars in the 
early and better period of their history." 

111. In the first half of the sixteenth 
century two celebrated Scottish ecclesiastics 
occupied conspicuous positions on the Con- 
tinent - John Major, whom Melanchthon, 
even when assailing his views, refers to as 
the acknowledged " Prince of Paris masters," 
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and his still more famous pupil and eventual 
detractor, George Buchanan. 

1. Thirty years of Major’s life were spent 
at  Paris in various academic positions. Cul- 
tured youths of many lands, who afterwards 
helped t o  direct the thoughts and mould the 
.history of their respective coiintrymen, came 
more or less under his influence; and even 
when they diverged widely from his stand- 
point and teaching, they were quickened 
mentally, a,s well as morally, through contact 

* with his keen intellect and vigorous character. 
Major became the leader in Prance of the 
ecclesiastical party, founded in the previous 
century by Gerson and D’Ailld, which united 
loyal adherence to  the doctrine of the Roman 
Church with strenuous opposition to papal 
despotism and urgent demand for practical 
reform. In France, however, as in Xcotland, 
to which in his old age he finally returned, 
Major’s advanced ecclesiastical views really 
promoted the Protestantism which he de- 
nounced; and he is justly ranked as a real, 
even if unconscious, “ precursor of the Re- 
formation,” l2 

Twenty-eight of George Buchanads best 
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years, in like manner, were spent upon the 
Continent, mainly as a Professor in Paris and 
at Bordeaux, but also for several years in 
the newly-founded University of Coimbra, in 
Portugal, where three less notable Scotsmen 
were his colleagues. At Coimbra his decided 
Protestantism and influential propagation of 
anti-Romish ideas brought down upon him 
the hostility of the Inquisition, and entailed 
a prolonged imprisonment, which was the 
means of enriching the literature of Christen- 
dom with the most famous of Latin Psalters. 
Ruchanan was more a humanist than a theo- 
logian ; but his brilliant reputation through- 
out Europe, as a scholar second only to 
Erasmus, gave momentum to his Protestant 
testimony, and rendered him, in academic 
circles, abroad as well as at home, a potent 
force on the side of the Reformati~n.~~ 

2. Contemporary with Major and Buchanan 
were two other Scottish Churchmen, mutually 
attached friends, whose names are perhaps 
less familiar, but who exerted considerable 
influence during the Reformation era, the one 
in Germany, the other in Denmark, 

Alexander Alane was, like George Buchanan, 
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a pupil of Major at St. Andrews, and became 
a canon of the Augustinian Priory in that 
city. When Patrick Hamilton, the proto- 
martyr of the Scottish Reformation, preached 
his so-called heresies at St, Andrews in 1528, 
Mane, who had already distinguished himself 
by writing a treatise against Luther, under- 
took to  convince and reclaim the heretic. In- 
stead, however, of Alane converting Hamilton, 
Hamilton converted Alane. Soon after the 
former’s martyrdom, the latter was consigned 
by his profligate Prior to a noisome dungeon, 
from which, after protracted ill usage, he at; 
length escaped to  Germany. There he was 
cordially welcomed by Melanchthon, who 
called him t7ze Scot, and metamorphosed his 
name, according to the fashion of the time, 
into the Greek Alesius or “Wanderer.” First 
at  Cologne, where he aided the elector, 
Hermann von Wied, in the propagation of the 
Reformed Faith ; then at Wittenberg, where 
he vindicated against Cochlaeus the reading 
and free circulation of vernacular Scripture ; 
afterwards a t  Fr ankfort -on-the-Oder, where 
he held for three years a theological professor- 
ship, taking part during this period, along 

8 
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with Melanchthon, in the famous Conferonce 
at Ratisbon between moderate Protestants and 
evangelical Catholics ; finally at Leipzig, of 
whose University he was repeatedly Rector, 
and where he taught assiduously and wrote 
voluminously for over twenty years; in all 
these spheres, Alesius was a conspicuous and 
influential personality in the early history of 
German Protestantism. He occupied, like 
his friend Melanchthon, a middle standpoint 
between Lutheranism and Calvinism ; he was 
also one of the Saxon Protestant divines .who 
were prepared, on certain conditions, to take 
part in the Council of Trent; and, amid the 
numerous internal controversies of Reformed 
Christendom, he was ever, alike at public 
colloquies and in private communications, the 
advocate of mutual concession and the apostle 
of peace.I4 

While Alesius aided the German Reforma- 
tion, his friend and fellow-countryman, John 
M'Alpine, became, under the name Machabaeux, 
a Reforming leader in Denmark, Formerly 
Prior of the Dominican Monastery at Perth, 
Machabaeus had embraced Lutheran opinions, 
and, in 1534, had fled from persecution to  
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England, whence in 1540 he removed to 
Germany. At Bremen, where he first resided, 
he was the instructor in evangelical truth of 
San Eomano, the future protomartyr of the 
Reformation of Spain. At Wittenberg, which 
he afterwards visited, he enjoyed the friend- 
ship of Luther and Melanchthon, who recorn- 
mended him t o  Christian 111. of Denmark. 
When this sovereign, amid clerical opposition, 
was establishing Protestantism in his kingdom, 
no one rendered greater service to  the cause 
than the Scottish exile friar. As royal 
chaplain, he aided the king in the organisation 
of the Danish Reformed Church. As Professor 
of Divinity at Copenhagen, he took a leading 
part in founding a school of Scandinavian 
Protestant Theology, and in rearing for Den- 
mark a Reformed ministry. As an accomplished 
linguist, he translated, in concert with three 
other scholars, the Bible into the Danish 
t ongue.15 

IV. In the age which followed the Re- 
formation Scotland contributed a considerable 
number of notable churchmen, both Catholic 
and Protestant, to continental Christendom. 

1. Prior to the Reformation epoch, most of 
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the Scottish monasteries in Germany, formerly 
referred to, had fallen into corruption and 
decay ; but in the latter part of the sixteenth 
century they received a fresh lease of life 
through the advent of Scottish priests, some 
of them men of distinction, whom Protestant 
ascendency drove into exile. To Ratisbon 
there came, among many others, the ablest 
Scottish controversialist of his time, on the 
Roman side, Ninian Wingate, of Linlithgow," 
who dared t o  enter the lists against both 
Knox and Buchanan, and was equally 
vigorous in assailing Protestant doctrine and 
in denouncing Roman abuse. In 1577 he 
became Abbot of the monastery, which 
Scottish Benedictines continued to occupy 
until about thirty years ago. To Wiirsburg, 
in 1595, came Gabriel Wallace and six other 
Scottish Benedictines, despatched as a monastic 
colony from Ratisbon. Their successors con- 
tinued in possession of the ancient convent, 
from generation to generation, until about 
1845, when the buildings-the choir of the 
church excepted-were turned into a military 
hospital. A third old religious house-that of 
Erfurt --was recovered for Xcottidi monks 
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after the Reformation through the influence 
of Bishop Leslie of ROSS, the historian; it 
remained in Scottish hands till the era of the 
French Revolution. Through these and other 
channels of ecclesiastical activity, clergy of 
the disestablished Roman Church of Scotland 
entered on a fresh career of ministry and 
influence in Germany, not only in the sphere 
of ordinary monastic service, but in that of 
higher Christian education. Ninian Wingate, 
the Moses of this Roman-Scottish 'Exodus, 
while widely sundered from John Knox in 
ecclesiastical sympathies, shared fully in the 
Reformer's educational zeal. Himself a teacher 
of distinction (he had been head of Liiilithgow 
Grammar School), he set himself, after his 
appointment as Abbot at Ratisbon, to  establish 
training seminaries in connection with the 
recovered monasteries ; and the Scottish 
monks not only prepared, through their 
institutions, a priesthood for the remanent 
Romanists at home, but took no insignificant 
part in the tmiining of youth for varied ser- 
vice abroad. At Munich and elsewhere, Scots 
from Ratisbon were often employed in mon- 
astic schools, The educational enterprise of 
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the Scottish monks culminated, early in the 
eighteenth century, in the establishment of 
a professorship a t  Erfurt, to which a Scottish 
Benedictine was always appointed until the 
University itself was extinguished.” 

2. Early in the seventeenth century, the 
despotic ecclesiastical policy of James VI. 
became the occasion of a group of notable 
Scottish Presbyterians enriching with their 
service the Reformed Churches of Prance and 
Holland. Among these Scottish exiles of 
standing and influence were Andrew Duncan, 
who became Professor of Theology in thc 
Huguenot College of Rochelle; John Sharp, 
who held a similar position at Die in Dauphine; 
and John Welsh of Ayr, son-in-law of Knox, 
who was appointed to  a pastoral charge at St.. 
Jean d’Angely in Angoumois, and won from 
Louis XII. the designation f ‘  Mon ministre.” 
John Porbes of Alford (brother of the more 
famous Bishop Patrick Porbes), and Robert 
Durie of Anstruther (son of John Durie, 
Knox’s colleague), became pastors in the 
Dutch, towns of Middelburg and Leyden 
respectively, and received from the Church 
of Holland the respectful consideration due 
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to champions in the cause of spiritual inde- 
pendence.ls 

Chief of all whom at this epoch ecclesiastical 
despotism drove into the service of continental 
churches was Andrew Melville, the second 
founder of the Scottish Reformed Church on 
a distinctly Presbyterian basis, and for more 
than twenty years the main director of her 
policy. Prior to his career in Scotland, which 
began in 1574, he had occupied for several 
years a professorial chair in Poictiers and in 
Geneva successively. On his departure from 
the latter city to serve the cause of truth at 
home, Theodore Beaa, in the name of all his 
colleagues, had written to the Scottish General 
Assembly that (( the Church of Geneva could 
not give a stronger proof of affection to  her 
sister Church of Scotland than by suffering 
herself t o  be bereaved of him, that his native 
country might be enriched with his gifts.” 
When King Jarnes VI., despairing of the 
establishment of Episcopacy in Scotland SO 

long as Melville remained there, shut him up 
for years, on a trifling pretence, in the Tower 
of London, Huguenot influence and desire for 
his service eventually procured for him release, 
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and permission to  return t o  the country where 
his public life had commenced forty-five years 
before. Prom 1 6  11, accordingly, until his 
death in 1622, Melville occupied a theological 
Chair in the Protestant College of Sedan, over 
which another Scot, Walter Donaldson of 
Aberdeen, presided as Principal; and the 
exiled ecclesiastical leader signalised this 
latest stage of his illustrious life by vigorous 
and influential opposition to Armhianism, 
open and veiled, in the Huguenot Church.lo 

3. Widely divergent from Andrew Melville, 
in political and ecclesiastical, as well as theo- 
logical, standpoint, was his younger contem- 
porary John Cameron of Glasgow, who 
favoured the royal church - policy which 
Melville opposed, and held a doctrine of 
passive obedience to  rulers which Nelville 
abhorred. Both, however, rendered con- 
spicuous and valued service to the Protestants 
of France; and Cameron, if less renownod 
at home than his great contemporary, was 
still more influential abroad. “The most 
learned of Scotsmen,” according t o  the testi- 
mony of Bishop Hall, Cameron astonished 
continental scholars-so his admiring pupil 
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and biographer Cappel informs us-by “speak- 
ing Greek as fluently and as elegantly as they 
spoke Latin.’’ Fully twenty-two yeam of a 
comparatively short life (he died at the age 
of forty-six) were spent on the Continent; 
four of these years in Chairs of Philosophy 
a t  Bergerac and Sedan, ten in a prominent 
pastorate at Bordeaux, and four as Professor 
of Divinity in the Huguenot Colleges of 
Saumur and Montauban. He founded the 
Saumur School of Theology, whose adherents 
are often called after him Cameronites, or, after 
his distinguished pupil Amyraut, Amyrald- 
ists. Cameron and his followers held liberal 
views in Biblical criticism; and they confronted 
Arminianism not., like Melville and others, 
with rigid Calvinism, but with a doctrinal 
compromise, in which the great truth, obscured 
by ultra-Calvinists, is recognised, that Christ 
died for all mankind. So important were 
Cameron’s writings considered that, after his 

8 death in 1625, all his manuscript works kere 
published at the expense of the National 
Huguenot Synod. In spite of opposition 
from more thorough French Calvinists, and 
charges of heresy by the rival school of 
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Sedan, Cameronite views obtained sufficiently 
strong support in France to secure permanent 
toleration,, and they constitute the inaugura- 
tion of an independent Brench Protestant 
theology emancipated from Genevan leading- 
strings.” 

V. Bomewhat later in the seventeenth 
century, among other Scotsmen whom ecclesi- 
astical troubles drove, or whom the pursuit of 
learning or of some religious object drew, to 
the Continent, two specially signalised them- 
selves by influential service- John Borbes 
and John Durie. 

John Borbes of Corse, the most famous of 
the “Aberdeen Doctors” who opposed the 
National Covenant in 1638, was deprived of 
his professorship three years later for refusing 
subscription, and in 1644 left Scotland for the 
Continent, to avoid molestation on account 
of his opposition to  the Solemn League and 
Covenant. He visited various continental 
universities, and resided for two years at 
Amsterdam, where he published in 1645 his 
great work entitled Instructiones ISistorico- 
Theoloyicae de Doctrina Christians. His 
theological learning and acumen, in particular 
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his able vindication of Reformed doctrine, as 
in harmony not only with Scripture but with 
the best teaching of the early Fathers of the 
Church, won for Forbes in his lifetime a 
European reputation among scholars and 
divines. The re-issue of his works at Amster- 
dam and Geneva, long after his death, and the 
use of his " Instructions" in a condensed form, 
as' a text-book in divinity, down t o  the early 
part of the present century, attest the notable 
influence which his writings long exercised in 
theological circles abroad.21 

John Durie, son of the Robert Durie whom 
James VI. drove into exile, was possessed by 
a grand life-purpose. He was pre-eminently 
the peacemaker of his age-the age signalised 
by ci-vil wars in Britain and by the Thirty 
Years' War on the Continent. For over half a 
century, from 1628 until his death in 1680, 
in England and France, in Germany and 
Holland, in Sweden and Denmark, sometimes 
at royal courts, and sometimes at  Church 
synods, now through personal correspondence 
and now through elaborate publications, with 
an enthusiasm and a persistency which com- 
mand our reverence, Durie laboured-agonised 



124 SCOTTISH CHURCH I N  CHRISTENDOM 

-for the great cause of ecclesiastical unity 
and confederation. He began with an effort 
to promote union between the Luthersns and 
Calvinists of Germany; but his aim soon 
broadened into a comprehensive scheme for a 
united evangelical Christendom. His method 
was as bold as his purpose was noble. In an 
age which produced the Westminster Con- 
fession and the later and narrower Swiss 
c c  Consensus,” Durie proposed, as regards 
doctrine, that the “ philosophical ’’ crceds of 
the Reformed Churches should be superseded 
by “ a full body of practical divinity,” which 
“might be proposed to all those that seek the 
truth” as a common Confession of Paith. In 
an age when his own countrymen (largely as 
the result of despotic interference) contended 
about Presbytery and Episcopacy, about forms 
of prayer and postures at Communion, as 
pertaining to  the essence of religion, he pro- 
posed that the names < <  presbyterid, prelatical, 
congregational,” should be abolished ” as 
party watch-words, and that, as regards Church 
government, modes of worship, and “a11 
matters merely circumstantial,” the various 
sections of the “ united Reforme4 Christians 



should be left free to follow their own light, 
as it may be offered, or arise unto them, from 
the general rules of edification.” Durie was 
supported by the sympathy of several poten- 
tates, including Custavus Adolphus and Oliver 
Cromwell, Flrederick V. of Bohemia and 
Augustus of Brunswick; by a large number 
of notable divines, including Abbot the 
English Primate, Archbishop Ussher, and 
Richard Baxter at home, Grotius, Vossius, 
and Calixtus abroad ; by not a few congresses 
and conferences in Germany, Switzerland, and 
the Netherlands. But the active opposition 
of narrow men in all Churches, and the 
vis ilzeytiae of Protestant Christendom as a 
whole on such a question, were obstacles fatal 
to success. Sadly he laments, near the close 
of his life, that the chief fruit of his long 
labour was a clearer realisation of the miser- 
able condition of a disunited Church! Yet, 
even when constrained to  recognise that his 
object was unattainable in his own time, with 
unfaltering faith and undiminished eagerness 
he sought compensation for present defeat by 
preparing the wily for future success on a yet 
wider arena, and by the advocacy of a union 
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embracing all the churches of Christendom. 
Durie’s testimony and toil were not altogether 
in vain. He was the pioneer of that move- 
ment towards Protestant unity which, in the 
present century, amid some retrograde move- 
ments, has made substantial progress. Within 
living memory there has been accomplished 
in Germany, so far a t  least, the union of 
Reformed and Lutheran Churches for which 
he had striven two centuries before. Some- 
what later, in 1846, his broader aspiration 
after the unity of the Reformed Church was 
partially realised, when the Protestantism of 
Europe, or at least the larger portion of it, 
stood forth before the world as in some sense 
one through the formation of the Evangelical 

.Alliance. Within the last twenty years, 
the stated assemblage in Council, at  brief 
intervals, of delegates from over fifty Presby- 
terian Churches throughout the world, has 
supplied a fresh application of the apostolic 
motto which moulded Durie’s life and work : 
‘‘ We being many are one.” 22 

VI. Reference has been made, in the present 
lecture, chiefly to  influential representatives of 
the Scottish Church in continental lands. But 
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that church in its corporate capacity has, at 
various stages, played no unimportant part in 
the history of continental Christendom. The 
i’nfluence of the ancient Celtic Church of Scot- 
land in the evangelisation of central Europe 
has already been under review (Lecture I.) 
The indirect Bearing of the struggle main- 
tained by the Church of the Covenanters upon 
continental history will be subsequentIy noted 
(Lecture VI.). It remains to  consider the in- 
fluence of the Scottish Church on European 
Christendom during the Reformation period 
and in modern times. In the reign of Queen 
Elizabeth, as was formerly indicated (Lecture 
III.), the Reformed Church of Scotland had 
a direct share in the preservation of English 
Protestantism against political conspiracy 
and ecclesiastical intrigue. This influence 
extended, indirectly, t o  the general cause 
of Reformed Christendom. The conspiracy 
against England and the English Reformation, 
in the latter half of the sixteenth century, 
was only part of a wider policy through which 
Popes, Jesuits, and Roman Catholic potentates 
aimed at the suppression of Protestantism 
throughout Europe. The varied outcome of 
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that policy included the proposed union of 
Scotland with Spain through a marriage 
between Mary Stewart and the son of Philip 
II., the massacre of over 30,000 Huguenots on 
St. Bartholomew’s Night in 1572, the invasion 
of England by the Spanish Armada in 1588, 
the combination of ecclesiastical persecution 
with political oppression by Spain in the 
Netherlands, and finally the Thirty Years’ 
War in Germany. In the earlier and more 
criticd stages of that many -sided Catholic 
conspiracy, one effective barrier, standing in 
the way of its successful issue, was the thorough 
Protestantism of the leaders of the Scottish 
Church, and their unwavering loyalty to the 
general Protestant cause. Amid the Roman- 
ising aspirations of Mary Stewart and the 
vacillating sympathies of Jarnes VI., the 
Scottish Church and, through its influence, 
the main part of the Scottish nation could be 
relied on as permanently on the side of Pro- 
testantism in every possible conflict with 
Catholic 

VII. In modern times the influence of the 
Scottish Church, in a portion at least of conti- 
nental Christendom, has again become con- 



spicuous. Early in the present century 
(1.8 16 - 17) the impressive personality and 
evangelical teaching of Robert Haldane origin- 
ated at Geneva the religious revival of which 
(through his direct impulse) Cesar Malan, 
Merle d‘Aubign6, and Frederick Monod were 
the leaders ; and the city of Calvin became once 
more a centre from which spiritual light radi- 
ated throughout French Switzerland and into 
France. To the same Scottish influence was 
due, in 1817-18, a religious awakening among 
the students of Montauban, issuing in the 
diffusion of evangelical doctrine among their 
future Protestant congregations. On his return 
home, Haldane followed up his personal ministry 
by the foundation, in London and Edinburgh, 
of the “Continental Aid Society” for the support 
of itinerant evangelists-the early pioneer of 
Franco -Swiss Home Mission organi~ation.’~ 
The work of Haldane and his Society stimulated 
British and especially Scottish interest in the 
Reformed Churches of Europe. 

During the half-century now closing, the 
evangelical Protestants of the Continent, as 
they themselves readily acknowledge, have 
received from the Churches of Scotland and 

9 
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from their representatives a cordial sympathy, 
which has fortified them in their testimony t o  
vital truth amid surrounding Romanism and 
Rationalism. Their students have repaired in 
considerable numbers to  several of our Scottish 
Divinity Halls for theological instruction and 
spiritual incentive ; while continental evangel- 
istic enterprises have obtained from the 
Scottish Churches substantial support, and 
from the ministers and permanent members of 
Scottish congregations abroad valued co- 
operation. The Waldensian Church, in par- 
ticular, owes to  liberal assistance from Scotland, 
in considerable measure, the increase of its 
ecclesiastical well-being through the provision 
of a moderate endowment, and the growth 
of its spiritual power in Italy through the 
extension of its missionary organisation,2G 
The annual appearance of notable deputies 
from continental Protestant Churches in the 
Scottish General Assemblies testifies that those 
Churches look t o  Scotland for friendly a 11' lance 
and sympathy. Nineteen years ago, when 
the First General Presbyterian Council met 
in Edinburgh, one representative after another 
of the continental sister Churches gratefully 
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aclrnowledged the cheering and sustaining 
influence exerted upon them, in their struggles 
and difficulties, by the spectacle of the Scottish 
Church-a Church which in the past had main- 

, tained her position successfully against civil 
and ecclesiastical despotism, and which in the 
present continued to  maintain her testimony, 
on the whole with steadfastness, to  vital Chris- 
tian 


