
C H A P T E R  VII. 

THE BOOK OF COMMON ORDER. 

THIS, though in point of time the first com- 
posed of the symbolical books of the Scottish 
Reformation, was the last to be formally assigned 
its honoured place. The title it commonly bore 
in that age was the Book of Common Order. 
In the First Book of Discipline it is called “the 
Order of Geneva” and “the Book of our Com- 
mon Order.”l In  recent times it has been more 

’ generally designated as Knox’s Liturgy. It has 
usually been deemed sufficient to say that it 
was drawn up and first privately and then pub- 
licly printed at Geneva, and was directly taken 
from the liturgy then used there, as well as 

1 Dunlop’s Confessions, ii, 520, 583 j Laing’s Knox, ii. 186, 239. 
[In another passage it is spoken of as the Boolte of the Common 
Order, called the Order of Geneva” (Dunlop’s Confessions, ii. 548 ; 
Laing’s ICnox, ii. ZIO).] The Book of Common Order, which has 
been frequently reprinted, is included in vols. iv. and vi. of Dr 
Laing’s edition of Knox’s Works. 
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approved by Calvin. But this is only partially 
true. The first English congregation on the 
Continent which invited Ihox  to be one of its 
pastors was that formed at Frankfort in 1554, 
and admitted to hold its services in the same 
church as the congregation of French-speaking 
exiles on condition of using the same cere- 
monies and Confession of Faith as the French.l 
The minister and other office -bearers accord- 
ingly signed the Confession of Faith along with 
those of the French congregation, and it was 
ultimately incorporated into the Book of Com- 
mon Order as the exposition of the Apostles’ 
Creed in the baptismal service. The first draft 
of the Book of Common Order was drawn up 
before the end of 1554, and privately printed,2 

The Book of Contn2on order. 

The extract from the minutes of the city council embodying 
these conditions, which I found in Withof’s ‘Vertheidigong ’ and 
communicated to Dr Hume Brown, was printed by him in the 
Appendix to his ‘John Knox,’ and is also reprinted here in 
Appendix D. 

“At lenght it was agreed that the Order of Geneua (whiche 
then was alreadie printed in Englishe and some copies there amonge 
them) Shulde take place as an Order moste godly and fardeste off 
from superstition. But Maister ICnox beinge spoken unto, aswell 
to put that Order in practise, as to minister the communion, ref~sed 
to do ether the one or the other, afirminge, that for manie con- 
siderations he coulde not consente that the same Order shulde be 
Practised, till the lerned men off Strausbrongli, Zurilc, Emden, 
~ C V  were made Privy ” (Brief Discourse of the Troubles b e y n  at 
Frankfort in the year 1.554, Petheram’s reprint, p, xxvii), We 
have the folbf ing additional entry : ‘ 6  After longe debatinge to 
and fro, it was collchded that Maister I ~ I O X ,  Maistcr Whittingham, 
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to implement the stipulation for conformity with 
the French in ceremonies as well as in Confes- 
sion of Faith, and it seems to have been mainly 
owing to Knox that it was not adopted at 
once, but that time was given for circulating 
and examining it. Unfortunately the ambitious 
plan was taken of inviting the English exiles 
at Strassburg and Zurich to join with them in 
their proposed action, which led to those un- 
fortunate disputes, chronicled at length in the 
‘Troubles at Frankfort,’ and to the departure of 
a large number of the English exiles to Geneva, 
where through the kindness of Calvin a hos- 
pitable reception was promised them, and the 
Church of Marie la Neuve was assigned for 
their services and those of the Italian exiles, 
but without any hampering clause about identity 
of ceremonies or Confession of Faith. The con- 
gregation which shared with the English exiles 
the church of “the white ladies,” or Cistercian 
nuns, at Frankfort, consisted chiefly of the 
company of French - speaking exiles which had 
been originally gathered at Strassburg by Farel, 
tended for several years by Calvin, and then 

M’aister Gilby, Mnister Fox and Maister T. Cole shulde drawe 
forthe soine Order ineete for their state and time : whiche thinge 
\vas by them acconiplished and offred to the congregation (beinge 
the same Order off Geneua whiche is n o w  in print). This Order 
was verie well lilced off many, but suche as were bent to the Boolre 
of Englande coulde not abide it” (Ibid., pp. xxxvi, xxxvii). 
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by PoulIain, or Pollanus, under whom, when 
the Interim was imposed on the city, they had 
to seek: a new home. This they ultimately 
found in England, to which Bucer and Martyr 
from the same city had already been invited 
and had gone. Glastonbury Abbey was as- 
signed for their residence by the king and 
council, and there they lived in peace and 
quiet till the close of the reign of Edward VI. 
In 1551 Pollanus published the first edition 
of his ‘Liturgia Sacra seu Ritus ministerii in 
ecclesia peregrinorum profugorum propter Evan- 
gelium Christi Argentinz.’ No doubt he had 
heard that the favour shown to Alasco and 
his congregations of French and Flemings in 
London was intended to help on further refor- 
mation in the Church of England also, and so 
in a lengthy dedication to the king he bespeaks 
his favour not only to his congregation but also 
to their book, affirming “ u t  in cultu Dei ex- 
terno ita etiam in disciplina morum nullam 
esse puriorem aut quz propius accedat ad illam 
quz fuit temporibus Apostolorum.” No doubt 
it was in a similar spirit and in similar terms 
that he pressed the forms of his book on the 
acceptance of the English exiles at Frankfort, 
and to a great extent with success, Their Book 
of (hnmon Order is founded on Farel’s and 
Calvin’s services, but is so after these services 
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have passed through the alembic of Pollanus 
and been modified and supplemented by him. 
This will appear from several of the notes 
subjoined, and will be more fully shown in 
the Appendix.l 

The exclusive authority of this book-previously 
drafted but first used in Knox’s congregation at 
Geneva-was not asserted by the General As- 
sembly till 1564: nevertheless, even in 1560, the 
Book of Discipline indicated a very marked pref- 
erence for its regulations, speaking not only of it 
as the book of ozw Common Order, already used in 
some churches, but specially commended its form 
for administration of the Lord’s Supper; and in 
giving directions for the celebration of the sacra- 
ments and marriage, and for the burial of the 
dead, it followed closely the regulations of this 
book. In 1561 Quintine Kennedy, Abbot of 
Crossraguel, in his oration against the Protestants, 
alluded to  it in such a way as implied that it was 
already well known and in general use in Scot- 
land.2 In 1562 the General Assembly enjoined 
the observance of a uniform Order in the adminis- 

[It is greatly to be regretted that Dr Mitchell does not seem to 
have been able to prepare the Appendix to which he here refers; 
but after this lecture had left his hands he expressed his “strong 
conviction that the words and matter of Knox’s Latin Prayer Book 
of 1556 were derived directly from the Liturgia Sacra of Pollanus.” 
On this point he entertained ‘ r  no doubt whatever.”] 

Laing’s ICnox, vi. 162. 



128 The Book of Coininon Order. 

tration of the sacraments and the celebration of 
marriage according to the “ Booke of Geneva ”- 
i.e., the Order used by Ihox’s congregation there ; I 
and in 1564 it further ordained that “everie 
minister, exhorter, and reader sal1 have one of 
the Psalme Bookes latelie printed in Edinburgh, 
and use the Order contained therein [that is, 
the Order in Knox’s Book] in prayers, marriage, 
and ministration of the sacraments.” 

. There seems sufficient reason to believe that 
for some years before the establishment of the Re- 
formed Church, the morning and evening prayers, 
along with the lessons from Holy Scripture, as 
contained in the Second Prayer Book of Edward 
VI., were used at least in part of the assemblies 
held by the reformed for worship and mutual 
edification;8 and perhaps they may have con- 

Book  of the Universal1 ICirk, i. 30. 
[The grounds on which this opinion is usually based are given 

in Laing’s Ihox, vi. 277, 278. To these may be added the terms 
of the summons raised by Sir Jaines Archebald, Vicar of Lintrathin, 
against his parishioners, on the 27th of May 1560, for payment of 
his teinds, Src., on the plea that he “is Iauchfullie providit be the 
lawis and practilc of oure realme, obsellrit in tymes past, of the said 
vicarage, and hes bene in possessioun of the samyn thir divers yeris 
bigane, and hes causit the ~01127itoite pyayeris aizd homilies be red 
owllclie to the parrochinaris of the said parrocliin, and uther wyiss 
is content to abyde sik reformatiouii as the Lordis of our Secreit 
Counsale plesis malc thairintill, and als is adjonit to Goddis con- 
gregatioun, and talcis part with the saidis Lordis in setting fordwart 
the commone caus, to the gloir of Gocl and comnione weill of OU~‘  

realme ” (Spalding Miscellany, iv. 120). 

a Ibid., i. 54. 
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tinued to be so used for a year or two after- 
wards, though no formal sanction was ever given 
by the General Assembly even to those parts of 
that book, still less to the other parts to which 
Ihox’s party had always objected. But it is 
now ascertained that as early as 1556, or at least 
1557, Knox had recommended, and that soon 
after some of the more fully organised congrega- 
tions adopted, a form of service more simple, and 
more nearly resembling the Genevan than the 
Ang1ican.l I t  is known that when the treaty of 
peace between France, England, and Scotland 
was being negotiated in July 1560, the ministers 
and congregation of Scotland, thinking their own 
profession after the order and discipline of Geneva 
to be more pure than the Anglican, as containing 
no other ceremonies than are expressly mentioned 
in the Scriptures, r r  wald not ressave or admitt any 
uther.” 

Randolph, the English ambassador, in his let- 
ters to his Government, not only admits that they 
were “lothe to remytte anie thing of that that 
thei have +weaved,” 3 but also leads us to conclude 
that the practice of their leading ministers in 
public worship at this early date was not very 

Laing’s Ihox, iv. 131-139. [Laing gives the 7th of July 1556 
as the correct date of this letter, and says that it is by some over- 
sight that M‘Crie in the later editions of his ‘Life of Rnox’ has 
dated it 7th July 1557 (Ibid., iv. I~o).] 

a Lesley’s I-Iistory, p. 292. 3 Laing’s &ox, vi. 119. 
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dissimilar to that of their successors in the next 
century, “The Byshop of Athens,” he says, 
‘‘ preacheth earnestly, and prayethe hartely for 
the Queene’s Majestie our Soveraigne, and greatly 
extollethe her benefyttes ; Mr Wyllocke specially 
by name prayethe both for France and Englande ; 
Mr Knox, universally for all Prynces lyvinge in the 
feare of God, desyring Him to turne the hartes of 
other, and to sende them in the rycht way.”’ 
About the same period, in one of his letters to 
Mrs Lock, Knox links together “Mr  Parson’s 
pattering of his CONSTRAINED Prayers ” and ‘‘ the 
masse-munging of Mr Vicar and of his wicked 
companions,” in such a way as shows that he was 
no great admirer of the one or the other.2 In  
tolerating for a little the use of the morning and 
evening services of the Prayer Book of Edward 
VI., our reformers can be judged inconsistent 
only by those who do not know that in the time 
of the good King Edward considerably greater 
latitude was allowed in the celebration of those 
services than has ever since been suffered in 
the sister church. The minister, for instance, 
Was  expressly permitted to shorten them accordifig 

Laing’s ICnox, vi. 118. This evidently shows that they used 
not the @sissil/ta verba of the prayer for all estates, but variant words, 
“like in effect.” [Randolph’s letter is dated 25th August 1560. 
Akx~nder Gordon, Bishop of Galloway, was titular Archbishop of 
Athens.] 
‘ Lain@ ICnox, vi. 13. [This letter is dated 6th April 1559.1 
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to his discretion when a sermon or other divine 
ordinance was to follow. He had a sort of sanc- 
tion for any neglect of minuter directions as to 
kneeling, crossing, &c., from a general rubric 
which intimated that these things were to be left 
free “ as every man’s devotion serveth.” He  had 
also a pretty full indulgence practically conceded 
for deviating from the strict injunctions of the 
book in regard to surplices and other ecclesi- 
astical vestments,l which were never adopted or 
tolerated by Knox and his associates, the rigid 
enforcement of which in the days of Queen Eliza- 
beth produced great misery and discontent at the 
time, and paved the way for more and greater in 
the days of James and Charles, her successors. 
It is by no means so clear as some have recently 
asserted it to be, that Knox used this liturgy 
habitually when he was in England, acting as 
one of the court chaplains and special preachers 
in the time of Edward VI. The observance of 
the liturgy was not enforced in the northern part 
of the kingdom when Knox began his labours 
there. And even at the time when he removed 
to the southern province it was not necessary 
that he should use the liturgy in the office he 
held, as the special preachers of that day, and 
even the lecturers for long after, often delivered 

1 Liturgies of Edward VI., Parker Society, pp. 157, 158. [The 
certain notes ” thus referred to pertain to Edward’s First Liturgy.] 
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their discourses in the open air, and used before 
them only free prayer or a short prayer similar 
to that which is still employed by the university 
preachers at Oxford and Cambridge. It was not 
till a considerably later period that “ t o  gall 
tender consciences ” it was required of all Zectuvers 
and special pivaclzem that they should also per- 
sonally read the liturgy so many times every year. 
Dr Lorimer has proved that Rnox used at Ber- 
wick a simpler form of communion service, 
moulded so far as yet traced on Swiss and Ger- 
man offices.1 And it can be established on the 
best of all authority - Knox’s own testimony 
-that he neither approved of nor was willing 
to conform to the communion oflice. Then no 
sooner was he beyond the restraint of English law 
than he proposed for adoption in his congrega- 
tion, first at Franltfort and then at Geneva, the 
form ultimately adopted in Scotland after his 
return thither. 

As has been already mentioned, the exclusive 
authority of the Book of Common Order, as a 
guide and aid to ministers in conducting public 
worship and administering the sacraments, was 
asserted by the General Assembly in 1564. I t  
continued to hold the place thus given to it down 
to 1637, when it was superseded, in so far as the 
king and his council were concerned, first, by 

Lorimer’s Knox and the Church of England, 1875, pp. 29-32. 
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what is known as Archbishop Laud‘s Liturgy, 
and then by an injunction of the disappointed 
prelates, which required that, till further order 
should be taken, neither the new nor the’ old 
liturgy should be used in the public services, in 
Edinburgh, but only those prayers which the 
ministers had been accustomed to make before 
and after their serm0ns.l Thus the bishops them- 
selves were the unwitting instruments of first 
setting aside a partially liturgic, and introducing 
instead a wholly extemporary, form of worship 
into Scotland. There is no reason, however, for 
maintaining that the Book of Common Order, 
while it continued in authority, was regarded as 
more than a guide or model, at least to the 
ordained ministers, or can be so regarded by any 
one who studies with care its rubrics and general 

1 [On the 29th of July 163y-six days after the riot in St Giles-it 
was reported to the Privy Council by Archbishop Spottiswoode, for 
himself and in name of the remanent bishops, that it seemed ex- 
pedient to them (‘ that there should be a surcease of the service- 
boolte” till the king signified his pleasure as to the punishment of 
(‘ that disorderlie tumult ” ; And that a course be sett down for 
the peaceable exercise thereof.” He also reported that the saids 
bishops had appointed and given order that, in the whole churches 
of this citie [ L e . ,  Edinburgh], sermon sall be made at  the accus- 
tomed times, by regular and obedient ministers, and that a prayer 
sall be inade before and after sermon, and that neither the old 
scrvicc nor the new established service be used in this interim.” The 
Council remitted to the bishops ‘(to doe thercin according to the 
power incunibent unto thaine in the dewtie of thair office ” (Peterltin’s 
Records of the IWt, 1). p).] 
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contents, far less was observed as a rigid liturgy, 
every word of which must be repeated unvaryingly 
by the officiating minister. It has indeed been 
maintained, even in recent times, and by ministers 
of the National Church, that “ the idea of extem- 
poraneous prayer as an appropriate vehicle of 
public devotion was one quite unknown to the 
Reformation.” But this cannot be made good 
with respect to any of the Reformed or Calvinistic 
churches, and certainly least of all with respect 
to the National Church of Scotland at any period 
of its history. 

Our reformers laid it down in their First Book 
of Discipline as’ a fixed principle that it is 
neither the clipping of their crownes, the greasing 
of their fingers,l nor the blowing of the dumb 
dogges called the bishops, neither the laying on 
of their hands, that malteth true ministers of 

. Christ Jesus. But the Spirit of God, inwardly 
first moving the heart to seeke to enter in the holy 
calling for Christ’s glory and the profite of His 
I<irB, and thereafter the nomination of the people, 
the examination of the learned, and publick admis- 
sion, . . . make men lawfull ministers.”2 They 
distinctly taught that no one was to be regarded 
as a lawful minister of Christ into whose mouth 

[In Knox’s version--“ the crossing of thair fingaris ” (Laing’s 
Icnox, ii. 255).] 

Dunlop’s Confessions, ii. 603. 
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Christ had not put sowe word of exhortation or 
vouchsafed some gift of expounding and preaching 
the Word of God,l and they expressly encouraged 
their ministers to look for their Master’s aid and 

* guidance in praying as well as in preaching. 
Hence throughout their Book of Common Order 
they carefully abstained from imposing the 
@sissiwa verba of particular forms as rigidly bind- 
ing, or even from encouraging their ministers to 
rest contented with the stated repetition of them. 

((When the congregation is assembled,” run its 
tolerant rubrics, the minister useth one of these 
two confessions, or l i l ~  i~ effect.” This 
done, the people sing a psalme altogether in a 
plain tune, which ended, the minister prayeth for 
the assistance of God’s Holie Spirit as the same 
shall move his hemd, and so proceedeth to the 
sermon. The minister, after the sermon, useth 
this prayer following, or szdz lihe.” (( Then the 
people sing a psalme, which ended, the minister 
pronounceth one of these blessings, and so the 
congregation departeth.” 4 Such are its few and 
simple directions for the ordinary form of public 
worship ; and as if even these might fail to beget 
in the minds of some of the old priests a sense 

Ihox, ii. 191, 194, 196, 199, 255. 
1 Dunlop’s Confessions, ii. 526, 530, 532, 5 3 4  603; Lain& 

Dunlop’s Confessions, ii. 417 ; Lning’s Ihox, iv. 179 ; vi. 294. 
Dunlop’s Confessions, ii: 421 ; Laing’s ICnox, iv. 182 ; vi. 297. 
Dunlop’s Confessions, ii. 425 ; Laing’s Rnox, iv. 185 j vi. 298. 
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of their freedom from minute restrictions and a 
burdensome ritual, it is added: “It shall not be 
necessarie for the minister daylie to repeat all 
these things before mentioned ; but, beginning 
with sowe mafier of cofifession, to proceede to the 
sermon, which .ended, he either useth the prayer 
for all estates before mentioned, or elseprayeth as 
the Spilit of God shall wove his heart, framing the 
same according to the time and matter which he 
hath entreated of.” To the same effect, in the 
First Book of Discipline, after recommending that 
in all the large towns there should every day be 
either sermon or common prayers with reading 
of Scriptures, it is said : ‘( What day the publick 
sermon is, we can neither require fior gifeatly approve 
that the common prayers be publicldy used, lest 
that we should either foster the people in super- 
stition, who come to the prayers as they come to 
the masse; or else give them occasion, that they 
think them no prayers which be made before and 
after sermons.” Even in the most solemn pf its 

. 

Dunlop’s Confessions, ii. 426. There is a similar rubric in the 
Liturgy Of pollanus : “ Minister, nomine Domini invocato, ut 
SPiritu adjUtUS, possit digna Deo atque salutaria ecclesiae 
eloqui recitat textum.” 

The Liturgy of Pollanus appoints sermons to be preached on 
the morllin!P of Tuesday and Thursday. The service is to begin 
with a Psalm, which being sung, the minister having invoked the 
Holy Spirit recites his text and proceeds wit11 his sern.on. IIe 
concllldes with some shorter prayer prout anilnus tulerit,” 

8 Dunlop’s Confessions, ii. 583 ; Laisg’s KIIOX, ii. 23s. 
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special services and in the most solemn part of 
it, the prayer of thanksgiving and consecration 

. in the communion, the rubric is : “ The minister 
. . . giveth thanks either in these words following 
OY like iry efect.”l The same thing is confirmed 
.by many of the rubrics of the other occasional 
services in the Book of Common Order,2 and by 
the express testimony of Calderwood, Row, and 
others who officiated as ministers of the church 
while the book was in use. The first named of 
these, though entertaining so strong a regard for 
its venerable forms that even on the approval of 
the Westminster Directory in 1645 he is said to 
have opposed the: adoption of any Aet expressly 
abrogating the Book of Common Order, had not 
hesitated when contrasting it with the English 
Liturgy thus to speak of the nature and extent 
of the submission expected to be given to it: 
‘( Habemus quidem nos etiam in Ecclesi& nostra 

, 

Dunlop’s .Confessions, ii. 450 ; Laing’s Ihox, iv. 194. 
In, the Order of the General Fast it is stated : “The exhorta- 

tion and prayers of everie several exercise we have remitted to be 
gathered by the tliscrete ministers, for time preased us so that we 
culd not frame thein in such order as wes convenient, nether yit 
thought we it so expedient to pen prayers unto men, as to teach 
thein with what hart and affection and for what causes we shnld 
pray, in this great calainitie ” (Dunlop’s Confessions, ii. 695 ; Laing’s 
Ihox,  vi. 421). See also Dunlop’s Confessions, ii.’ 698 ; Laing’s 
Knox, vi. 470. Even the Order of Excommunicationmight be “en- 
larged or contracted as the wisedome of the discreit minister shall 
Lhinlce expedient ” (Dunlop’s Confessions, ii. 746 ; Laing’s ICnox, 
vi. 4701, 
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Agendas, et ordinem in sacris celebrandis ser- 
vandum, sed Memo alligatur fivecibus am! exhorta- 
tioftibw litgrgiae nostrae, proponuntur tantum ut 
peradigmata, quibus precum aut exhortationum 
materia et forma quoad substantialia indicantur, 
non ut eisdem verbis adstringantur ministri. 
Totos ego tredecim annos, quibus functus sum 
ministerio, sive in sacramentis, sive in aliis sacris 
celebrandis, exhortationibus aut precibus quae 
extant in Agendb nostrh, Nufiqadaw t w s  sztnz. Sic 
etiam alii complures ; et omnibus etiam liberum 
est idem facere.”l While in regard to  the 
Liturgy by which it was attempted in 1637 to 
supplant the Book of Common Order, Row thus 
expresses himself: “ Though they amend all those 
errours, and that in all the Service Book there 
were no material1 errour at all, neither masse nor 
popish ceremonie; and though they should read 
nothing but Canonical1 Scripture, yea say that 
all their prayers and exhortations were merelie 

In this and 
the preceding pages 1 have made use of materials contributed by 
me to a Report anent Innovations in Public Worship, presented to 
the Cheral Assembly in 1864. [Elsewhere, Calderwood says : 
“None are W d  to the prayers of that book; bnt the prayers are 
set down as samplers” (Calderwood’s I-Iistoiy, 1678 ed., p. 25). 
Principal Baillie’s evidence is to the Same effect: : ((The Warner is 
here also mist&.% in his beliefe that ever the Church of Scotland 
had any 1itWY ; they had and have still some formes for help and 
direction but no tie ever in any of them by law or practise” 
(Review of Branhll’s W r e  Warning against the Scots Discipline, 

Caklerwood‘s Altare Damascenum, 1623, p. 613. 

164% p. 571.1 
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words of Holie Scripture, yit it is not lawful1 
to introduce a reading ministrie, and to stint 
men (gifted of God, who has the spirit of their 
calling, able ministers of the gospell who hes 
the Spirit of adoption teaching them to pray, 
Gal. iv. 6 ;  Rom. viii. 26; and to whom God 
hes opened a doore of utterance, to speak the 
gospell with boldness, haveing touched their 
lips with a coal1 from His awin altar) to such 
a Liturgie as is to be made the onlie forme of 
God’s publict worship. For though I confess 
good use may be made of a formed Liturgie 
and publict service, to serve for a rule to other 
Itirks to fall on the like way, finding it warranted 
by the Word, and to be as a monument to the 
posteritie, who thence may learn what forms 
have been, are, and ought to be used; and that 
it may lead the way, and be a directorie to those 
that are beginning in the ministrie ; yit certainlie 
reading of prayers and exhortations is not the 
way whereby the Lord in His Word has appoynted 
His servants of the ministrie to worship Him, or 
to convert, edifie, and comfort, or strengthen 
soulls; but seing they have receaved gifts for 
praying and preaching, they ought to stirre up 
the gift of God, and putt the talent to use; and 
though in their privat studies they may borrow 
some help from other men’s gifts and labours, 
yit i te i t lze~ is it lnzolficll fov n innit to  t ye  hiinself, or 
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for bishops to t y e  all wzinistem, to IC prescript nttd 
stinted form8 of words in pmyer and 
Henderson says that while they had their Direc- 
tory and prescribed Order, they were “not  tyed 
to set formes and words.”2 

It is plain, therefore, that the General Assembly, 
by the sanction it gave to the Book of Common 
Order, did not mean to restrict its ordained min- 
isters to the use of a certain unvarying form of 
words, but to provide such a Directory or model 
as would guide them in “the substance and right 
ordering of all the parts of divine worship,” as 
well as guide the readers and others not fully 
admitted to the ministry of the Word, through 
whose special aid alone they were able, in a time 
of so great dearth of qualified ministers, to  supply 
in part the spiritual destitution of their country- 
men. Nor in granting such an amount of liberty, 
at least to their ordained ministers, did they 
follow a course which was, as has been so con- 
fidently asserted, altogether novel, but rather, 
as in several other things, carried out more 
thoroughly and consistentlyS what others of the 

ROW’S History, Wodrow Society, pp. 403, 404. 
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10 the reader. 
Certainly not more consistently than Pollanus ill the followillg 

rubric : “ I-Iae sunt precationum in Iitnrgiis ccrtae formulne, ptne 
faifm segzcitzw ?niizister SUO ARBITRIO ut teinplls fert et res 
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Reformed churches had adopted at least parti- 
ally. In  almost all the Reformed or Calvinistic 
liturgies the prayers are left partly free, and in 
several of them no form is furnished even as a 
guide or model for the prayer immediately pre- 
ceding the sermon (and the same might be said of 
some of the earlier Lutheran Ageizd-biichei*). In the 
churches of Basle, which probably in th‘is respect 
only followed the general practice of the churches 
of East Switzerland, Hagenbach informs us that 
there was for fifty years after the Reformation no 
form of prayer, before or after sermon, imposed 
by public authority, and for fifty years longer 
only the prayer after sermon for all estates 
and conditipns of men.l What, therefore, dis- 

postulat. Neque enim ullP praescriptione formularuin allipndus 
est Spiritus Dei ad euni verborum numernni, cui non liceat subjicere 
vel supponere si meliora suggerat. , . , I-Iae forinulae servizutt 
tai~tzwi  1.zrdior.ihrrs. Nullilds Zihcrtali praescn‘hiiW, tantum ne ab 
eL ratione discedatur quanl nobis Jesus Christus praescripsit. . . . 
Cumque is (scilicet Spiritus Sanctus) apud tribunalia subininistret 
quae dicenda sint, non deerit nobis [si] cum vera fide coram Deo nos 
sistemus sensu orationis excitati.” 

* ‘‘ Von vorgeschriebenen I<irclm@xten vor und nach der 
Predigt finden wir lceine Spur, vielmehr das sichere Gegentheil. . Uins Jahr 1589 finden wir zaerst das sogenaniite Lob und 
Dnnlcopfer und die daran gehiingtcn Fiirbitten fiir die Obrigkeit, 
und die iibrigen christlichen StLnde. , . , Erst nach der Mitte des 
siebzehnlen Jahrhunderls . . . snchte nmn auch im Lilurgischen 
die Willlciir der einzelnen in engere Schdnlten zuruclczufiihren ” 
(Geschichte der ersten Basler-konfession, S. 249-251 ). 
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tinpished our reformers from their SucceSSOrS, 
and from the English Puritans of the seventeenth 
century, was not that the former disapproved of 
or curtailed free prayer while the latter advocated 
and encouraged it, but that the former retained 
in their Book of Common Order a variety of 
forms, not only as models, but also as aids to the 
officiating minister, while the latter put their 
Directory into such a shape that even the “ help 
and furniture ” it provided required the exercise 
of thought and care on the part of the minister to 
adapt it for use. This certainly was no great 
divergence, considering how thoroughly both 
parties were agreed, on the one hand, as to the 
liberty which should be left to ordained ministers, 
and, on the other, as to the limitations within 
which it should be confined, 

From the notices given in his ‘Order and 
Government of the Church of Scotland,’ and 
from the specimens of Henderson’s prayers which 
accompany his printed discourses, it is further 
evident that he, like Calderwood, habitually used 
free prayer both before and after sermon. There 
seems reason to suppose that in not a few cases 
the readers also before 1638 took the liberty of 
varying from the forms in Knox’s Book and 
exercising their own gifts. The charges made 
against the character of their prayers, in what is 
called the King’s Declaration, but what was in 



Prayers of the Readers. I43 

reality the declaration of some of his prelates, is 
only intelligible on this supp0sition.l And the 
Assembly, as I read their deliverance, rather 
deny that the prayers of the readers were of 
the particular character charged than affirm they 
were the identical prayers contained in Knox’s 
Book.2 

[The charges are in the alleged causes which led james VI., 
immediately after his accession to the English throne, to endeavour 
to bring about uniformity in the services of the church throughout 
the whole kingdom, and run thus: “That diversitie, nay defor- 
mitie, which was used in Scotland, where no set or pnblilce fornie 
of prayer was used, but preachers or readers and ignorant school- 
masters prayed in the church, sometimes so ignorantly as it was a 
shame to all religion to have the Majestie of God so barbarously 
spoken unto, sometimes so seditiously that their prayers were plaine 
libels, girding at soveraigntie and authoritie ; or lyes, being stuffed 
with all the false reports in the lcingdome” (Large Declaration, 

a [The committee appointed by the General Assembly to examine 
the Large Declaration describe it as dishonourable to God, to the 
Icing, and to the kirk ; and as c r  stuffed full of lies and caluninies.” 
Concerning this part in particular they say : ((TO the great dis- 
honour of this kirk [it] is affirmed in this Declaration that there is a 
great deformitie in our service-no fornie of publict prayer, but 
preachers, readers, and ignorant schoolleniasters, praying in the 
church, sometyines so ignorantlie,” hc. (Peterltin’s Records of the 
ICirk, pp. 265, 266).] 

1639, P* 16).1 


