
C H A P T E R  VI. 

NATIONAL CHURCHES AND THEIR SOCIAL WORK. 

LOOKING beyond the limits of Palestine, and far 
away into “dim and distant courses” of the 
future, our Lord contemplated other sheep than 
those of the Jewish fold, whom to bring, He 
declared, was the necessity of His mission, in 
order that, hearing His voice, they might be 
made partakers of His grace, and in their several 
folds--i.e., the varieties of their estate-might 
be comprehended in one world-wide and world- 
without-end flock, under the guidance of Himself, 
the one universal Shepherd.l The ideal of the 
Christian brotherhood which H e  thus presents is 
a catholicity which allows ample scope for diver- 
sities. St Paul gives another-form to the con- 
ception of his Master when he says that in the 
new humanity which Christians “ put on,” ‘‘ there 
cannot be Greek and Jew, circumcision and un- 
circumcision, barbarian, Scythian, bondrnan, free- 

1 St John x, 16. 
G 
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man, but Christ is all and in all.” The point of 
his assertion is, not that the distinctions which 
he indicates are obliterated, but that, in the large 
and charitable air of Christianity, they are no 
longer causes of separation ; they are only as the 
differing tones which blend in noble music, the 
discords which they once denoted having been 
quenched by the “ meeting harmonies ” of the 
Gospel, which has made peace between Jew and 
Gentile, and revealed the Christ of God as the 
Redeemer and Head of mankind. For therg are 
affinities of race and blood, rooted in the nature 
of things, that link peoples together in special 
intimacies, forming climates of thought and 
feeling by which all are subtly affected. To 
ignore these affinities, is impossible; to make 
room for them, permeating them at the same 
tinie by the Spirit of the Lord, and subordinating 
them to the accomplishment of the ends common 
to the whole Christian society, is the secret of 
a truly catholic community. The vision of the 
Church triumphant that thrilled the heart of St: 
John was that of “ a  great multitude, which no 
man could number, out of every nation, and of all 
tribes and peoples and tongues, standing before 
the throne and before the Lamb.”l National, 
tribal, language, variations are recognised ; but 
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1 Revelation vii. 9. 
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they are the elements of the eternal unity, the 
notes that are harmonised in the great voice 
of praise, “Unto our God Who sitteth on the 
throne, and unto the Lamb.” 

In the fluid period of the Church’s‘history, there 
was no difficulty in combining national and tribal 
diversities with the idea of the one Church. For 
the unity then was spiritual rather than ecclesias- 
tical. There was the “ one Lord, one faith, one 
baptism; one God and Father of all, who is over 
all, and through all, and in all.”l I t  was enough 
that those who believed were baptised into Christ 
and remained steadfast in the “ apostles’ teaching 
and fellowship, in the breaking of bread and the 
prayers.” They formed companies, separated, 
by their faith and worship, from many of the 
religious observances and social customs of the 
civic societies that conetituted their environment, 
yet otherwise maintaining the relations of citizen- 
ship towards these societies. But, as the ages 
progressed, complications ensued. The govern- 
ment of the Church, as we have seen, was 
gradually consolidated on lines in many respects 
parallel to those of the Empire. From the ninth 
century, when the supremacy of the Roman See 
was complete, the tendency was in the direction 
of a uniformity of rule and ritual with which local 

Ephesians iv. 5,  6. . Acts ii. 42. 



100 The Sociad Vocation of the Chu~ch. 

and national differences were apt to collide. By 
its insistence on religious unity, Christianity had 
always opposed Polytheism, with its many gods 
and many rites, but, in the earlier days, elastici- 
ties, in the dktails of discipline, were not regarded 
as inconsistent with the truth of an essentially 
spiritual unity. In proportion as the government 
of the Church became oligarchical, and finally 
monarchical, these elasticities were discounten- 
anced as incompatible with the solidarity of the 
ecclesiastical system. ' 

Along with this Church development, we observe 
a change in the plan of the Church's aggressive 
campaign. The more primitive Christianity aimed 

, at the conversion of individual souls. The work- 
ing of the faith was often from the base upwards. 
" God chose the foolish things of the world, that 

, He might put to  shame them that are wise; and 
God chose the weak things of the world, that He 
might put to shame the things that are strong."' 

. But, in later missions, the object was to reach the 
head of the tribe or nation, to secure his adhesion, 
and then through him to win the people to the 
adoption of the new way. And two consequences 
resulted. The one, that ancient customs remained, 

. with at least a'  certain potency, in the nominally 
' Christian community. The policy of the Church 

I Coririthians i. 27, 
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was, not to tear up the social organism by the 
roots, but to reconsecrate customs that were vener- 
ated, transferring thein to Christian observances, 
and thus ingrafting much of the old order into the 
new. The traditions of the nation were allowed 
some room in the adopted religion. And the 
other consequence was, that peoples, as such, 
maintained their integrity, and imparted a savour 
of their nationality to the forms of their worship. 
Although in the essentials of the truth and in 
the deference paid to the Supreme Pontiff there 
was a substantial consensus, differences in usage, 
in that nameless force which we may call national 
temper, in tones of thought and view, were in 
many ways made evident. The Church was out- 
wardly one, but, like Joseph’s coat, it had many 
colours. 

Accordingly, frictions which it required all the 
diplomacy of curias and legates to adjust, which 
sometimes involved the exercise of the terrors 
of the Church, were of frequent occurrence. One 
occasion of strife was not adjusted: the result of 
the feud was the great schism between the East 
and the West ; and the groups of churches which 
adhered to the East and its custom were, and to 
this day are, mirrors of the mind of the peoples 
they represent-a mind stationary, even stagnant, 
rigid as the dead man’s hand which is laid on the 
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Patriarch of one of the Oriental Communions at, 
his consecration. But, in Western Christendom, 
questions affecting national. use and wont, in- 
stitutions into sees and benefices, the rights of 
sovereigns, the imposition of Papal tributes, and 
so .forth, were constant matters of dispute. The 
terrible power of excommunication exercised by 
the Church-laying sovereigns or their peoples, 
or both, under ban and curse-is an evidence at 
once of the despotism of Rome, and of the 
writhing of nationalities under it. 

Selecting as a special instance that which most 
nearly concerns us, let us trace historically the 
assertion of the national spirit in, or against, the 
Church in the British Isles. 

That assertion was more marked in these isles 
than in Continental countries. Their isolation, 
and the character and genius of their peoples, 
accounted for this. Moreover, England was not 
so firmly riveted to the feudal system as they 
had been. For, William of Normandy, in con- 
quering it, modified that system, and brought 
the Crown into more direct contact with the life 
of the nation than was realised in Teutonic feudal- 
ism, or had been realised in the Saxon period. 

The law of England, indeed, was unchallenged 
by Rome for five centuries after Augustine landed 
in Thanet, A.D. 596. No appeal was taken, no 



cause was submitted to the revision of the Holy 
See, until the reign of King Stephen. And, how- 
ever loyal to Mother Church monarchs might be, 
though occasionally, for the furtherance of their 
own purposes, they might make concessions to the 
Pope, every reader of English history knows that, 
both under the Norman and the Plantagenet 
dynasties, a jealous eye was kept on all acts, 
overt or covert, which encroached on the pre- 
rogatives of the sovereign or the liberties of the 
realm. About the middle of the fourteenth cen- 
tury the statute called Prawwniye was passed: a 
statute that forbade a suit to any foreign Court 
“ whereof the cognisance pertaineth to the King’s 
Court, under the penalty of outlawry and forfeiture 
of goods.” And, towards the close of the same 
century, the indomitable English spirit rings 
through words that specially refer to Rome- 
“They and all the king’s commons will stand 
with our lord the king, and his said Crown and 
regality, in the cases aforesaid, and in all other 
cases attempted against him, to live and to die.” 
Archbishops and bishops concurred in this deter- 
mination ; the vox populi and the vox ecclesia were 
in unison over it. Thus it was that, when Henry 
VIII., actuated by motives far from lofty, re- 

Passed in the twenty-seventh year of the reign of Edward 111. ‘ In the preamble of Statutes, A.D. 1392. 
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nounced allegiance to the pope and proclaimed 
the Crown supreme over all Estates of the realm, 
‘( old and authentic histories ” could be appealed 
to in vindication of the immemorial nationality of 
the English Church. 

The early history of Christianity in Scotland 
is shrouded in obscurity. Out of the haze two 
names, sacred and venerable, emerge : Ninian, 
the apostle of Galloway, who built his famous 
Candida Casa about the end of the fourth century, 
and Kentigern or Munghu, the apostle of Strath- 
clyde, who, towards the close of the sixth century, 
had “his own church of Glasgu.” But for the 
beginning of organised and continuous effort we 
must turn our gaze to I, Hy, or Iona, of which 
even Dr Johnson, with his stubborn contempt of 
all that was Scotch, could write with enthusiasm 
as the “illustrious island which was once the 
luminary of the Caledonian regions, whence 
savage clans and roving barbarians received 

In  the preamble of Statutes, 24 Henry VIXI. The words 
follow : “ The determination of questions, in any cause of the law 
divine, belongs to that part of the said body politic called the 
Spirituality, being usually called the English Church,-which always 
hath been regarded and also found of this sort that, both for know- 
ledge, integrity, and sufficiency of number, it hath been always 
thought, and is also, at this time, sufficient and meet of itself, without 
the intermeddling of any exterior person, to declare and determine 
all such offices and duties as to their rooms spiritual dot11 
appertain.” 
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the benefits of knowledge and the blessings of 
religion.” The story of the Irish exile, St 
Columba, and of his monks, of his successors, 
of the ancient Celtic Church, has been so often 
told, and told with such effect in past Baird 
Lectures, that there is no need to recall it, 
The only point, now to be emphasised in con- 
nection with it, is the independence manifest. 
in its constitution, in its customs, and in the 
manner of its operations. In  the sixth century, 
the domination of Rome had not been estab- 
lished, and the small but vigorous community, 
whose sanctuary was the remote Western isle, 
had a comparatively free hand in the ordering 
of its way. (( It was in a sense,” says Principal 
Fairbairn, “ a native growth, organised according 
to Celtic ideas, and not according to Roman. 
The monasteries were missionary foundations, 
colleges where evangelists and preachers were 
trained, possessed of apostolic doctrine and 
authority within themselves. Episcopacy ex- 
isted, as there were bishops; but it was not 
diocesan, its sphere was congregational or com- 
munal rather than territorial. .And this character 
the Church retained so long as Scotland remained 
a Celtic kingdom ; when it ceased to be this, the 
Church underwent a parallel transformation.” 

1 Contemporary Review, p. 133. 
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The chief instrument in this transformation 
was the Saxon princess Margaret, who shared 
with Malcolm 111. the throne of Scotland. She 
was “ a  woman nobly planned,” whose gifts and 
graces are deservedly held in grateful remem- 
brance, But her elevation to queenly rank and 
power rang the knell of the Celtic Church. 
Augustine, the head of the Roman mission to 
’England, railed at the uncouthness of the Scottish 
clergy. Margaret found them, not only uncouth, 
but ignorant and indolent. They had fallen from 
the high level of their ancestry. Retaining the 
old peculiarities as to the tonsure, the time of 
Lent and Easter, and other matters, they had 
lost the old missionary spirit. Fasts and festivals 
of the Church were disregarded. They worked 
on Sunday, though they rested on Saturday. 
The Holy Eucharist was seldom celebrated. 
They gave little or no instruction to the 
people. Their influence was on the whole per- 
nicious. Family life, all life, was corrupt. The 
consort of the big rough Malcolm was an acute 
theologian, and a devout adherent of the Latin 
Church. She argued; she acted. The Abbey of 
Dunfermline is a monument to the pious queen. 
But she had a better monument-that which re- 
sulted from her strenuous endeavours to  rectify 
the abuses that prevailed, and to  diffuse spiritual 
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and intellectual light among the half-barbarous 
people of her husband’s realm. Her example 
was a guiding star for her children, especially 
her younger son, David, who ultimately became 
king-the “sair sanct for the Crown.” 

Until the reign of David, the Church was little 
else than a desultory agency. But he carried out 
the ideas of his mother. I t  is probable that, before 
his time, there was a Bishop of St Andrews ; but 
of secular clergy there is no trace in any deed. 
David founded bishoprics and religious houses, 
and began a formal division of the country into 
dioceses and parishes. He organised the spiritual 
army. The Church, from the date of his reign, 
grew in wealth and in power. 

I ts  nationality was evidenced in a character- 
istically Scottish fashion-not primarily in resist- 
ance to Rome, but in resistance to the claims of 
England, Submission to the pope was the cover 
under which it repelled the attempted supremacy 
of the See of York. It would acknowledge no 
headship but that of the chair of St Peter. After 
long contentions, in which victory seemed often 
doubtful, it established its independence of Eng- 
land, the price paid being subjection to the pope. 
But, even in regard to the pope, the sturdy national 
spirit repeatedly flashed forth. The clergy would 
not attend, they refused to acknowledge, councils 
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in England, though summoned to them in the 
pope’s name by his legate. And kings would not 
brook what appeared to be interferences. When 
Alexander of Scotland, entertained at York by 
Henry 111. of England, was informed by a car- 
dinal that he had been deputed by the Court of 
Rome to visit Scotland, and to take cognisance 
of its ecclesiastical condition, the Scottish king 
replied, “ I  have never seen a legate in my 
dominions, and, as long as I live, I never will.” 
The cardinal persisted in fulfilling his instruc- 
tions, but the king refused to see him, and, 
“ without leave asked,” he hurriedly departed.l 

Such were the expressions of the spirit of 
nationality in the two kingdoms which now 
happily form Great Britain. But the main 
issue with which we are concerned is, the social 
efficiency of the National Churches, and it will 
be conceded that.a condition indispensable to this 
efficiency is a thorough system of ministration- 
a division of the country into small areas or 
territories, each provided with a machinery by 
which, in dependence on God’s spirit, the bless- 
ings of religion can be diffused, and the aims of the 
Christian society can be realised. In  the National 
Churches of Great Britain there is such a division, 
and for each of the areas or territories of the divi- 

Cunningham’s Church History of Scotland, vol. i. p. 162. 



Pavochiad Econouzzy. 109 

sion there is a sustenance, greater or less-an en- 
dowment for the supply of Christian ordinances. 
The origin and growth of this parochial economy 
is an  interesting, and not unimportant, subject. 

I n  the “ land of the long agos,” the Parochia or 
parish was equivalent to what in later times was 
called the diocese; it was the district which the 
chief pastor ruled. When this was the case, 
there seems to have been a common purse, re- 
plenished by the offerings of the faithful in the 
parish, and distributed by the bishop amongst the 
clergy, who were sent forth to plant churches, 
and to preach the Gospel of the kingdom. These 
offerings are related to an ordinance or a custom 
called the tithe or tenth. Now, we do not know 
the precise period at  which the tithe, as a religious 
obligation, was enforced. There are traces of it 
in the third Christian centuiy, and it was offici- 
ally recognised as a statutory Christian duty in 
the,  fourth century.1 Charlemagne, in 788, gave 
legal sanction to its collection, but this only in 
confirmation of it as authorised by the Word of 
God. His sanction was limited to the Frankish 
Empire. But the widespread acceptance of the 
tithe is otherwise evidenced. Three years, for ex- 
ample, before Charlemagne’s decree, legates from 

Augustine. 
There is evidence of it in the treatises of St Ambrose and St 
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Rome appeared in England with twenty-nine con- 
stitutions or instructions, and one of these contains 
the words, “ We do solemnly enjoin that ‘all take 
care to pay the tenth of all that they possess, be- 
cause that peculiarly belongs to God, and let them 
live and give alms out of the nine parts.”l “The 
tithe,” writes Professor Freeman, “ can hardly be 
said to have been granted by the State. The case 
rather is, that the Church preached the payment 
of tithes as a duty, and that the State gradually 
came to enforce this duty by legal sanctions.” 

Before the Council of Lateran, 1179-80, the 
tithe might be bestowed, at the pleasure of the 
tithe-payer, on any church or monastery, or it 
might be placed in the hands of the bishop for 
‘‘ other pious purposes according to his discre- 
tion.” But when provinces or dioceses were 
divided, and the word “ parish ’’ was applied to 
the separate divisions, ‘‘ the tithes of each parish 
were allotted to its own particular minister, first 
by common consent or appointment of the lord of 
the manor, and afterwards by law.” The party 
receiving the parochial tithes was called the rec- 
tor, but this party might be either the parson 

Selden’s Ilistory of Tithes, chap. viii. 
* Freeman, p. 19. 
3 Digest of the Law of Real Property, sec. 53; Blackstone’s 

Commentaries, vol. i. p. 112. 
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serving the cure, who was then the rector of the 
parish, or it might be a monastery or a religious 
corporation, in which case the minister serving 
the cure, as the representative of the monastery 
or corporation, was styled the vicar, and received 
as his stipend a portion of the tithes-“ the small 
tithe,” as it was called. There were differences 
of custom in the apportionment of the tithes in 
different countries. In some, there was a division 
into four parts-one part for the minister, one 
part for the poor, one part for the church fabric, 
and one part for the bishop. In  others, there 
was a tripartite division. In  others, again, the 
bishop received all, and distributed the amount 
as seemed good to him. Lord Selborne has shown 
that such formal apportionments did not obtain in 
England ; and they did not obtain in Scotland.1 

The beginning and the growth of the parochial 
system, with a provision for the celebration of 
worship and for the religious and social work of 
the Church, are difficult to trace. The system was 
more or less in evidence at a time long anterior to 
any action by the State. For its origination we 
are mainly indebted to the piety or the supersti- 
tion of lords of manors and owners of lands. 
“When,” writes Selden as to England, “devo- 
tion grew firmer, and most laymen of fair estate 

Defence of the Church of England, chaps. vii., viii. 
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desired the country residence of some chaplains 
that might be always ready for Christian instruc- 
tion among them, their families, and adjoining 
tenants, oratories and churches began to be built 
by their orders, and, being hallowed by the 
bishop, were endowed with peculiar maintenance 
from the founders for the incumbents that should 
there only reside. Out of these lay foundations 
chiefly came those kind of parishes which at this 
day are in every diocese; their differences in 
quantity being originally out of the differences 
of the several circuits of the demesnes or terri- 
tories possessed by the founders.” 

In Scotland, the process in the formation of 
parishes was similar to that in the southern 
kingdom. There was an ecclesiastical arrange- 
ment for generations before any formal sanction 
was given by the State. How remote the date of 
the first ecclesiastical arrangements was may be 
inferred from this, that, as early as the twelfth 
century, the lands devoted to the ministration of 
religion or for religious orders by the Scottish 
Crown were by statute made subject to the . 
payment of tithes. “ This payment,” observes 
Sheriff Johnston, ‘(came to be so general that 
the obligation gradually acquired the force of 
law“ universally applicable to  all land through- 

’ 13istory of Tithes, vol. iii. chap. ix. 
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out the country without inquiry into past dedi- 
cation or reservation.” 

Thus, the parochial economy of the National 
Churches of Great Britain was consolidated and 
established. Our condemnation of the middle 
ages as being dark and dreary may be qualified 
by the recollection, that we are indebted to  the 
piety (however” at many points misinformed) and 
the liberality of men who lived in them for insti- 
tutions that have largely contributed to the mak- 
ing of the English and Scottish peoples. And, 
with reference to these institutions, it is well-in 
view of statements which are persistently made- 
to be reminded that they were not, and are not, 
mere State Churches. They were not created 
by the State. They are not departments of the 
State. Public law only confirmed them in the 
position which they occupied, antecedently to any 
legal recognition, as the branches of the Church 
of Christ in the realms, At the Reformation of 
the Church in the sixteenth century, no novel 
framework was introduced. The old framework, 
lightened of some of its objectionable features, 
was continued under altered circumstances. 
There were 8467 parishes in England when 
King Henry VIII. severed the connexion of the 
English Church with the Roman See. These 

I-Iandbook of Scottish Church Defence, p. 177. 
H 
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parishes remained as they had been, though 
they were afterwards modified. In  Scotland, 
there were 940 parishes: they were also con- 
tinued, though at  a later date they, too, were 
modified. ’ And each parish possessed an en- 
dowment, not out of a common fund, not in 
consequence of any general tax, but an endow- 
ment belonging to itself, the fruit of the tithes 
of a past age, which the civil magistrate had 
secured in permanent form for the glory of 
God and the service of the people. 


