
LECTURE 11. 

THE CHURCH AS T H E  INSTRUMENT FOR ADVANCING 
THE KINGDOM OF CHRIST. “NOTES” OF THE 
CHURCH-UNITY, CATHOLICITY, HOLINESS. ., 

PROCEEDING with our discussion of the nature of 
the Church, we pass from what the Church is in 
itself to the consideration of 

11. The Church as the instrument by which 
Christ works for the advancement of His 
kingdom in the world; and 

111. Those characteristics usually termed the 
“notes” of the Church. 

11. The theological conception of the Church is 
based on the incarnation. When the Eternal Word 
took flesh He took our humanity-body, soul, and 
spirit-into union with His Godhead. It was in 
our humanity that He ascended, and it is in our 
humanity that He reigns. The manhood of Christ 
becomes thus the element in and through which we 
men can become “partakers of the divine nature.” 
We reach the divine through the human, even the 
ascended humanity of Christ. When He was born 
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our Saviour, He was also born our Brother. I t  is 
accordingly through union with His manhood that 
the Church realises its calling and attains full 
redemption. The second Adam is a quickening 
spirit. Christ realises His glory in the Church, 
even as the Church realises its glory in Him. The 
Head and the body are accordingly one in a truer, 
more literal, and living sense than the idea of its 
being “only imagery” can convey; and the sacra- 
ments are the outward signs and seals of the fact of 
this union, and of the real and continual presence 
and working of the Lord, the great Head, within the 
sphere of the Church and of its membership for 
their increase and spiritual growth. The life of the 
Church is therefore in this sense supernatural, as it 
is the result of the energising power of the divine 
Head through the indwelling of the Spirit, and of 
the bestowal of grace, through the means of grace 
which He has instituted, especially the “Word, 
sacraments, and prayer,” made effectual by the 
Holy Ghost. 

But while the theological basis of the Church may 
be thus held, yet there are other meanings of the 
Church as His body which are practical rather than 
theological, and are full of instruction. ’ 

AS we have seen, it was the purpose of Christ to 
continue His work and to give expression to what 
His will and character are, by means of a society of 
men and women inspired by His spirit, and brought 

. into fellowship with His mind. This society of 
Christ-like men and women is to be the visible repre- 
sentation of Christ on earth, and the instrument by 

\ 
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which He worlcs and advances His kingdom. It is 
in this sense that the term “His  body” becomes 
appropriate, because the Church is the prolongation 
of the incarnation by those in whom Christ lives 
again, and His Spirit is thus, as it were, evermore 
incarnated. Through the sacrifices of love on behalf 
of men it is to perpetuate that one sacrifice of Him- 
self for the world. In this way can the membership 
“ fill up that which is behind of His sufferings,” for 
the self-sacrifice of love must continue as long as 
there are any whom such love can bless. I t  was 
thus St John wrote, “Hereby perceive we the love 
of God, because He laid down His life for us, and 
we ought to lay down our lives for the brethren.” 
Ile certainly did not mean that we are to die as 
Christ died on the cross, but that even as Christ 
gave Himself to death for us all, so His love in us  
necessitates the sacrifice of self for the sake of others. 
Christianity is accordingly to gain power and to 
advance, not merely by books however sacred, or by 
systems of truth however strongly established: it 
must take visible shape in the Church, consisting 
of those who are each and all the exponents before 
the world of what Christ was and is through their 
own characters and labours and loving self-sacrifice. 
In  this high sense His commission to His disciples 
to do the same works as He did, implics the living 
out of the love which they had seen in Him, sacri- 
ficing themselves even unto death for us all. The 
Church accordingly is termed His body, because, 
among other reasons, it is appointed to live out 
His life among men, and it lives that life because 
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it is united to Him in His ascended majesty. “1  
live, yet not I, but Christ liveth in me,” is the 
account which St Paul gives of his own great 
mission. The idea is in close harmony with the 
incarnation. The revelation of God in the human 
life of Jesus finds its counterpart and continuation 
in the life of the Christ-like society of which He 
is the head. The material as an organ of espres- 
s b n  is usually, perhaps always, necessary for the 
spiritual. We know nothing of disembodied spirit. 
We are so constituted that spirit can reach spirit 
only through some physical organism or symbolism. 
Language is but an intricate symbolism whereby 
through the pulsing of the air signs are passed, 
called words, which, being interpreted, reveal the 
otherwise hidden thoughts of other minds. Of each 
mind it can be said that “no  man hath seen it 
or can see it,” but it can reveal itself through a 
variety of material symbols. So is it that the 
physical universe has been called “the speech of 
God,” because it utters His glory. Accordingly it 
may be asserted that we cannot imagine spirit escept 
as incarnate in some form or other. Love, holiness, 
desire, would remain unknown unless they find their 
dwelling-place in persons, and become expressed by 
persons who are loving, holy, and devoted. And so 
it was by a life lived in the world that God revealed 
Himself in the most constraining and direct of all 
methods. “The Word was made flesh, and dwelt 
among US, and we beheld His glory, the glory of the 
only begotten’of the Father, full of grace and truth.” 
“ A  body hast thou prepared me,” espresses an 
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eternal principle, whereby alone spiritual revelation 
becomes possible. 

We can accordingly receive what is meant by 
those who describe the Church as a continuation 
of the incarnation, for the Spirit of God dwells 
in its members, and must be expressed in their 
lives and character. The victories of the cross 
have usually been won by men and women who 
have shown the power the cross has over them- 
selves. God has ever given Godlike men t o  be 
the instruments of blessing men. A mere mecban- 
ical organism performing perfunctory acts cannot 
fulfil the ideal. To  be truly His body it must 
be alive with the Spirit of Jesus; and by doing 
His will, loving with His love, it can alone reach 
home to the hearts of men; even as He reached 
them when He went about “continually doing 
good,” and so loved them that He “gave Himself 
for them.” Such is the divine calling of the 
Church as the instrument whereby Christ’s Icing- 
dom is to advance. It is therefore by the 
continuation of Christ’s methods, as well as by 
sharing His spirit, that the Church will truly ac- 
complish it5 mission. It is through those who 
have caught the fire of His love, and who by 
the force of that love enter into His experiences 
as they do His work, suffering with Him in His 
sufferings, that His kingdom is being advanced. 
Christ not only died once for the sins of the 
world, but His death is in a sense being continu- 
ally repeated, for it is by sacrifice that humanity 
is always redeemed. Not only His apostles, but 
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all true servants of His, in proportion as they 
love men with a love that is Christ’s love, must 
carry about in their body “the dying of the Lord 
Jesus.’’ All the suffering for sin and under sin 
was not exhausted on the cross: just as all the 
love and the holiness were not exhausted there. 
Christ’s sacrifice goes on in Christ’s Church ac- 
cording as the same love inspires the Church. 

The sacrament of the Lord’s Supper may there- 
fore be regarded as having a double significance. 
If it sets forth the body broken and the blood 
shed once for all for the sin of the world, it is 
also a witness to the other sacrifice which can 
never cease, wherever, in true communion and 
fellowship with the Lord, His people come in 
contact with human sin and sorrow. There is a 
sense in which the perpetual sacrifice-not of the 
mass, but of Christ-goes always on in the Church ; 
for it is only as the Church can say like Christ, 
“ I  give myself for the life of the world,” and 
actually does lay down its own life of self for the 
sake of others, that it can be a true continuation 
of His presence among men. The atoning sacrifice 
was indeed complete and finished on Calvary, but 
the Church as His body must verily “die daily” 
if it shares His spirit, and is really to know the 
“fellowship of His sufferings.” And further, it is 
in proportion to that expenditure of love that its 
victories are generally won over the hearts of men. 
It was a vision of such a society as this which 
startled the 6ld selfish heathenism of early days, 
when the new brotherhood, called the Church, pre- 
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sented itself, filled with the “enthusiasm of human-’ 
ity,” knit together in mutual love, because all shared 
the love of Jesus, and going forth to labour and 
suffer and die in order to bless men with the 
triumphant faith and hope and love which had 
transformed all life for themselves. And it has 
been the same spirit, shown in every true mis- 
sionary of the cross, from the great heroes whose 
names mark epochs in the advance of Christ’s 
kingdom, down to the faithful lives of many an 
unknown worker now, whether in the ranks of the 
Churches which claim historic authority, or even 
among those who call themselves “the Salvation 
Army,” extraordinary in many respects as that 
organisation may be, who yet endure lives often of 
sorest privation in order to reach the worst out- 
casts of our so-called Christian civilisation with the 
message of the divine mercy. It is verily by men 
and women, by human love and sacrifice, inspired 
by His own great love and sacrifice, that Christ has 
fulfilled, and ever fulfils, His mighty work of re- 
demption. The Church is thus His body, and 
manifests the twofold work of building up the 
membership that is within it, and of acting out- 
wardly by them on the world as the divine 
instrument for gathering souls into His kingdom. 

111. In the Confession of Faith the “notes” or 
characteristics of the Church are the possession of 
the ministry, oracles, and ordinances of God. And 
“particular Churches,” which are members of the 
catholic Church, “are more or less pure, accord- 

~ 
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ing as the doctrine of. the Gospel is taught and 
embraced, ordinances administered, and public 
worship performed more or less purely in them.” 
The Reformers laid great emphasis on the preaching 
of the truth as characteristic of every pure Church. 
“Church censures,” or, in other words, the ex- 
ercise of discipline, is held an integral duty of 
the Church through her ecclesiastical officers, and 
is identical with the use of the keys committed 
by Christ to the Church. But we will not 
here discuss these matters, however important, but 
rather take up other “notes” of the Church which 
are suggested by the creeds common to all. 

The clause in the Nicene Creed, ‘‘I believe one 
Holy Catholic and Apostolic Church,” expresses 
four facts : (I) unity, (2 )  catholicity, (3) holiness, 
and (4) apostolicity. As the fourth of these will 
more properly be treated in connection with the 
ministry, we shall not deal with it now. 

I. Unity.-The foundation on which the require- 
ment for unity rests is found chiefly in the great 
prayer offered by our Lord before He suffered, as 
recorded by St John in chap. xvii. of his gospel. 
There can scarcely be a more solemn utterance than 
that prayer, for we are pertpitted to listen in it to 
His communion with the Father a t  the moment 
when the shadow of coming suffering and death 
rested upon Him, His earthly life rapidly closing, 
and the time of parting from His disciples a t  hand. 
The greatest hour in the history of the world had 
come. “Father,” He says, “ the  hour is come.” 
I t  begins with two arresting statements. Even 
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now, before His ascension, He assumes universal 
authority: ‘‘Thou hast given Him authority over 
all flesh.” It is the equivalent of what He said 
after the resurrection: “All power is given unto 
Me in heaven and in earth’’; and of what St Paul 
wrote when he said, “ He has been made head over 
all things to the Church.” The other statement 
sets forth the end of His mission, ‘ I  that whatsoever 
Thou hast given Me, to them I should give eternal 
life”; and He explains what that eternal life is as 
standing in the knowledge of the only true God 
and of Jesus Christ whom He had sent. In other 
words, salvation is a t  once personal and spiritual, 
and it lies in bringing man after man into fellowship 
with the mind of the Father and of the Son, for 
all true knowledge is based on sympathy. For that 
cnd He had ?manifested the name of the Father 
to the men God had given Him out of the world,” 
and they had kept His word and had recognised 
the glory of the eternal Son. Their unity must 
rest therefore, in the first place, on their common 
life and common acceptance of the truth. They 
are not of the world, which knows not the Father, 
but their mission is to be in the world as Christ 
was, and to continue His work: “As  Thou didst 
send Me into the world even so send I them” 
(cf. St Matt. ix. 35-40; Mark vi. v-13; Luke x. 
1-22: Acts xiii. 38, 39, 26-33). The character of 
the oneness of His people-not only of the 
apostles, but of all “who believe on Me through 
their word”-was to be of the same nature 
as the oneness of the Father and of the Son- 

D 
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viz., oneness of life, of love, and of will: ‘(1 
pray that they may all be one, even as Thou, 
Father, art in Me, and I in Thee, that they may 
be one in Us” ;  and He adds that it is through 
this unity of life in God, causing all to be “per- 
fected in one,”’ the world is to “ know that Thou 
didst send Me.” And the unity is to be also 
founded on the truth: “The words which Thou 
gavest Me, I have given unto them; and they 
received them.” “Sanctify them in the truth; 
Thy word is truth.” Unity without the truth 
would not be the vital unity for which H e  prayed. 
This unity is much more than an outward unan- 
imity, because it rests on unity “of spirit and 
of life.” An enforced unanimity would destroy 
it, because destroying the freedom of spirit neces- 
sary to make it like the unity of the Son with the 
Father. Its nature is declared by the Lord Him- 
self: “Even as the Father hath loved Me, I also 
have loved you : abide ye in My love. If ye keep 
My commandments, ye shall abide in My love; 
even as I have kept My Father’s commandments, 
and abide in His love. These things I have spoken 
unto you, that My joy may be in you, and that your 
joy may be fulfilled. This is my commandment, 
That ye love one another, even as I have loved 
you” (John xv. 9-12). A similar conception of 
unity is taught in the parable of the Good 
Shepherd, whose flock consists of those who hear 
His voice and follow His steps, and to which 
there are to be added other sheep, probably refer- 

’ St John xvii. 23, “& &“-‘ll~nto one," 
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ring to the great Gentile world, that there might 
be “one flock1 and one shepherd.” 

The unity of the Church is a favourite doctrine 
of the Apostle Paul, who repeatedly enforces it, 
condemning divisions or schisms and the evil spirit 
.of jealousy and faction. From his favourite emblem 
of the human body which is one, but embracing a 
vast variety of members, he concludes “so is 
Christ.” The unity is primarily oneness of Spirit. 
“For  in one Spirit we were all baptised into one 
body, . . . and were all made to drink of one 
Spirit.” And this unity in Spirit, this oneness 
centred in Christ, is consistent with the richest 
variety and differentiation of functions. St Paul’s 
views are perhaps expressed most forcibly in Eph. 
iv. The unity he commends there is the “unity 
of the Spirit in the bond of peace,’’ and he marks 
out the points which secure that unity: “There 
is one body, and one Spirit, . . . one hope, . . . 
one Lord, one faith, one baptism, one God and 
Father of all, who is over all, and through all, 
,and in all.” The unity of the one body is there- 
fore secured by the one common uniting Spirit, 
the one common hope, the confession of the one 
Lord, the one baptism whereby they liecame incor- 
porated into the one body, the one faith or the 
common belief in Christ, and all standing in a com- 
mon relationship to “the one God and Father of 
’ The mistmnslation of “flock” into “fold” lins done no little 

damnge. A fold is nn enclosure, nnd the teriii lins nccordingly been 
applied to the claims of certain ecclesinsticnl systems to be the onc 
“fold,” but the idca of R “nocl<” eniplinsises the personnl relations oi  
cnch shecp to the one slicplicrd. 
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all.” There is no necessity for illustrating the same 
truth from the writings of the other apostles. St 
Peter uses the image of the living temple, each 
stone bound to the other and growing together into 
a habitation of God through the Spirit while all 
rest on the one foundation. St  John dwells on life, 
and on the anointing of the Holy Spirit as the 
security at once of holiness and unity. In  contrast 
to unity we find schism condemned. But schism, 
in the Pauline epistles a t  least, does not bear the 
modern signification of separation into new Church 
organisations. Schism, with sr Paul, refers to 
party spirit and divisions within the Church, such 
as exist more or less in every existing Church at the 
present moment where there are Church parties. 
A fortiori, the schism which takes the form of erect- 
ing separate communions would come under even 
a stronger condemnation.’ 
. When we consider these references to  unity, we 
may be struck by the commanding position which 
the idea holds both in the gospels and the epistles. 
Unity was that for which Christ so earnestly prayed, 

I t  was division of opinion leading to strife tiint wns condemned 
( I  Cor. i. 10, I I  i xi. 17-22). In  I Cor. xi. tlie word “heresies” nlso 
occurs in connection with schism, but it is in the sense of faction wilhin 
tlic Church (so Alford, Stnnlcy, hleyer, and the “ S p c a l d s ”  nnd 
Ellicoi’s Bibles), and in that pnrticulnr instnnce nppnrently referred to 
U separation between rich and poor. St  John spenks of “crror,” wliich 
hnd nssumed so serious a form that he nppiics the word “nntichrist” 
to those who 11eld it, nnd describes them os iinving “gone out” from 
the commnnion of tlie Cimrch, appaicnliy by their own cl~oice, not ns 
by Church discipline N it ivns exercised against the inimornlity of the 
unknown man in Corinih to whom St Pniti refers in both ofhis epistles 
to timt Church. 
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and He loolts to its realisation as being the most 
potent witness to His glory and His truth before 
the world. 

Unity is therefore one of the “notes” of the 
Church. 

Has this ideal been realised? Is there such a 
society now on earth that embraces in one the 
Church of God? 

We are familiar with the claim which the Roman 
Church urges on its own behalf as being the one 
Catholic Church. It points to the continuity of its 
existence since the days of the apostles, and with a 
lofty assurance pictures how closely knit is this vast 
corporation, which, under the supremacy of the Pope, 
sitting in the supposed chair of St Peter, and armed 
with an infallibility which St Peter never dreamt of 
claiming, enforces a sway of unchallenged discipline, 
and demands unquestioned obedience from the many 
millions throughout the world who belong to her 
communion. In contrast to this visible organism 
with its hoary age, it points to the multitude of 
warring sects which everywhere abound. “We,” 
it says, “are one and catholic: one, bound under 
the divinely appointed bishop ; and catholic, em- 
bracing every nation and tongue. If unity is a 
<note’ of the Church, we, and we alone, give 
visible expression to it.” 

This boast has won praise, even bordering on the 
acknowledgment of its truth, from men who have 
themselves stood aloof from the authority of Rome. 
But the claim so loudly vaunted cannot be recon- 
ciled with facts. Even if it were true, there is 
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more required than the enforced unity of a vast 
corporation, because the Church must be a witness 
to the truth of Christ, as well as to the unity of the 
body; and the astounding claim of the Bishop of 
Rome to infallibility as the vicar of Christ, together 
with many perversions of the truth taught by Christ 
and His apostles, would compel us i iz  Ziwiiic to  refuse 
the recognition of such external unity as a fulfilment 
of t‘he prayer of Jesus. But the claim to be the 
sole possessor of unity cannot be granted. The 
Eastern Church has as unbroken a record from the 
apostles as the Church of Rome, She has not 
altered her testimony, but has remained, as she 
always was, not schismatic, but refusing the schism 
which the papal claim of itself created. When we 
look at  facts, we discover that Rome does not em- 
brace, and in its distinctive position never has 
embraced, the congregation of believers throughout 
the woTld. It has set up its wall of division based 
distinctively on St Peter and on an erroneous in- 
terpretation of the Lord’s word to him, and asserting 
that all within the field so walled in is the Church, 
and that outside of that wall there is no salvation, 
-it claims exclusive obedience; but in point of fact 
the enclosure manifestly does not contain the great 
membership of the body of Christ. Vast communi- 
ties of Christians, carrying the seal of God’s Spirit, 
and bringing forth the fruits of faith as richly as 
Rome, lie beyond her pale, and were never ywithin 
her pale,-the Greek and other oriental Churches, 
for instance, being as much entitled to boast of 
historic continuity as Rome. If there has been 
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division, it was not of their creating. And if, 
coming to our own day, we weigh the facts, we 
behold how futile is the claim of any Church- 
Greek, Roman, Anglican, Presbyterian-to be the 
one Church of God, and exclusively to represent its 
unity. The Spirit of God, the true confession of 
Christ, the manifest life of Christ in the members, 
cannot be so confined. There are millions of holy 
men and women, holding the faith once delivered 
to the saints and serving Christ with apostolic devo- 
tion, who a& not within that corporation which 
dares to say, “Out  of this Church there is no 
salvation.” Such facts give a direct contradiction 
to the intolerant claims of Rome. 

Is there, then, no such thing as unity in the 
existing Church of God? Has the prayer of the 
Lord not been answered? Is it impossible now to 
say that the body is one ? 

There can be no question as to the evil of 
division. Well may we ask with St Paul, “Is 
Christ divided ? ” The recklessness with which 
good men have separated from the Churches of 
their baptism, and have set up rival communions, 
usually established in memory of some bitter con- 
troversy on points of Church government or cere- 
mony or doctrine, generally of secondary and even 
temporary importance, has been the scandal of 
Protestantism,-just as the unity of Rome, gained 
by the moral and intellectual suicide of those who 
lay down at the dictation of the Pope or the Curia 
the reason and conscience to which the appeal of 
Christ and His apostles was always directed, is 
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the shame of so-called Catholicism. Unity reached 
through the renunciation of personal conviction is 
a fatal result. It is the unity of a spiritual church- 
yard where silence reigns because the individual 
has ceased to think freely. Such unity is always 
attained when men yield wholly to a desp0tism.l 

The 
cleavages of opinion and of faction within the 
external unity are notorious, while the incubus of 
infallibility cannot but rest with a tyrannous op- 
pression on individual consciences anxi’ous to know 
for themselves what is true. Men may take Rome 
as an escape from intellectual conflict, but they 
cannot help thinking, and they who have been con- 
vinced as to the truths, scientific or theological, 
which Rome denies, observe the unity of the Church 
at a fearful moral sacrifice. 

We may assert with truth that unity does exist 
although there be unhappily no intercommunion. 
“The one Lord, the one faith, the one baptism, 
the one God and Father of all,” constitute a centre 
which does actually unite believers throughout the 
world. The great creeds are the common property 
of all. The unity of a common life secures the 
unity of the vine however various may be the 
branches. The grand note of catholicity struck 
by St Paul, ‘‘ Grace be with all who love the Lord 
Jesus in sincerity,” has a wide embrace and ex- 

’ There is no rcnl parnllel bctwccn ~ I I C  cllrorccmcnt ofpnpel ~nlnlli- 
biiity an the consciences of tbc wholc mcinbcmliip of tilt Rotnnn Cllurch 
and tllc exercise of diciplinc in cnsa of ilcrcsy on thc ministers of t h  
Relonncd Churchcs. 

And the unity is at best but outward. 
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cludes no lover of the Lord Jesus from the con- 
gregation of the faithful. The ideal unity for which 
Christ prayed was consistent with such diversities 
as separated the Jewish and the Pauline parties in 
the primitive Church ; and in point of fact, no visible 
expression of unity exists in any one Church now on 
earth to the exclusion of all others, for it was not 
for unity alone, but for unity with sanctification in 
and through His truth, that Christ prayed. Dis- 
loyalty to the truth of the Gospel is therefore as 
grave a schism as the erection of a sect into a 
separate communion. The holding of the truth of 
Christ is, according to His great prayer, even more 
important a “note” than formal union with any 
ecclesiastical corporation, hpwever ancient, which 
gives sanction to doctrines and customs that invade 
the teaching once delivered to the saints. 

W e  may therefore believe that there is a unity 
which exists in spite of divisions-a unity of faith, 
love, hope, a common life in and through the one 
Lord, and sealed in and by the two sacraments He 
instituted. 

And yet no one can rest easily content with this. 
The very instinct of Christian life and love compels 
us to long for greater visible unity and a larger com- 
prehensiveness. But if this is to be even approxi- 
mately attained, we must search out the causes which 
have led to the scandals of separation. 

I t  is not difficult to state generally what may 
appear to have been the chief causes of the present 
lamentable condition of Christendom. Without 
mentioning moral causes, found in the pride, the 
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spirit of strife, the ambition, and the intolerance of 
men, we can with truth assert that the fundamental 
error has been the setting up of other terms of com- 
munion rather than what Christ and His apostles 
have laid down, Instead of making “ the  one Lord, 
the one faith, the one baptism, the one God and 
Father of all ” the centre, and recognising all who 
are united in the confession of that faith and love as 
one in the great ecclesia or Church of the First-born, 
other criteria have been established, and certain 
dogmas or certain ecclesiastical characteristics have 
been constituted the basis whereby Churches have 
arrogated to themselves exclusive claims, and have 
stood in lofty isolation from all Christians who do 
not accept their special standard. With that group 
of Churches which assume the name of ‘(catholic” 
-such as the Eastern, Roman, and Anglican com- 
munions-the distinguishing point of unity has, to  a 
large extent, been the possession of the three orders 
of bishop, priest, and deacon in the line of succession 
from the apostles, with the consequent assertion that 
only the sacraments administered by officers so 
ordained are valid. Rome, assuming a still narrower 
position, rests her unity on the claim that her chief 
bishop is not only in direct line of succession from 
St Peter, but that he inherits the power, and much 
more than the power, said to be exclusively assigned 
to that apostle. As the papal chair becomes thus 
the centre of unity and obedience, the true unity 
of the Church as centred in Christ is destroyed, 
and the boasted title of ‘(catholic” has become a 
synonym for what is practically the most bigoted 
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sectarianism. Rome has, in point of fact, been the 
chief occasion of schism rather than the promoter of 
true unity; for it has altered the centre of unity from 
Christ to a belief itl the infallibility of the Pope, 
something utterly unheard of in Scripture and in the 
early ages of the Church. Similarly, those who 
make the three orders of bishop, priest, and deacon 
the decisive “note ” of catholicity, by thus adopting 
a rallying-point different from that which Scripture 
has given, have become themselves sects and the 
promoters of sectarianism, because they exclude 
multitudes holding the one great confession which 
St Paul makes the one ground of unity. We will 
afterwards deal with the claims of divine authority 
for the threefold order of ministry, and the assertion 
that no sacrament is valid, or, a t  least, that the 
Eucharist is invalid, except administered by a 
bishop in the modern sense, or by a presbyter 
episcopally ordained, What we now assert is that 
in Holy Scripture there is not a hint given as to 
the unity of the Church being dependent on such a 
threefold ministry as that which is so exalted by 
extreme Episcopalians that all who refuse its author- 
ity are to be regarded as ‘( without the security” of 
the divine covenant.’ 

1 We are painfully nwnre of the refuge which the instinct of charity 
has crented, more Christ. like in its illogical benevolence than the 
ecclesiastical dogma professcd perhaps warrnnts, when it supposes that 
the fruits of grace seen outside of the wall erected round the s o d l e d  
one Catholic Church must be attributed to what hns been termed ‘ I  the 
uncovenanted mercies of God.” I t  may be thnt this harsh expression 
has hnppilyfnllen into desuehide, but its menning conlinucs tobe other. 
wise expresscd, for the phrase 1s covennntcd security” (see Gore’s ‘The 
Church nnd the Ministry,’ p. 71 and jmsiiiL), so frequcnlly occurring 
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And what has been the source of the sectarian 
divisions within our Presbyterian Churches but the 
making some other centre than Christ the founda- 
tion of unity? In Scotland the history of sects 

in the modern controversial writings of the advocates of Episcopacy, 
is but another way of expressing the same opinion. 

As regards this theory, UT have to remark, first, that there is no 
ground in the Scriptures of the New Testament for the supposed 
“ covenant,” mnkiog ordinary or rlrcramental grace dependent on a 
threefold order of ministry. This would be to dispense grace by n 
priesthood similar to whnt prcvailed in the Mosaic law and under a 
hicrarchicnllegnl systcm. We have not the slightest hint of such “un-  
covenanted mercies” in the gospels or epistles; nnd the fact that the 
subjects of such soa l l ed  “uncovenanted mercies“ show fruits ns rich 
in sincere faith in Christ ond in lives of ns great sanctity and devotion 
in His service as con be found resulting from the so.mllcd “covennntcd 
mercics,” is surely enough to overturn the theory. For the dislinction 
bctmeen “covenanted” nnd “uncovenanted mercies” we have to look, 
not to the New Testament, but to the Old. That there is n new 
covenant in Christ we also know. It ,is the covenant of grace, the 
“new covenant in His blood” so frequently set in contrast, because of 
its freedom and spirituality, to the former covenant; and its terms are 
made dependent on personal repentnnce and faith, and are addressed 
freely to the whole world. The conception of a covenant through n 
spccial type of ministry and 3 certnin ritual is a Judnic nnd not a 
Christian conception, ond it arises out of a totnlly di(fcrent condition 
of religious life from what belongs to the Church of Christ. There 
can be no doulit as to the covenant with Israel. Its terms were loid 
down in the plainest and fnllest manner. “Uncovenanted mercies” 
Under Judnism had n distinct place, and the conditions were fully de. 
clared in the Word of God. We might say they \yere necessnry lor 
3 time, in  order that the blessing promised to Abrahnm should be 
maintained in its character of being a promise until Christ came, 
in Whom it was to rench fnl6lment for all nations. There ivere also 
uncovenanted mercies, although not SO nnmed, but yet plainly Set 
forth in the many denliogs and utterances of prophets in rcspcct to 
Gentile nations. The old covenant, from its nvowed nature, wosfencfd 
in by restriclions to the chosen people. Bllt all that came to Rn end In 
Christ. The whole meaning and spirit of the Gospel is in antithesis to 
the Judaic system with its conimcment of grace to a certain people, and 
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would appear ludicrous were i t  not so scanaalous. 
The sacrament instituted by Christ to be the pledge 
of unity has been most sinfully made the symbol of 
separation. “ T h e  bread which we break, is i t  not 

to a ccrtain ritual and priesthood ; and while,our Lord vindicates the 
fnnction which Jadaism had exercised under divine nuthority, He as 
plainly banished nll such methods from the future of His Church. I f I i e  
tells the Samaritan woman that she and her pcoplc had been wrong in 
establishing a rivnl altar on Gerizim, because “salvationis ofthe Jews,“ 
He nlso utters the great rvnlchrvord of spiritual freedom which ivas to be 
the fonndntion of His futurc Cliurcl~--“Womnn, believe Me, the hour 
comelli when neither in this mountain nor in Jerusalem shall ye worship 
the Father. . . . The hour cometli, nnd now is, when the true wor. 
shipper shall worship the Father in spiril and in truth, for such doth the 
Fnther seek to lie His worshippers. God is a Spirit, nnd they that 
worship €Km must worship Him in spirit and in truth.” There is, 
indeed, a new covenant, but it is absolutely free in its oflered condi. 
tions. It is unnecessary to quote pnssnges to illustrate this. But 
if 1.1~ intended that something analogous to the priestly system undcr 
the law wns to be continued in the Church, mnlting the action of 
certain ofieials necessary in order to gain security for the covenant 
oi grace operating in and through appointed sacmmental channels,- 
we are compelled to expect that these conditions wonld be as clearly 
laid down in rcfercnce to the new covenant as they ivere in regard 
to Lhe old. If it is part ai a divine covenant that only when the 
sacrament of the Euchnrist is celebrated by a presbyter ordained by the 
imposition of the hands of a bishop (and by no one else) can we 
have securlty that the grace of the sicrnmcnt is bestowed, we should 
cerbinly expect this to be clearly set forth in the Word of God. But 
when we turn to the New Testament we fail to discover anything ofthe 
kind. We discover government, first, in the npostolnte, nnd then 
gradually taking shnpe in other offices, but so gradually that we have to 
go to the sccond century before we find anything approaching the 
development of thnt specinl episcopate on which so much emphnsis is 
Inid. We discover the mnnilest working of the Holy Ghost in the gifts 
poured forth on all sorts and conditions of men, working together for 
ILthe building up of the body”; we find order being established where 
tliero wns the threatening of confusion through the exubemnce of 
individunl life; ive find the chrismntn of the Spirit enriclling the 
membership with diverse functions ; we can mark the rise of n reglllnr 
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a communion of the body of Christ?” “Seeing 
that we who are many are one bread, one body, for 
all partake of one bread,” may at once be taken as a 
witness to that spiritual unity for which we plead as 
existing in spite of divisions. But this does not 
excuse the divisions, nor lessen the significance of 
that levity with which Holy Communion, given as the 
sign of unity, has been used as the badge of division. 
When one recalls the variety of titles which the 
motley crowd of various sects have assumed, each 
representing some keen battle urged in the name 
of truth, which has become crystallised into some 
new communion, we perceive the result of con- 
stituting other matters than “the one Lord” the 
ground of unity. And the smallest of these sects, the 
one perhaps which remains as a standing memorial of 
and settled ministry: bnt what we do $101 find are the t o m s  of a divine 
covenant constituting any one clnss of officers, appointed by means of 
n spccificd ritual, to be the only secure nnd pcrmancnt channcls of 
sacramcntnl grace. The covcnnnt of grncc is as wide as humanity, 
and its conditions are as frce ns “the mercy upon all,” which is the 
very keynote of the nllmnbracing love of Jesus Christ. 

The pnrnble of the Vine and its Brnnches hns been ever tnlien IIS n 
Picture of thc Church nnd its membership. The one root nnd stock is 
Christ, the source of all the life ; the branches are “ in  Him” ; and in 
proportion as they abide in Him they bring- forth fruit. The terms 0: 

the covenant, if we may use thc word, arc, He tlint abidcth in Me nnd 
I in him, the same bearelh much fruit; for apart from Me ye cnn do 
nothing. If a mnn nhidc not in Mu, lie is cast forth as n branch, and is 
withered.” Ilownbsurd, then, wouldbe thc principle of uncovcnantcd 
mercies applied to D brnnch which \vas ex Ayjothi not of tlie true viuc, 
and yet ~vns 35 alive nnd bcnring ns miich fruit as the brnnclics wl!ich, 
according to the snme theory, were alone of thc vine I How contra- 
dictory to the dictum of Christ would the cxplnilntion bc, that such 
brnnch owed its life nud fruit to uncovenanicd mercies I Apnrt fronl 
Christ it could do nothing, therefore if i t  benrs fruit it must be in 
Christ and in the membership of I I ~ S  body. 
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some mere episode in a bygone and almost forgotten 
struggle, illustrates in its persistent bigotry the same 
principle which has caused the sectarianism of 
Rome and of other communions arrogating to them- 
selves the title of “ Catholic,” while handing over 
the millions they unchurch to what, forsooth ! are 
sometimes termed ‘(the uncovenanted mercies of 
God.” If there is at this hour no organised society 
on earth which embraces in visible membership “all 
who profess and call themselves Christian,” holding 

the one Lord, the one faith, the one baptism, the 
one God and Father of all,” and who “love the 
Lord Jesus in sincerity,” it is because the existing 
ecclesiae, with what they term their “distinctive 
principles,” have been organised around different 
centres than Jesus Christ the Head, by Whom and 
from Whom alone the whole body can ‘(be fitly 
framed and knit together.” 

2. catholic is the second note of  the Church. As 
given in the Creed the word “catholic” has had 
many significations during the history of the Church, 
ranging from being a description of universality till 
it has become narrowed to be the designation of 
certain Church systems. In  the Confession of Faith 
it is used in its simplest sense as describing the 
Church which, unlike the Jewish, is not confined to 
any one nation, but embraces the faithful throughout 
the world-wherein “there is neither Jew nor Greek, 
bond nor free, male nor female,” for all are one in 
Jesus Christ, in Whom all distinctions have passed 
away. Similarly the concept of universality is what 
determines its use when certain epistles in the New 
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Testament are designated “ catholic ” because not 
addressed to any particular community, but to the 
ecclesiae at  large. But the term (‘ catholic ” assumed 
other significations. At  first it came to distinguish 
the orthodox Church as opposed to  the Gnostic, 
Marcionite, and other heresies. During the second 
century, and very much occasioned by contact with 
heretical teaching, there gradually emerged the 
formation of a common faith-a $dos cntltolicn. I t  
took its first shape in Rome, and was founded on the 
baptismal confession, and largely adumbrated what 
is now called the “Apostles’ Creed.” Some of its 
statements had reference to controversies raised by 
the heretical sects. Along with this there came the 
gradual sifting and marking out of the documents to 
be received as apostolic. The formation of the 
canon of Scripture was not sudden, nor for a time 
was there a universal acceptance of the ‘hooks of 
the New Testament as we now have them. Among 
different communities there was a diversity of 
opinion ; but the great standard was “apostolicity,” 
and as a corollary the beliefs which were found 
common among the Christian communities founded 
by the apostles came to be regarded as expressing 
the original apostolic teaching. In  this way 
“catholic ” came to mean the apostolic doctrine 
as opposed to the various teachings of the heretics. 
Irenzus was the first to use the word, although not 
in the sense afterwards assigned to it ; but he it was 
who vindicated the apostolic faith because of its 
being in substance universally held among the 
original communities, and its truth guaranteed by 



Chaqes ilt Meaning of “Catholic.” 65 

the succession of presbyters and bishops in those 
churches that were founded by apostles.’ ’ Hence 
it came to be called ‘‘ catholic” as being universally 
held by these communities.2 With the development 
of the Church and the rise of the episcopate and the 
increasing concentration of power in the bishops, 
who, in the latter part of the second century, came 
to be regarded as the representatives of unity and 
the guardians of the truth common to all, “ catholic” 
came to be applied to all the churches’forming 
a part of the early confederation of independent 
ecclesise, held together by the intercommunion of 
their bishops and by the faith commonly held among 
them.s Much later, when Rome slowly gained its 
ascendancy, the title of “ catholic ” was increasingly 
applied to the organisation of which she was the 
centre.* 

1 Irenicus, Contra l.I;cr.,’ Book 111. 2. 2 ;  3. 2. 

3 ‘ I  Cyprian (AD. 258) WN the first to praclnim the identity of herelics 
and schismatics, by making a man’s Christianity depend on his belong- 
ing to the great EpiQopal Church organisation” (PIarnock’s Hist. of 
Dogmn, vol. ii. p. 92). 

3 1‘ ‘Cntholic‘ originally means. Christianity in its toinlity N con. 
trasted with single congrcgations. Hence the conccpts ‘all com- 
munities’ nnd ‘the universal Church’ are identical. But from the 
beginning there was a doginntic element in the concept of the 
universal Church, in so far as thc lnlter was conceived to have been 
spread over nll the enrth by His apostlcs; an idea which involved the 
conviction that only &at could be true which was found mcwwfiere 
in Christendom. , , . As this result nctnally took plncc, i t  is not in. 
appropriate to speak of pre.catlioIic and catholic Christianity ” (Har- 
naclt’s Ilist. of Dogma,’ vol. ii. p. Is). 

In this lvny entholic changed from the idea of universality to that of 
orthodoxy in the sense of the apostolicity of doctrine and of the 
authorit? of thc ministry. Subsequently it was exclusively nrrognted 
by the Roman communion, so much so that the name “cnti~olic” at 
once suggeits the word “Romnn” to the exclusion of Orienlal 

E 
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And now we have in these modern times a curious 

revolution. The name “ catholic,” which originally 
described loyalty to what the apostles taught, is 
specially attached to the communion which of all 
others has departed perhaps the furthest from the 
New Testament. Holding the ancient creeds and 
possessing the sacraments, and a line of priesthood 
reaching back to the apostles, adorned also with 
many saintly virtues, it has yet been guilty of such 
manifold novelties differing from “the faith once 
delivered to the saints,” that the term “catholic,” 
as signifying the consensus of the primitive ecclesiae, 
is worse than a misnomer. 

To sum up. The word ‘‘ catholic “ in the first 
centuries meant both the universality of the Church 
and orthodoxy-the catholic faith being that which 
was common to the Churches scattered throughout 
the world, and therefore held to be the original 
apostolic teaching, as opposed to the errors of 
heresy. At the present time “catholic” has 
acquired a peculiar force in certain regions. In the 
Anglican Church, e.g., it is assumed by those who 
abjure the term (‘ Protestant,” and incline, not 
necessarily to the primitive apostolic Church or to 
Scripture as supreme, but who, asserting that the 
English Church is the continuation and repre- 
sentative both of the ancient and the Western 
Church, delight in preserving ceremonies and CUS- 

toms which were the outcome of the “develop- 
ment ’’ of doctrine and ceremonial associated it may 
Churches, which by the assumption of papal supremacy, liild Leen 
forced to separate from r\ome. 
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be .with the Roman communion, or it’ may be with 
similar historic developments in the Greek and 
other Oriental Churches. It is because of this 
tendency,’ often of taste more than of intelligent 
conviction, that one reads in the organs of the 
“ catholic ” party complaints of there being no 
“ catholic church ” in parishes where the parish 
church does not happen to represent the peculiar 
idiosyncrasies of the “ catholic ” movement. In  
other words, the Anglican Church is not, according 

. to these persons, “ catholic,” but only those clergy- 
men and those churches which ‘affect beliefs and 
habits that have their origin chiefly ’in medieval 
times. It is also used as  a distinguishing title by 

a .party within the Church) who abjure the Pro- 
testantism which receives such clear avowal in their 
ecclesiastical standards. They refuse the Refoi- 
mation on which, in many of its characteristic 
.formulas and privileges, their Church rests, and 
take the name of “catholic” as the symbol of 
their sectarian attitude within this ancient Church 
of the Reformation. 

‘The exclusive assumption of the name ‘‘ catholic ” 
by any one part of the Church involves practically 
a contradiction in terms. Thus the Romanist, when 
he assumes sole right to the name, destroys catho- 
‘licity by denying the universality which embraces 
the membership of Christ in ‘other Churches, such 

:as the ,Anglican or Presbyterian. And the Anglicah 
 presents a weak counterpart to this bigotry when, 
being excluded by the Romanist, he shows a similar 

those schismatics (in the Pauline sense ‘of creating 1 
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intolerance towards the Presbyterian. The very 
term .Ii catholic” ought to forbid such limitations. 
Theduty of our Plesbyterian Church is to vindicate 
a true catholicism; not to cut itself off from the 
heritage of God wherever found, or from the great 
stream which flows from apostolic times, spreading 
over many lands,-running in diverse channels, and 
overflowing the limitations with which the intoler- 
ance’of men has tried to confipe its waters,-but 
to welcome fullless instead of parrowness, and to 
recognise. what may be. particular and national in 
relation to the universal. Instead of accentuating 
diflerences,’it ought with a manly breadth of intelli- 
gent charity to rejoice in being a part of what is 
“ catholic ” by looking , at the things which are 
.common to all, and by endeavouring to‘ keep ‘r the 
unity. of the spirit in  the bond of peace.” The term 
“catholic,” like the doctrine of the unity of the 
Church, has been so misused that it has promoted 

,the very opposite of its real purpose and intent. 
.NO more glorious ideal can be presented than true 
catholicity; when men, .divided and embittered: by 
centuries of controversy, shall. be brought t o .  look 
at what’is common to all, and, while recognising 
.the .importance, of the local, shall be in loving 
sympathy, with truth .and goodness, ‘and the life 
and Jovo of Christ, wherever, found. 

.The well - known test of catholicity, “ Quod 
semper, .ubique, et .ab. omnibus,” may readily b.e 
accepted  by .all;,provided that it is faithfully used, 

,going sufficiently far ,back, and applied with the 
,:inclusive breadth! which its words seem to promisee 
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The assumption of the .name by any one part.of 
the Gliurch to the exclusion of others which hold 
primitive truth, observe the institutions of Christ, 
accept the’ apostolic word; and display the fruits of 
the indwelling Spirit; ‘ is  a contradiction i n  terms, 
for exclusiveness and universality are’oppdsed. The 
climax of such self-contradiction is surely reached 
when, within the same Church, we hear of “ catholic, 
s&ices,” “ catholic teaching,” .‘‘ catholic churches,” 
indicating the wiclted schism which so-called ‘;cath- 
olicism” is producing. Verily “is Christ divided”? 
And yet when. one says “ I  am Catholic,” or “ I  
am Protestant,” or ‘!I am of Christ,” what: are 
the& but modern forms of .the .very k divisions ” 
or “schisms” which St Paul once condemned, 
and form essentially the’ contradiction of true 
“ catholicism ” 7 ’ 

3. I n  the’Nicene Creed the Catholic Church is 
termed holy. This is appropriate’ when we recollect 
the ideal Church as consking of men’and women 
who have become “temples of the Holy Ghost” 
and. are I ‘  saints.” T h e  character of the member- 
ship was +itally important in the apostolic ‘Church 
in order to present- the llighest ideal of character’in 
the midst of a world lying in wicltedness. In  con- 
nection with this there was discipline. The Church 
consisted of those who were united in charact& bs 
well as in faith and love. ‘“The essential char- 
acter of Christendom,” says Dr .Harnack, “in its 
first period, was a new and holy life based.on re- 
pentance toward God and ,faith in Jesus Christ, and 
brought about by.the Holy Spirit. Christ and the 
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Church-that is, the Holy Spirit afid the Holy 
Church-were inseparably connected ,“ : but by the 
end of the third century the idea of the Church 
as a communion of saints changed into what 
Harnack thus describes: “The idea of the one 
episcopally organised Church became the main 
one, and overshadowed the signification of the 
doctrine of faith as a bond of unity. The Church 
based on the bishops, the successors of the apostles, 
the vicegerents of God, became the legacy of the 
apostles in virtue of this her foundation.”I And 
again, speaking of the end of the third century, he 
says: “The Church had suppressed all utterances 
of individual piety in the sense of their being bind-. 
ing on Christians, and freed herself from every feat- 
ure of exclusiveness. In order to be a Christian, a 
man no longer required in any sense to be a saint,,. 
What made the Christian a Christian was no 
longer the possession of charisms but obedience to 
ecclesiastical authority, share in the gifts of the 
Church, and the performance of penance and good 
works.”2 Accordingly a new meaning came to be 
attached to the holiness of the Church. It became 
a “political commonwealth in which the Gospel 
had merely a place beside other things, In  ever- 

, .  

Hnrnnck’s ‘ IIist. of Dogma,’ vol. ii. p, 85, It is this idcn of tllC 
Romnn Chmch ns the solitnry cmpo~vcrcd body through which grnce 
is bestowed, which dctcrmincs its rcfusnl to recognise Anglicnnism. 
Even werc it grnntcd that Anglicanism l~nd succcssioii, nnd tbnt her 
orders wcrc ritunlly corrcct in the manner of their bcstownl, nll would 
not nwil her, seeing slic is ontsidc of lhc onc divinely hutboriscd cor. 
POnliOn of whicli tlic Popc is hcnd. 

”- Nnmnck’s ‘Rist. ofDogmn,’ vol. ii. p. 125. 
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increasing measure it invested all the forms which 
this secular commonwealth required with apostolic 
-that is, indirectly with divine-authority. . . . 
The development ended with the formation of a 
clerical class uniting in itself all conceivable powers 
as teacher, priest, and judge. It dispensed all the 
powers of Christianity, guaranteed its purity, and 
therefore in every respect held the Christian laity 
in tutelage.” The term holy as applied to the 
Church accordingly passed from the conception of 
a holy membership to that of the Church as a 
corporation which, with its hierarchy, was the in- 
strument of salvation to those submiiting them- 
selves wholly to its guidance. 

The relation of the Scottish Church to the idea 
of holiness followed the primitive type. Its ideal 
was personal sanctity, and one of the “notes” 
which it proclaimed as characteristic of the true 
Church was the exercise of the power of the lteys- 
in other words, admission or exclusion froin the 
fellowship of believers according to character. 


