
CHAPTER 11. 

THE POWER OF A PERSONALITY. 

‘( Confessum id se amore Pauli fecisse ”.-TERTULLIAN. 

IT is clearly needful to consider the nature of the 
powers. which enabled Paul to break away from 
this thraldom of society and tradition, and to live, 
as Christ intended, a life which was his own. 
Thesl powers, essentially, were two,-a vigour 
and independence of character, and a unique ex- 
perience. 

In the 
mysterious process of making up his mind a man 
is always inclined to take hiwzsevfor granted, and 
to put forward as his reason for any decision con- 
siderations which can more easily be stated. But 
if we, watch the process in ourselves or in our 
neighbours, we shall observe how often it is some- 
thing in a man, some bias of nature, some courage 
or energy of mind or the opposite, or some in- 
clination which long ago.was fixed by his environ- 
ment, which determines whether he will take this 
path or that. “How do we ever make up our 

Of the first, explicitly, he says nothing. 

(45) 
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mind about anything ? ” asks Mr. Augustine Bir- 
re1l.l “ W e  reject a host of surrounding matters, 
not because we deliberately consider them irrele- 
vant, but because, for one reason or another, they 
are alien both to our likes and dislikes, they leave 
us unmoved; whilst other men, differently con- 
stituted, brought up in other surroundings-in 
another library, for example-may find among 
the considerations we disregard the motive power 
of their resolutions. And as, we reject what does 
not move us, so we concentrate on what does, 
and thus is the battlefield selected . . . and we 
stand committed to one side or the other.” Some 
men, by nature, are thinkers for themselves, and, 
without waiting,for the example or the authority of , 

others, they strike out on a way which is their 
own ; but the mass of people, even in matters of 
faith, like to follow some leader. They do not, 
so to speak, believe in truth; they believe in a 
multitude;9 they vote with the majority. And 
even of those who begin by being independent, it 
is only a fraction who can hold that rule to the 
end ; age brings caution, and many who seemed 
to be “born originals die at last as copies ”.3 

Taine complains that man has ‘‘ l’intelligence 

a The schoolboy rendering of U Securus judicat orbis ter- 
(‘ Miscellanies,” p. 42. 

rarum ’’ is “ It is always safe to shout with the crowd ”. 
Vinet, “ Philosophie Morale,” p. 91. 
“ Voyage en Italie,” I. 282. 
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moutonniere ” ; “ in religious matters not three 
in a hundred have leisure or intellect enough to 
form an opinion of their own ; and of these three 
two and a half grow tired, and, after feeling about 
.for a track of their own, they turn back to the 
high road ”. But however few they be, the com- 
pany of the resolute are never without interest for 
humanity. Others may be as nimble as they, or  
as richly stored in mind, and yet through self-dis- 
trust or native sluggishness they are hampered 
in their decisions. And even before they come to 
the point of a decision, their native timidity, like 
the sensitive a n t e n m  of insects, has been warn- 
ing them of obstructions in frontO2 They are shy 
of recognising the truth, not.from ignorance or 
incapacity, but because, instinctively, they shrink: 
from what that truth might involve. In  all fields 
of activity, we have gratefully to acknowledge the 

Horace Walpole (24 Jan. 1740) marks a national distinction 
in this matter. (‘ The French and the Italians have great faults 
and great follies, but these are so national that they cease to be 
striking. In England tempers vary so excessively that almost 
every one’s faults are peculiar to himself. I take this diversity 
to proceed partly from our climate, partly from our government j 

the first is changeable and makes us queer ; the latter permits 
our queernesses to operate as they please.” 

a Heine ( 6 ‘  Memoiren ”) says of his father : ‘‘ With his mental 
antennz (mit seinen geistigen Fiihlhornern) he had a feeling in 
advance of what the clever could only slowly grasp through a 
process of reflection. He thought less with his head than with 
his heart.” 
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achievements of a resolute individua1ity.l Nothing 
brightens a prim and featureless society like the 
advent of some one who can be called “ a  char- 
acter ”. 
as “full of angularities, a perpetual offender 
against minor social proprieties, orthodox by 
intellectual conviction, but heterodox by native 
temperament, ‘no whistle,’ as her nephew said, 
‘that every mouth could blow on, but a pibroch 
from which only a native Highlander could draw 
music ’ ”, When that temper is carried out into 
wider fields, the results are seen in performances 
of real mark. Emerson calls Thoreau “ a  born 
protestant. . . . He interrogated every custom, 
and -wished to settle all his practice on an ideal 
foundation. . . . If he slighted and defied the 
opinions of others, it was only that he was more 
intent to reconcile his practice with his own 
belief” ; and out of a life so managed there came 
those “ accusing silences, those searching and 
irresistible speeches, battering down all defences,” 
which his companions could never forget. When 
1‘ Blackwood ” and the “Quarterly,” had bludgeoned 
Keats for his “ Endymion,” and his friends had 
joined in warning him of its defects, his vigorous 
manhood found its voice.4 Had I been nervous 

Joh. Weiss, “ Die Christliche Freiheit,” p. 5 : U They lack 
the courage needed for a life in liberty ’I. 

Life of Emerson,” p. 26. 

An old aunt of Emerson’s is described 

a Rich. Garnett’s 
IV. 264. Keats, ‘‘ Letters,” p. 167. . 
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about its being a perfect piece, and with that view 
had asked advice and trembled over every page, it 
would not have been written, for it is not in m y  
nature to fumble. I will write independently. I 
have written independently and without judg- 
ment. I may write independently and with judg- 
ment hereafter. The genius of poetry must work 
out its own salvation in a man. , . . That which 
is creative must create itself.” I t  was this bold 
individuality which, in Froude’s view, determined 
the course which Newman followed at the first : 
“ He could not, being what he was, acquiesce in 
the established religion because it was there, be- 
cause the country had accepted it, and because 
good, general reasons could be given for assuming 
it to be right”. When Henry VI11 of England 
took the opposite course, resolving that he was 
as competent as any Pope to decide as to the 
justice of his own cause, he was indebted not to 
superior intellect, nor to any depth of spiritual 
insight, but to a blunt sturdiness of nature, which 
enabled him unflinchingly to look at facts. Before 

Short Studies ; Oxford and the Counter Reformation;’’ 
IV. 280. In the same papers Froude says of his brother 
Hurrell : He had the contempt of an intellectual aristocrat for 
private judgment and the rights of a man. . . . 13ut he belonged 
himself to the class whose business was to order rather than to 
obey. If his own bishop had interfered with him, his theory of 
episcopal authority would have been found inapplicable in that 
particular instance.” 

4 
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Luther broke with Rome, there were, throughout 
Germany, thousands of pious folk, in whose think- 
ing and feeling his doctrine lay implicit ; but the 
unfolding of it and the confronting of its results 
called for a degree of resolute courage of which 
they were incapable ; and there the Reformer had 

. his chance. (‘1 guess I behave no prouder than 
a builder’s square,” says Walt Whitman, who 
made himself a test of what he found, and who 
rejected all that hurt his* heart. “ To be oneself,” 
says Taine,2 “without reserve and as far as that 
may carry him, is there any other precept in ar t  
and in life than th i s?”  “ I n  order to become 
Christians,” says Vinet,3 “ it is first of all needful 
that we be ourselves, In  making Christians, God 
wishes first to discover men.” And Dr. Rainy4 
shows how this vigour of manhood affects both 
thought and conduct: “ A  high Christian en- 

This right of self-assertion must be limited in various direc- 
tions. Icant, e.g., says : U One can learn Latin in Cicero, and 
it would be ridiculous to reject his authority ; but there is no 
classical authority in philosophy. To Plato or to Leibnitz it is 
aljowable to oppose the reason which each man discovers in him- 
self ’) (([ Kritik der reinen Vernunft ”). I t  also needs to be steadied 
by the sense of a great cause or a true inspiration, or it may de- 
generate into mere wilfulness. Mr. Chesterton (“ Dickens,” p. 
249) takes as types of the Scottish and the English democracies 
two leaders : “ Mr. Keir Hardie wishes to hold up his head as 
man, Mr. Crooks wishes to follow his nose as Croolrs ’j. 

Philos. Morale,” p. 100. 
Delivery and Development of Christian Doctrine,” p. zS5. 

a “ Voyage en Italie,” II. 10. 
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thusiasm has usually been connected with strong 
and decided affirmation of doctrine, and with a 
disposition to speak it out ever more fully. That 
temper has been venturesome to speak even as it 
has been venturesome to do, as little fearing to 
declare God’s word in human speech as to embody 
His will in human acts.” It is this masculine in- 
dividuality which gives character and energy to 
the whole of Paul’s thinking. 

When we tall: of his temperament we are at a 
singular advantage, for there is no man in ancient 
history, with the possible exception of Cicero, 
who can be known to the same extent. Some 

I men’s books are outworks, behind which t’hey 
stubbornly withdraw themselves, but this man is 
vehemently present in all his writings, his in- 
dividuality never deserts his words. He thrusts 
himself forward at  every turn, and his own ex- 
periences are the burden of the message, ‘ He 
did not begin to write until he had attained to 
that fulness and ripeness of intellect which makes 
production easy and rapid. He knew his own 
mind ; and though each letter is coloured by its 
occasion, yet the thinking is not of the nature of 
improvisation. “ The Epistle to the Galatians,” 
says Dr. Wendland,l ‘( contains trains of thought 

I( Die Urchrist. Literaturformen,” p. 283. When this is 
kept in view little force will be felt in the minute argument 
(of Lightfoot, e,g.) that Galatians and Romans must have come 
close together in Paul’s life of authorship. His hold upon his 
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which were not started by the actual situation. 
The explanations of the relation of faith and law, 
the allegorical proof of freedoln from the Law, 
and the historical statement of his own relation 
to the Mother Church were themes which Paul 
had often gone over in thought. They were 
adapted to the immediate object, but they had 
been shaped before, not for this particular Letter 
but for general purposes of doctrine and instruc- 
tion.” Within two or three years, the four chief 
Letters were produced, and the whole collection 
must have appeared within ten years,l the work 

own ideas was not so slack as that would imply. Sir Walter 
Raleigh (Johnson, p. 27) speaks derisively of the author who 
has ‘(no ownership in his facts. They have flitted through his 
mind in a calm five minutes’ passage from the note-book to the 
immortality of the printed page. But no man can make much 
impression on a reader with facts which he has not thought it 
worth his own while to remember.” 

Such concentration finds many parallels in literature. Ed- 
mund Gosse notes about Jeremy Taylor ((( Eng. Men of Letters ” 
-Taylor, p. 2 I 8) that all his first-rate work was published between 
I 650 and I G 5  5. Matthew Arnold says of Wordsworth (‘6 Golden 
Treasury” edition, p. xii) : It  is no exaggeration to say that 
in this single decade-1 7g8-1808-almost all his really first-rate 
work was produced ”. Kant’s “ Kritik of the Pure Reason ’’ 
appeared in 1781, and on to 1790 he was issuing one instalment 
of his system after another (Wallace’s Kant,” p. 63). And the 
world has never known such a decade as that from IGOO-10 in 
Shakespeare’s life, which gave birth to Hamlet,” Othello,” 
(( Macbeth,” Lear,” (( Measure for Measure,” Antony and 
Cleopatra,” and perhaps (( The Tempest,” with much besides. 
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of a man no longer young, struggling to main- 
tain himself by his own labour, and burdened 
with the incessant and distracting care of many . 
Churches. lThe circumstances in which the 
Letters were composed accentuated their char- 
acter as so many writings of mood. They were 
dictated in fragments of time for which he had 
to fight against encroaching visit0rs.l ‘‘ The 
daily concourse,” he calls it (3 Erlmaatq pos 4 ica8’ 
$+Cpav) (I1 Cor. 1 1  z8), the crowding in of peti- 
tioners of. every degree, with their questions of 
conduct or of faith, with domestic squabbles to 
be pacified, bereavements to be consoled, and 
tales of wrong inviting sympathy. That variety 
of appeal is vividly brought up before us in the 
words with which he continues (v. 29): “Who 
is weak, and I am not weak? who is made to 
stumble, and I am not on fire?” There, in a 
flash, we see the vehement little man, lending 
himself in turn, whole, to the companion of the 
moment, and then reverting impatient and in- 
flamed to his letter. I t  is not wonderful if his 
thought is often turned aside, and if vices of 
which he had just been hearing stand out some- 
times in disproportioned prominence. The sen- . 
tences are frequently obscure ; he indulges in 
parentheses, which a writer more deliberate 

Gardner, ‘( Relig. Exper. of St. Paul,” p. IS : ‘6 It might not 
be easy to distinguish between a fresh day’s work and the result 
of an interruption, or a sudden revulsion of feeling ”, 
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would have avoided, and sometimes he forgets 
what he set out to say. But what sentences 
they are! “They seem in many places to be 
written with blood rather than ink,” says Dr. 
Percy Gardner.] ‘‘ They bring before us all the 
workings of the heart of Paul, all the turns and 
habits of his intellect, the very secret of his 
humanity.” “ The man is so large and so strong,” 
says Mr. Glover,2 “ so simple and true, so various 
in his feeling for men--‘all things to all men ’- 
such a master of language, so sympathetic and so 
open-he is irresistible. The quick movement 
of his thought, his sudden flashes of anger and of 
tenderness, his apostrophes, his ejaculations- 
one.feels that pen and paper never got such a 
man written down before or since, Every sen- 
tence comes charged with the whole man. Half 
a dozen Greek words and not always the best 
Greek-and the Christian world for ever will sum 
up its deepest experience in ‘ God forbid that I 
should glory save in the cross of our Lord Jesus 
Christ, by whom the world is crucified unto me 
and I unto the world ! ’ ” What Vandal 3 records 
of the letters of the great Napoleon might well be 
said of the Apostle: “One does not read him, 
but hears him speaking. He  always seems to 
address, with living voice, the people for whom 

“ Religious Experience of St. Paul,” p. 4. 

“ L’Avhement de Bonaparte” (Nelson’s edition), 11. 213. 
a ‘‘ Conflict of Religions,” p. I 5 5. .  
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the letter is intended. Any one listening at  the 
door might have fancied that the two parties w’ere 
face to face inside.” To his converts in Corinth, 

I when they seemed like to blunder, he writes not 
as from a distance, but as actually in imagination 
taking his place in their assembly : “ For I, present 
in spirit with you, though absent in body, have 
already, as if I were present, in the name of the 
Lord Jesus, judged the man who has done this 
wrong ; you are gathered together, and I in 
spirit, and the might of. Jesus our Lord is with 
us ” (I Cor. 5 314). “ I  wish I could be with you 
now,” he writes to the Galatians (4 20), “ and try 
new ways of speech, for I am puzzled about 
you.” Before the Canon was complete (I1 Peter 
3 ’O), Paul was already recognised as a difficult 
writer; but if we must consent sometimes to 
miss his full meaning, we are never left in doubt 
about himself. I l e  belonged to the company of 
hot-blooded creatures to whom nothing can ever 
be moderate or dull, and Eutychusl deserves the 
immortality which Luke has given him as the 
‘one man who managed to sleep when Paul was 
talking. The Apostle finds his kindred not among 
the cool theorists or system-builders, but with 
the Psalmist who says (I 19 13F) : (‘Tears run from 
my eyes in rivers, because they keep not Thy 
law,” and again (v. 53): “hot indignation hath 
taken hold upon me, because of the wicked who 

Deissmann, (( Paulus,” p. 3. 

. 
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forsake Thy l a w ” :  and, again (v: 20): ‘‘My 
soul breaketh for the longing that it hath unto 
Thy judgments always”; or with Chalmers, a 
man naturally choleric and impatient, who could 
say of himself: “There are two kinds of pride, 
that which lords it over inferiors, and that which 
rejoices in repressing the insolence of superiors. 
The first I have none of, the second I glory in ” ; 
or, on a different level, with Louis Stevenson, of 
whom Henley records that “to him there was 
nothing obvious in time or eternity ; the smallest 
of his discoveries were all by way of being revela- 
tions, and as revelations must be thrust upon 
the world ”. 

In the temperament of the Apostle, as that 
is disclosed both in the Acts and the Epistles, 
there is no quality more prominent than that of 
courage, “without which there can be no truth,” 
as Sir Walter Scott says, “and without truth there 
can be no virtue ”. So utterly devoid of fear was 
he that he had no patience with a man like Mark 
(Acts 1 3  13, 1 5 38), who had yielded to its persua- 
sion ; and this is made the more impressive through 
the existence in him of that paralysing shyness in 
presence of strange people, which he confesses in 
I Cor. 2 3 :  “ I  was with you in weakness and in 
fear and in much trembling” (cf. I1 Cor. 10 1p10)2, 
When the mob of traders at Ephesus, maddened 

Hanna’s 
Beissmann, Paulus,” p. 47, 

Life of Chalmers,” I. 32. 

. 
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by the thought of their endangered interests, were 
gathered in the theatre far beyond the reach of 
reasoning, the intrepid little man wished to go in 
to face them ; and when even the sailors had lost 
heart in the storm he stood forth as leader] (Acts 
27 z030). He was, as Don Quixote observes, (‘a 
knight-errant in his life,” led on by an eager 
spirit of adventure, tempted by tasks because they 
were hard (I Cor. 16 ’), solicited by lands because 
they were remote and untouched (Rom. 1 5  zO,zl; 
I1 Cor. 10 lG). The sight of a mountain range 
hinted to him of the strange peoples on the farther 
slope; the spectacle of a seaport, with vessels 
putting out to sea, caught his heart away. “The 
whole man was apostle,” as Hausrath declares ; 
but to that one qualifying addition must be made. 
The adventurer, with a world of romance out- 
spread before him, passes on to fresh perils and 
excitements, forgetful of the old ties of affection ; 
but in this man the quest of adventure was ac- 
companied by the most close and tender personal 

(( Deissmann (p. I 3 I )  quotes as a parallel the attitude of 
Goethe, when in peril of shipwreck off Capri (‘( Italienische 
Reise,” May, I 787). In a dead calm his ship was drifting on the 
rocks, and the mob of passengers got out of hand. For me, 
who from my youth had hated anarchy worse than death, it was 
impossible to keep silence.” In an edifying way he exhorted 
them to pray to the Virgin that she might make suit for them 
with her Son, ~vho stilled the waves at GaIiIee. An interesting 
though not very impressive’narrative. 

a (‘ Der AposteI PauIus,” p. 201. 
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relations. He never forgot those he left behind 
(e.g. I Thess. I 2 ;  Gal. 4 1 ° ;  Philem. v. 12), and 
however brief might be his stay in any place, 
he always left it richer in friends than when 
he came. 

Alongside of this attribute of courage, and, 
perhaps, springing from the same root, was an  
almost militant sense of personal dignity. H e  
treats men of every rank with the same noble 
courtesy, but he is never unrnindful of what is 
due to himself; and in his attitude towards the 
great there is no suggestion of that cringing 
which has often marked the oppressed men of 
his race. “ A  lofty self-consciousness finds ex- 
pression in the letters of the Apostle,” says 
Johannes Weiss,I ‘‘ sometimes even with a touch 
of hardness and bluntness. He does not suffer 
any man to overpersuade him in his work; he 
declines to submit to criticism (I Cor. 10 ”) ; he 
is unquestioningly sure of his cause, and knows 
that he will not be put to shame” (I1 Cor. 10 ”. 
Deissmann insists that Paul belonged to the class 

“Paulus,” p. 35, 37 : “To me it seems certain that Paul of 
Tarsus, though his native city was a centre of Greek culture, did 
not belong to the literary upper class, but to the artisan, un- 
literary class, and that he continued at that level.” The question 
of Paul’s circumstances is certainly obscure. Ramsay has sug- 
gested (“ St. Paul the Traveller,” pp. 34-6, 312) that his rich 
family cast him off after his conve&on, but that, in his later 
days, there was a reconciliation. Lake ((‘ Earlier Epistles,” 

Die Christliche Freiheit,” p. I 5. 
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of artisans, that his style and vocabulary have no 
literary quality, and that even his handwriting 
(Gal. 6 ’I) was the cumbrous effort of a stiff- 
fingered working man. Every detail in this .con- 
tention may be disputed; but if it could in fullness 
be established, one could only marvel the more 
that a man of such an upbringing should exhibit 
the temper of a Roman noble or of an aristocratic 
Englishman’ rather than that of his congeners who 
have had “sufferance as the badge of all their 
tribe ”. At Philippi he behaved towards the magis- 
trates as that great gentleman, John Wesley,l on 

p 62) suggests that he was able and willing to pay for excep- 
tional speed on his journeys. Deissmann admits that he travelled 
as if he had means, though he notes ( o j .  cit., p. 139) that he is 
only once found on horseback, and that he seems to have pre- 
ferred walking to sailing (Acts 20 l3.I4). As to Paul’s style, 
Deissmann is obsessed by his idea that the letter, as distinguished 
from the epistle, is “unliterary like a receipt or a lease” 
(“Paulus,” p. 6 j cf, ‘“Bible Studies,” p. 37, etc.). One marvels 
if a man who thus. judges can ever have read good letters, for, 
however artless and unconsidered, these always proclaim their 
character as literature of the most admirable kind (so “Wend- 
land,” pp. 278-9). Moffatt (“N.T. Introd.,” p. SS) remarks 
that Galatians is composed, not only with some care for 
language, but even with a rhythmical flow which recalls in several 
places the methods of contemporary rhetorical prose ”. 

In Acts IG 37, 22 36, 23 3, 25 10 we see his unw$lingness to 
submit tamely to arbitrary inflictions : cf, Wesley’s (“Journal,” 
March, 1745) letter to Robert Young : ‘‘ I expect to see you, 
between this and Friday, and to hear from you that you are 
sensible of your fault ; otherwise, in pity to your soul, I shall be 
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occasion did, declining to make it easy for them 
to escape from their own blunder. Emerson 
complains. that the clergy tend to become the 
pensioners of the well-to-do, but here was a man 
able to stand on his own feet, possessed by a sense 
of personal honour which felt every imputation 
like a wound. 

One aspect of this noble self-reverence which 
particularly concerns us in the Galatian Letter is 
Paul’s attitude to the official heads of the Church. 
I t  is not possible to determine with certainty1 the 
tone in which some of the references to the leaders 
should be read, but certainly their suggestion is 
of something casual if not.cavalier. Peter and 
James and John (‘ seemed to be pillars ” (2 ”, and 
were admired as such, but of their title to such 
admiration Paul offers no opinion. Dr. Moffatt 
thinks that oi ~OICOCYTEF (2 2, 2 (bis), 2 ’)-“ the men 
of consequence ”-was a catchword borrowed from 
the people’s talk,2 whilst others have taken it in 
an ironical and half-derisive sense. I t  is more 
obliged to inform the magistrates of your assaulting me yesterday 
in the street ”. 

Deissmann (“ Paulus,” p. 9) thinks it is possible to discover 
“when Paul smiles and when he is angry,” but that is true only 
within limits. 

a The repetition of the word is no evidence that it is borrowed. 
As Renan says of Paul : ‘f A word haunts him, and he  uses it 
again and again on the same page. Not from sterility but from 
the eagerness of his spirit, and his complete indifference to the 
correctness of his style.” 
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probable that Paul is using his own words, and 
using them with an almost mystical earnestness. 
His desire was to get away from shows and to 
deal with realities ; and so he adds (2 ”>, “what- 
ever they were, it makes no difference to me;  
God accepts not the person of a man”. When 
he alludes to his first meeting with Peter (I Is), 

there is nothing of scorn or ir0ny.l ‘( I came to 
see Peter,” he says, making use of a dignified 
word. “ Grave verbum quasi de re magna,” says 
Bengel. - ‘‘ It  is the word which people use who 
come to observe great and brilliant cities,” says 
Chrysostom.2 Just as we are told that foreigners 
came to England to see the Lord Protector and 
Mr. Milton,” so Paul, who had known Jerusalem 
before, came now with a different interest. His 
temper presents the most absolute contrast to 
that of another famous convert ; when Newman 
came to Rome after his great change, he says, 
“ Converts come not to criticize but to learn. . , . 
We submit ourselves, as our conscience tells us  
to do, to the mind of the Church as well as to her 
voice.” But Paul had a better Teacher. “ T h e  
whole effect of this matter,” says Luther,* (‘ lies 
in this word-to see; I went, saith Paul, to see 

Bruce (“ St. Paul’s Conception of Christianity,” p. 42) is over- 

Meyer quotes from Joseplius : ‘‘ 06r dqpor AV aiv$p, $v 
ingenious in suspecting (‘ a slight touch of humour ”. 
~ a r ’  d ~ c i v o v  iurdpqua r ~ v  ‘ I T ~ ~ ~ O V ’ ’ .  

‘ 

. ’ Ward’s Life,” I. I 34. Galatians,” p. 55 .  
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Peter, not to learn of him.” That is the language 
of a self-respecting gentleman, who does not need 
to disparage others in order to secure his own 
standing. 

Modern students of the Apostles scarcely need 
to be warned against the old error of making 
them stiff and faultless like the stony figures at 
a cathedral door, but enthusiasm leads to oc- 
casional lapses. Sir William Ramsay says1 that 
“ Paul, even if angry, was not one of those persons 
who lose their temper and say injudicious things ’’ ; 
but such a report of a man so constituted would 
require much stronger evidence than is forth- 
coming, and it might with confidence be asserted 
that Paul, being such as he was, was bound to 
lose his temper, and sometimes to say and to do 
what would better have been omitted. The line 
which separates fiery courage from sheer provo- 
cation is easily crossed, though it is scarcely for 
cool-blooded creatures to pronounce when offence 
begins. In one of his letters from America: 
Dickens tells how at Boston and again at Hart- 
ford he spoke of international copyright. “ My 
friends were paralysed with wonder at  such 
audacity. The notion that I, a man alone by 
himself in America, should venture to suggest 
to Americans that there was one point on which 
they were neither just to their own countrymen 

Galatians,” p. 269. 
a Forster’s (( Life of Dickens,” Bk. 111, chap. III. 



THE POWER O F  A PERSONALITY 63 

nor to us, actually struck the boldest dumb. . . . 
I wish you could have seen the faces that I saw, 
down both sides of the table at Hartford, when I 
began to talk about Sir  Walter Scott. I wish 
you could have heard how I gave it out. My 
blood so boiled as I thought of the monstrous 
injustice that I felt as if I were twelve feet high 
when I thrust it down their throats.” That is 
admirable in its way, but it is very near the edge ; 
and the line was surely crossed in the synagogue 
at Corinth,--“ when the Jews opposed themselves 
and blasphemed, Paul shook out his miwzent, and 

asaid to them, Your blood be upon your own 
heads; I am clean: from henceforth I will go 
unto the Gentiles” (Acts 18 O)). I t  may well be 
that the word needed to be spoken; but how 
provocative was the manner of it 1 how charac- 
teristic of the Jew of the Ghetto, excitable, 
clamorous, not content to make his point but 
driving it home by scornful gesture! Again, 
before the Sanhedrin (Acts 23 ”>, his passion flares 
out : “ God shall smite thee, thou whited wall ! ” 
though it dies down at once, and, with beautifullest 
courtesy, he says : ‘ I  I wist not, brethren, that he 
was the High Priest ; for it is written, Thou shalt 
not speak evil of the ruler of thy people ”. When 
Paul persecuted, it was, as he confesses (Gal. I 13), 

I 1  beyond rneasure,”-tcafi” dnep/loh+. When he 
came to Athens he was exasperated ( ~ a p w E & u f ~ o )  
in spirit by what he saw (Acts 17 “); and when 

’ 
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he thought of those who were wrecking the 
Church in the interest of a doctrine of circum- 
cision, his irritation breaks out in words ugly 
and insulting1 (Gal. 5 12). “His nature,” says 
Weinel,2 ‘‘ is not harmonious ; passion carries 
him away; and his speech is not invariably the 
clear, calm expression of what was best in his 
character.’’ Dr. John Brown,3 writing when 
Dr. Candlish was dying, makes a comparison 
which is illuminating on both sides. “There is 
a great deal of St. Paul about Candlish. It is 
very impressive, this fierce, little, troublous, as- 
sertive man, lying there as simple as a child. 
have always felt that, at  his centre, he was good 
and true-hearted, and living very close to God, 
always getting more kindly, more desirous to 
agree and be happy, more aware of how small 
the big things are and how great the small.” 
That is a saying of real insight; and if we do 
not acknowledge in Paul the nature hot and 
provocative, we shall do less than justice to the 
amazing patience which he displayed towards 
these exasperating brethren in Jerusalem, who 
distrusted and mislilted him to the end, though 
he was always planning kindnesses for them. 

A man of such a temper, both fearless and 

See chap. I, p. 19 ; Wendland (p. 282), Lightfoot, Lietzmann, 

I ’‘ 

‘ 

Adeney, etc., accept as certain the coarser meaning. 
a 

3 “Letters,” 12 Oct., 1873. 
Paulus ” (Eng. trans.), p. 358. 
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vehement, was bound to push things far, as neither 
indifference nor timidity would detain him. “ In 
his thinking there was a passion for the absolute,” 
says Sabatier . . . ‘‘ and there was in him some- 
thing still more absolute than his intellect, his 
conscience.’’ The lazy and unadventurous might 
be contented with an approximation, but this man, 
long before he was a Christian, had acquired the 
habit of carrying all things up to that tribunal 
where alone they could finally be judged. Such 
a nature creates its own problems, as indeed any 
man of individuality does. The arguments by 
which Paul breaks away from the entanglements 
in which his rabbinic training involved him are 
sometimes no arguments at  all. He  adduces pas- 
sages which, strictly, are irrelevant ; but every 
accustomed reader of books is aware how charac- 
teristic a man’s use of a quotation may be. I t  is 
more to him than a step in an argument, much 
more than an external decoration ; through the 
personal associations which it suggests, it may 
have power to change for him the whole atmo- 
sphere. And Paul’s quotations are sometimes of 
that sort. But there are problems more deeply 
characteristic which were presented by his tem- 
perament. He  was incapable of laying hold of 
anything limply’pnd contrasts which, for the 
indifferent, scarcel?. exist, were distracting and 

U The Apostle Paul ” (Epg. trans.), pp. 54-5. 

‘1 1 

5 ’v 

, 
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oppressive for him, “the sworn foe of any com- 
promise ”, For example, in the Epistle to the 
Romans, we find him troubled by the contrast 
which is presented in two Greek words 2--+n~ 
and ~dpeai9. The one is the putting away of sin, 
the complete and unreserved forgiveness ; the 
other is the putting aside of it, the temporary 
suspension .of punishment. The former Paul 
could understand, for in her history Israel had 
had abundant experience of these amazing returns 
of the heart of God, when, for His own name’s 

But ~ t i p e a ~ ~ ,  
an ignoring of sin (cf. Acts 14 16, 17 ”), a seeming 
connivance of God with it-that, to this man’s 
terrible conscience, was a bewildering mystery. 
There was a socket where an Eye should have 
been, a God unseeing, or absent, or negligent; 
and Paul could not rest until that mystery was 
removed. The Old Testament literature reveals 
an almost chronic discomfort in the mind of Israel 
at this point. Hebrew thinkers had struggled for 
long to maintain that God does, in fact, reward or 
punish within this life, but that had been a losing 

a- sake, He freely forgave His people. 

‘I Paulus der geschworene Feind jeder Halbheit ” is a phrase 
of Friedlander’s. . 

So Sanday and Headlam, U Romans,” p. go ; Trench, cc Sy- 
nonyms,” p. I 14 sty., etc. j Deissmann (“ Paulus,” p. roo) will not 
allow that any great distinction can be made between the words, 
but he does not justify an opinion which would require much 
justification, as the New Testament, certainly, suggests a differ- 
ence. 
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fight in face of the realities of every day; and 
many devout and speculative minds remained 
burdened by the sense that everywhere there was 
evil, everywhere there was ill-deserving, and yet 
that God looked on and tool: no notice. But no 
one of those who had felt the burden had found it  
so intolerable as  Paul. He could not say, like 
Voltaire, “ s i  tout n’est pas bien, tout est pas- 
sable,” accepting facts without sorrow and without 
indignation. His attitude was rather that which 
finds expression in one of Mr, Chesterton’s fan- 
tastic romances : “ I can forgive God His anger 
though it  destroyed nations ; but I cannot forgive 
Him His peace ”. That was one problem which 
forced Paul on to Christ in whom he discovered 
at last “ the exhibition of the righteousness of God, 
which was needed on account of the passing over, 
in His forbearance, of sins done aforetime ” (Rorn.. 

A more familiar example of these personal 
problems is the discovery which Paul made of 
the Tenth Commandment (Rom. 7 7-0). Deiss- 
mann,3 i t  is true, has claimed this as an experience of 
Paul’s childhood, “ when he still was unacquainted 
with the sense of guilt, or the very idea of sin. 
But there came for him an unforgettable day of 
pain, when the Law, which in the synagogue had, 
with reverent curiosity, been seen as a mere dumb 

3 26). 

Quoted by Goethe in one of his letters to Frau von Stein. 
U The Man Who Was Thursday.” ‘‘ Paulus,” p. 64. 
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roll, began to speak masterfully in his conscience.” 
That is a possibility ; but the gravity of the re- 
ference makes it far likelier that this desolating 
experience came to a grown man, and shortly 
before the crisis on the Damasous Road. He was 
a man impatient of makeshifts-“ der geschworene 
Feind jeder Halbheit ” ; he could not let himself 
off, and he could not endure that even God should 
simply let a matter pass. In “ Les MisCrables ” 
there is a curious secular caricature of Paul’s ab- 
solutism, in the person of a detective officer who 
embodies the relentless necessity (CEvCiyctq) of law. 
One day, this man, Javert, acts at the prompting 
of an instinct of mercy or of equity, and at  
once he reports himself to the authorities as an  
offender. “ M .  le Maire, I am bound ,to treat 
myself, as I would treat another man ; when I 
,was severe with scamps I often said to myself, if 
you ever catch yourself tripping you will need to 
look out! Well, I have tripped now; so much 
the worse for me.” Javert’s God was the Criminal 
Code, and his mind excluded the very idea of 
compromise; stern towards others, he was im- 
placable and pitiless towards himself. And that 
was in Paul’s temper also before he knew Jesus. 
“ When the commandment came,” and I realised 
that, in the whole region of desire and motive, I 
had not been obedient, “sin cam; to life in me, 
and I died” (Rom. 7 ’). That was a situation, 
created by the very peculiarity of his nature, into 
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which a mass of respectable people can never 
enter. Repentance, in any great sense, is due to 
a man’s sharing, even for a moment, God’s view 
of sin ; and Paul describes what that wrought in 
him in the one word, “ I  died,” hinting at tragic 
depths of feeling in which he was plunged. 

Impressed by this quaIity of absoluteness in 
Pzul’s nature, Sabatier and others have pushed it 
further than the facts allow. “ Paul’s was a mind 
simple and complete,” he says,‘ “all of a piece, ’ 

one that above everything must be logical.” 
Now, in many portions of his life story, and in 
the whole of his thinking about the Law, Paul 
most attrac,tively betrays the failure of his logic. 
His precepts about women (e.g. I Cor. 14 34-36) 

are clearly inconsistent with his great assertion 
that in Christ “ there is neither male nor female ” 
(Gal. 3 ”); a wholly different group of con- 
siderations has been introduced. Much of his 
argumentation about the election of Israel in 
Romans 9, 10, I I is really indefensible. Such an 
outburst, e.g. as that in g l’-zo, is not logic, it is 
violence; the imperiousness of nature and of 
conviction bursts through the nets of argument. 
What M. Locltroy2 has said of Louis Blanc might 
be applied to Paul in correction of Sabatier’s ex- 
aggeration : “Je  n’ai jamais rencontre d’homme 
aussi antinomique”. ‘‘In his personality he has 

‘(The Apostle Paul,” p. 54. 
(( Au Hasard de la Vie,” p. 243. 



7 0  CHRISTIAN FREEDOM 

room for contradictions, which would have torn 
a smaller man in pieces,” says I3eissmann.l San- 
day and Hea‘dlam2 insist on the fluctuations of 
physical conditions by which constitutions like 
Paul’s are marked. There will be ‘lucid m6- 
ments’ and more than moments-months to- 
gether, during which the brain will work not only 
with ease and freedom, but with an intensity and 
power not vouchsafed to other men. And times 
like these will alternate with periods of depression 
when body and mind alike are sluggish and lan- 
guid, and when an effort of will is needed to 
compel production of any kind.’’ ‘ I  The difference 
in style between Romans and Ephesians would 
seem to be very largely a difference in the amount 
of vital energy thrown into the two Epistles.’’ 
But beyond any such physical considerations, 
allowance must be made for the presence within 
the Apostle’s mind of curious backwaters of pre- 
judice through which the tides of new thought 
and feeling did not run. At many points, there 
appears in him a conservatism of sentiment, which 
led him to adhere to practices because of their 
associations, though, in his deliberate thinking, 
they had been outgrown, and these involved him 
in contradictions which are the perplexity of the 

‘( Paulus,” p. 42 ; cf. Schweitzer, (( Paulinische Forschun- 
gen,” p. 100. 

‘d ‘ I  Romans,” p. lix, ct  p. Iv. 



THE POWER OF A PERSONALITY 7 1  

Iogical historian. Hausrath dismisses the story 
of Paul’s vow at Jerusalem (Acts 21 23 se+) as  in- 
credible. (‘ One could as well believe that Luther, 
in his old age, made a pilgrimage to Einsiedeln, 
walking on peas, or that Calvin on his deathbed 
vowed a golden robe to the Holy Mother of God, 

. as that the author of Romans and Galatians stood 
for seven days in the outer court of the Temple, 
and subjected himself to all the manipulations 
with which rabbinic ingenuity had surrounded 
the vow, and allowed all the liturgical nonsense 
of that age to be transacted for him by unbeliev-‘ 
ing priests and Levites.” Jiilicher 2 insists that if 
the story is true, it records “an  elaborate act of 
hypocrisy”. Weinel3 grudginglyadmits that there 
may be a nucleus of fact in the narrative, only 
he reckons that ‘ I  the Paul who stands before the 
altar, with shorn locks, is not the man who in- 
fluenced history,” which possibly is true. And 
yet he may have been an essential part of that 
man; and the historian should take his hero as 
he finds him, with all his inconsistency and his 
weakness; for the very fact that a great man 
cultivates somewhere a secluded garden of senti- 
ment and old prejudice, may count for something 
in the impact of his character when at  work. 
Many a progr.essive Scotsman, keen and wary, 

’ 

1 Der Apostel Paulus,” p. 453. 
3 Quoted by Harnack, ((Acts,” p. 235 .  

3 (‘ Paulus ” (Eng. trans.), p. 235.  
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and, as it seems, without a touch of imagination, 
has his heart warmed at a Highland Communion 
where only Psalms are sung, and sung sitting, 
and where the lengthy forms are observed which 
he remembers as a boy. His own Church stirs 
no such emotion; for no memory of childhood 
is awakened by it, or thoughts of his parents, 
or the world of quite illogical things. And Paul 
was fashioned of no different clay. He had been 
reared “ in the straitest sect of the Pharisees !’ ; 
he fancied that, without any absolute break, he 
was “serving God from his forefathers with a 
clean conscience ” (I1 Tim. I “ H e  was and he 
remained ‘a Jew,” says Harnack,l “and yet with 
his doctrine of freedom limited by faith alone, 
he anticipated the development of a whole epoch. 
The great region lying between these extreme 
points, with its gradual ascent, did not exist for 
him, though his contemporaries knew of nothing 
but that. Like all natures of true genius, he 
lived in the past and in the future.” Logically he 
was done with vows and all their associated for- 
malities, but emotionally he clung to them; and 
where the interests of his work were not involved, 
he found pleasure2 and even, perhaps, a certain 
advantage in the old observances. For his con- 

’ “ Acts,” p. xxvi. note ; Deissmann, “ Paulus,” p. 67 : “ Paulus 
ist Jude geblieben auch als Christ, trotz seiner leidenscbaftlichen 
Polemik gegen das Gesetz.” 

Harnack, ‘‘ Acts,” p. 236. 
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verts he nowhere suggests that Christian men 
were bound to abandon the Jewish practicesJ1 
though logic would have carried them to that 
conclusion ; so long as they did not imagine that 
God’s favour was gained by keeping the Law, he 
was willing that they should do it such homage as 
their heart and habit suggested. I t  was a spacious 
nature, with room within it for many seeming 
contradictions ; and Paul never fell into the error 
from which even Luther did not escape,2 of be- 
coming a bigot for his own opinions. “ He was a 
Paulinist, so to speak, against his will,” says 
Bruce; I ‘  he preached Paulinism, that which 
was most distinctive in his way of apprehending 
the faith, under compulsion ; when free from the 
constraint of false and mischievous opinions, he 
taught the common faith of Christians in simple 
and untechnical language.” And Dr. Harnack 
says,4 “St. Paul was not so Pauline,’ if I .may 
venture the word, as his biographers would 
have u s  think”. 

Thus, in outline, we have seen the character of 
’E.g. I Cor. 7 : Somerville, ( c  St, Paul’s Conception of 

Christ,” p. 278 ; Harnack, U Acts,” p. 282. Bacon (“Making 
of New Testament,” p. 62) greatly exaggerates when he talks 
of Paul a s  taking “the apostolic view that the Christian of 
Jewish birth remains under obligation to keep the Law ”. 

Wesley ( r c  Journal,” 11. 137) complains of Luther’s “rough, 
intractable spirit and bitter zeal for opinions, so greatly obstruc- 
tive of the work of God ”. 

Acts,” p. 300. U St. Paul’s Conception,” etc., p. 14. 
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this extraordinary man, independent, fiery, great 
of heart, creating for himself problems to which 
his answers were inevitably his own. But it is 
needful to consider that not only did Paul, as a 
man of vigorous nature, maintain his right to 
independence, he boldly asserts that, in fact, he 
had been indebted to no man. I t  may be said 
that it was his apostleship which he received from 
God, and not his, message, but in his argument 
he does not distinguish between these. T h e  
narrative proceeds on the assumption that what 
made him an apostle was the communication of 
that knowledge of Christ which no man taught 
him. With a frankness which is almost defiant, 
he asserts his position ( I  1) as “an  apostle, not 
from men (e.g. the Eleven) as ultimate source, 
nor by any .man as instknnentJ’.l As t o  the 
change of preposition it may be that Paul himself 
had no clear intention; the words came with a 
rush, and the phrase may be simply, as Lietzmann 
treats itJ2 an example of “ rhetorical affluence ”- 
‘‘ rhetorische Plerophorie ”. His success in his 

. Gentile mission would be so hindered by the 
suspicion that he must look to; Peter and the 
others for instruction, that he was concerned first 
with giving force to his words, force rather than 

’So rendered by Bruce, p. 55 : rIai?hos dndorohos, O ~ K  d r y  
dvepuirwv o t ~ ;  a t  dvepuirov. 

I1 Cor. 3.l‘ as Lietzmann compares Rom. 3 3a, I Cor. 1 2  
similqr instances. 
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meticulous precision. He was not forgetful, as 
we shall see, of debts which he owed to others; 
but, so far as  he knew liimself, his essential 
message came not from without but from within. 
In Deissmann’s * picturesque phrase, whilst “ Philo 
was a lighthouse, Paul was a volcano” ; the one had 
to be trimmed and kindled by his teachers, whilst 
the other flared with inner fires. This independ- 
ence must ultimately be interpreted as  it was by 
Paul, sub specie aeterfzitatis. His apostolate, both 
in his message and his call, came from far off 
sources. ’it I t  pleased Him who appointed me 
from my mother’s womb and called me by His 
grace,” is his own record of the position (I le). 

Of Captain John Brown, the so-called “rebel,” 
Einerson has said:2 “His enterprise was not a 
piece of spite or revenge, a plot of two years or 
of twenty years, but the keeping of an oath made 
to heaven and earth forty-seven years before., 
Forty-seven years at least,-though I incline to 
accept his own account of the matter’at Charles- 

‘‘ Paulus,” p. 76. 
IV. a61 j Jowett on Gal. 4 : “This providential time is 

what the apostle calls the fullness of time,’ not because, in the 
modern way of reflection, the causes and htecedents of the 
Gospel were already in being, but because ‘it was appointed of 
God. . . . It  is when contemplated from within, not from without, 
that it appears to him to be the fullness of time, standing in the 
same relation to the world at large that the moment of conversion 
does to the individual soul.” 
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town, which makes the date a little older, when 
. he said, ‘This was all settled millions of years 
before the world was made,”’ That is purely 
Pauline, and it may help us to understand why 
he should so impatiently thrust away the sugges- 
tion of hints and conversations and instructions 
from yesterday or the day before, as explaining 
his call. Understand me once for all wh in  I say 
that it pleased God to make me a minister, and 
that the matter takes beginning there. 

But the soberly inquiring mind, after it has 
done homage to the majesty of such a conception, 
is inclined to return to its poirit;l and Paul him- 
self comes back to earth, and details the scanty 
opportunities given him of being instructed. At 
D.amascus he made no stay, but withdrew into 
Arabia of which it was then a part. He  paid one 
brief visit of a fortnight to Jerusalem, and saw 
Peter and James; but he went to see not to be 
taught. Fourteen years after his conversion, he 
went again in accordance with Divine direction 
( 2  ’; cf. Acts 11 ”), taking help to the famishing 
poor (2  ’ O ) ;  but though he consulted the great 
men of the Church, they had nothing in addition 

. 

0 

M. Loisy ( r r  Choses PassCes,” p. 74) : (‘ Un matin de 1893, 
dans la sacristie de 1’6glise des Carrnes, l’exceflent Abbe de 
Broglie me demanda OL j’avais pris ces opinions. . , . Je  ne sus 
pas lui rCpondre autrernept qu’en posant un doigt sur rnon front. 
Le fait est que je ne les avais empruntCes nulle part.” 
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to lay upon him.] From them nothing of what he 
preached was taken. But is such independence 
a gain? In a world where man is linked with 
man in mutual debt, is this a wise or  indeed a 
practicable policy ? Akhnaton,’ that disastrous 
king and sore saint for Egypt, inscribed on one 
of the steh which marked the limits of his new 
capital, “ It  was Aton my father (i.e. the Sun-god) 
who brought me to this city. There was not a 
noble nor any man in the whole land who led me 
to it, saying ‘ I t  is fitting for his majesty that he 
make a City of the Horizon of Aton in this place ’, 
Nay, but it was the Aton, my father, who directed 
me to make it for him here.” That is a claim as 
bald and more insistent than that of Paul; and 
yet a prudent man may ask if the inspired king 
would not have shown himself better inspired, if, 
in such a matter as founding a city, he had taken 
his councillors with him. The artist or author 
who boasts that he is self-taught, and that his 
work is due not to borrowing but to invincible 
originality, is apt a t  every turn to make his 
friends regret his lack of the discipline of teach- 
ing. He  does not know what has been or  what 

. 

. 

1 Bruce, ((St. Paul’s Conception,” etc., p. 57 : “The verb 
in classic Greek means to lay on an additional burden. In 
later Greek it means to impart to, either to give or to get advice, 
instruction or injunction. . , . In I l0 the word is employed in 
the sense, I did not consult to get advice ’.” 

3 Weigall, (( Life and Times of Akhnaton,” P. 96. 
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may be done, or what cannot be done, and thus a 
great part of his facility and native gift may be 
misapplied. In one of the most famous of his 
letters, Luther writes -to the Elector Frederick, 
“ I  hereby desire to make it known that I have 
not received the gospel from men, but from heaven, 
through our Lord Jesus Christ, so that I may 
well glory, as I hen’ceforth shall do, in being able 
to style myself a servant and an evangelist”. 
Such an assertion may move one’s admiration, 
but it cannot fail to awaken questionings. 

One part of the interest and the charm of great 
literature is the combination in it of originality 
and dependence. ‘ I  The man of letters properly 
so called is a rather singular being. . . . He is a 
tree on which have been grafted Homer, Virgil, 
Milton, Dante, Petrarch, and hence have grown 
peculiar flowers which are not natural, and yet 
which are not artificial. . . . With Homer he has 
looked upon the plain of Troy, and there has 
remained in his brain some of the light of the-  
Grecian sky ; he has taken a little of the pensive 
lustre of Virgil, as he wanders by his side on 
the slopes of the Aventine ; he sees the world as 

Currie’s translation, p. 98. This is the letter in which 
Carlyle’s favourite phrases occur about raining Duke Georges 
for nine days,” and “as many devils as there are tiles on the 
house roofs ”. 

a Quoted from Doudan by, John Morley, U Studies in Litera- 
ture,” p. 217. 
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Milton saw it through the grey mists of England, 
as Dante saw it through the clear and glowing 
light of Italy. Of all these colours he composes 
for hiinself a colour that is unique and his own.” 
That does not mean that he culls phrases and 
passages from books, it means that the whole 
frame and disposition of his mind has been af- 
fected by those with whom he has held converse. 
“Once any man has true friends,” says Dr. Mac- 
Cunn,’ “ he never again frames his decisions, even 
those which are most secret, as if he were alone 
in the world. He  frames them habitually in 
the imagined company of his friends. In their 
visionary presence he thinks and acts, and by 
them, as a visionary tribunal, he feels himself, 
even in his unspoken intentions and inmost feel- 
ings, to be judged.” If aman’s loved books were 
shipwrecked2 or burned he could no longer make 
express references ; but lessons learned, and im- 
pulses received, and a certain imaginative habit 
established would continue with him, and appear 
in every deeper word he uttered. As men are 
made, it may be assumed that no mind stands 
wholly clear, but that even in working’out its 
own peculiar result it is indebted for some impetus 
or enrichment to those before. “ T h e  ancients 
may be considered as a rich common,” says Field- 

. 

‘( Making of Character,” p. 93. 
As Dr. Duff’s were, on his way to India as a missionary. 
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ing,l “ where every person who hath the smallest 
tenement in Parnassus hath a free right to fatten 
his muse-free to them as from a wealthy squire, 
not from one another, for that would be robbing 
the poor.” And the authoritative ruling of Hora- 
tian law is to the same effect: “ T h e  general 
stuff of poetry becomes a personal possession, 
when a man does not tarry within the circle of 
all that is common and obvious, and does not 
slavishly render word for word”. Horace as- 
sumes that a man will borrow, at least, his subject ; 
and more widely, it may be said that an originality 
so absolute that no element in it could be traced be- 
yond the originating mind would be unintelligible ; 
so we come back to the common-sense of mental 
copyright, and admit that an idea, wherever it has 
come from, becomes his at last who says it with 
most individual distinction, and who says it best. 
Pascal, the many-sided, offers us both aspects of 
this matter in the “ Penskes ”. Pleading for in- 
dependence he says : s “ Certain authors talking 
about their works, call them ‘my book,’ ‘ my com- 
mentary,’ ‘ my history,’ and so forth. They are like 

- 

Tom Jones,” Bk. XII, Chap. I. 
a “Ars Poetica,” 131-4 :- 

Publica materies privati juris erit, si 
Nec circa vilem patulumque moraberis orbem, 
Nec verbum verbo curabis reddere fidus 
Interpres. 

Brunschvigg’s arrangement, Section I, 43. 



THE POWER OF A PERSONALITY 81 

those worthy townsmen who are so taken up 
with their new abode that they bring ‘my house’ 
into every sentence. But really, it  would be 
more suitable for them to talk of our book, our 
commentary,.etc., since there is so much more of 
other people’s stuff in it than of their own.” But 
when this principle was being applied to his own 
work, he devised another rule : ‘‘ No one need 
say that I have told them nothing new; the ar- 
rangement is  new. When people play at tennis, 
both sides use the same ball, but one places it 
better than the other.” “ T h e  privilege of the 
original man is that, like other sovereign princes, 
he  has the right to call in the current coin, and 
reissue it stamped with his own image.”2 

In spite of the peremptory form of his asser- 
tion, the Apostle was abundantly conscious that 
the Divine impulse did not come to a blank mind. 
Within him the sedulous training.and example of a 
godly home had created that prejudice of instinct 
which is scarcely ever removed. I t  is noted of 
the upward struggle of the Christian Church that 
even an unconverted Scot o r ‘  Englishman, who 
has lived in a Christian atmosphere and has 
assimilated some of its ideals, is, in many respects, 
beyond a new-made Christian in Formosa. He 

a Lowell, ‘‘ Among My Books,” p. 236 ; Francis Thompson 
(“ Life,” P. 169) says that ‘‘ Spartan law holds good in literature, 
where to steal is honourable, provided it be done with skill and 
dexterity, wherefore Mercury was patron both of thieves and poets ”. 

6 

Brunschvigg, Section I, 22. 
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has an instinct of truth, a reverence for what is 
heroic, a scorn for what is. shifty and double, 
which the other may never in all his life acquire. 
And Paul had such things to his credit. Then 
he had been instructed in the Old Testament, that 
spacious library, where part is ever at war with 
part, prophet and psalmist already pronouncing 
against the exorbitant claims of priesthood. 
Throughout his student days he had been drilled 
in the Rabbinic theology which, as his letters 
show, gave him problems pathetically deep and a 
zeal for God. “The objection is not to having 
founders, but to building slavishly upon them, ” 
and Paul was not exempt from the universal 
debt. In particular, one must take account of one 
glorious line of his descent. When the religious 
history of Israel is considered as an intellectual 
process, Moses appears as  the grand initiator; 
his work is the foundation on which all who 
came after had to build. But in the later stages 
three supreme, impulse-giving minds are recog- 
nised-Jeremiah, Jesus, and His bondservant 
Paul. These all are describable as individualists, 
for in their hands religion was rescued from being 
primarily a national concern, and was brought 
home to men’s bosoms. Jeremiah is one of the 
scanty company of those who say things for the 
first time; and much that he uttered remained 
unappropriated and scarcely understood until 

Oman, “The Church and the Divine Order,” p. I 29. 
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Jesus came, who, with His new confidence in the 
Father and His gift of inward peace, transformed 
the raw stuff of the prophet’s thought, and in 
Paul’s thinking many sections can be fully under- 
stood only as we fall back upon his two sublime 
teachers. Certainly, there could not be affirmed 
of him what Mr. Weigall says of his hero:I 

Aklinaton had absolutely nothing to base his 
theories upon. He was, so far as we know, the 
first man to whom God revealed Himself as the pas- 
sionless,all-loving essence of unqualified goodness. ” 

What is there, then, remaining to justify Paul’s 
assertion that he took his message and his stand- 
ing (‘not from men as ultimate source nor by any 
man as instrument ” ?  Paul repeatedly speaks of 
‘ I  my gospel ” and our gospel ” ; but when these 
references are examined, there seems to be no- 
thing individual or peculiar about them. The 
one new element is the personal signature. 
What he calls “my  gospel” was not a doctrine 
taken on authority, but a discovery and a per- 
sonal certainty. ‘‘ Nothing ever becomes real till 
it is experienced,” says Keats ; “even a proverb 
is no proverb to you till your life has illustrated 
it.” ‘‘We read fine  thing^,^ but never feel them 
to the full, until we have gone the same steps 
as the author.” Goethe says,4 “What thou hast 

1 Weigall, “ Akhnaton,” p. 123. 

a “Was du ererbt von deinen Vatern hast 
“‘Letters, p. 237. 3 1 M ,  p. rag. 

Erwirb es, urn es zu besitzen.” 
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by inheritance from thy fathers, that thou must 
acquire if it is to be thine own ”. And Heine,’ 
with a fiercer sense of the compulsion of an 
apostolate, declares : “ People fancy that our 
activities are purely a matter of choice, that out 
of the store of new ideas we catch at  ‘one, and are 
willing to speak, and work, and fight, and suffer 
for it, just as a scholar may single out a particular 
classic and spend his life in commenting upon it. 
But that is not so ; we do not lay hold of an idea, 
the idea lays hold of us, and, enslaves us, and 
flogs us out into the arena where, like gladiators 
pressed into the service, we do battle for it . . . 
W e  are not the lords, we are the servants of 
the word. . . . Amos said, I am no prophet or a 
prophet’s son, but the Lord took me from the 
sheepfold and bade me go and prophesy. Luther 
said, Here stand I, I can do no other: God help 
me! And Robespierre said, I am a mere slave 
of freedom.” That sort of compulsion Paul knew 
to the full. Nothing was tamely accepted by him 
as dogma, and handed on to others. The truth 
which he taught had found him, satisfied him, 
compelled him ; and whatever it had been before, 
it came from him with the addition of a per- 
sonality which it had subdued to its own uses. 
Ideas which had existed vaguely and in promise 
in the thought of his predecessors became explicit 
at the touch of this vehement and imperious 

‘‘ Der Salon.” 

‘1 

I 
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nature; and, what was even of more account, 
what might have been dogma was freshly con- 
ceived by him as religion, and as such it was 
proclaimed. Hints and suggestions abounded in 
books written before his time, and they had their ‘ 
place unconsciously within his mind ; but nothing 
was claimed by him as his own, except that which 
he had learned in the one effectual way-in ex- 
perience. If he shared the faith of Jeremiah, it 
was not because he had been taught it, but 
because he had discovered God to be such as the 
prophet had declared. “ To Paul, Christianity 
was altogether a religion of deliverance,” says 
Wern1e.l “ He had known by experience what it 
means to wish to do the will of God-and not to 
be able.” “ Generalizing from his own unhappy 
experience,” says Dr. Moffatt,2 ‘ I  he held that the 
influence of the Law was deadening and op- 
pressive, whereas a glad, free confidence burn of 
a new vitality inspired the Christian.” That in- 
dividuality of experience made him sometimes 
less than fair to the .religion which he had re- 
nounced; and just as we would not take un- 
checked Luther’s account of mediaeval Christi- 
anity, so we must not hastily widen out Paul’s 
estimate of the effect of the Law. “ The tremen- 
dous spiritual crisis through which he broke into 

’ the faith of Christ was not a normal experience 

I 

1 

a 6‘ Paul and Paulinism,” p. 49. 
Die Anfange unsemr Religion,” p. 106. 
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amongst Christians;l . . .. the anguish of a soul 
broken down by the accusing witness of con- 
science was by no means the uniform preparation 
for faith in Jesus Christ. Devout souls, then as  
now, put their trust in God on simpler lines.” 
.(( Paulinism was a type, it was not typical of early 
Christian thought.” This may readily be ad- 
mitted, and we shall later see how willing Paul 
was to acknowledge the same faith in men who 

‘ had arrived at it by different ways. But though 
his experience was individual, it was not eccen- 
tric; and if any one in that age had suggested, 
as Dr. McGiffert has done in ours, that the need 
of Divine grace is a peculiarity of selected indi- 
viduals, Paul would despairingly have brushed him 
aside as a man without understanding. In Gala- 
tians, as in all the Epistles, his recurring assump- 
tion is that grace is the fundamental thing, and that 
there can be nothing else than grace in a world 
pervaded by the energies of the God of whom 
Jesus told us. Different men might express their 
recognition of it with diverse degrees of clear- 

] Moffatt, 09. cit., p. 72. 
3‘(Prote~tant Thought before Kant,” p. 253 (note) : It may 

not be out of place to remark here that one sees in this ’con- 
nexion, with uncommon clearness, the vicious consequence of 
universalizing an individual experience. Because one man feels 
his need of Divine grace, therefore all men must need it ; or 
because one man feels sufficient unto himself, therefore all men 
are. The history of theology i s  full of this kind of thing, and 

.1 many of the most serious controversies and misunderstandings 
have resulted from it.” 
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ness; and as temperament varies, it is not the 
right of every one to appropriate the language of 
Paul or of Augustine, to whom God was every- 
thing in salvation. Paul’s experience was en- 

’ tirely fresh and his own ; his energy and fearless- 
ness of nature, fitted him both for understanding 
and for proclaiming i t ;  and it is these things 
which gave him a right to his message, making 
him feel that he had not received it or been 
taught it. 

“The  true Christian,” says Vinet,l “ I  mean . 
the Christian who is such not by convention, or 
inheritance, or  system, or partisanship : the true 
Christian is eminently individual, and everything 
which characterized him before his conversion ’ 

becomes more pronounced and declared.” In the 
Pauline communities we see the process at work ; 
slaves, who, before the law, were chattels and not 
men, and obscure people lost in the sordid life of 
a corrupt city, detach themselves and become 
persons, acknowledged as saints in Christ Jesus, 
as beloved of God. God, it would appear, makes 
men in the process ofomaking Christians. But if 
individuality is thus fostered by the Christian 
faith, it is easy to see how supremely fitted Paul 
was to be its prophet. As we have observed his 
character, we can recognise him as set forth in 
the Providenceof God to challenge the encroaching 
tide of deadening propriety within the Church. 

1 Philosophie Morale,” p. 100. 


