
CHAPTER 111. 

THE POWER O F  AN EXPERIENCE. 

‘(When it pleased God to reveal His Son in me.” 

To the new ( (  forcers ” of conscience Paul offered 
the instinctive opposition of an energetic and 
freedom-loving man ; but he found a better argu- 
ment in the character of his own experience, 
into which there entered nothing of what these 
Judaizing Christians proclaimed as indispensable. 
When God revealed His Son in Paul ( I  l0), no 
national or ritual condition was imposed, no ques- 
tion was raised of his Jewish standing ; there was 
an act universally credible and godlike, of conde- 
scending pity for an unhappy man, which carried 
with it such a tone of finality as left no room for 
doubting. 

Paul was reverently conscious that, in his spirit- 
ual history, there were many stages before the 
last, for he had been appointed to this work from 
his mother’s womb ( I  16). “ If we attempt,” says 
Sir  William Ramsay,l “ to interpret this mystical 
religious statement in the language of history, it 
means that the family, the surroundings and the 

Cities of St. Paul,” p. 87. 

(88) 
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education of Paul had been selected with the per- 
fection of a Divine purpose to make him fit to be 
what he was designed to be-‘the Apostle of 
the Gentiles I. . . . Only ‘ a Hebrew sprung from 
Hebrews ’ could be the Apostle of the perfected 
Judaic faith ; but he must be born and brought 
up in childhood among the Gentiles, a citizen of a 
Gentile city, a memb.er of that conquering aristo- 
cracy of Romans which ruled all the cities of the 
Mediterranean world. . . . Tarsus was the city 
which most completely united the Oriental and 
the Western character.” Paul was well aware 
that the purpose of God gathers into one the 
innumerable details of life and lot, but he would 
never have paused for long over such half-acci- 
dental matters. He looked to dates far anterior 
to the foundation of Tarsus or of Rome ; with all 
his heart he believed in a Divine fore-ordination, 
and he fancied that his career was fixed before 
the worlds were made. Reverently he notes the 
fact of his election of God, and then he hastens, 
in a phrase, to tell of the experience in which 
effect w i s  given to the eternal purpose of God 
touching him. The incident of Paul’s conversion 
has been so abundantly discussed from various 
points of view that it is enough to indicate one or 
two of the forces which contributed to bring it 
about, A vision such as he enjoyed is not an 
absolute beginning; it is often, as in this case, 
the last explosive stage of a long process. 
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(a) The first point to be remarked on is the school 
in which he had been brought up--“ the straitest 
sect of the Pharisees”. Through the influence 
of the Evangelists, this name has come to convey 
for Christian minds a suggestion which is evil, 
but Pharisaism was not entirely base. I t  was 
narrow, but it was not insincere ; and it was its 
very sincerity which made it a fitting preparation 
for this crisis in Paul’s life. With his somewhat 
bitter zeal, Ezra had discerned that the one hope 
for Israel of surviving lay in the direction of isola- 
tion; within its own enclosure, religious and social, 
it must work out its salvation. The recognition of 
this necessity led his follow&s to reject every pro- 
posal of compromise in matters of form, very 
much as extreme Anglicans do to-day. They may 
be conscious of nothing but goodwill towards their 
fellow-Christians, and would welcome, as they 
say, any honourable scheme of reunion; but a 
proposal which threatens to infringe upon the pe- 
culiarity of the Church they feel bound to reject. 
Even for the sake of those they would fain have 
with them they reject it, for the richer life which 
they promise cannot be secured if, by compromise, 
the Church allows herself to become less distinc- 
tively a Divine corporation. When it was sug- 
gested, for example, that the Eastward position at 
the altar was a point which might be waived for 
the sake of conciliation, Dr. Liddon indignantly 
protested that i t  was “ most important ; it is doc- 
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2‘rinaZ”; and it was with the same not ignoble 
intention that the Pharisee resented any sugges- 
tion of abatement in the traditional observance. If 
the Gentile could be saved, it must be by becom- 
ing an  Israelite in the full sense, not by advancing 
to some intermediate position to which no promise 
attached. “ To obliterate the lines of the Torah 
was unthinkable. I t  would be to renounce the 
very blessing for the sake of which they desired 
that the Gentiles should come in.” Such insist- 
ence on outward formalities was sure to be mis- 
understood by common people, and in His reference 
to the matter of Corban? Jesus shows how gross 
this misunderstanding was ; but that reference 
must be taken as exhibiting not Pharisaism itself 
but a perversion to which it was naturally ex- 
posed. T h e  witness of history is distinct as to 
the religious interest which was associated with 
the more eager study of the Law. “ Under the 
shadow of the Law,” says Dr. O t t l e ~ , ~  “ there grew 
up a rich and deeply-rooted life of personal re- 
ligion, the character and tone of which are best 
illustrated by the Psalter, that beautiful product 

* Travis Herford, (‘ Pharisaism,” p. 325. 
a Montefiore (‘‘ Synopt. Gospels,” Vol. I, p. 164 seg.) objects 

to this reference as a caricature ; and Herford (o$. cit., p. 160) 
says : 1‘ Whether the error be due to the Evangelist or to Jesus 
Himself, an error it remains ”. The probability is that Jesus 
instanced an actual misunderstanding which H e  found current 
among the common people. 

Religion of Israel,” p. 166. 
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of an age generally reputed to be one of barren 
legalism.” The period in which Pharisaism 
was taking hold was also that in which Psalms 
like the seventy-third and the one hundred and 
nineteenth were composed, and during it religion 
became more personal, private prayer grew corn-, 
moner, and the consciousness of sin deeper and 
more contrite. 
harder and more intellectual’ elements of the 
movement, but it had affinities of so noble a sort 
as make it worthy of serious regard. This was 
the school in which St. Paul was reared, ,and in 
which his moral ideals were confirmed, and per- 
haps created. It is easy to imagine the zest and 
hopefulness with which, coming as a lad to Jerusa- 
lem, he would fling himself upon the religious 
opportunities of the Temple. Luther describes 
himself2 as running “like a crazy saint on pil- 
grimage through all the churches and catacombs 

Pharisaism itself expressed the ’ 

Herford, who has said all he can in praise of Pharisaism, 
admits (p. 313)  that “ the religion of Torah had its deepest root in 
the intellectual rather than in the moral or spiritual region of the 
mind ”. It may be that this intellectualism contributed in Paul 
to the sudden explosion and overturn of old convictions. Brun- 
schvigg (Pascal, “PensCes et Opuscules,” p. 3) notes how in 
Pascal and John Stuart .Mill, who were treated in childhood as 
pure intelligences, the process of development ended ‘( par une 
crise de sentiment ’’ j and Paul might be suggested as a possible 
third in an extraordinary group. 

a “ Letters ” (Carrie’s translation), p. 245 ; ICostlin’s 6‘ Life ” 
(Eng. trans.), p. 50. 
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of Rome ’’ ; “ believing all the lies they told me, I 
was actually sorry that my father and mother 
was still alive, so gladly would I have delivered 
them from purgatory by good works and masses 
and prayers ”, Such heat of zeal is apt either to 
burn itself out, or else to break from the restraints 
imposed upon i t ;  it may finally subside into ,a 
kind of formal indifference, or it may work havoc 
amongst all forms, but Paul leaves his readers in 
no doubt as to the first effect it had in himself. The 
system as he had learned it contained no room for 
compromise; i t  must be taken or left; and when, 
in his vehement fashion, he laid hold of it, and 
realized all that i t  meant, he confesses that “sin 
sprang to life in me and I died” (Rom.. 7 
that through the Law is a complete Itnowledge 
( & b y V @ ~ ~ 6 9 )  of sin” (Roni. 3 80), and in a phrase 
which expresses the gloomy and despairing feel- 
ing with which he regarded his faults, he declares : 
‘( Cursed is every one who continueth not in all 
things that are written in the Law to do them”. 
Within the stiff framework of Pharisaisrn, his effort 
and ardour, his prayer and zeal and study had 
driven him to this tragic disillusion. 

(6 )  An influence of a more positive sort helped 
to prepare the way for the vision. Paul’s very zeal 
as persecutor brought him more quickly to know 
the characteristics of this “new nation,” as the 
Christians came to be styled, They were a 
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people with many faults, but also with qualities 
which must have seemed to him supremely en- 
viable ; they were free from care, and possessed of 
what he afterwards learned to call “joy of the 
Holy Ghost,” so that at their common meals their 
‘( elation and singleness of heart.’’ broke forth in 
praise of God (Acts 2 4G). 

It .is true that the word Father had a place in 
the religious vocabulary of the Jews, but these 
Christians made use of it with a quite new 
freedom as if they had a right to it, and the 
whole complexion of their life was determined 
by that. A Welsh evangelist of the eighteenth 
century1 tells that when the fire of the love of 
God first fell upon him, he cried : “ Abba, Father ! 
Abba, Father ! ” “ I could not help calling God 
my Father. I knew that I was His child, and 
that He loved me and heard me.” Such a dis- 
covery does something to the mind; it gives 
another colour to all things in the world. “ The 
appearance of everything is altered,” says Jonathan 
Edwards ; I ‘  there seems to be a calm, sweet cast 
of divine glory in everything. God’s excellency, 
His wisdom, His purity, His love seemed to ap- 
pear in all things-in the sun, moon and stars, in 
the clouds and blue sky, in the grass, flowers, 
trees, in the water and all nature.” Such a 

Sirnon, (‘The Revival of Religion in England in the 
Eighteenth Century,” p. I 41. 

a “ Works of Jonathan Edwards ” (ea. I 834), p. lv. 
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brightening of the world’s face was familiar to 
the Christian brotherhood. They could not de- 
scribe redemption, for they were a simple people, 
but they had experienced i t ;  and Paul, oppressed 
and at  war with himself, watched with fierce envy 
these people who, with no sufficient title as  it 
seemed, had yet attained to the enjoyments of 
the new covenant. For them there was a world of 
many shadows, as a persecuted man has never 
far to seek for occasions of fear ; bu! it was invaded 
by an always increasing light; and even death, 
which cohtinued to be terrible in Paul’s view 
until Jesus had changed its aspect, had for them 
another look. These young Christians were pro- 
pagandists all of them,2 thrusting their new-born ‘ 

confidence upon him with almost insolent assur- 
ance. They were at the opposite pole of feeling 
from that at  which M. Loisy3 found his father, 
who “held his tongue about religion because it 
had nothing to say to him ” ; in their eyes nothing 

Paul and Jesus,” p. 61 : (( Paul’s view of the world 
was far more pessimistic than that of Jesus j Jesus praises the 
beauty of the flowers of the field and the care of God for the 
ravens, while the Apostle hears only (the groaning of the crea- 
ture ’ ”. Deissmann, (( Paulus,” p. 65 : ‘I He enjoyed no gay, 
sunny childhood ”. 

Moody, “Saints of Formosa,” p. 5 5  : “The glory of Chinese 
Christians is that, without going put of their way to make Christ 
known, they are ready to talk about God to their kindred and 
friends and fellow-travellers ” ; cf. I Peter 3 16, Col. 4 ”. 

Weiss, 

11 Choses’ Passdes,” p. 5. 
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was more interesting, nothing more vital. They 
had their new readings of Scripture, suggested by 
the Master Hinself, and Paul could not summarily 
set these aside as inadmissible ; and thus the more 
he had to do with the believers, the more he heard 
of these glad Christian certainties-of an amazing 
coming down, of God laying on Himself the task 
of restoring a lost race, of forgiveness secured to 
men by the mere grace of God. 

(c) Another influence of an extraordinary sort has 
been conjectured, though the evidence is not con- 
clusive. In II Corinthians, when Paul speaks of 
the new world which Christ had made by His 
death, a world in which every human life was 
seen in glory and in wonder against that great 
event as  background, he adds ( 5  la) : (‘ Wherefore 
henceforth we know no man after the flesh (i.e., 
merely as our eyes report him to us); even 
though after the flesh we have known Christ, 
yet now we know Him thus no more ”. Admit- 
tedly the passage may be read in more ways than 
one. “ Christ” may be a title of office--“ the 
Messiah,”’ or it may be (as in I Cor. 1 5  3, a per- 

1 The majority of British expositors take xptcn-dv as an official 
title qualified by K U ~ &  ocipm-a Messiah conceived in a carnal 
way. So Moffatt, ‘‘ Paul and Paulinism,” p. 16 : “As a Jew I 
knew this type of Messiah-a national hero or official figure, 
robed in exclusiveness and external glory ”. So Denney, (( I1 Co- 
rinthians,” p. 205 ; Bernard, (‘ Expos. Greek Test.,” in Zoc. ; 
Somerville, St. Paul’s Conception of Christ, p. 266, etc. Alford 
understands Christ after the flesh ” as = Jesus, the Carpenter 

~ 
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sonal name. The clause, ‘‘ after the flesh,” hangs 
loosely, and may be taken in either of two con- 
nexions. Paul may intend a particular sort of 
knowing-such knowledge as eye and sense pro- 
vide ; or he may be thinking of a “ Christ after 
the flesh,” a Jewish Messiah, such as he once 
himself had dreamed of. ?’he question cannot 
be absolutely decided. But if one takes it, as I 
do, that “ Christ ” here is a personal name and 
not an  official title, then Paul must refer to some 
actual sight he once had of Jesus Christ, which, 
even against his will, had impressed his imagina- 
tion. The Epistles are curiously sparing in their 
references to the events of the life of Jesus, but 
they abound in phrases which reveal His spirit 
and character, in a way that could scarcely be 
learned by mere report, Dean Stanley remarks 
upon Paul’s appeal to the gentleness and sweet 
reasonableness of Christ ” (I1 Cor. 10 l), that (‘ these 
words are not the mere expressions of ideal adora- 
tion ; they recall definite traits of a living human 
person, traits which could not be said to be speci- 
ally exemplified in the Apostle himself, but which 
were exemplified to the full in the life of Him to 

of Nazareth, a man and nothing more. Lietzmann (“Handb. 
zum N.T.”) and Johannes Weiss (“Paul and Jesus”) take 
Christ here as a proper name, and ~ a r h  U+W as qualifying 
2yvui~apv j Paul, With his eyes, had seen Jesus, but that did 
not bring him to the true end of knowledge. 

“Epistles to the Corinthians,” p. 582 : see whole Excursus. 

~ 

7 
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whom the Apostle ascribes them ”. Two phrases 
are preserved which Paul did not receive from 
others but seemed to hear directly from the Lord 
Himself: the one is, i i  I am Jesus whom thou 
persecutest,” and the other is, “My grace is 
sufficient for thee, my strength is perfected in 
weakness ”. And Stanley remarks : “These yords 
of Christ are an exact reflex of the union of Divine 
strength with human weakness which pervades 
the narrative of the Gospels. There is the same 
combination of majesty and tenderness, the same 
strength and virtue going forth to heal the troubled 
spirit, as of old to restore the sick and comfort the 
afflicted.” One of the most sympathetic and beauti- 
ful of modern German books (‘i Paul and Jesus,’’ 
by Dr. Johannes Weiss) lays much stress upon 
the point that what Paul has taken from Jesus is 
the impression of apersonal character, and that 
this gives colour to all his ethical teaching. W e  
must not exaggerate what is at most a fair degree 
of probability, but so much, at least, may be as- 
serted. It is no unsupported phantasy that Paul, 
though with jaundiced eyes, had seen Jesus, think- 
ing of Him only as a disturber of the worship of 
God, and that the memory of the encounter had 
remained with him, like a fragrance, subtly in- 
fluencing thought and memory and feeling. 

I t  was in ways like these that materials were 
gathered which made an explosion unavoidable. 
The education of a man passionately moral and 
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mystical in a system which was stronger on its 
intellectual than on its spiritual side; a growing 
disenchantment as to the prospects of his nation, 
and a sudden collapse and something like despair 
in his own life of moral endeavour. Then came 
the advent of new impressions, graces springing 
up where they ought not, a new attitude exhibited 
both to life and death, and the insistent reitera- 
tion of bewildering claims on behalf of One whom 
he had seen and could never forget. It is not 
surprising that his life should thus have passed 
into conditions of unstable equilibrium. It is 
unlikely that Paul’s intellectual convictions were 
shaken1 He would brace himself for the conflict 
in defence of the faith in which he had been 
brought up, and his indignation would even grow 
hotter against the extraordinary lightness and 
shallowness of these people who did not know 
what they were threatening. They continued in 
Judaism, worshipping in the Temple and observ- 
ing its rites, and yet Paul saw that, if their views 
were sound, the Temple had lost its awe and the 

Weiss ((‘Paul and Jesus,” p. 35) goes quite too far in saying, 
‘ I  He must already have be& half-persuaded, and have plunged 
into the task of persecution with forced zeal and an uneasy con- 
science ,’. Dr. Rainy, in a published lecture on Paul ((‘ Evangel- 
ical Succession,” p. 17) says, ‘(There is not the smallest reason 
to believe that Paul was inwardly shaken in his convictions ; he 
felt that there was a strength in this Christianity which made it 
no despicable foe, appealing so successfully to religious faith and 
fervour that it threatened to sap the strength of Judaism ’I, 

‘ 
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worship its sanction. So  he went like a stubborn 
ox, kicking against the goad, in growing discom- 
fort but with conviction scarcely changed. Then 
there came the blinding light, with the vision of 
the Figure which he remembered. He never 
doubted that it was of God’s sending, as  real and 
as authoritative as any of the appearances within 
the Forty Days; and i t  made an  end of his 
questionings. ‘‘ Great writers,” says Gardner,; 
“sometimes set out in one direction; and then, 
falling under the influence of a powerful teacher, 
they alter their course, or even retrace their 
steps. . . . But Paul had one great crisis, and 
then he reset his sails.” 

With regard to the vision, one fact invites at- 
tention. Three times over in the Book of Acts, 
some record is given of the external incident ; but 
in the Letters this outward part is never men- 
tioned, and Paul directs the attention of his 
friends always to what took place within. “ I t  
pleased God to reveal His Son in me.” Ap- 
parently he was conscious that the dramatic story 
had interest for the purposes of public speech, 
but what more deeply concerned him was the 
seeifig with the heart, and on that point many of 
the greatest teachers are agreed. “ I t  is the 
Inward Master that teacheth,” says Augustine,2 
“and where this inspiration and sanction are 

‘‘ Religious Experience of St. Paul,” p. 17. 
2Quoted by Robert Barclay, “Apology,” p. 21. 
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wanting, it is vain that words from without are 
beaten in.” “Those who hear only an outward 
and bodily voice,” says Melanchthon,l “hear the 
creature; but God is a ‘Spirit, and is neither 
known nor heard but by the Spirit.” “There 
are two ways of knowledge,” says Vinet,2 “ the 
one is of the formula, the other of the essence. 
The first belongs to the intelligence which recog- 
nises abstractions’ and forms ; the second belongs 
to the soul, which sees realities and substance. 
To  learn in the first way is to know (savoir), to 
learn in the second way is to see (voir).” And 
one will never travel far in the interpretation of 
Paul’s words who does not make his beginning . 
in this mystical experience of the soul. With 
admirable insight, Johannes Weiss acknowledges 
that “those who inquire what faith meant for 
Paul will learn less from the passages where 
&rrr occurs than from such passages as Romans 
8 31*0 where the term is replaced by the stronger 
&reLapal ’’. Faith is not a p i e s  intellectus, as 
some of the Schoolmen affirmed, an acquiescence 
in answers given to problems of the mind ; i t  is a 
confidence of salvation, a sense that God has 
taken a man’s affairs into His own hands ; it is a 
‘ I  pure faculty of receptivity, which abandons the 
guidance of self, and simply receives the proffered 

Quoted by Robert Barclay, “Apology,” p. 23. 
1‘ Philosophie Morale,” p. 92. 

Paul and Jesus,” p. 109. 
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salvation”. And this requires such an inner 
revelation as will flood and silence the heart. 

One other point on which Paul insists in con- 
nexion with his conversion is the utter bareness 
of i t ;  it was wholly an operation of the mercy of 
God. He compares it (I1 Cor. 4 6, to nothing less 
august than the birth of light in the world: “ I t  
is God, who said, Light shall shine out of dark- 
ness, who has shined in our hearts ”, He knew 
what it is for a man to live in the dark, such dark- 
ness as if there never had been day ; and he knew 
how at the Uivine Fiat Lux, a new creation ap- 
peared in him, with order, gladness, movement in 
it. That change he had experienced, and he knew 
that there was no condition attached to it : no 
condition precedent, as if God had waited for 
some effort or attainment in him. “Isaiah is 
very bold,” he writes (Rom. 10 20), and says : “ I 
was found of them that seek Me not, I was re- 
vealed to men not asking for Me ”. As Paul passed 
on in life, this aspect of the matter seems con- 
stantly to have impressed him more. “ I obtained 
mercy,” he writes in one place (I Tim. I 13) ; for 
though I had no merit but demerit of the darkest 
sort, yet this new life was granted to me in the 
inexplicable kindness of God. I t  is precarious to 
thrust in as a condition precedent to the enjoy- 
ment of God’s favour even such an act as baptism, 

$X+9qv : if this fragment ( I  13-17) may be taken as authentic. 
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as Dr. Sanday inclines to do. “ St Paul refers 
all his conscious experience of the privileges of 
Christianity to the operation of the Holy Spirit, 
dating from the time when he definitively enrolled 
himself as a Christian, i.e. from his baptism.” No 
doubt he had his days of bewilderment in Da- 
mascus when he groped in the gloom for a hand ; 
and these reached their end through the cordial 
kindliness of a good man, who, in Christ’s name, 
welcomed him. But God’s grace does not wait 
upon any form. I opened the book, and read in 
silence the chapter on which my eyes first fell,” 
says Augustine.2 . . . “ I cared to read no farther, 
nor was there need of it, since at once, with the 
ending of this sentence, the light of security was 
poured into my heart, and all the gloom of hesita- 
tion fled away.” When God is thus discovered,’ 
there is no need, there is no room for interven- 
tion. God in the heart is sufficient for His own 
affairs. And as there was no condition precedent, 
so there was no condition subsequent. This 
mercy, which required no occasion or provocation 
outside of itself, imposed no burdens afterwards, 
The wonderful new life into which it had ushered 
Paul was wholly free. The old obligations were 
cancelled ; the hampering regard for men’s opinion 
and the ancient, instinctive dread of God had dis- 
appeared. (‘ The caddis-fly leaves his tube be- 

. 

1 Sanday and Headlam, ‘‘ Romans,” p. 126. 
2 (( Confessions,” VIII. 12. 
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hind, and soars into the upper air,” says Edward 
Carpenter ; U the creature abandons its barnacle 
existence on the rock, and swims at large in the 
sea. I t  is when we die to custom that we rise 
into the true life of humanity; it is when we 
abandon all prejudice of our own superiority, and 
become convinced of our entire indefensibleness 
that the world opens out with comrade faces in 
all directions.” Some revolution like that, wide 
and sweeping in its effect, had taken place in Paul, 
and in this God was first and last and everything. 
No consideration or condition was intruded except 
the mere mercy of God, which will make all 
things new. 
’ From every latitude of the world of religious ex- 
perience, and with immense diversity of dramatic 
detail, there come personal histories more or less 
akin to Paul’s, and all of them are marked by 
the one note of unwavering certainty. With char- 
acteristic sobriety and dryness, John Woolman 
relates his story: “Being in good health, and 
abroad with Friends visiting families, I lodged 
at a Friend’s house in Burlington. Going to bed 
about the time usual with me, I awoke in the 
night, and my meditations as I lay were on the 
goodness and mercy of the Lord, in a sense where- 
of my heart was contrited. After this I went to 
sleep again, but in a short time I awoke. ’ It was 

a “Journal ” (Smellie’s edition), p. I 08. 

’ 

“ Civilization,” p. I 5 3. 
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yet dark, and no appearance of day or moonshine ; 
and as I opened mine eyes I saw a light in my 
chamber, at  the apparent distance of five feet, 
about nine inches in diameter, of a clear, easy 
brightness,l and near its centre the most radiant. 
AS I lay still, looking upon it without any surprise, 
words were spoken to my inward ear, which 

’ filled my whole inward man. They were not the 
effect of thought, nor any conclusion in relatiofi to 
the appearance, but as the language of the Holy 
One spoken in my mind. The words were, 
Certain Evidence of Divine Truth. They were 
again repeated exactly in the same manner, and 
then the light disappeared.” Of Loyola it is re- 
lated2 that one day, on his way to Manresa, “ the 
eyes of his mind were opened so that he understood 
spiritual things with such clearness that for him 
all these things were made new. If all the en- 
lightenment and help he had received from God 
in the whole course of his life were gathered to- 
gether in one heap, these all would appear less than 
had been given him at this one time.” Principal 
Shairp relates how Thomas Ersltine once spolte 

Contrast this ‘I clear, easy brightness ” with Paul’s more 
vehement ‘<‘a light from heaven above the brightness of the sun,” 
and Pascal’s U Fire ”. Even in Divine things, men’s seeing is 
affected by their temperament. 
. .  Quoted by Dr. Seven, Psychology of the Christian Solll,” 
p. 165. 

Erskine’s (1 Letters,” p. 539. . 
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to him “ of.the awful silence of God, how it some- 
times became oppressive, and the heart longed 
to hear some audible voice in answer to its cry. 
Then he quoted that word, ‘ Be not silent to me, 
0 Lord, lest if Thou be silent to me, I become 
like them that go down into the pit ’; and then he 
added, .‘ But it has not always been silence to me. 
I have had one revelation. . . . It was not a reve- 
lati‘on of anything that was new to me ; after it I did 
not know anythingwhich I did not know before, but 
it was a joy for which one might bear any sorrow. 
I felt the power of love, that God is love, that He 
loved me, that He had spoken to me,’-and then, 
after a long pause,-‘ that He had broken silence 
to me’.” After Pascal’s death, there was dis- 
covered, sewn into his doublet, a document which 
suggests what “ the tongues ” at their noblest may 
have been1 It is carefully dated--“ Monday, 
the 23rd of November, 1654, between half past ten 
at night, and half past twelve,” for that was a time 
to be remembered. 

FIRE. 
God of Abraham, God of Isaac, God of Jacob- 

It begins thus2- 

‘Not of philosophers or the wise- 
Certainty, Certainty, Feeling, Joy, Peace. 

Lindsay, Church and. Ministry,” p. 47, (‘We may conceive 
it to have been rapt, ejaculatory prayer, uttered during unre- 
strained emotion, where words often took the place of sentences 
. . . sentences so rugged and disjointed that the audience for 
the most part could not understancl ”. 

‘L Brunschvigg’s edition of Pensees et Opuscules,” p. 142. 
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Throughout all its stages, this ‘ I  Amulet ” is the 
stammering utterance of a nature flooded and 
overwhelmed by the Divine revelations ; but 
though the utterance is broken, the man is entirely 
sure that he did see, and it is not difficult in these 
first phrases to spell out the course by which he 
travelled. After the blaze of brightness (Fire), 
which is so common a feature in such experiences, 
there was borne in upon him the sense of a God 
who deals with men one by one and makes Him- 
self to each a friend, and that not by the way of 
the intellect but more convincingly-by the way 
of feeling. ‘‘ Certainty, Certainty, Feeling, Joy, 
Peace.” Alongside of these almost dramatic dis- 

‘coveries of God, there are others no less individual 
and no less convincing, though the process of dis- 
covery may seem to be more ordinary, Professor 
W. P. Patersonl makes one main distinction 
between the Divine revelations as “between the 
type of experience in which the normal conditions 
of the intellectual life are suspended and supple- 
mented, and that in which the higher illumination 
is blended with the ordinary processes of thought 
and will.” Under the latter heading may be 
gathered experiences such as those described by 
Calvin in the first bo’ok of the “Institutes,”’ 
though students of Mysticism are inclined to 
ignore them altogether: “Of this kind is the 
persuasion which does not seek for reasons; of 

1 I( The Rule of Faith,” p. 82. ’ (‘ Instit.,” I. VII. 5.  
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this kind is the knowledge with which the best 
reason concurs, but in which the mind rests more 
securely and more constantly than in any reasons ; 
of this kind is the feeling1 which can take its rise 
in nothing short of a heavenly revelation. I speak 
no other thing than every single‘ believer experi- 
ences in himself, with the one exception that 
words fall far below a just exhibition of the thing.” 
Coleridge2 is aiming at the same mark when he 
declares that “whatever j n d s  me bears witness 
for itself that it has proceeded from a Holy Spirit,” 
and that ‘‘ in the Bible there is more that finds me 
than I have experienced in all books put together, 
and the words of the Bible find me at greater 
depths of my being”. And turning for one last 
example to regions beyond Church and Bible, 
I may take a saying of Emerson’s : “Devout 
men have used different images to suggest this 
latent force, as the light, the seed, the Spirit-all 
indicating its power and its latency. It refuses 
to appear, it is too small to be seen, too obscure 
to be spoken of; but such as it is, it creates a 
faith which the contradiction of all mankind cannot 
shake, and which the consent of all mankind can- 
not confirme4 It is serenelyabove all mediation. In 

Sensus) cf. Pascal’s sentiment. 
“Aids to Reflection” (Bell’s edition), pp. 295-6. 
IV. 310. 

41t is interesting to compare a MS. note of Newman’s of 
date 1817, when the writer was only sixteen : “The reality of 
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all ages, to all men, it saith, I am; and he who 
hears it feels the impiety of wandering from this 
revelation to any record or to any rival. The 
poor Jews of the wilderness cried, ‘Let not the 
Lord speak to us ;  let Moses speak’. But the 
sincere and simple soul makes the contrary prayer, 
‘Let no intruder come between Thee and me ; 
deal Thou with me; let me know it is Thy will, 
and I ask no more ’.” 

These utterances all belong to the realm of 
Mysticism, which, though it has sometimes been 
narrowed by unwise definition, embraces all the 
experiences in which some noble instinct of the 
heart outstrips the slower movement of the logi- 
cal mind. Dr. Inge, who himself is an offender 
and has greatly obscured the whole conception by 
his sweeping exclusions,1 has laid it down as his 

conversion, as cutting at the root of doubt, providing a chain 
between God and the soul, that is with every link complete ; I 
know I am right.. How do you know i t ?  I know I know.” 
See “Letters and Correspondence,” I. 21. 

The Jewish mind and character, in spite of 
its deeply religious bent, was alien to Mysticism ; ” pp. 63-4 : 
(‘ These recorded experiences (visions, ecstasies, etc., in Paul’s 
life) are of great psychological interest ; but they do not seem 
to me to belong to the essence of Mysticism.” Certainly, pzc& 
visions, they do not, but p 8  direct discoveries of God by the 
heart (e.g. I1 Cor. 129) they are eminently and centrally mys- 
tical. There was nothing of vision in Calvin, yet how clear is his 
affirmation of this immediate recognition of God by the soul j 
and in that the Jews are the world’s forerunners. 

E.g., p. 39 : 
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first essential proposition that “ the soul (as well 
as the body) can see and perceive. W e  have an 
organ or faculty for the discernment of spiritual 
truth, which, in its proper sphere, is as much to 
be trusted as the organs of sensation in theirs.” 
The psychology of the sentence, with its sugges- 
tion of separate organs or faculties, is a little 
old-fashioned ; but the meaning is sound. Its 
one grave defect lies in the insistence on the dis- 
cernment of ‘‘ spiritual truth,” instead of spiritual 
reality. Our bodily senses do not discern truth, 
they hint at  objects; and this spiritual vision 
also reports objects. God is best discerned by an 
intellectual touch (vo@ dra$t), as Plotinus says ; * 
but it is God Himself and not some truth about 
Him, which is discerned. One can only smile 
when Dr. Inge affirms that “ Isaiah, in the words 
Holy, Holy, Holy, perceived dimly the mystery 
of the Trinity,” and that “ Moses at  Mount Horeb 
heard, during the vision of the burning bush, a 
proclamation of God as the ‘ I  am,’ the Eternal 
who is exalted above time”. Isaiah had more 
important matters to engage him that day than a 
doctrine of the Trinity ; before the mist of human 
weakness drifted across his sense, he had seen in 
one glimpse the reality of God, and that vision 
made a prophet of him. And Moses was not con- 
cerned with any such intellectual interpretation 

U Christian Mysticism,” p. 6. 
Quoted by Barclay, U Apology,” p. 24. 3P. IS. 
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of his vision, as Dr. Inge suggests; with his soul 
he looked into the heart of God, and recognised 
a nature turning towards men, a nature which 
was an embodied promise.’ The assurance given 
him. in that sight of God, he expressed in the 
mysterious name, “ I  will be” ;  but what the 
vision offered was not some truth about God but 
an immediacy of relation with God Himself. ‘( Let 
us say it once for all,” says Duhm,2 “that religion 
is a mystical lthing from beginning to end.” The 
knowledge we have in it, in Luther’s phrase3 is 
“passive rather than active ; that is, it consisteth 
in this that we are known of God rather than 
that we know Him”. The mind submits, and 
into it there streams the fullness of the sense of a 
Life beyond our own; “we  see into the life of 
things ”.4 Nothing can seem more conclusive 
than this or more unanswerable. (‘ The contra- 
diction of all mankind cannot shake it, and the 
consent of all mankind cannot confirm it.” And 
it was with such an unchallengeable experience of 
God Himself, known and felt at first hand, that Paul 
confronted the authority of the Judaizing party. 

A. B. Davidson, (‘Theology of the Old Testament,” p. 58 : 
(‘Jehovah is God in Israel, God saying-I will be : God in the act 
of communicating the riches of HimseIf more and more, pouring 
out all His contents into the life of Israel ”; p. 56 : ‘‘ The name is 
equivalent almost to 6 +~dpwor ”. 

a “The Ever Coming Kingdom,” p. 14. 

3 6‘ Epistle to the Galatians,” p. 3 19. 
4 Wordsworth, U Tintern Abbey ”. 
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Deissmann describes him as “ eine mystisch- 
prophetische natur ; und gegenuber diesem Zuge 
verschwindet das Theologische fast ganz,” which 
may be paraphrased that when he spoke as pro- 
phet, it was not in the name of reasonings or 
inferences in theology, but with the authority of 
an immediate mystical perception. 

When any one speaks in this way, the question 
lies near as to the nature or the instrument of 
this experience ? W e  are rational creatures;and 
are excusably impatient of any theory which 
seems, at the critical point, to call for the surren- 
der of the reason. Now Pascal and Calvin, in 
word at least, agree in attributing their discovery 
of Christ to some power they call feeling (senti- 
ment, sensus) ; Coleridge vaguely speaks of some- 
thing which (‘ finds ’’ him ; Woolman confesses 
that his new confidence was not “ the  effect of 
thought ” ; and on many levels the same confession 

‘‘ Paulus,” p. 57. Deissmann speaks of Paul’s ‘‘ a’ateabk 
ecstasies and special revelations ”. The instances he gives are 
11. Cor. 12 a : “ a  man in Christ above fourteen years ago,” and 
Gal. 2 : (‘ fourteen years after, I went up to Jerusalem by revela- 
tion ”. (The latter is a doubtful case, as the revelation-see Acts 
I I ae-was probably another man’s). Deissmann compares Isa. 
6 alongside of which may be set Ezek. I I, Pascal’s Amulet,” 
with its precision of day and hour, and Woolman’s accuracy 
of feet and inches. One of the surprises of the mystical ex- 
perience is that when sense is submerged, there remains in 
some men such capacity for definiteness, 
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recurs. In  one of his ‘‘ Letters,”I Keats exclaims, 
“Oh for a world of sensations rather than of 
thoughts! ’’ But Keats was a poet, of whom 
even so kindly a critic as James Smetham2 
wrote : “ H e  has no reasoning in him, His 
letters are like the flight of small hedge-birds- 
hop, hop, twitter, twitter, saving now and then 
a flight into a little oak-tree. They are tender- 
legged, too, like linnets, not having much to 
stand on.” That is hardly the kind of judgment 
to which a lover of the faith would care to see it 
exposed. He  looks to a city which has founda- 
tions, and would fain have the comfort of the 
inviolable and the unshaken with him now. And 
yet many great writers, when they seek to ex- 
press the secret of their knowledge of God, have 
fallen back upon the bare assertion, “ I feel it ”. 
I n  “ In Memoriam,” 

A warmth within my breast would melt 
The  freezing reason’s colder part ; 
And like a man in wrath, my heart 
Stood up and answered, I have felt. 

e.g., Tennyson says :- 

A much greater man and thinker than Tenny- 
son, Blaise P a ~ c a l , ~  says, ‘‘ It  is the heart which 
feels God, not the reasoning faculty. That is what 
faith is-God sensible to the heart.” And again 
he writes,, The heart has its own reasons, which 

3 ( 6  Letters of James Smetham,” p. 57. 
3CXXIV. 4. 
4 6~ PensBes,” Sect. IV, 277-8. 

8 

Letters, p. 42. 
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the reasoning faculty does not know ”. There, 
on the surface, the case seems given away, so far 
as the intellect is concerned, and nothing is left 
but a blur of emotion, of which Nietzsche might 
bluntly say that “ love is the state in which man 
sees things most different from what they are ”. 
But what is meant by the heart in this connexion, 
or by feeling? Dr. W. P. Paterson,2 in a phrase 
which he afterwards amends, speaks of it as some- 
thing which “ lies on the emotional plane ” ; but 
to understand it thus is to be misled by the mere 
sound of a word. The feeling which is thus 
appealed to is not one faculty set over against 
other faculties, and preferred to them ; it is rather 
the nature taken as a whole, operating in a par- 
ticular way, but including all the faculties and. 
using each as it can serve the common end.3 
“When the soul feels it is called sense,” says 
Alcuinf4 “and when it understands it is called 

. 

“ ASitichrist,” p. 153. 
a U &le of Faith,” p. 135. Dc Paterson does more justice 

to what Schleiermacher means by ( I  feeling” when he returns to 
the subject (p. 361), though he refers to a provisional impression 
that Sfl which S. attributed to Christianity was the enjoyment 
of a kefined spiritual luxury”. Any serious consideration of 
Schldermacher’s dominant phrase U Anschauung und Gefuhl 
des Universums ” should make the continuance of this “pro- 
visidnal impression ” very brief. 

Coleridge, U Biog. Lit.,” p. 354, speaks of religion as a 
totkl act of the soul ”. 
. Quoted by Illingworth--“ Divine Immanence,” p. 57. 
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mind” ;  but that does not involve the clash of 
rival energies, it is the varying activity of one 
rational creature, in which both thought and sense 
inhere; and experience of every kind is the ex- 
perience of a person who both feels and thinks, 
so that both elements are present at  once. Sir 
Henry Jonesl puts it thus : “ When an individual, 
clinging to his moral or religious faith, says-I 
have felt it, he opposes to the doubt not his feel- 
ings as such but his personality in all the wealth 
of its experience ”. “ W e  think,” says Bergson, 
‘ I  with only a small part of our past; but it is with 
our entire past, including ’the original bent of the 
soul, that we desire and will and act.” There is 
in man what Aristotle calls an “ unreasoning part 
of the soul,” in which he includes both passion 
and moral character, and which may be compared 
with what is vaguely called instinct. A judge of 
a certain type may see what his decision ought to 
be, and the decision may be unimpeachable ; but 
if he is wise he will not elaborate his reasons, 
for it is not reasons which have determined his 

- 

“.Browning as a Philosophical and Religious ‘Teacher,” 
Chap. X. The Heart and the Head. 

a 6‘ Magna Moralia,” Bk. I, c. I. j cf. Plato’s discussion in the 
‘I Meno ’) (97-101) of what he calls “right opinion )) (6~03 6d&). 
‘I Men act rightly because they believe rightly without knowing. 
Such right belief comes to men’by the grace of God, and cannot 
be imparted by instruction or argument,” says Mr. A. D. Lindsay 
in an essay on the Socratic Discourses. 
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conclusion, but a certain soundness of nature. 
Now when Pascal asserts that “ the heart has its 
reasons,” he has in view not mere emotion, but 
this inarticulate power of sense or divination; 
and his meaning appears more clearly in the 
frankness with which he applies this instrument 
to other matters than religion.’ “ The heart feels 
that there are three dimensions of space,” he says. 
“ W e  know the truth not only by reasoning but 
also by the heart, and it is in the latter way that 
we come to know first principles. . , . The know- 
ledge that there is space, time, movement, number 
is as steadfast as any that comes by reasoning.” 
Nothing can be less emotional than mathematics ; 
and yet of such matters as seemed to Pascal fun- 
damental, and thus not susceptible of proof, he is 
content to say, “ I see that, and you do not need 
to prove it to me ”. But that power of seeing or 
“ feeling ” was very far from being irrational ; it 
depended .upon the whole build of his nature, 
upon his general lucidity and the fullness of his 
knowledge, which made special proof superfluous. 

U PensCes,” Sect. IV, 282 ; cf. Robert Barclay, crApology,” 
p. 4 : This inward illumination is that which is evident and 
clear by itself, forcing, by its own evidence and cleai’ness, the 
well-disposed understanding to assent, even as the common 
principles of natural truths move and incline the mind to a 
natural assent, as that the whole is greater than its part, that 
two contradictory sayings cannot be both true nor both false, 
etc.” 
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What is called “feeling” is no blur of emotion, 
but a true instrument of apprehension. 

Pascal carries us one stage farther in his in- 
vestigation of this direct perception of divine 
things. Davenant has defined wit as “ a  new 
and remoter way of thinking,” which means that 
wit leaps to conclusions without tarrying over 
all the intermediate stages by which the logical 
intellect must advance; in one swift flash of 
recognition, it discerns the contrasts and the re- 
semblances of things, and sets them sharply side 
by side; but in that swift act of recognition all 
sorts of detailed comparison are involved. Wit 
contains them, though it does not tarry over 
them. If one could analyse the mental process 
by which a man of mathematical genius at once 
perceives what his neighbour can only arrive at 
by cumbrous demonstration, one might again call 
it t r a  new and remoter way of thinking”. In 
that immediate recognition of a truth or fact, the 
ordinary stages of reasoning are all crushed to- 
gether and their distinctions obliterated ; but the 
process is none the less an absolutely intellectual 
one. Heine says of Napoleon : “ His eyes could 
read into the heart of men ; swiftly they saw all 
things in the world at once, whilst we can see them 
one after another, and then only their painted 
shadows ”. Louis Stevenson a declares that in 
his practice ‘‘ the engineer has need of some trans- 

1 (‘ Buch Le Grand.” “ Family of Engineers,’’ p. 84. 
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cendental sense. Smeaton, the pioneer, bade 
him obey his feelings ’ ; my father called it that 
power of estimating obscure forces which sup- 
plies a coefficient of its own to every rule ’. The 
rules must be everywhere indeed, but they must 
everywhere be modified by this transcendental 
coefficient, everywhere they must be bent to the 
trained eye and the feelings of the engineer. A 
sentiment of physical laws and of the scale of 
nature, which shall have been strong in the be- 
ginning and progressively fortified by observa- 
tion, rnust be his guide in the last recourse.” 
“ I t  is of the essence of this knowledge or this 
knack of mind to be largely incommunicable. ‘ It  
cannot be imparted to another,’ says m y  father. 
The verbal casting-net is thrown in vain over 
these evanescent, inferential relations.” It is in 
harmony with such dicta that we find Pascal1 
bluntly saying that “ love and reason are only one 
thing. Love is a prec@itancy of thought which 
rushes in one direction without examining every 
detail, but none the less, it is a kind of reason.” 
The Gospel has in all ages commended itself to 
many as true, and even as having every look of 
truth ; its highest evidence is felt to be found in 
itself; but the appreciation of any such evidence 
must depend on the condition of those to whom 
it is presented. If a man is indifferent, or pusil- 

PensCes et 
Opusciiles,” p. 133. 

‘ 

‘I Discours sur les passions de l’amour ” j 
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lanimous, or impure, or false, the appeal of Christ 
may be lost upon him, for nobility requires the 
noble for i ts  recognition. And whatever aug- 
ments the sum and vitality of a man’s being, 
making him a bigger man with grander range, 
tends to make other elements of truth self-evident 
to him, so that his power of vision grows. 

Such an account of the process of this kind of 
knowledge makes the need of Divine intervention 
more obvious.1 If no man by taking thought can 
add one cubit to his stature, he certainly cannot, 
by any form of resolution, make himself a bigger 
or a better man. At one stage of his career as 
an  amorist, Burns speaks about “ battering him- 
self into an affection ” for a girl, but both human 
nature and experience look doubtfully upon any 
such methods of force in affairs of the heart. And, 
in spite of precedents, the same objection applies 
to the deliberate and self-conscious cultivation of 
religion. In  a letter to Mrs. Froude, Newman3 

1 Plato, (‘ Meno,” IOO : “If me at. this time have pursued 
our inquiries and reasonings aright, virtue can neither come by 
nature nor by teaching; but to those with whom it is, it must 
come by a Divine portion or allotment ”. 

* Henley’s edition, Iv. 282. 

3 Ward’s ‘“Life of Newman,” I. 242 ; cf. “ Letters and Cor- 
respondence,” 11. 366, which gives a more defensible view : 

Religious truth is reached, not by reasoning but by an inward 
perception. Anyone can reason ; only disciplined, educated, 
formed minds can perceive. Nothing, then, is more important 
to YOU than habits of self-command. YOU are overflowing with 
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says : “ I wish you would consider whether you 
have a right notion of how to gain faith. I t  is, 
we know, the gift of God, but I am speaking of i t  
as a human process and attained by human means. 
Faith, then, is not a conclusion from premises, 
but the result of an act of will following upon a 
conviction that to believe is a duty.” That opens 
up a dreary prospect before men of “battering 
themselves ” into faith ; and Pascal, here also 
furnishes the most conspicuous example of the 
process and of its failure. 
records that at one stage in his life he opened his 
mind to her in a way which moved her pity, 
“confessing that, in the midst of great occupa- 
tions and interests which might well have put 
him in love with the world, . . . he found him- 
self detached from everything in such a way as he 
had never even faintly known. And on the other 

feeling and impulse j these must be restrained, brought under, 
converted into principles and habits, or elements of character. 
Consider that you have this great work to do-to change 
yourself.” 

There had been 
an earlier movement of the heart towards faith of which Brun- 
schvigg (p. 47) says uncomprehendingly : Pascal qui n’dtait 
que chrbtien jusque-la va devenir janshiste ”. Really he had 
been a Catholic, he was on the way to be a Christian. Sainte 
Beuve, “Port Royal,” 11. 12, says: “At Port Royal that was 
called conversion, which would have seemed superfluous and 
without reason in any place where religion was less inward in 
its character j’ ,  

His sister Jacqueline 

Cousin’s “Jacqueline Pascal,” p. 243-4. 
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hand, he was in such a state of desertion that he 
had no drawings towards God. He  forced himself 
in this direction with all his might, but he was 
conscious that i t  was his own reason and his own 
intellect which were urging him to what he knew 
to be best, and not any movement on God’s side.” 
Montaigne was still at this time his “profane 
bible,” and from him he learned that, at bottom, 
a man’s nature is a custom or a bundle of cus- 
toms ; so, in his search for satisfaction, it was of 
this idea that Pascal laid hold. He would come 
at  faith by continuously acting as if he already 
possessed it, taking holy water, attending Masses, 
saying prayers ; and he trusted that these actions, 
by repetition, would harden into custom, and thus 
establish the faith of which they ought to be the 
outcome. One relic of this deliberate endeavour 
after faith has received a quite immoderate amount 
of attention, and has actually been quoted as  if it  

John Wesley gave advice : Preach faith until thou hast it, 
and then preach faith because thou hast it ”. More strictly 
relevant is the account which Edmund Gosse gives of J. H. 
Shorthouse (“ Portraits and Sketches,” p. 160) : C L  In literature, 
in art, in piety, it was the becoming attitude which Shorthouse 
valued, not merely for its own sake, but because he believed 
that it naturally led to sympathy and delicacy, and perhaps- 
but this was less essential-to faith itself. . ’. . He wished that 
the Agnostic should be persuaded to come to the Sacrament, not 
that he might testify to a creed which he did not share, but that 
some effect of sympathy, some magic chord and thrill of sweet- 

ness should mollify and refresh his heart ’.” 
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represented .Pascal’s permanent position : that is 
his doctrine of the Pari, or wager. He presents 
the question thus: “Either there is a God or 
there is not, but we know not to which side to 
incline. Reasoning can settle nothing here, for an 
infinite stretch of chaos divides us from the facts, 
and on the farther side, a game is being played 
at which either Heads or Tails must turn up. On 
which are you going to bet ? According to reasoa 
you can bet on neither side, you can defend neither 
course . . . and yet you are bound to do one thing 
or the other. So, since you have to choose, you 
should consider which event touches your interests 
most closely. . . . Let us balance the gain and the 
loss : suppose we say Heads, that there is a God. 
Well, if you are right, you gain everything ; if you 
lose, you lose nothing. So I say, put your money 
there, and without hesitation.” The argument, 
in varying forms, has commended itself to the 

Brunschvigg (“PensCes et Opuscules,” p. 257) takes this 
argument as subsequent in origin to P.’s conversion and Boutroux 
(“ Pascal,” p. 72) fancies that it was in this way Pascal estab- 
lished to his own reason “ the reality of the supernatural light 
which had appeared to him ” j ‘but for many reasons this view 
must be rejected. Pascal himself describes the argument (111. 233) 
as directed not to himself but to others. H e  says (IV. ZSZ) that 
on irreligious men ‘one may press faith by way of reasoning, 
pending the operation of God on the heart ; but his own faith, 
as disclosed in the “ Amulet,” was characterised by Certitude, 
arrived at by way of the heart, and needing no such confirmation. 

. 

a ‘( PensCes,” III. 233. 
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most diverse types of intelligence. In  PlutarchJ1 
a speaker says in defence of vegetarianism : “ You 
do not believe that in beasts and fishes dwells the 
mind that once was a man’s? . . . Well, great men 
have believed it ; so maintain your own opinion but 
keep the matter open. If it is true, then, to have 
abstained from animal food will be innocence ; if 
i t  is false, it will still be frugality.” George 
Borrow,2 admitting that the pleas for or against 
a future existence appear to be evenly balanced, 
adds: “ I  then thought that it was at  all events 
taking the safest part to conclude that there was 
a soul. 1t.would be a terrible thing, after having 
passed one’s life in the disbelief of the existence 
of a soul, to wake up after death, and find oneself 
a lost soul. Yes, methought I would come to the 
conclusion that one has a ‘ soul.” 
quotes an interesting pasSage from Arnobius, in 
which he maintains that “ the  reasonable course 
to follow between two alternatives is to choose 
that which gives us reason for hoping rather than 
that which offers nothing. On the one side, if this 
Judgment which has been proclaimed to us as near 
should never come,. we should be none the worse 
for believing in i t ;  whereas, if when the time 
comes, it should prove that those who spoke thus, 
though we refused them credence, were not de- 
ceivers, our loss would be enormous, the very 

Brunschvigg 

1 (‘ De esu carnium.” 
3 Romany Rye,” chap. XII. 
3 U PensCes et Opuscules,” p. 438 note. 
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loss of salvation.” Towards the end of the 
“ Analogy,”l Butler lays it down that as “religion 
is a practical thing,” the practical question is not 
‘ I  whether the evidence for religion be satisfac- 
tory,” but whether it is such as would make the 
faculty within us, which is the guide and judge of 
conduct, determine that a certain course of action 
is prudent ”, An argument, which spontaneously 
appears in so many quarters, must be assumed to 
have a certain cogency; but as  it is so frequently 
laid at Pascal’s door, it is interesting to see how 
little he really looked for from it. A Scottish 
Calvinist of the older fashion was convinced that 
no preaching or appeals could hasten by an hour 
the course by which God’s grace would find out 
the son or daughter, for whose good he prayed ; 
and yet he stoutly too~lc his children wherever an 
arresting preacher was to be heard. They were 
at least in the way of good, if it should please 
God to bestow i t ;  and Pascal claimed no more 
for his argument than this : “ I f  my discourse 
pleases you and appears to have something in 

“ Analogy,” chap. VIII. ; cf. Butler’s ‘‘ Charge to the Clergy 
of Durham, 1751 ” (p. 272), where he suggests that even if the 
evidence of religion went no farther than to produce a mood of 
suspense of mind, yet the infinite importance of religion should 
give it “nearly the same influence upon practice as if it were 
thoroughly believed. For would it not be madness for a man to 
forsake a safe road, and prefer to it one in which he acknowledges 
there is an even chance of losing his life and of getting safe 
through.” 
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it,” he says,l “ I  should like you to know that it 
is the. work of a man who went to his knees 
before he wrote it and after, to entreat that the 
Infinite God, to whom he is submitted in every- 
thing, would also submit to Himself your life, for 
your welfare and for His glory ”. That is solemn ’ 

and reverent ; but a few pages later, he declares 
his whole mind upon the matter : 2  “ Those to 
whom God has brought religion home by way 
of feeling and the heart are happy indeed, and 
they have a right to their convictions. But to 
those who are without religion, we can give it 
onIy by way of reasoning, whilst we wait until 
God give it them by way of feeling and the heart ; 
for without that, it is only a man’s faith, and it is 
of no avail for salvation.’’ The faith which saves 
is not attained through any such frigid calcula- 
tions of self-interest, but by the opening of the 
eyes to see Jesus, and the widening of the heart 
to receive Him and to recognise His claim. ‘ I  The 
mind has its own order,3 which is by axiom and 
demonstration, and the heart has its order . . . 
Jesus Christ and St. Paul use the order of love 
not of the mind, for their desire is not to instruct 
but to inflame.” That assertion is backed by 
experience. ‘ I  The object of faith,” says Robert 
Barclay ( ‘ I  Apology,” p. 34), “ is Deus ZoqNevs- 
God speaking,” but God’s voice quickens some- 
thing more than the auditory nerve ; and just as, 

U PensCes,” III. 233. 2 Ibid., IV. 282. Ibid., 283. 
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in some Galilean towns, Jesus could do no mighty 
works because of the people’s unbelief, so God 
cannot speak, or His speaking cannot be heard 
where souls are stunted and preoccupied. Who- 
ever is with lasting benefit to hear must first, by 
the intervention of God, .become a larger and 
nobler person, capable of understanding nobler 
things. “ The mind,” says Luther,l “ pronounces 
with infallible certainty that 3 -!- 7 = 10, and yet 
can give no reason why this is true.” But an 
imbecile cannot so pronounce, and no teaching 
may bring him to that point; for without demon- 
stration, to see even so much, is a mark of attain- 
ment in intelligence. And Samuel Butler, in his 
jeering book,2 makes a very pertinent addition to 
Luther’s maxim : It  is only the very great and 
good who have any living faith in the simplest 
axioms ; and there are few who are so holy as to 
feel that 19 and 1 3  make 32, as certainly as that 
2 and 2 make 4”. A man of really arithmetical 
mind finds no difference between the two proposi- 
tions ; the one is absolutely as obvious as the other ; 
but his wife needs to work the sum on paper, and 
does it twice for fear she has made a mistake. 
The way to confident faith is by seeing; but a 
man sees always on the level of his nature. If he 
has risen high enough he cannot help seeing, and 
he cannot help being persuaded that he sees. It 
only needs further to be said that as this method 

‘‘ Primary Works,” p. 392. (L Erewhon,” p. 203. 
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of knowledge by way of vision or the heart is a 
rational method [as Paul calls it (I Cor. 2 O) a 
(‘ wisdom for full-grown men ”3, it is in no way in- 
compatible with other rational activities. “The 
heart1 feels that there are threedimensions of space, 
and afterwards the reasoning faculty demonstrates 
that there are no two square numbers of which the 
one is double the other. First principles are matter 
of direct perception, whilst propositions which 
follow on these are matter of argument and in- 
ference.” And Anselm,2 making the same dis- 
tinction in matters of faith, has said : “ It is surely 
a failure in reasonable conduct that one who has 
been established in faith should not seek to under- 
stand what he believes ”. What is granted by the 
vision of the heart is of the nature of knowledge, 
and thus it can lead us to farther and fuller know- 
ledge. 

This view of the initial experience has in recent 
years been challenged by the energetic Ritschlian 
school of theologians. They are terribly in dread 
of Mysticism, or anything that would take a man 
apart into ‘private relations with God, so they 
insist. that the so-called mystical experiences give 
men nothing which can be regarded as Christian 
knowledge, that is to say, no real knowledge 
of Jesus Christ. “ A s  a monk, Luther, like his 

a (( Negligentia rnihi videtur si, postquam confirmati sumus in 

, 

PensBes,” IV. 282. ’ 

fide, non studemus quod credimus intelligere.” 
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fellows, crept into a corner,” says Herrmann,’ 
“ and thought that God would work for him ‘ some- 
thing all his own’. Later he came to see that, 
though some people claim to hear a secret voice 
and a revelation, the Christian hears the speech 
of his God.in facts that speak plainly to all men.” 
By overpressing the contrast in this way, Herr- 
mann does less than justice to his own under- 
standing of spiritual facts, for he is readyt2 with 
Augustine, to confess that God cares for each soul 
separately as if there were no other on the earth. 
No doubt, there is an exaggerated Mysticism, 
which talks as if life could all be rounded off and 
completed in the bare relation of the alone with 
the Alone, whereas the loftiest experiences of all 
may come through the medium of a proclamation 
of the Gospel in which there is nothing exclusive, 
and which only requires a personal appropriation. 
But this is required, I t  is not enough that the 
Church should believe ; a Christian man’s attitude 
is expressible not as CredeGduwt est but in a simple 

, and personal Credo. James Smetham8 relates 
how in some book he read, (‘the setting forth of 
redemption so quietly and soothingly suited my 

(( Communion with God,” p. 145. 
a P. 166 : ( ( W e  take this attitude although we hold with 

Luther that God means ( to  care for each soul separately, as 
though there were only the one soul; and no other on earth 
besides ’ ”. 

(( Letters,” p. 306. 
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soul, strengthening me for work and enjoyment ; 
atzd I rode h&h OPJ the white horse, ofsalvaiion ”. 
There a man was caught away into the secrets 
where he saw God with his soul; but there was 
nothing exclusive at the outset. His name was 
not inserted in the promise until he himself put it 
there. 

This Ritschlian shyness of what is mystical is 
largely due to a misconception of Mysticism itself, 
or rather to the confusing of one specially Oriental 
type of it with the whole range of experience 
which is covered by the word. Herrmann alleges 
that when the mystical esaltation reaches its cli- 
max “everything but the Ineffable is lost,” and 
specially that Jesus disappears. ‘‘ Dante thought 
that in the moment of most exalted vision in 
Paradise he beheld three empty circles. This . 
was a powerful expression for the thought that 
religious esaltation comes to its climax in the 
Ineffable. . . . But an empty circle and the per.. 
sonal life of Christ are things as different as can 
be.” It  scarcely needs to be said that there is a 
Mysticism of this kind. Dr. Edward Caird says 
that “ in  the ascent to the Divine Unity, the 
mystic .loses hold of everything by which he could 
characterize it, and when~he arrives at it, it is with 
empty hands ”. (( I appeal to your individual ex- 

(( Communion with God,” p. 29. 
Evolution of Theology in Greek Philosophy,” II., p. 215. 

9 
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perience,” says Emerson ; ‘‘ in the moment when 
you make the least petition to God . . . do you 
not in the very act exclude all other beings from 
your thought ? .In that act, the soul stands alone 
with God, and Jesus is no more present to your 
mind than your brother or your child.” Dr, 
Inge quotes from Meister Eckhart the direction : 
“Thou shalt love God as He is, a non-God, a 
non-Spirit, a non-Person, a non-Form : He is 
absolute bare Unity.” And Clement of Alex- 
andria seems to approach God in the same way : 
“ W e  know not what He is but what He is not. 
He has absolutely no predicates, no genus, no 
differentia, no species. He  is formless and name- 
less, and though we sometimes give Him titles, 
they are not to be taken in the ordinary sense.” 
A much greater man than Clement exhibits in 
his Confessions the same type of formless ap- 
prehension. In one famous p a ~ s a g e , ~  Augustine 
speaks of himself as “attaining with the flash of 
one hurried glance to the vision of That which is ”, 
Nothing, it seems, could safely be affirmed of God 
in that moment except His existence ; He has no 
character, no attributes, and those who come to 
His presence are’ conscious of nothing but His 
infinite Being. Even in the immortal scene at 
Ostia6 the same defect appears. He  and his 

* IV. 12. 

a Quoted by Dr. Hodgkin, 
a ‘‘ Christian Mysticism,” p. 160. 

The Trial of Faith,” p. 193. 
Bk. IX., cap. 10, “Confessions,” Bk.VII., cap. 17. 
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mother, hand in hand, “ climbed by the staircase 
of the spirit, thinking and speaking of Thee,” and 
as they “ talked and yearned after it, they touched 
it for an instant with the whole force of their 
hearts”. There the man Christ Jesus has dis- 
appeared, and the experience, however sublime, 
is in no sense strictly Christian ; and if this were 
the whole of Mysticism, Herrmann’s protest would 
be justified. But it is not the whole ; it is Mysti- 
cism bleached and impoverished by Asiatic in- 
fluencesl which found their way into Christian 
thought through Alexandria. This tendency ap- 
pears already in the Old Testament where inde- 
finiteness is almost the mark of a vision of God ; 
men’s terror would not suffer them to look, and 
all that they were conscious of was a dazzling 
Brightness without features. When Jacob at 
Peniel presses his opponent for his name, he is 
answered : ‘‘ Why askest thou of my name, seeing 
it is secret?” As soon as Isaiah began to see 
(6 “the house Mias filled with smoke,”and the 
vision was obscured. Ezekiel, in shy ways, would 

* 

So Inge, (‘ Christian Mysticism,” p. 15, also p. 149 : 
‘L Prof. Karl Pearson says : ‘ The mysticism of Eckhart owes 
its leading ideas to Averroes ’ ”. Dr. Bigg, in his edition of the 
‘‘ Confessions ’’ (p. 245) : The whole of this passage (Bk. VII. 
17) is coloured by reminiscences of Plotinus ”. Prof. Oman 
(“The Church and the Divine Order,” p. 169) insists on the 
strictly Neoplatonic character of the passage, and ‘‘ the abiding 
and possibly the increasing influence of Neoplatonism in his 
thinking ”. 
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like to push the matter farther and give God hu- 
man affinities (e.g. I : so I 1°-the forward look- 
ing face in the cherubim is the man’s face, not the 
lion’s or the eagle’s); but again and again the 
feeling recurs in him that human words are inap- 
plicable, and at his boldest he can only say, ‘‘ upon 
the likeness of the throne was the likeness as the 
appearance of a man ” (I  “). ’That is enormously 
in advance of Clement or of Eckhart, but it falls 
at least as far short of what Jesus made. possible 
for His friends; and the growing disuse of the 
name Jehovah, the personal name of the Covenant 
God, which appears in the centuries before Christ, 
seems to mark an increasing sense of His remote- 
ness. “ God becomes paler, duller, remoter,” says 
Hollmann,l speaking with at least a measure of 
justification. Samuel Johnson objects to the detail 
in Shakespeare’s description of Dover Cliff, on 
the ground that in order to impress the mind 
with the idea of immense height, it “ should be all 
vacuum ” ; and that, certainly, is the conception of 
the Divine which governs the Oriental and the pre- 
Christian Mysticism ; it is “ all vacuum ”. But as 
soon as Jesus came, the Word made flesh, God 
visible and apprehensible to sinful men, a new 
Mysticism begins to appear. Men grow bolder in 
their looking, and even at the height of rapturous 
exaltation, Jesus their Master does not disappear. 

1 ‘6 Welche Religion hatten die Juden, als Jesus auftrat ? ‘ I  

6‘ Volksbiicher,” p. 27. 
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Herrmannl indeed affirms that “ the  Christ as 
conceived in the dogma and practice of Roman 
Catholicism cannot be taken in with the soul into 
the innermost experiences of the religious life. 
. . , When this kind of Christianity attains its 
goal, it becomes non-Christian.” It  is difficult to 
determine how much is covered by the phrase- 
“ the Christ as conceived in the dogma and prac- 
tice of Roman Catholicism ” ; does it only cover 
what is exclztsively Roman ? or does it include the 
range of doctrine in the great Creeds ? I think, at 
least, there is evidence that the Christ as conceived 
in the common belief both of Roman and Protestant 
can be taken in with the soul into the innermost 
experiences ”. The Lord whom John saw in mysti- 
cal trance (Rev. I )  was none other than Jesus, 
and the details by which the picture is enriched 
are part historical and part dogmatic, but all are 
significant. Jesus, divinely bright, is vested there 
as priest, and engaged in the inner service of 
God’s Temple, keeping the lamps alight. That 
in germ contains the whole future development of 
doctrine, and it was not lost as the spirit soared ; 
whilst of another vision John records that, in the 
midst of the throne, he saw “ a  Lamb as it had 
been slain”. Dr. Inge2 reports of that great 
mystic-Juliana of Norwich-that “ the crucified 
Christ is the one object of her devotion. She 

1 ‘i Communion with God,” p, 28. 
(( Christian Mysticism,” p. 202. 



I 3 4  CHRISTIAN FREEDOM 

refused to listen to a voice which said : -‘ Look up 
to heaven to His Father ’ . , . ‘ I  cared for none 
other heaven than Jesus, which shall be my bliss 
when I come there,’ ” Madame Perier,l summar- 
izing her brother Pascal’s opinion, says: “ T h e  
Christian man’s God is the God of Abraham, of 
Isaac, of Jacob, a God of love and consolatibn. 
. . . He is not simply God, He  is a God who 
restores (un Diev rdparatevr).” The accuracy 
of that summary is established beyond question 
by the ‘-‘ Amulet ” itself. Like Augustine, in a flash 
of trembling vision (icta teepid‘niztis aspectus2) Pascal 
had attained to the sight of God, and his life had 
been transformed ; but what he saw was not bare 
being, it was character, it was mercy, it was in- 
dividualising friendship. In that we have trav- 
elled far from Eckhart and Clement and Augustine, 
with their God devoid of predicates, but we have 
not left the kingdom of the true Mysticism. And 
Dante,3 in the very passage which Herrmann com- 
plains of, shares in that Christian discovery. His 
first dazzled impression, as he describes it, was of 
light and nothing else--‘‘ three Circles of three 
colours and one magnitude; one by the second 
seemed reflected, and the third seemed a fire 
breathed equally from one and from the other ”. 

‘-‘ PensCes et Opuscules,” p. 20. 

“ Paradiso,” XXXIII. I I 5 sep. (Temple edition) j cf. Symonds, 
a “ Confessions,” VII. 17. 

“ Study of Dante,” p. 194. 
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But when that second Circle was more closely 
scanned, Dante saw that “ i n  itself, of its own 
colour, i t  seemed to be painted with our effigy; 
and thereat my sight was all committed to it,” 
and “ the Love which moves the sun and the other 
stars ” took hold of his desire and will, and sent 
them smoothly on their course. That is to say,- 
the vision reached its height and became control- 
ling in his life, when instead of the “ three empty 
Circles ” of the older and baser Mysticism, he saw 
the Image of Jesus Christ. “ It was a mark of 
the old Eastern initiations, as i t  still is a mark of 
the grades and planes of our theosophic thinkers, 
that as a man climbs higher and higher, God be- 
comes to him more and more formless, ethereal, 
and even thin.” But Christianity, which is 
neither of East nor West, confronts the Oriental 
with its resolute assertion of personality; and in 
the Christian Mysticism of which Paul was the 
great originator, the image of Jesus Christ, the 
Son of man, retains the central place. 

‘ In this Epistle, Paul lays such stress upon the 
direct apprehension of God when “ He ceases to 
be an object and becomes an experience,” that I 
have thought it well to examine such experiences 
and consider what they mean. At the outset of 
his new career, Paul, in a flash of sudden intu- 
ition, saw Jesus Christ, a recognisable Figure, and 
through Him he saw God Himself. That left him 

1 G. I<. Chesterton’s (‘ Blake,” p. 209. 

. 
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with an unalterable persunsioti. hl:u1y things 
might pass, and indeed thc wholc world must 
often have seemed to him like a dance of shadows ; 
but this could never pass. It beeme  the standard 
by which he tried both truth and life; it gave him 
the message which he everywhere with joy pro- 
claimed. It mattered not what other men affirmed 
as the result of investigation or inference; here 
his feet were planted. Knowing with certainty 
that he had seen, he was bold to confront the 
authority of any tradition, however high or sacred 
that might be. 


