
CHAPTER V. 

A VALID MINISTRY. 

‘‘ Our sufficiency is from God, who also made us sufficient as 
ministers of a new covenant.” 

DR. INGE,~  with a certain shadow of regret, allows 
that in his recoi1,from the Law, Paul uses “lan- 
guage capable of giving encouragement even to 
fanatical Anabaptists ’,; but nowhere is the Apostle 
more anarchic in hisaattitude than in this Epistle, 
where he assumes that, if Christ has chosen and 
equipped a man as an Apostle, it matters nothing 
to his essential standing whether the Church has 
acknowledged him or not. 

It is, surely, an instance of the irony of history 
that Paul’s right to be considered an Apostle 
should be disparaged at a time when the whole 
conception of apostleship was in a condition of 
flux. Throughout the New Testament there is 
no uniformity in the use of the word, and fre- 
quently it is impossible to say with confidence 
how much is covered by it. Three senses of the 
word must be recognised. First of all, it is applied 

, to the Eleven with Matthias, and as to the char- 

’ 

. 

1 (( Christian Mysticism,” p. 63. 
(W 
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acter of their office no question can arise. I ‘  Of 
these men which have companied with us all the 
time that the .Lord Jesus went in and out among 
us, beginning from th,e baptism of John unto 
the day that he was taken up from us, must one be 
chosen to be a witness with us of His resur- 
rection” (Acts I 21-22). “Ye shall be witnesses 
unto Me ’’ (Acts I *), That is the primitive con- 
ception. The Apostles, by Christ’s own commis- 
sion, had been put in charge of a tradition, and, 
in the nature of the case, their office could not be 
transmitted.l In so far as they had successors, 
these were not men but the Four Gospels; for 
once the Evangelic story had taken shape and 
been put in writing, the necessity for this special 
function of keeping alive the detailed memory of 
a fact had passed away. 

At the other extreme-of vagueness, the word 
is occasionally used in its bare etymological sense,. 
as meaning an emissary.2 In Philippians 2 ”, 

It is sometimes asked why, if the Spirit of God still works, 
no writings have appeared like the New Testament. One sub- 
stantial answer is that the N.T. books are echoes and extensions 
of Christ’s appearance in that age, as unique and as little to be 
repeated as that appearance itself. The same applies to the 
Apostles j their providential function was bound up with the fact 
that they had cornpanied with the Master. 

a A curious inversion of values is impliecl in the reading of the 
Text. Rec., at Acts 1 5  JJ---rrpb~ T O ~ S  ~ ~ O U T ~ ~ X O V S ,  instead of the 
original rpds robs rtrom&Xaums U ~ T O ~ S  ; i.e. an apostle has ceased 
to be one who is sent, either by Christ or by the Church, he now 
is a person who sends, 

’ 
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Paul speaks of Epaphroditus, a humble man, as 
your messenger (bndmohov) and he that ministers 

to my wants”. Some unnamed persons sent 
on a n  errand he calls (I1 Cor. 8 ‘(the mes- 
sengers ( ~ T ~ C T O X O L )  of the Churches, the glory of 
Christ ”. And in the sublimest connexion of all, 
the Hebrews are exhorted (Heb. 3 l) to ‘ I  consider 
the Apostle and High Priest of our profession,” 
for Jesus too was sent upon an errand, and “was  
faithful to Him that appointed Him as Moses also 
was ”. 

But there is a third group of cases in which a 
function is seen in the process of hardening into 
a n  office. A man who had once been sent by a 
local congregation might be sent again and again, 
until he came to be acknowledged as the repre- 
sentative and mouthpiece of his Church ; but 
where or  how the final step was taken, and the 
man ceased to be merely a trusted messenger and 
became an official, it is not possibIe to determine. 
Barnabas (Acts 14 4* lJ) and James the Lord’s 
brother (Gal. i l0, with which take Acts g 27;  

I Cor. I 5 ?), are  styled apostles ; of Andronicus and 
Junias Paul says (Rom. 16 ?) that they are “out- 
standing among the apostles ”. In I Corinthians 
I 5 7 he speaks of ‘ I  all the apostles ” as d i s h -  
guished from the Twelve ’ (I 5 ‘), but including 

1 Does this include Matthias, or is the phrase Used in absence 
of mind 7 EXPOS. G. Test.”--lzct Zoc. : “ ‘ The Twelve ’-the 
College of the Apostles, without exact regard to number ; actually 

‘4 
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them. In  I1 Cor. I I 6, 12 11, ’he refers to men who 
are “ apostles ever so much ” (d~eppXlav &rrdcrohor), 
a type of cleric which has not died out, marked 
by a certain fussy, official solemnity, as if, in the 
Church of Jesus, it were possible for a man ex 
oficio to be somebody. Not only might such men 
draw a stipend from the, local community (I1 
Cor. 12 l3 ; cf. I Peter 5 2-pq88 a l q p o ‘ c e p 8 9 c ) ,  they 
tended to assert themselves as masters within i t  ; 
and Paul describes (I1 Cor. 1 1  ”) how they made 
slaves of their people, ate up their substance, took 
their money, exalted themselves, and even smote 
them on the face. How they came to be raised 
to apostolic standing does not appear, but w e  may 
take it that their elevation was procured by some 
sort of gift ; and it is possible that Paul had them 
in mind when he wrote (I Cor. 13 2 v  3, of those 
who had faith to remove mountains or to  give 
their bodies to be burned, but had not love; for 
men of that fanatical temper might well impress 
t e q  wanting Judas Iscariot and Thomas absent on the first meet- 
ing.” Hausrath (‘( Paulus,” p. 142) says : (‘ Paul was so accus- 
tomed to name them the Twelve as in Jesus’ time that he 
continued to use the expression when it had lost its fitness ”. 
The Western reading is 70:s b h x a ,  on which Joh. Weiss (“ I 

Korintherbrief,” p. 350) bases the conjecture that the original . 
reading showed a gap of which students were conscious. One 
scribe mechanically supplied the Twelve’,” whilst another, aim- 
ing at accuracy, substituted ‘( the Eleven ”. 

It may be that Paul was merely imagining extreme possi- 
bilities, but his own hnguage elsewhere encourages the idea that 
he had actual cases in mind. 
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the infant Church. James may have owed his 
rank within the Church to some cloudy sense of 
hereditary right attaching to the family of Jesus.l 
But the others seem to have enjoyed their stand-. 
ing, not merely in virtue of some obvious qualifi- 
cation or of particular tasks or errands entrusted 
to them, but of an express commission from the 
Church ; and this secondary apostolate con- 
tinued, though with sorely tattered reputation, 
until the end of the century at  least. “ In what 
concerns the Apostles and Prophets,” we read in 
the “ DidachC ” (Chap. XI.), (‘ act according to the 
decree of the Gospel. Every Apostle coming to 
you shall be received as  the Lord. He shall stay 
but one day, or, if need be, a second ; but if he 
stay three days he is a false prophet. And in 
going away, the Apostle shall take nothing but 
bread to carry .him to his next lodging; if he asks 
for money he is  a false prophet.’’ Clearly it was 
time that an end should be made of such suc- 
cessors of the Apostles. But long before the 
office had fallen so low, “ the Twelve ” had re- 
gained a solitary standing in the imagination of 
the Churche3 “ The wall of the city had twelve 

Cf, Eusebius, ‘‘ H.E.,” III., 19, 20, 32. 
Boissier (“ Promenades Archdologiques,” p. 183) notes that 

( I  the title of martyr .was only accorded after consideration of the 
.Church ” ; cf. the discussion as to Alphege’s martyrdom and 
Anselm’s decision (Welch, ‘( Anselm,” p. 89). 

3 In the jjttagjjzatjon not in the actual obedience ofthe Church. 
Acts I I 30, 12 17, e.g., indicate that the Apostles quickly fell into 
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foundations,” says John (Rev. 2 I 14), ‘ I  and in them 
the names of the Twelve Apostles of the Lamb.” 
“ Ye are of the household of God,” says one (Eph. 
2 l99 20), ‘i and are built upon the foundation of 
Apostles and Prophets.” Their call had come 
from Jesus Christ; and as years passed and as 
their ranks grew thinner, they were more defi- 
nitely withdrawn from association with those who 
owed their authority only to some formal recogni- 
tion by the Church. No identity of name could 
conceal this profound and far-reaching contrast in 
reality. 

Now when Paul refers to himself as  “ a n  
apostle not from men nor through the influence 
of any man,” he is claiming’ a place alongside of 
the Eleven. He acknowledges that they were 
“ Apostles before me ” (Gal. I 9, but that implies 
no inferiority of station. Bluntly he sets himself’ 
and Barnabas on a level with ‘ I  the other apostles ” 
(which may be construed vaguely), and “the bre- 

the background in practical matters. Harnack ((‘ Acts,” p. 266) 
suggests that, at the outbreak of the Herodian persecution, the 
Apostles had taken flight j that in their place, James and a college 
of elders had taken over the leadership of the Church in Jerusa- 
lem (12 ”), which never retyrned to the Twelve. To this 
later imaginative glorifying of the Twelve belong such phrases 
as Matt. 19 2*, Luke 22 30. 

So I1 Thess. 3 : “Not that we have not authority,” i.e. 
to look to the Church for a maintenance. The inclusion of Bar- 
nabas is significant as showing that Paul did not base the true 
apostleship on such dramatic incidents as befel him at Damascus. 
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thren of the Lord, and Cephas ”(ICor. 95). In  what 
constituted the peculiarity of their office-the com- 
mission of Christ and the power to witness to 
Him as risen-he claimed an authoritynot less 
than theirs; and to these he added a test which 
they could scarcely decline. In vindication of his 
apostleship, he asks not only, ‘ (Have I not seen 
Jesus Christ our Lord?”  but “Are  not ye  my 
work in the Lord? ’’ (I Cor. g l),l For in these 
high matters it is not enough to declare, “ I have 
seen,” the witness must be borne with such heart 
and fire as to quicken life in those who hear. 
The  true Apostle, it  seems, is called by the Lord 
Himself, and the material part of his call consists 
in the opening of his eyes to see the Master, so 
that he can tell others of Him, But beyond that, 
he must have in him such energy of life that life 
is communicated to others through his word. 
These, in Paul’s view, were the indispensable 
notes of an  Apostle,2 and in these he was not 

Lake (I6 Earlier Epistles,” p. 229) refuses to take these as 
proofs of Paul’s apostleship ; but in the whole passage he ignores 
the ambiguity of the word ((apostle,” so his argument misses the 
point. 

a To these might be added miraculous gifts (Rom. I 5 ’4 I1 Col’. 
12 13; more doubtfully, I Cor. z ”. Deissmann (((Paulus,” p. 
142) takes Gal. 3 in the same sense, as if d ~ ~ X O P V Y ~ ~ V  were 
the Apostle ; but it is better with Lightfoot and others to under- 
stand the phrase as meaning : (‘ God who works miraculous 
powers ia you ”. These powers were not distinctively apostolic 
(1 cor. 10, 38, 9”). 
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. behind the Eleven, though no ecclesiastikal sanc- 
tion whatsoever could be quoted in justification 
of his claim. 

In presence of a claim so naked, it is not sur- 
prisiqg that older-fashioned Christians were per- 
plexed. Paul had not, like the Eleven, lived for 
months with Jesus, and thus become a fitting 
source of information as to His life and meaning. 
As he claimed rank in virtue of his inspirations, 
he seemed more fitly classed with the prophets, 
of whom there were many in the Church, and 
from whom their fellows gladly learned. But in 
point of authority, the Apostle was primary, the 
prophet was only secondary (I Cor. ’12 28), and 
his inspirations were checked and measured by 
the inherited wisdom of the community (I Cor. 
14 2Q). If Paul had been content to rank as a 
prophet, the Church would have known how to 
estimate him; or if he had even posed as an 
Apostle of the humbler grade, like Andronicus 
and Junias, who took the material of their preach- 
ing from the tradition of the Eleven, they would 
have known how to class him. But, as Wernle 

.notes,l “ a  leap was taken in history,” when Paul 
claimed an apostolate based upon revelation, and 
his opponents were warranted in disputing his 
title to the rank in any sense which had I hitherto 
been recognised. Wherever his teaching seemed 

“ Die Anfinge unserer Religion,” p. 100. 
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to cross the lines which had become familiar, the 
old believers instinctively looked to Jerusalem for 
a decision; but Paul would not have it so. His 
apostolate was not secondary. It had the same 
source and the ’same measure of authority as’ 
Peter’s. In so far as this was a matter of names, 
the question had no interest for him. ( 1  If I am 
not an Apostle to others, I am at least to you,” 
he says (I Cor. g ’) to his.friends; for (he cared 
nothing what they called him, if only he might 
have an audience for.his message. But when 
this was hindered, when the truth which had 
been burned into his mind by the Lord Himself 
was subdued into something customary and com- 
monplace, then all the possibilities of battle that 
were in him were awakened, and he rang out his 
challenge as one who claimed a place by the side 
of the favoured group of the Eleven. “ I  also 
have seen Jesus Christ; I also speak of Him at 
first hand. If any sort of technicality is required 
to make an Apostle, then, indeed, I am without 
i t ;  but what have men and their formalities to 
say when the Master Himself has spoken?” 
Paul was concerned to keep the way of com- 
munication open between man and God. He 
saw the clear sky clouding over, and  en con- 
tenting themselves as with “broken moonbeams 
on a misty night”. What James, or Peter, or 
John had said was quoted as determining, as if 
there could be no question of-What dost thou 

I3 

. 
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say? The world, it seemed, was to travel on to the 
end, mumbling traditional phrases, as if the Lord 
were dead and could no longer speak to the 
hearts of His friends. That is a matter of per- 
manent concern. Is the ministgy of the word to 
be a dragging chain, with link holding simply by 
the next link, and thus, through saints and re- 
formers and prophets and apostles, coming at  last 
to the throne of God’? or does it at every stage 
depend on God directly, on a Divine call and 
Divine instruction and Divin-e illumination by . 
which alone the instructions can be understood ? 
.In the singular mercy of our God, Paul was set 
forth as the champion of this nobler view to the 
Galatians, and through them to the whole Catholic 
Church of Jesus Christ. 

His claim to be considered an apostle was 
based upon the one fact that, with the eyes of the 
heart, he had seen Jesus, which seems to imply 
that the most certainly valid title to divine office 

I‘ Literature is a question, a recognition, a consultation, an 
evocation to the reader’s spirit. IZpoeta mi disse : Che $ense ? ” 
(Mrs. Meynell’s ‘‘ Ruskin,” p. 168). 

Prophets expect 
everything from God ; the mere followers believe that they have 
received from God through their masters all that is most im- 
portant ; and now they have only to order, regulate, and organize 
what they have received ”. 

Paul expressly deals only with the apostolic office, but the 
principle can readily be extended to all officials engaged in 
ministering the Divine grace to their fellows. 

a Duhm, “ Ever-Coming Kingdom,” p. 14 : 
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is cbntained in the bestowment by revelation 
from above of ability to discharge the duties of 
it. In this matter, the Society of Friends has 
more daringly accepted Paul’s principle than any 
other Christian community, and thus may be the 
teacher of us all. “What malteth a man to be a 
minister in the Church of Christ ? ” asks Kobert 
Barc1ay.I “That which is necessary to make a 
man a Christian, so as without it he cannot truly 
be one, must be much more necessary to make a 
man a minister of Christianity.” “Those who 
want the authority of this divine gift, however 
learned or authorized by the commission of men 
and Churches, are to be esteemed but as deceivers 
and not as true ministers of the Gospel.”2 “ No 
man can be a minister of the Church of Christ, 
which is His body, unless he be a member of 
the body, and receive of the virtue and life of the 
Head.” Barclay illustrates the directness of the 
relation between Christ and the minister whom 
He appoints by the practice of fe~dalism.~ ‘‘ If an 
estate is entailed to a certain name and family, 
when that family weareth out and there is no 
lawful successor found . . . then by the law of 

“Apology,” p. 280 j cf, Dean Stanley’s ‘‘Life,” chap. IX. : 
“ However much ordination pledges us to a particular profession, 
it imposes upon us no addz’tz‘o?iaZ obligation to holiness. I t  is a 
great privilege to be a minister of the Church, but it is a far 
greater privilege to be a member of it.” 

Apology,” p. 271. 3 Ibid., p. 300. Ibid., p. 289, 
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nations, the inheritance devolves unto the Prince 
as being Ultimus Haeres, and he giveth it again, 
immediately, to whom he sees fit. . . . In like 
manner, the true name and title of a Christian, 
by which he hath right to the heavenly inherit- 
ance, is inward righteousness and holiness, and a 
mind redeemed from vanities, lusts and iniquities 
of this world. . . , Where this is lost, the title is 
1ost;l and the inheritance devolves again unto 
Christ, and He gives the title and true right again, 
immediately, to whom it pleaseth Him.” That 
is entirely Pauline, in its noble jealousy of any 
intrusion of men. Paul, as we have seen, ac- 
knowledged only two tests of a man’s call to 
apostleship : has a man seen Jesus Christ? and 
can he help other men to see Him?  If these 
were satisfied, Paul was careless as to any forms 
of ordination, for a title was secure, better than 
any which a Church could confer. The American 

If I may quote a truly classical authority, “ Barchester 
Towers ” : ‘‘ Mr. Slope declared that the main part of the con- 
secration of a clergyman was the self-devotion of the inner man 
to the duties of the ministry. Mr. Arabin contended that a 
man was not consecrated at all, had, indeed, no single attribute 
of a clergyman, unless he became so through the imposition of 
some bishop’s hands, who had become a bishop through the 
imposition of other hands, and so on, in a direct line to one of 
the Apostles.” One hates to agree with Mr. Slope in anything ; 
but it is dear that in this matter he was, at  least, looking is the 
direction of Paul’s teaching, whilst Mr. Arabin and his school 
were turning their backs upon it. 



. A  VALID MINISTRY I97 

evangelist, Jerry Macaulay, says of his own con- 
version : “That  night, right at  the corner of 
Broadway and 32nd Street, I was ordained to 
preach the everlasting Gospel, and have never 
doubted it for an instant. I have never stood 
before an  audience without this vision inspiring 
me, ‘ If I can only make these people know who 
You are, they will love You too ’. I have since 
been ordained by my beloved Methodist Episcopal 
Church, and I feel highly honoured ; but I have 
always believed that I was ordained of God that 
night,” There, in a plain man’s words, is Paul’s 

’.“Down in Water Street,” p. 85. Contrast with this M. 
Loisy’s account of the night before his ordination (‘I Choses 
PassBes,,’ p. 45) : I‘ Stretched on the couch in my humble cell, 
I recalled all the arguments I knew in proof of Christianity ; 
and as alwys, they seemed to slip from my grasp just as I laid 
hold of them ” j p. 49 : U I was constantly engaged in convincing 
myself of this truth ”. According to ecclesiastical rule, Loisy’s 
ordination was valid j he received the commission of his Church, 
with whatever grace the form of tliat secures. But according 
to Paul’s standard, nothing that the Church could do to such a 
man could malie him a true minister, for the material part of 
ordination was wanting. Cf. 
Luther’s account of his own beginning (Michelet’s “ Life of 
Luther,” p. 9) : “When I said my first Mass at Erfurt, I was 
well-nigh dead, for I had no faith. My only notion about 
myself was that I was a very worthy person. I did not regard 
myself as a sinner a t  all.” To him, clearly, the ceremony of 
ordination had not brought the one qualification which is indis- 
pensable. This had to come afterwards and in very different 
ways. 

He had not entered by the door. 
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conception of what is fundamental. Anything 
that the Church may do is relegated by Paul, as 
by Jerry Macaulay, to a lower level; i t  is in- 
teresting, helpful, welcome so far as it goes, 
but clearly secondary; for the right to speak is 
founded on having something to say, which is 
not conferred by the community but by God who 
grants it as He will. Such a position may be 
scarcely intelligible to a man who habitually sets 
the Church first, but that does not make it the 
less Pauline. In answer to a friend who con- 
fessed that what he wanted was “ to see and 
touch the supernatural’with the eye of his soul, 
with its own experience,” Newman declares,‘ 
“You wish not to walk by faith but by sight. 
If you had experience, how would it be faith ? ” 
for to him faith was submission to an external 
authority. But that is not the apostoIic view; 
in the New Testament, ‘‘ faith is a vision and an 
allegiance ” ‘-a personal sight of the Lord and a 
life which is ruled by that seeing, And such a 
faith was the primary fact in Paul’s apostolate. 

Such a view of what is indispensable may be 
convincing and sufficient to a man himself, but 
how is the community to be satisfied? And is 
there not a likelihood that the lighter and vainer 
a man is, he will the more readily trust to his 
own inspirations, and thrust himself forward as 

Ward’s ‘( Life of Newman,” 11. 277. 
‘ A saying of DL Hort’s. 
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a God-sent instructor of his fellows? and who 
is subtle or discerning enough unfailingly to 
penetrate the self-deceptions to which all men 
are liable ? Cromwell. appointed thirty-eight 
chosen men, the acknowledged flower of English 
Puritanism,”l to be “Commissioners for the Ap- 
probation of Ministers,”2 and he reports of their 
work3 that ‘‘ neither Mr. Parson nor Doctor in 
the University hath been reckoned stamp enough 
by those that made these approbations”: they 
looked deeper, that is to say, than either. an 
ecclesiastical or  an academic recognition. That 
seems a fair beginning ; but their commission did 
n’ot run for long, and, even whilst it continued, it 
gave little satisfaction to some of the most serious 
people in England. George Fox reminds these 
Commissioners that ‘‘ Paul gave Timothy an 
order to try ministers by,” and that “Christ 
gives marks to His .disciples to try such as these 
that you are  to try ”, It is possible for some who 
have undergone the most anxious scrutiny to be 
yet of those who are “called of men-masters, 
who are  sayers but not doers ”; and under these 
tests, as it appeared to Fox, reputations which 
had survived the inquiries of Cromwell’s ( (  Triers ” 
began to crumble. But critics of Fox and his fol- 
lowers might, in their turn, strike their finger on 
weaknesses in his method, for this work of ap- 
’ 1 Carlyle’s (( Cromwell,” IV. 6. 3 r m ,  p. I IS. 

. SIbid.> p. 207. * U FOX’S Journal,” pp. 147-8. 
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proving and testing the messengers of Christ is 
endless. In  addition to the demand for personal 
enlightenment, the only provision which Paul has 
made against so real a danger is the practical test 
of the appropriate result. “As ye are zealous of 
spiritual gifts, seek that ye may excel unto the 
edifying of the Church,” he says (I Cor. 14 12), 

and he is humbly content himself to abide the 
application of the test ; I ‘  are ye not my work in 
the Lord ? ’ I  he asks in defence of his own stand- 
ing. “ The seal of mine apostleship are ye in the 
Lord” (I Cor. g I t 2 ) .  In  a controversy which 
waxed hot in Scotland seventy or eighty years 
ago, it may be suggested that the Evangelical 
Party were feeling after such a standard when 
they insisted on the necessity of the popular call 
to a minister. In the background, of course, there 
were old theoretic discussions as to the source of 
a man’s right to teach. But it was not these which 
made the pious common folk inexorable on this 
point. Cloudily they were feeling that it was 
possible for a man to satisfy every outward test, 
-in morals, in education, in power of speech; 
but unless there was evidence that his words 
could awaken an echo in the hearts of those who 
heard, his call could not be taken as  complete. 
The Methodists have had the habit of going 
straighter to their point than our Scots contro- 
versialists, and their meaning in regard to this 
matter is never obscure, “ T h e  personal call of 
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God is the indispensable requisite for admittance 
to the ministry; this call the Church recognises 
but does not originate. . . . The Conference, in 
its detailed arrangements for the examination of 
candidates, is seeking to discover those whom 
the Lord has chosen. Gifts, grace, and fruit are 
the signs by which the Lord has been wont to 
designate His own called ministers.” ‘‘ How 
shall we try those who think they are moved by 
the Holy Ghost to preach the Gospel ? ’’ There 
the question is unflinchingly presented, and the 
answer is admirably Pauline. ‘( Inquire, Do 
they know God as a pardoning God ? Have they 
the love of God abiding in them? Do they de- 
sire and seek nothing but God? And are they 
holy in all manner of conversation ? Have they 
gifts as well as grace for the work? Have they a 
clear, sound understanding? Have they a right 
judgment in  the things of God?  Have they a 
just conception of salvation by faith? And has 
God given them an acceptable way of speaking? 
Do they speak justly, readily and clearly? Have 
they had any fruit of their labour? Have any 
been truly convinced of sin, and converted to 
God by their preaching ? As long as the above 
marks concur in anyone, we believe he is called 
of God to preach. These we receive as sufficient 

1 U Manual of Directions for the Use of Candidates,” p. 8. 
2 The Form of Discipline ; )’ see ((An Abridgement Of the 

Summary of Methodist Larrr and Discipline,” p. 89. 
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proof that he is moved thereto by the Holy 
LGhost.”l That, in its essence, is Paul’s doctrine 
ofwhat is indispensable. The making of a minister 
is a supernatural process, and the intrusion of 
any ecclesiastical formality into the central place 
seemed to him irrelevant. . 

The mere statement of such an attitude has a 
troubling suggestion of anarchy for many people, 
specially when it is brought into application to 
settled conditions of Church life. Some allow- 
ance, they admit, might be made for the exigencies 
of a time of disorder and experiment, since “Res  
aliter se habet in ecclesia constituenda quam in 
ecclesia constitcda ’I. 

upon this maxim is worth quoting. As a greater 
measure of power is required when a Church is 
in the making, God, in His wisdom, distributes 
the same as He sees meet; but that the same 
immediate assistance of the Spirit is not neces- 
sary for ministers in a gathered Church as in a 

Robert Barclay’s comment 

It may be asked if this test of success can fairly be  applied 
to lads at the outset of their ministry. Certainly, in a settled 
community, the commission of the Church must count for much. 
A man owes the beginning of his faith to the Church through 
which the Divine influences have reached him. It is natural for 
him to distrust himself and welcome any authority which will 
thrust him forth. What is vital is that he should not regard this 
authority as primary ; within the community he  must come to a 
life of his own, and accept his commission as coming to him in 
particular from the Lord Jesus Christ. 

4“~pO10gy,” p. 295. 

, 
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gathering one, I see no solid reason alleged. For 
sure Christ’s promise was to be with His children 
to the end of the world, and they need Him no 
less to preserve and guide His Church than to 
gather and beget them. Nature taught the. Gen- 
tiles this maxim :- 

* 

Non minor est rirtus, quam quaerere, parta tueri. 

To defend what we attain requires no less 
strength than what is necessary to acquire it. 
For it is by this inward and immediate operation 
of the Spirit, with which Christ hath promised to 
lead His people into all truth and to teach them 
all things, that Christians are to be led in all 
steps, as well last as first.” Certainly, when 
everything is in the making, irregularities q a y  
be cond.oned, and a master builder must be 
trusted to make use of such materials as are at 
his disposal. But some of his principles Paul 
would never have allowed to be treated as  of 
temporary application, “ for the present distress ”, 
He would have rejoiced in Wesley’s saying, 
“ Church or no Church, we must save souls ” ; 
and in all times and all conditions, he was con- 
vinced that no apostleship was even reputable 
which did not find its beginning in the direct 
meeting of a man’s soul with Christ. If the 
Pastoral Epistles are his work, we must take it 
that, in his later view, a real blessing may come 
with and through the action of the Church (1 Tim. 
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4 14, I1 Tim. I ‘j); but how indignantly would he 
have rejected the notion that a lad with a dead 
heart, simply by undergoing a certain formality, 

a may be invested with supernatural powers ! The 
beginning must be made with the revealing of 
Jesus Christ in the heart; other influences may 
conspire to deepen, steady, enrich, exalt ; but 
even if these more formal influences were absent, 
as in Paul’s own case, the material part of the 
apostolate would remain secure. 

The distinction between a settled Church and 
a Church in the making does not, as I think, go 
deep enough; and yet in farther investigation 
and illustration of what has been said, there is a 
historical advantage in adhering to that division. 

When a Church is in 
course of formation, ‘its history is sure to be 
marked by malteshifts. There is, no tradition of 
service and no precedents; and over the un- 
mapped continent which is outspread before 
them, men have to find their way a s  best they 
can. Naively, they may catch at  mistaken 
analogies from their former existence ; James the 
Lord’s brother held rank by a quaint misapplica- 
tion of inheritance; the religious functions of 
the abbot of Iona passed to one of his kindred 
nominated by himself,” just as to-day, in a quaint 
m d e r n  parody, the primacy amongst the Bahais 

P. 71. 

I.  Ecclesia consiiiuenda. 
. 

’A. R. MacEwen, “History of the Church of Scotland,” 
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seems to pass by heredity. The  adoption by the 
Bishop of Rome of the pagan title of Pontifex 
Maximus, and the equipping of the Christian 
clergy in the vestments of the Roman magistracy,l 
are no mere examples of imitation; they betray 
the presence in the minds of Christian people 
of conceptions borrowed under the influence of 
false analogies, and other examples of the same 
process might be given. But commonly, in the 
early stages of Church formation, men are left 
with little guidance, except such as their own 
sense provides. Resolute and resourceful per- 
sons, not scared by the exercise of their authority, 
are frequently called out by an emergency, and 
they give the law to the growing community. 
What  they do may seem in retrospect daring and 
anarchic, but it rather deserves the name of 
veracity, a fearless confronting of the facts of the 
case. 

In the infant Church, we have to do with a 
company of men and women individually con- 
scious of the grace of God, and, for that reason, 
fearless in accepting responsibility. God had 
called them by name, and they owed to Him in 
answer an  obedience which was their own. The  
title of cleric as applied to certain officials of the 
community had, as Calvin observes, “ i ts  origin ,’ 
in error or, a t  least, in improper feeling, since the 

‘Lindsay, “The Church and the Ministry,” p. 353. 
3 ( 4  Institutes,” IV., 4, 9. 
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whole Church is by Peter denominated K X ~ P O P  
(clerus), that is, the inheritance of the Lord (I Pe- 
ter 5 3).’’ The Lord’s laity were His clergy ; they - 
were, as they are, all priests, with equal rights of 
access, and with no difference in their essential 
powers. . “ I t  is evident,” says Dr. Percy Gardner,l 
that in Corinth we have to do with a pure demo- 
cracy, in which the only authority is, in the first 
place, the Spirit of Christ, and in the second place, 
the Apostle himself in the right of founder. . . . 
This power (of Paul’s) can only be exercised 
through a general assembly of the members of 
the Church.” In the Book of Acts we read of 
Paul and Barnabas ordaining elders (14 23), but 
there were other churches which did not wait 
for such assistance. “ Paul does not for a moment 
suggest,’’ says Gardner,2 “ that it was he who had 
nominated the presbyters or bishops a t  Ephesus ; 
he indeed implies the contrary. . . . If we go by 
the strict letter of our authorities, we must suppose 
that towards the end of Paul’s life, bishops or 
presbyters elected by the Churches, and of unde- 
fined authority, were just coming into being.” Of 
the Church in Antioch, Principal Lindsay says,3 
“an infant Church had come into being without 

. the Apostles’ guidance or assistance, Its birth* 
is unrecorded, its earliest history unknown; the 
congregation is in being before the Apostles seem 

i ‘  Religious Experience of St. Paul,” p. 209. 
“ Church and Ministry,” p. 24. 

a 

a p. 2 I I .  
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to have heard of it.” This is not without its 
modern parallels. When Thomas Coke,’ the 
Methodist Superintendent, was driven into har- 
bour at St. John, Antigua, “he  found a society 
of 1800 Methodists, mostly negro slaves, gathered 
under the care of John Baxter, shipwright and 
local preacher ”. And in many of our colonies,2 
Churches sprang into existence in similar fashion, 
providing as they could for their own needs, con- 
trolling their own affairs, and becoming centres 
in their turn of evangelical influence. 

One of the first acts of a community, thus cast 
upon itself and God, is the choice of officials, and 
the New Testament, in one or two significant 
passages, shows how this act was regarded. W e  
read in Acts (I  24), e.g., “ They prayed and said, 
Thou, Lord, which lrnowest the hearts of all men, 
show which of these two Thou hast chosen ”. Their 
business, as they felt, was not to originate but to 
recognise ” a call. In  the succeeding history the . 
office bearers were chosen by acclamation of the 
people. “ Before the conversion of the Empire,” 
says Dean S t a n l e ~ , ~  ‘ I  bishops and presbyters 
alike were chosen by the whole mass of the people 
in  the parish or the diocese .” When A m b r o ~ e , ~  
still unbaptized, was endeavouring in his capacity 
of civil magistrate to quiet the people in a church, 

G. G. Findlay, Wesley’s World Parish,” p. 19. 
0;b. cit.; p. 32. 
(( Dict. of Christian 

3 (( Christian Institutions,” p. 240. 
Biography,” S.V. Ambrose. 
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the shout arose: “ W e  will have Ambrose for 
bishop ”. In his own phrase, he was ‘‘ raptus a 
tribunalibus ad sacerdotium ”. This method of 
election, which, in certain cases, has bordered on 
absurdity, persists in modified forms down to the 
present time, U For centuries,” says Dr. Bliss,l 
“ most of the patriarchs of Alexandria were ap- 
pointed by the patriarch of Constantinople, but 
the present incumbent was elected in a truly de- 
mocratic fashion.” What was aimed at in this 
ancient usage was clearly the recognition of a 
title not the conferring of one. Dr. Lindsay2 
quotes one of the canons of Hippolytus : ‘‘ Let 
the bishop be chosen of all the people. . . . Let 

‘( The Religions of Modern Syria and Palestine,” p. 5 I ; see 
also pp. 56, 70, 75, etc, In his book “ A u  hasard de la vie,” 
M. Lockroy gives instances of such choice by acclamation in 
a profession where it is less relevant. After the overthrow of 
Napoleon 111, a soldier in the ranks says to his officer (p. 161) : 
‘‘ Colonel, vous 6tes nomm6, et moi, je suis Blu. C’est moi qui 
reprdsente la ldgion et j’en prends le commandement. Quant S 
vous, retirez-vous ! ” At p. I 77, Lockroy describes his own ex- 
perience. On arriving at the Mairie one morning, during the 
siege of Paris, he found the officers, sergeants, and guards 
gathered. ‘( Tolain introduced me, and amid the ‘clash of swords, 
guns and accoutrements, all hands were held up, and I was 
elected.” 

When Knox 
(Laing’s edition, I. 186) declined to preach without‘a lawful 
vocation,” John Rough preached to him of “the power the 
congregation has above any man in whom‘ they. espied the gifts 
of God to be, and how dangerous it is to refuse”. 

“The  Church and the Ministry,” p. 246. 
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the people say, ‘ W e  choose him’. Then, when 
silence is restored throughout the congregation, let 
them all pray for him saying, 0 God, give strength 
tq him whom Thou hast prepared for us ”. The 
originating act is God‘s, and all that the people 
can do is simply to acknowledge and confirm it. 
i r  The official is only the organ of the priesthood 
of all believers and not a substitute for it. There 
is no religious distinction between clergy and 
laity. All believers are priests, having access to 
God .and the power to serve their brethren in 
prayer and admonition.’’ “ D o  not mind2 al- 
though the preacher may not have been conse- 
crated by a bishop, for it is not to the office of 
preacher he is thus set apart but to the practice 
of private Mass ; and such priests are of Baal and 
Jeroboam. Whoever is called is consecrated, and 
may preach to those who have called him; that 
is our Lord’s consecration and ordination, and it 
is a right honourable one.” These statements 
bear upon Reformation  condition^,^ but they are 
in complete harmony with much that is discovered 
in the New Testament and elsewhere as to the 
practice of the primitive Church. One quaint 
illustration of men’s feeling of what was funda- 

I 

1 Oman, C L  The Church and the Divine Order,” p. 2 I I. 

a Luther, U Letters,” p. 320. 

3 (( Confessio Helvetica Posterior,” XVIII. 10, I I : Diver- 
Illud enim sissima inter se sunt sacerdotium et ministerium. 

commune est Christianis omnibus, hoc non item.” 
14 



210 CHRISTIAN FREEDOM 

mental in ordination is given in another Canon,‘ 
that whoever had been charged before a magis- 
trate. for Christ’s sake, and punished, but after- 
wards set free, deserves in God’s sight the rank 
of presbyter, without any formal ordination by’ a 
bishop. “ Immo, confessio est ordinatio ejus.” In 
so tremendous a providence, God had set His 
mark upon His servant, to which the community 
must hastily give effect. 

Paul took it for granted (e.g. Eph. 4 IG) that a 
proper Christian community would be able from 
its own members to supply teachers for its need ; 
and the consent of the community invested men 

n with the only authority they required.2 That 
carries us far, as Luther, who is always bold, 
confesses : “ If a little company of pious Christian 
laymen were taken prisoners and carried away to 
a desert where they had not a priest consecrated 
by a bishop, and were there to agree to elect one of 
themselves to baptize, to celebrate the Mass, to 
absolve, to preach, this man would be as truly a 
priest as if all the bishops and all the popes had 
consecrated him ”. That is to say, when a living 
community acknowledges a gift which God has 
conferred, then Paul’s two tests are satisfied, 

. 

Lindsay, p. 248. 
’ Ibid., p. 246 : I‘ The congregation possessed within itself 

(i.e. without the presence of neighbour bishops) the power and 
authority to carry out the ordination of their chief office-bearers ”. 

Primary Works,” p. 164. 
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and, in all the essentials, there is a valid ministry, 
although the customary formalities may have been 
ignored. 

This is a question which has repeatedly in 
modern times confronted some body of Christian 
people, and it has received answers of varying 
degrees of intelligence and of c0urage.l Dr. James 
Robertson, a pioneer evangelist in the Canadian 
North-West, used to describe a group of people 
in a nook of the Rocky Mountains who awakened 
to their need of a spiritual teacher. They ap- 
pealed in turn to the Presbyterians, the Episco- 
palians, and the Methodists, and found that, at 
the moment, no man could be sent;  so, finally, 
they turned to the Roman Church and got what 
they desired. Their assumption was that they 
must look outside of themselves, and they may 
have been right; a community can recognise a 
gift, i t  cannot create or confer it. But if these 
people had been living with Jesus Christ con- 
sciously among them, there would have been 
another way open to them than this of knocking 
at  every door in turn, and supplicating itz forma 

Elsewhere (Chap. VIII.) I have spoken of the danger of the 
easy form of supposing a man in an island - I c  the Robinson 
Crusoe argument,” as it has been called. In this connexion, 
however, it is clearly relevant; for if in such cases as can be 
mentioned, the irregularity was not fatal, if grace actually did 
travel along the channels provided, the plea for any excZzcsiuc 

’ validity belonging to other channels falls to the ground. 
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pazlperk for the gift of a teacher. They could 
have met their own need by singling out a man, 
or men, through whom the Lord could speak 
effectively to them ; and no one who holds with 
Paul would doubt that they would thus have had 
a ministry acknowledged and blessed by God. 
Among the earliest immigrants in South Aus- 
tralial were some Methodists who, not having a 
minister, chose one of their number each quarter 
to act as Superintendent and to administer sacra- 
ments. They could not agree in their choice of 
a permanent Superintendent, (‘ but God pitied us, 
and sent us a minister by wrecking one upon our 
coast ”, Human weakness interfered with the 
experiment, which is a wholesome admonition as  
to the profitableness of a Church order;  but the 
good people had no reason for doubting of the 
reality of Christ’s presence with them‘ at  His 
Table; and if we are guided by facts and by 
Scripture, not by theoretic prejudice, we also 
shall have no doubt. For thirty-seven years 
(1706-43) John McMillan stood alone as minister 
of the Cameronians in the South of Scotland. 
There was a host of godly people sympathizing, 
there were students and one probationer amongst 
them, and there was a wide field for service ; but 
as there was no second minister, there could not, 

Findlay, ‘( Wesley’s World Parish,” P. 144. 
a Hutchison‘s Reformed Presbyterian Church in Scotland,” 

Q. 153. 
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according to the rules of the Church of Scotland, 
be a presbytery, so there could be no ordination, 
and the development of the work stood still. I n  
1737 the General Meeting, as it was called, re- 
solved that “ our destitute and extraordinary 
case still continuing, and not knowing how soon 
we may be deprived of the light we yet enjoy, we 
give it as our unanimous mind that our revered 
pastor call forth to the office of the holy ministry 
Mr. Charles Umpherston and Mr. Alexander Mar- 
shall, whom we judge the most fit and qualified 
persons amongst us ”, McMillan blocked the way 
in his zeal for the rules of a Church which he had 
left; but the people had no doubt as to their I 

powers. By acclamation they could still, if need 
required it, call a man to the ministry ; and tradi- 
tional forms, which are merely secondary, must 
bend to the necessity, M. Albert Vandal relates 
how under the Consulate in France, the desire for 
religious observance began to reawaken after the 
Reign of Ter ror ;  and since in many districts 
there were no priests, the people must do for 
themselves what they might. They approached 
FouchC, the redoubtable Minister of Police, with 
the request that they might be allowed to gather 
in church, to pray in common, “pour  faire le 
geste religieux,” that is, to observe the ritual of 
religion. Their request was refused by FouchC 

‘ 

09. cit., p. 182. 
Avhnement de Bonaparte,” 11. 31 I (Nelson’s edition). 
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for the reason that “ any religious gathering re- 
quires some one to speak and some one to direct 
the proceedings ” (“ un orateur et un rCgulateur ”). 
That is to say, this godless Minister of Police 
(of whom i t  was said that “ he lacked nothing in 
ability, little in good sense, but everything in vir- 
tue”) shared the view of all institutionalists in 
religion that without a priest the Christian com- 
munity is powerless ; but Paul, starting from the 
other end, assumed that the living Spirit of God 
and the gathering of believing men are the funda- 
mental facts, and that they can, in ways not fixed 
by precedent, furnish all that is indispensable. 
, So far we have considered the situation of an 
isolated group of Christian people forced, in 
technically irregular ways, to provide ministry 
and sacraments for themselves. A famous Afri- 
can missionary1 notes that at  the founding of a 
new village “ a  burning log from an old hearth 
must not begin the village fire,” but that does not 
mean that the migrating tribe must shiver in the 
cold. A new fire is kindled by friction ; and the 
resources of the Christian man in his higher 
necessities are not less fertile. But what if there 
be no community of believers, but simply one 
eager soul, a layman so-called, who in the ab- 
solute dumbness of a people hears the call of God? 
What would be his duty, and what would be his 
standing? Suppose he preached and made con- 

- 

’ 

’ Donald Fraser, ‘‘ Winning a !Primitive People,” p. 203. 
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verts in some island of the sea, and then went on 
to baptize, to gather a Church, to assemble them 
at the Lord’s Supper-would he be a mere in- 
truder, and would his acts be without the proper 
efficacy? Robert Barclay,l as is natural, has no 
doubt a s  to the answer : “By the leading, moving 
and drawing of the light or gift of God, every 
evangelist and Christian pastor ought to be led 
and ordered in his work; and they who have 
this authority may and ought to preach the 
Gospel, though without human commission or 
literature”. U Do not wait for a Church call,” 
says William Burns to McCheyne ; ‘ I  Christ’s 
call is better. Souls are perishing! let us to the 
rescue, and leave others to abide by the stuff.” 
When Whitefield came to Bristol in 1739, he 
was refused admission to any C h ~ r c h . ~  The 
governors of the jail invited him to preach to 
the prisoners, but this was stopped by the mayor 
and sheriffs, because he insisted on the’ necessity 
of a new birth-a message scarcely out of place 
in such an assembly. When he ventured to 
preach in the open air, the Chancellor of the 
Diocese told him: “If you preach or expound 
anywhere in this diocese till you have a l i ~ e n c e , ~  

l((Apology,” p. 271. a Smellie, McCheyne,” p. I 86. 
3 ‘( Tyerrnan,” I., I 78 ; Simon, Revival of Religion in Eng- 

Ibid. I. 182 ; Whitefield wrote to the Bishop (Butler) : ‘( I 
When Butler 

land,” p. 202. 

offered to take a licence, but was denied”. 
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I will first suspend and then excommunicate 
you”, Here then are the elements of the prob- 
lem,-a clamorous need and a man with gift and 
message to whom, by ecclesiastical form, any- 
thing of title was denied; which is to be para- 
mount-the timorous Church order, hampered in 
its movements by regard for vested interests and 
proprieties, or the imperious sense within a man’s 
heart kindled by the love of Christ that he must 
speak? No system of etiquette, however elabo- 
rate and pompous in its pretensions, has a right 
which it can make good against this more ancient 
and fundamental and apostolic calling. If the 
Church had excommunicated Whitefield because 
of such activities, he would still have been “an 
apostle not of men but through Jesus Christ and 
God the Father ” ; and as such, his ministrations 
would have had the only kind of validity with 
which serious people need to concern themselves. 
Sacraments at his hands would have been true 
means of grace, channels by which the Divine 
mercy flowed to men. In these great days of 
reawakening, Whitefield was by no means the 
only breaker of bounds, Of the Welsh evangelist 
-Howell Harris-he writes : ‘ I  A burning and a 
advised Wesley to leave the diocese of Bristol as he had no 
commission to preach there, Wesley replied that as ‘(a priest of 
the Church universal ’’ his commission was to preach every- 
where. No one ever swallowed more formulas than Wesley, 
but few people have had so many to swallow. 

Tyerman, “ Whitefield,” I. 188. 
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shining light has he been in those parts, a barrier 
against profaneness and immorality, and an inde- 
fatigable promoter of the true Gospel of Jesus 
Christ. . . . Twice he has applied (being every 
way qualified) for holy orders, but he was refused 
under a false pretence that he was not of age, 
though he was then twenty-two years and six 
months. H e  is now above twenty-five years of 
age. Above a month ago he offered himself 
again, but was put off; upon this he was and 
is resolved to go on with his wor1c.l For these 
three years he has discoursed twice almost every 
day, not authoritatively as a minister but as a 
private person. H e  has been in seven counties, 
and has made it his business to go to wakes, etc., 
to turn people from such lying vanities. Many 
alehouse people, fiddlers and harpers, sadly cry 
out against him for spoiling their business. He 
has been made the subject of numbers of sermons, 
has been threatened with public prosecutions, 
and has had constables sent to apprehend him. 
But God has blessed him with inflexible courage, 
and he still continues to go on conquering and 
to conquer. H e  is of a most catholic spirit, and 

1 “Tyerman,” I. 188. A Welsh parson, Mr. Well, reports 
that <(Whitefield had advised Howell Harris not to offer himself 
for holy orders, alleging ‘ the fanatical argument ’ that the 
success with which the Holy Spirit had blessed his labours was 
a sufficient proof of his Divine commission, and he needed no 
other ”, The source is tainted, but the report is of interest in 
our argument. 
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loves all who love our Lord Jesus Christ. . . . 
Many call him their spiritual father, and I believe 
would lay down their lives for his sake. He  has 
established near thirty societies,l and still his 
sphere of action is enlarged daily. He discourses 
generally in a field, but at other times in a house, 
from a wall, a table, or anything else. He is full 
of faith and the Holy Ghost.” That is wholly 
such a ministry as Paul would have approved, 
with no wilful irregularity, but w.ith its conditions 
determined by actual needs. He would have 
hailed it as from God, and defended it against 
the champions of mere correctness. John Wesley 
was a man of more orderlymind than Whitefield, 
and his instinct made him uncomfortable apart 
from precedent. When he first preached in the 
open air, he says1 that2 “he submitted to be 
more vile.” “ I could scarcely reconcile myself to 
this strange way of preaching in the fields, having 
all my life till very lately been so tenacious of 
every point relating to decency and order that 
I should have thought the saving of souls almost 
a sin, if it had not been done in a church ”.3 But 

lThese were framed on the plan of Spener’s ‘‘Collegia 
Pietatis,” whose aim was to further the Gospel by mutual colloquy 
and comfort ; see Herzog, “ Real-Encyc.,” XIV. 504-6. 

‘‘ Journal,” I. ‘I 74 (Mar. 3 I , I 739). 
Howell Harris’s vicar (“ Elvet Lewis,” pp. 24-5) bade him 

notice in the Bible “ the heavy judgments which God inflicted 
upon the sacrilege and impiety of those who presume to invade 
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years taught him wisdom, and h e  said at a later 
time : “ I look upon all the world as my  parish ; 
thus far, I mean, that in whatever part of it I am, 
I judge it meet, right, and my bounden duty, to 
declare to all who are willing to hear the glad 
tidings of salvation ”. With this huge change in 
opinion, no corresponding change in the man had’ 
been wrought. He was dictatorial, assured, a 
lover of order at the last as at the first; but he 
had discovered a new standard of legitimacy, and 
had no troubling question as to the validity of his 
own orders or those of his associates. Paul’s two 
tests-of having seen Jesus Christ and of having 
enjoyed success in the Iives of men-gave to 
Wesley’s ministry a sanction which he reckoned 
abundantly sufficient. 

The most startling example of Wesley’s readi- 
ness to make his own precedents is his solemn 
consecration of Thomas Coke to be a Superin- 
tendent of the Church in America. The difficulty 
there was of old standing. ‘ Ecclesiastically, the 
American Colonies were a fragment of the diocese 
of London,2 and though, from Laud’s time on- 

the office ministerial”. A certain Dr. Macsparran, in a book 
on ‘’ The Enormity of Lay Reading,” says that for a layman to 
offer Public Prayer is in the Christian Church the same trans- 
gression against the Lord that offering incense on the altar was 
in the Jewish”. 

Simon, “Revival of Religion,” etc., p. 238. 
a Dr, Coleman’s (( History of the American Church,)’ p. 34. 

\ 
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wards, proposals had been agitated for securing 
a local episcopate, nothing had been done. Native 
clergy could not, of course, be ordained without 
the long and costly voyage to England, and thus 
the Anglican Church tended to fall behind its 
riva1s.l 
has a clear element of historical truth. “There 
being no Church of England bishop as yet in 
America, the colonists were obliged to import 
their divines from the mother country. Such as 
came were not, naturally, of the very best or 
most eloquent kind of pastors. Noblemen’s 
hangers-on, insolvent parsons who had quarrelled 
with justice or the bailiff, brought their stained 
cassocks into the Colony, in the hopes of finding 
a living there.” A parson of a better type than 
this writes in 1766 : “The  Dissenters very well 
-know that the sending of a bishop would contri- 
bute more to the increase of the Church here than 
all the money that has been raised by the vener- 
able Society” (i.e. for the Propagation of the 
Gospel). After the War of Independence, things 
grew worse.4 The clergy had largely been 

Coleman (p. 15) quotes a report of date Sept., 1703 : ‘1 The 
poor Church has nobody upon the spot to confirm or comfort her 
children, nobody to ordain several that are willing to serve, were 
they authorised, for the work of the ministry. Therefore they 
fall back into the herd of the Dissenters.)’ 

L‘The Virgnians,)’ Chap. v. A good example of this is the 
ministry in Jamaica of Dr. Wolcot (Peter Pindar). 

Coleman, p. 36. 
Balleine’s History of the Evangelical Party,” p. 34. 

Thackeray’s account of the situation 
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British partisans, and they fled the country when 
the fight went against their cause. The Society 
for the Propagation of the Gospel withdrew its 
missionaries from what was now a foreign coun- 
try, and thus a host of people were left without 
ministry or sacraments. A time of grave con- 
fusion ensued, when rules were broken with a 
bad conscience. Multitudes had been converted 
under Whitefield’s preaching, of whom many 
would gladly have remained attached to the 
Church of England, but they had no guidance 
given them, and with their eager, new piety, they 
readily fell in with all sorts of experiments which 
were then suggested, These, certainly, were 
reckless, and ignorant enough. In 1774, the 
Baptists in Virginia set apart three of their min- 
isters to be “apostles,” whatever they meant by 
that, The  Methodist converts,2 in the absence of 
regular ministers, clamoured for the administra- 
tion of sacraments by’the lay preachers, and one 
of these men - Strawbridge, - without any 
authority except from his own immediate unit of 
the Church, began to administer baptism and the 
Lord’s, Supper. In Delaware, the Wesleyans 
began to ordain one a n ~ t h e r , ~  Wesley, who 
hated disorder of every kind, appealed to the 
Bishop of London to ordain men for this ministry 

Coleman, p. 36. 

Coleman, p. 57. 
9 Findlay, (1 Wesley’s World Parish,” pp. 17, 34- 
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in America, but his request, probably with good 
reason, was refused. Here, then, was a situation 
of intense gravity; a region half won for Christ 
was, as he fancied, in danger of being lost again 
through the hampering influence of forms. 
Wesley had long ago become convinced that, in 
the New Testament, bishop and presbyter are 
different names for the same official. (‘ I firmly 
believe,” he says, “that I am a Scriptural epis- 
copos as much as any man in England,” but if any 
other bishop had accepted responsibility, Wesley 
would have held his hand. “If  any one will 
point out a more rational and Scriptural way of 
feeding and guiding these poor sheep in the 
wilderness, I will gladly embrace it.” But he 
was not willing to have work arrested out of 
deference for a formula, so, in his own name, he 
issued letters of ordination in favour of Dr. 
Thomas Coke, one of his clerical helpers. 
“ Know all men that I, John Wesley,l think my- 
self providentially called at  this time to set apart 
some persons for the work of the ministry in 
America. And therefore, under the protection of 
Almighty God, and with a single eye to His glory, 
I have this day set apart as a Superintendent by 
the imposition of my hands and prayer (being 
assisted by other ordained ministers), Thomas 
Coke, a man whom I judge to be well qualified 
for that great work; and I do hereby recommend 

Southey’s U Wesley,” Chap. XXVI. 
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him to all whom it may concern, as a fit person 
to preside over the flock of Christ. In  testimony 
whereof, I have hereunto set my hand and seal, 
this second day of September, in the year of our 
Lord one thousand seven hundred and eighty 
foUr.-JOHN WESLEY.” In connexion with this 
daring act; many questions may be raised. If one 
goes back to the apostolic precedents, he may ask 
why the lay preachers should not have dispensed 
the sacraments at  the call of the Christian com- 
munity. Canon Overtonl justly inquires, ( (  If 
bishops and priests are of the same order, what 
was the object of one priest laying his hands upon 
a brother priest? What  could Wesley confer 
upon Coke, which Coke might not equally well 
have conferred upon Wesley ? ” The Americans 
themselves, impatient of refinements, dubbed the 
new Superintendents bishops, which Wesley had 
never intended them to be. ‘( How can you, how 
dare you suffer yourself to be called bishop? 
I shudder at  the very thought. Men may call 
me a knave, a fool, a rascal, a scoundrel, and I 
am content; they shall never, with my consent, 
call me bishop,” so he wrote to Asbury: Coke’s 
colleague in office. Yet his own action had been 
pre-eminently episcopal, and could only be justi- 
fied by the presence in him of the feeling that he 
was not merely one of a brotherhood of equal 

1 “John Wesley ’’ (“ Leaders of Religion Series ”), p. 201. 

’ 

Quoted by Overton (“John Wesley,” p. 202). 
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authority, that, by God’s call and providence, he 
had been exalted to the position of Pope or 
spiritual father in a widely extended spiritual 
house. But, in view of our present argument, 
the fundamental question is suggested by a cri- 
ticism of Charles Wesley’s. Two months after 
Coke’s consecration, Dr. Seabury was consecrated 
at Aberdeen as the first bishop for America, on 
which occurrence Charles Wesley writes : (( Had 
our people had patience a little longer, they 
would have seen a real bishop in America, con- 
secrated by three Scotch bishops ”. Now it may 
be asked, what is it that constitutes reality in a 
matter of this sort ? In point of technical correct- 
ness, it is not for us to impeach the validity of the 
consecration of Dr. Seabury, that good man;’ 
but in the spiritual things, in the knowledge of 
Christ, in the fruitfulness of ministry, in a sort of 
knight-errantry which carried Christ’s kingdom 
into new territories, in the power to quicken and 
.regulate Churches, Coke and Asbury were no 
whit behind him.3 A man may prove himself a 

09. cif., p. 205. 
a It  was only in 1789, five years after his consecration, that 

the General Convention of the Church agreed to recognise it as 
valid. 

For Coke‘s character, see Findlay, 6‘ Wesley’s World Parish,”. 
pp. 15, 21.  “ H e  possessed the imagination and audacity of the 
old sea rovers.” “ H e  recked nothing of ease and honour.” 
“ Quickly roused, he was as quickly appeased ; ‘ often would he 
stand corrected, and he cozcldbeg jardon with ;becuZiargrace ’,” 

. 

’ 
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real general and may baffle gorgeous creatures 
in epaulets and feathers, though he has had no 
formal training and commands a militia of raw 
farmers. In name and in form, Seabury was a 
bishop and the others were not;  but in point of 
real@, the one can only be distinguished from the 
others in the sense in which Peter and James were 
distinguished from Paul as real apostles. Paul 
would contentedly have claimed Coke as a bishop 
and apostle after his own pattern, however ir- 
regular the mode of his creation might appear. 
The  only reality for which Paul cared was the 
reality of a divine call, which may come through 
ecclesiastical channels or  apart from these. 
William Booth was a thousand times more a real 
bishop (though he never bore the name) than 
hosts of ineffective persons who have worn the 
mitre.l Paul asked for two things in an apostle 
-the sight of Christ, and the proved ability to 
help other men to see Him, and where he found 

Mr. G. W. E. Russell describes Canon Liddon (“ Liddon,” 
p. 166) standing before the portrait of a bewigged and bloated 
prelate, and exclaiming, ‘‘ How singular to reflect that that per- 
son was chosen in the Providential order to connect Mr. Keble 
with the Apostles I )) Russell elsewhere (p. 86) speaks of “the 
fundamental difference between an Apostolic priesthood and a 
man-made ministry M?ny people will discover the really 
‘6 man-made ministry ” in the system which makes “ that person ” 
and his like indispensable. The truly Apostolic priesthood is 
SO entirely of God’s making, that it is free to appear, and does 
appear in many forms. 

15 
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these present he brushed other defects aside. 
Nothing is so proud as a fact, and all objections 
taken a priori  must go down before it. “ I t  has 
been observed,” says Robert Barclay,l speaking 
of another matter of dispute, “ that  God hath ef- 
fectually in this day converted many souls by the 
ministry of women, and by them hath frequently 
comforted the souls of His children, which mani- 
fes t  experience puts the thing beyond all contro- 
versy.” Dr. Inge2 says that l( the communicant who 
believes only in an individual relation between 
Christ and separate persons, or in ‘ an invisible 
Church,’ does not understand the meaning of the 
sacrament of the Lord’s Supper, and can hardly 
be said to participate in it ”. I t  may be ques- 
tioned if, in strictness, any such communicant 
exists ; but even if that objection be waived, there 
remains the wealth of devout experience actually 
enjoyed at the Lord’s Table by people whose 
conceptions of the Church are stunted and ill 
thriven. There are many things in the world of 
the spiritual life which, according to our technical 
rules, ought not to happen, and yet, by the grace 
of God to men, they do ;  and if we are wise, we 
shall pay homage not to the rules, which thus are 
proved at  fault, but to the actual facts of the ease. 
In  the growing Church, as wk have seen, expedi- 
ents of many kinds have been caught up, by no 
means all of them well devised, or worthy of 

“ APOb3’,” Pe 328. a “Christian Mysticism,” p. 256. 
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being preserved ; but what appears throughout 
is the glorious freedom with which God aclmow- 
ledges the most diverse types of ministry. What 
He  has cleansed, what He  has made effective, that 
i s  not to be disparaged as alien and improper. 

In  a settled Church, the 
day of expedients and makeshifts is supposed to 
be over; the Church now knows what her work 
involves, and considerations of propriety and 
convenience, born of her experience, must be al- 
lowed to have force. Certain arrangements have 
been found so enormously helpful, or they may 
appear so plainly appropriate, that they pass on 
without modification from age to age, until 
Christian people think of them as indispensable. 
But no degree of convenience or propriety can 
ever mount up to the pitch of necessity; it cer- 
tainly can never create any exclusive standard of 
validity. What  was proved to be a true channel 
of grace in the time of experiment does not be- 
come obstructed simply because experiments are 
no longer being made. As the tradition now is 
richer, there naturally are fewer questions to be 
answered by individual inspirations, but that im- 
plies, on the other side, a new danger of inatten- 
tion to  the voice of Christ, who has not ceased to 
speak within His Church. ‘ I  He called Himself 
not the custom but the Truth,” says Tertullian ; 
and in  a changing world, where institutions are 
always less than adequate to the human require-. 

2. Ecclesia constz’tuta. 
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ment, there is always need of the fresh eye and 
the prompt and resolute courage, by which custom 
may be corrected, or supplemented, or dismissed. 

Though him- 
self an evangelist rather than a pastor, he 
ordained office-bearers and exhorted his converts 
to pay them honour (I Thess. 5 ”,I3) .  In First 
Corinthians he makes it plain that unless things 
be done “in comely fashion and according to 
order ” there will be little edification (I Cor. 14 40). 

When the Corinthian Church proposed to be a law 
to itself, he was content to remind its members 
that “we have no such custom nor have the 
Churches of God” (I Cor. 11 Is; cf. 14 36). That 
on the one side; but with no less stringency he 
admonished the Thessalonians not ‘‘ to quench 
the Spirit,” or “treat prophesyings as of no ac- 
count ” (I Thess. 5 19120). His ideal of Church rule, 
that is to say, lay somewhere between the mili- 
tary rigour of Macedonia’ and the democratic 
liceme of Corinth. He contemplated an order 
sober, seemly, Christian, but with ample room 
within it for fresh discoveries and inspirations. 
The institution, however wisely controlled, is 
not to stand in the way of what is primary- 
the revelation of God to the individual soul. 

In many of the pioneers and originals in 
religious history the same combination may be 
discerned. Experience has proved beyond de- 
bate how dependent men are upon the life of the 

Paul was no lover of disorder. 

, 
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community, and how much they owe to the habits 
which prevail within it. “ W e  should err  pro- 
foundly,” says Dr. George Steven,’ (‘ if we thought 
that men rose into the presence of God inde- 
pendently of the Church. Our first thought of 
God came from the Church, that portion of it 
which we call the home; our emotions, our ac- 
tions have all been shaped and fashioned by the 
Church. The  whole complicated fabric of our 
mental life has been the creation of the Christian 
community. Only through our dependence on 
our fellows do we at last reach out to indepen- 
dence. A t  first, we  lean heavily on men in order 
that we may, at  last, lean only on God.” One 
who has had the apostolic advantage of seeing a 
Christian Church arise in the midst of a heathen 
population bears witness that “ the Roman Ca- 
tholic doctrine, however misapplied, is not at 
bottom false. We may almost say in a far deeper 
sense than that originally intended-there is no 
salvation outside of the Church.” The mere 
habit of worshipping together and especially of 
sharing in the Lord’s Supper is a continual re- 
buke to anything like atomism in religion. ,“ We, 
being many, are one loaf, one body; for we all 
partake of the one loaf” (I Cor. 10 17),3 This 

1 (( Psychology of the Christian Soul,” p. 283. 
2 Campbell Moody, 
3Cf. 1‘ Didach6,” IX. : (( as this broken bread was once 

scattered as corn over the hills, and was gathered and became 
one, so may Thy Church be gathered from the ends of the earth 

Saints in Formosa,1’ p. 244. 
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witness of experience must be borne in mind if 
are to understand the emphasis which is often 

laid, by men like Luther and Wesley upon the 
power and the authority of the community. ‘‘ I t  
might become a great scandal if the Lord’s 
Supper were handed about in different houses,” 
says Luther ; in the long run it would do much 
harm, causing divisions and creating sects. . . . 
The early Christians did not partake of the sacra- 
ment in their own homes, but all came together 
to do so . . . and Paul condemns those who wish 
to partake of i t  without tarrying for one another. 
And no one can baptize himself. For  these 
sacraments belong to the Church, and must not 
be mixed up with the duties devolving on the 
head of a house.” That  is dogmatic enough, but 
it is necessary to observe that the question 
which Luther here considers is purely one of 
order. The danger in view was that of division, 
it was not that the sacrament would be invalid. 
He  was determined that German Protestantism 
should not, if he could hinder it, become a swarm 
into Thine own Kingdom ,’, . rRobert Hawker (in an address to 
his people dated 1843) : ‘6 Let us remember that, as a multitude 
of grains of wheat are mingled into one loaf, so we, being many, 
are intended to be joined together into one in that holy sacra- 
ment of the Church of Jesus Christ ,,. 

Principal Shairp, a layman, shocked 
A. I<. H. B. by maintaining that ‘6 he had as much right to give 
the Holy Communion as any minister, and that he would willingly 
give it to anyone who would receive it ” ( c c  Twenty-Five Years 
of St. Andrew’s,” 11. p. 275). 

‘‘ Letters,” p. 336. 
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of competitive sects, but a strong and well-ordered 
community. But there is apparent inFall his 
advice about the Church a glorious indifference 
to matters external or accidental. Wherever he 
could, he let old usages remain, on the distinct 
understanding that they were of no account. To 
one bewildered parson he writes : ‘‘ If your lord, 
the Margrave and Elector, allows you to preach 
the gospel of Christ purely, without man’s ad- 
ditions, and permits the sacraments of Baptism 
and the Lord’s Supper according to Christ’s ap- 
pointment . . . then, in God’s name, go round in 
the processions carrying a silver or a gold cross, 
and a cowl o r  surplice of velvet, silk or linen. 
And if one of these be not enough, then put on 
three, as Aaron, the High Priest did, each more 
beautiful than the other. And if your Lord, the 
Elector, be not satisfied with one procession, then 
go round seven times, as Joshua did round 
Jericho, . . . For such things, i fnot  abused, neither 
add to nor take from the Gospd, but t h y  wust never 
be regarded as necessary nor made a matter of con- 
science.” These last clauses are vital. The  
Church, in her tradition and her practice, has a 
host of things at which a wise man will smile 
even whilst he allows them ; but nothing is in- 

1 ‘( Letters >’ (Currie’s translation), P. 379. 
a Luther, (( Letters,,’ p. 259 : ‘‘Although such ceremonials 

do not promote holiness, still they arrest the attention Of Coarser 
natures ”. 
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dispensable except the maintenance Of the open 
way of access for sinful man to the God of grace. 

In Wesley there is found the same combination 
of insistence that things be done within the 
Church in orderly fashion, with the unwavering 
recognition that all which matters most lies 
beyond and below the forms. Alongside of a 
searching passage bearing on the tests of a man’s 
vocation1 there is set the peremptory rule that 
“ no candidate for the ministry be received who 
does not possess a fair acquaintance with English 
Grammar, Orthography, Arithmetic, Geography 
and History ”, Both requirements are insisted 
on, but they are not, therefore, of equal moment. 
True to his Anglican training and his personal 
instinct for decorum, he imposed a form of ordina- 
tion with the laying on of hands, in which the 
dignity appropriate to a settled Church and help- 
ful to its unity is preserved; but i t  is not sug- 
gested that any ceremonial can be the source of a 
man’s title. That lies beyond the Church and i ts  
ordinances, with God who chooses whom He 
will, and whose choice the Church can only seek 
to discern and to ratify. One could not imagine 
Wesley blundering over the relation of values a s  
McCheyne does when he notes:2 “ A  stranger , 

“ Abridgement of Summary of Methodist Lalv,” p. 89. 
Dr. Meikle in his interesting book, 

“ Scothnd and the French Revolution,” gives several instances 
of this dread of lay intervention. The Duke of Atholl of that 

“‘Memoir,” p. 275. 
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started up and prayed one evening in the prayer 
meeting. I did not interrupt him or take notice 
of it, but have thought it best to forbid it. None 
but ordained sewants should speak 
That is to push consideration for decorum beyond 
the proper limit. 

As the Christian community has extended, be- 
coming more various in its apprehensions of truth 
and in its activities, the work of the ministry has 
steadily grown in its requirements. Paul ex- 
pected that the gifts of prophet, teacher, 
administrator would be found in separate persons 
(I Cor. 12 2s ; cf. Eph. 4 l’), though they might be 
united in one ; but a modern minister must com- 
bine them all. For such a task it is needful that 
he undergo a training which, in many of its parts, 
may seem remote from the purposes to which his 
life is dedicated. It is easy to isolate certain 
day (p. 212) insists that a n  Act of Parliament is the only remedy 
against ( 6  meetings under the name of Sunday Schools, where the 
lowest of the people become teachers, and are  instilling into the 
minds of the rising generation the most pernicious doctrines, 
both civil and religious ”. In I 798, the General Associate Synod 
unanimously declared that lay preaching had “ no warrant from 
the word of God,” and that any of its members who attended 
such services should “ b e  subjected t o  the discipline of the 
Church ”. McKerrow’s “ History of the Secession Church,” 
p. 393 ; Meikle, p. 210. 

Joh. Weiss (‘‘ I I<or.,” p. 308) expands ( ~ Y T L ~ $ ~ + E L S  as con- 
taining-“ the care of the poor ( I  Tim. 6 ’), continuous charge 
of sick persons (Acts 20 3G), and the ministering to the Souls of 
doubting, depressed and tempted people ” (Gal. 6 ‘1. 

churches. 
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details in the conditions of a man entering the 
ministry, and scornfully ask if the want of these 
is to be a bar to one whom God has called. Each 
separate branch of the Church, in view of its 
peculiar ‘task, must deal with such challenges 
as it can, and must adjust for itself the propor- 
tion between the original, call and the ecclesias- 
tical form. Experience has shown that most men 
cannot work effectively without some tradition 
to guide them, but such traditions must never 
acquire an absolute title as against the urgent 
demands of the Spirit of God. Church rules 
have value so long as it is remembered that they 
may all of them, on. reason shown, be changed. 
“Whilst as a general rule,” says the Wesleyan 
Manual, “ candidates for the ministry should 
be fully accredited as local preachers, yet the door 
should be left open, as at present, for exceptional 
cases ”. Forgetfulness of this principle has cost 
all the Churches dear ; when the Church of Eng- 
land found no place within it for the vitalizing 
energies of Wesley and Whitefield, and when the 
Wesleyans in their turn, and the Methodist New 
Connexion forced William Booth beyond their 
borders, they knew not the day of their visitation. 
But the same snare is laid for every settled Church ; 
its custom so readily becomes a law past which, 
the minds of its members can hardly range; in’ 
attending to what is usual, the Church ceases to 

“ Manual for Candidates,” p. . I 2. 
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look a t  what, for the moment, Christ is requiring. 
‘‘ All established religions tend to Pelagianism in 
doctrine,” says Milman acutely. The  institution 
travels by its own momentum ; its members live 
by the religion which its forms supply, and they 
are not encouraged to deal with God directly. 
A Church can, with safety, treat nothing as irre- 
movable except the fundamental relation of the 
soul with the God and Father of our Lord Jesus 
Christ. 

The  history of the Church in England and in 
Scotland furnishes two admirable examples of 
the varying degrees of importance of the different 
elements in this matter of orders. When the 
short-lived Presbyterian Establishment in England 
came to an end, John Howe refused to be received 
into the Episcopal Establishment by re-ordination. 
“ In  my opinion,” he said to the Bishop of Exeter,2 

‘‘ Latin Christianity,” I. 149. 
e Calamy, Nonconformist’s Memorial,” I. 41 I ; R. F. Hor- 

ton’s Life of Howe,” p. 76 ; Home’s Popular History of the 
Free Churches,” p. 174. Calamy (p. 409) tells that H o w  “ was 
ordained a t  Winwiclr in Lancashire, by Mr. C. Herle, the pastor, 
of that church, and the ministers who officiated in the several 
chapels in this parish j on which account he would sometimes 
say that he thought few in modern times had so truly primitive 
an ordination, as  he considered Mr. Herle as a primitive bishop ”. 
Newman, a less thorough-going thinker (“ Ward’s Life,” I. 1x0) 

also wished to believe that he had been a minister of Christ ; but 
in submitting to re-ordination, he tried to console himself with the 
reflection that Rome had not absolutely pronounced against An- 
glican orders, though, clearly, by her action she ignored them. 
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4‘ I was as truly ordained as man could be by the 
Presbytery of Winwick”. “ But pray, sir, what 
hurt is there in being twice ordained?” said the 
Bishop. Hurt, my lord ! the thing is shocking. 
I t  hurts my understanding, for nothing can have 
two beginnings. I am sure I am a minister of 
Christ, and I can’t begin to be a minister again.” 
He had received the call of Christ, as  he believed ; 
the Church had acknowledged and confirmed it ; 
and Christ Himself had been with him in his 
work. The Gospel had been fruitfully preached, 
the sacraments had, in his hands, been effectual 
channels of the grace of God; and he could not 
consent to a demand which treated these funda- 
mental and revealing facts as  if they were of 
no account. In the life of the famous Scottish 
preacher, Robert Bruce, there occurs a fine North 
Country version of the same contrast. In I 587,l 
after full trial of his gifts, Bruce was called by the 
General Assembly itself to the ministry; but in 
his heart he found a barrier, something which 
kept him ‘‘from the comfortable presence” of 
God, so he declined the full burden until he 
dmuld make trial of whether God would bless 
him in his work. One day at a Communion 
service in St. Giles’s Church in Edinburgh, he 
found himself deserted by the minister who was 
dispensing the sacrament, so that, though he was 

Calderwood’s I‘ History,” IV. 637-8 ; (1 Select Biograpllies ’’ 
(Wodrow Series) I. 305. 
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still without ordination and thus without the 
technical authority to administer a sacrament, 
“he behoved to serve the rest of the Table, or else 
the work must be given over. When, therefore, 
the eyes of the elders and the whole people were 
on him, and many also called out, he did go on, 
and celebrated the communion to the rest with 
such assistance and motion as had not been seen 
in that place before.” For eleven years he con- 
tinued to serve the Church by his great preaching, 
though without formal recognitioq as a minister ; 
but when at  length he consented to be inducted 
as minister of St. Giles’s,l he declined ordination 
because he could not accept it without proclaim- 
ing himself to have run unsent to this people these 
eleven years bygone”. In his own words, he 
already had the maferial of odinatio%,a to wit the 
approbation of all the ministry, and had already 
celebrated the communion which was not, by a 
new ordination, to be made void ”. ‘‘ I rest upon 
my inward warrant,” he said3 to James VI, who 
always loved to intermeddle. In so many chapters 
of our Scottish story, pedantry is matched with 
pedantry, that one rejoices here to find insight 
matched with insight; for when my own Pres- 
bytery of Edinburgh was called to judge of the 
matter, the whole brethren, being present, gave 

, 

Calderwood, v. 714. 2 Select Biographies,” I. 306. 
Calderwood, V. 715. 
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their resolute answer without contradiction that 
they had acknowledged and do acknowledge him 
to be a lawful pastor of the said Kirk, by whom 
God in His mercy has wrought effectually in the 
said pastoral charge, and by whose travail the 
whole Kirk and themselves have received great 
comfort ",l That was a notable decision in' favour 
of reality as against form. Bruce had so dis- 
pensed the sacrament as to raise the hearts of the 
whole assemblage; that is to say, God's Spirit 
in its reality had been with him, so that any formal 
token or invocation of it in the laying on of hands 
was clearly superfluous. God had anointed him ; 
and, after Paul's example, he would not ask for 
any further seal. '' He had received the material 
of ordination." 

The question has been raised as to how far 
Paul's attitude changed as he grew older. Cer- 
tainly in the later Epistles, the community holds 
an increasing place in his thought. As presented 
in them, the Christian life is markedly a social 
life, for completeness of living invclves the society 
of other men (e.g. Col. 3 l2-I7; Eph. 4 16, 5 19, 6 I*, 

etc.). For such a change in accent various reasons 
may be suggested. At Ephesus and at Corinth, 
he had enjoyed a longer experience of pastoral 
work than ever before, and thus he had come to 
a better understanding of all that Christian living 

Calderwood, v. 718. 
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requires. He  was growing older,l too, and there- 
fore, like all the best men, he grew less polemical 
and one-sided. There was also a perceptible 
cooling of his apocalyptic fervours (though, note 
Phil. 4 ”); i t  seemed to him less certain than hefore 
that he would be alive and at  work when the 
Lord returned, and thus his thought was diverted 
into other tracks. But though the change in  
emphasis is indisputable, there is no abating in his 
assertion of the fundamental things. Still he calls 
himself “ a n  apostle of Jesus Christ by the will of 
God” (Eph. I l, Col. I l). He declares that he 
“was made a minister according to the gift of the 
grace of God ” (Eph. 3 ’). That, in his view, was 
“ the  material part ”; and in order that for all 
men it might stand out clear that his apostolate 
was of God’s making, he refused to lay any stress 
on formalities at Antioch2 or elsewhere. The  
beginning, as he  felt, was not there. 

This type of ministry whose call and whose 

Inge, ( 6  Christian Mysticism,” ps 63 : Such memories 
might well lead St. Paul to use language capable of giving en- 
couragement even to fanatical Anabaptists. But it is significant 
that the boldest claims on behalf of liberty all occur in the earZier 
Epistles.” Dr. Inge seems to feel that even for an Apostle it 
is well to get his wild oats sown early. 

a Lightfoot ((g Galatians,” p. 98) says : (( Paul’s conversion 
may be said in some sense to have been his call to the 
Apostleship. But the actual investiture, the completion of his 
call, as may be gathered from St. Luke’s narrative, took place 
some years later at Antioch ” (Acts 13 ’)). 
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equipment are of God is one which is able to 
stand alone and justify itself apart from any ec- 
clesiastical recogni ti0n.l Lives are changed by 
it, grace is conveyed, truth is brought home, 
characters are built up; whereas the ministry 
which depends merely upon a formality cannot 
be redeemed or even made respectable; so no 
question should be raised as to which possesses 
the essential quality. The primary fact in a true 
ministry is the personal call of Jesus Christ ; and 
any formal investiture in name of the community, 
however suitable and however fortifying i t  may 
be, must always be treated as secondary and 
subordinate. I t  is not by churchly forms that 
ministers of Christ are made ; and the witness 
of history is clear that it is not on these that the 
conveyance of His grace to His servants can 
depend. 

John Owen, ccSermonsJJ: “As it was with a poor man 
who took a dead body and set it up, and it fell, and he set it up 
again, and it fell ; upon which he cried out, Oportet esse aZipuid 
intzls,--‘ There wants something within ”. 


