
CHAPTER VI. 

CHRIST THE WHOLE O F  CHRISTIANITY. 

“ Without all controversy tde main inlet of all the distractions, 
confusions and divisions of the Christian world hath been by 
adding other conditions of Church communion than Christ hath 
done.”-JOHN HoWE. 

WITH the third Chapter Paul makes a new be- 
ginning in his argument. Hitherto he has dealt 
with his own experience and all that it implied, but 
now he makes appeal to the experience of his 
friends; for they, also, had enjoyed the vision of 
Jesus Christ by which men are delivered from the 
tyranny of human opinion. 

It had been pressed upon them in ,Paul’s ab- 
sence that, whilst their faith in Christ might be 
good as a beginning, it must be supplemented 
and fortified by formalities &f another kind. The 
distinction between Paul and those who main- 
tained this view was essentially that which exists 
between the Evangelical and the so-called Catho- 
lic of to-day. On both sides, the necessity of 
faith in Christ is acknowledged; and on both 
sides, it is recognised that the continuance of 
faith in the world depends on its being embodied 
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in a society, with forms and customs and an  
education appropriate, under whose influence the 
new generation may grow up. Sir James Ste- 
phen’. bears witness that the Evangelical Party, 
in the days of ‘‘ the Clapham Sect,” had “ a  hardy, 
serviceable and patrimonial religion,” a religion 
which did not die with each generation but was 
handed on from father to son. The  historian of 
the Evangelical Party2 fi ids it suggestive that the 
great poem of that school was written round a 
’( Sofa,” for l L  essentially this was the religion of 

’ the Home. Family life, family joy, family wor- 
‘ship were its interests.” So  resolute a Yrotes- 
tant as Dr. Oman admits that “ the  hard shell 
which the kernel itself will one day burst may a t  
a certain stage be a necessary protection,” for 
religion is not merely an  individual concern. 
Whilst on the Catholic side, Newman allows 
that “ a personal hold upon Christ is the immedi- 
ate evidence of divine truth to every Christian ” ; 
but he continues: ‘‘ I consider that the Lover of 
souls has not felt it  safe for our poor nature to 
have no other safeggard for our faith than this. 
Religious experiences, when right, do come from 
God; but Satan can counterfeit them, and men 
who have professed the most beautiful things have 

‘ 

’ 

(‘ Essays in Ecclesiastical Biography,” - “The Clapham 
Sect”. 

a Balleine, “ A  History of the Evangelical Party,” p. 75. 
. Ward’s “ Life of Newman,” 11. 394. 
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often slipped away, not only into one or  other 
form of inisbelief, but into scepticism and infidelity. 
. , . Here it is that I see the wisdom and mercy 
of God in setting up a Catholic Church for the 
protection of Idis elect children ”. 

The  contrast of Church and individual, is not, 
as we have already seen, absolute ; it is  a coptrast 
in point of tendency or proportion. Montaigne’s 
objection to the Reformed worship was that it 
seemed “ too immaterial and contemplative for a 

the objection finds ample support in the record of 
those whose religion, in a time of intellectual or 
moral perplexity, has collapsed, because it was 
not sufficiently stiffened or  buttressed by devout 
custom. On the other hand, anyone who has seen 
the degradation possible in a religion of forms will 
sympathize with the protest of John Smith, the 
Cambridge Platonist, against (‘ that drowsy and 
muddy spirit of superstition, which is fain to set 
some idol at its elbow, something that may jog it 
and put it in mind of God ”. In our’day,.as in 
Paul’s, the divergence in intention may not be 
great, but the tendencies are constantly at work ; 
and there still are those “who would pervert 
the gospel of Christ,” by raising that which is 
secondary and of advantage to the rank of what 
is primary and essential, and thus the ancient 
protest needs to be renewed. 

T h e  one society which could appeal to the ima- 

0 

creature bound up  with a body as  man is ” ; and I 
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gination of these new-made Christians, was the 
commonwealth of Israel. ‘‘ To them pertaineth 
the sonship,” says Paul himself (Rom. g ‘*I G), “ and 
the glory, and the covenants, and the giving of 
the Law, and the worship, and the promises; 
theirs are the fathers, and of them, as concerning 
the flesh, Christ came.” “ God’s gifts and calling 
are not to be withdrawn,” he says again (Rom. 
I I 29); and thus the promises still seemed to hover 
about that favoured people. He acknowledges 
that to be a Gentile was, at least in point of feel- 
ing, to be ‘‘ a stranger and an outlander,” a man 
with no rights of citizenship (Eph. 2 19). To 
be apart from Christ, he said, was to be “shut  
out from the commonwealth of Israel, and stran- 
gers to the covenants of promise ” (Eph. z 12), for 
the Church was conceived of ideally under the 
aspect of a new Israel (so James, I etc.), 
The snare of all such imaginative language2 is 
that dull men interpret it in the letter ; and it is 
not surprising that these ignorant converts, start- 
ing out on an obscure and much-contested path, 
should exaggerate the advantage of being defi- 
nitely attached to a community of which such 
glorious things could be spoken. 

0 

l n ( i p ~ ~ ~ ~ ~ ,  which is the Greek rendering in the LXX of the 
Hebrew Gty. 

a How captivating and inspiring the imagination was to Paul 
himself appears in such sayings as Phil. 3 5, Rom. 9 U, Gal. 3 7, 

and, more triumphantly, Gal. 4 PO. 
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There may have been other forces pushing 
them in the same direction. Though they had 
been Gentiles, Paul speaks of them as having 
been under law (Gal. 4 “, and desiring to be 
under it again (4a1); he describes them as 
hwnitzg back to the weak and beggarly elements 
(49 These phrases may be explained in two 
ways. Sir  William Ramsay,l e.g., insists that 
.their native religion had been marked by a ritual 
so elaborate as  to make their lapse into Judaism 
something like a reversion to type. “ The whole 
system with its prophets, priests, religious law, 
punishments for infractions of the ceremonial 
law, warnings and threats, and the set of super- 
stitious minutiz presented a remarkable and real 
resemblance in esternal type to the old Jewish 
ceremonial and religious rule.” On the other . 
hand, Dr. Jowett suggests that they had come to 
Christ through “ a  more or less strict proselyt- 
ism,” for Judaism was ‘‘ a schoolmaster bringing 
men to Christ, not in idea only but in fact ”; 
and certainly such phrases at 3 l3? 14* 241 4 6,  etc., 
suggest that these Galatian converts had had 
more than an ideal and imaginative interest in 
Jewish practice. In recent years, by Schurer, 
Lake,3 and others, attention has been called to 

1 Ramsay, ((Historical Commentary on Galatians,” p. 395. 
3 “St. pal#s Epistles to Galatians, etc.,” I. I 1 5  (3rd edition). 

“Earlier Epistles of St, Paul,” pp. 37-40, where the conclu- 
sions of Schiirer in his 4th edition are summarized. 
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the important part played in the growth of the 
Church by those who were called “ t h e  God- 
fearers ” l  (e.g., Acts 1 3  10*2G). These were not 
proselytes in the stricter sense, but the material 
from which proselytes were made, the class of 
interested and reverent people who hung about 
the synagogues, inquiring but not deeply com- 
mitted. “They adopted the Jewish form of wor- 
ship,” says Schurer, “with its monotheism and 

.absence of images; they frequented the Jewish 
synagogues, but confined themselves with regard 
to the ceremonial law to certain cardinal points.” 
From them the Jews had been accustomed to 
draw their recruits, and amongst them Paul now 
found his readiest success ; and it  is interesting 
to note that at  ’Antioch (which, according to the 
South Galatian theory, was the: first visited of 
the Galatian cities), Paul’s address in the syna- 
gogue began : “ Ye  men of Israel and ye that fear 
God ” (Acts 13 1G*26), and that it was from the 
latter class that he gained a welcome. Dr. 
Jowett’s view is to be preferred as more fully jn 
harmony with Paul’s words, but either view may 
explain the bent which these Galatian converts 
showed towards a typ.e of religion more ‘‘ corpo- 
real” than that which he had taught them. To 
this may be added a consideration common to all 

* simple peoples, for whom religion is not primarily 

’ etc.) ; Cornelius (Acts 10 2) is the noblest of the class. 

1 

‘ r c / 3 d p ~ 0 ~  T ~ V  0 d v  (Acts 10 14, 18 ’), +o@o.irpcvyo~ T. 8. (Acts 
I. a aa, 30 , 
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a matter of the heaft, but one of the external pro- 
prieties of camp, or  tribe, o r  nation, SO that 
when they think of adopting another nation’s 
worship, they fancy they are bound .to be at- 
tached to that nation. When David was driven 
by Saul out of Hebrew territory, he said (I Sam. 
26 19), “They have driven me out this. day that I 
should have no share in the inheritance of the 
Lord, saying, Go, serve othei gods,” for land and 
worship were conceived of as holding closely to- 
gether. Dr. John Warneclrl tells that in the East- 
ern Archipelago, “ natives mostly reason thus, 
‘ to adopt this new religion we must become Eu- 
ropeans ”. This almost universal instinct would 
incline the Galatians to reason, “if  we are to 
have the faith of the God of Israel, we must ac- 

. cept the customs of His people”. Warneck, it 
is true, deprecates such a use of his observation - 
on the ground that ’( the state of matters among a 
primitive people is entirely different from that 
with which the Apostles and their successors had 
to deal. The idea of a national religion binding 
on all members of the nation was disappearing ; 
the individual was free to decide, independent of 
any national obligation, what religion he would 
accept.” But the Apostles had not to deal in all 
lands alike with any single “state of matters,” 
and Paul’s report of the Galatians is that they 
Were marltedly weak in this individual independ- 

1 U Living Forces of the Gospel,” E. 136, 

, 
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ence. 
all.. 

They moved together; if they moved at 

Now to Paul three things were plain in re- 
. gard to the Law of Israel which thus appealed to 
them :- 

(a) First of all, he maintained that the Law, in 
its practical appeal, was precept ; and throughout 
this Epistle he treats all law, whether Jewish or 
pagan,’ as speaking with one voice, requiring one 
answer, and suggesting one attitude toward God, 
the Giver of it. There could be no exceptions 
or limitations, and so long as these continue, a 
man must stand condemned before God. This 
does not mean that, in Paul’s view, every precept 
was of equal importance. He knew his way too 
well in the tangled paths of Jewish controversy to 
fall into such an error. The rabbis did not con- 

Paul seems to make a distinction between v d p ’  = law in 
general, and 6 vdpos = the Law of Moses (so Lightfoot, 
(‘ Galatians,” p. I 18 ; Sanday and Headlam, Romans,” p. 58) ; 
but the distinction has been somewhat carelessly applied by 
Paul or his amanuenses. Sanday and Headlam (p. 80) allow 
that Paul did not rigidly distinguish which sense he was using 
(so Gardner, (( Religious Experience of Se. Paul,” p. 162, 47). 
There are anomalous cases where the point of the verse would 
be better brought out if the other form were used: e.g. Gal, 
2 19, 8th vdp. vdp. cinCBavov ought to be 8 ~ h  705 ~dp.-‘( the typical 
law put me out of conceit with all law ” ; Rom. 2 14, ;&, ra pfi 
vdpov ?pvra-they are under a law and admit i t ;  they have 
not the written law; Gal. 6 should be vdpov. J. H. 
Modton (“Grammar of N.T. Greek,” p. 86) says in another 
connexion : “The question must be passed on from the Barn- 
marian to the exegete ”. 



CMKST THE WHOLE OF CHRISTIANITY 249 

sider the whole law as of equal importance,” says 
Dr. Schechter,l but made a difference between 
laws and laws, and even spoke of certain com- 
mandments, such as those of charity and kindness, 
as outweighing all the rest of the Torah. In times 
of great persecution, the leaders of the people had 
no compunction in reducing the whole law to the 
three prohibitions of idolatry, of incest and of 
bloodshed.” With such a teaching Paul would 
have had no quarrel; only when the limits of 
the law were laid down, they must be adhered 
to. The  law was an  external code, given for 
obedience, and as such it must be complied with. 

T h e  complaint has been made that, in regarding 
the Law as precept, Paul led the way in a course 
of misrepresentation. The  Torah, it is urged, 
was not only precept but revelation; it was an 
expression of God’s nature as well as of His 
will. Mr. Travis Herford,2 quotes the saying of a 
rabbi that if the Torah were precept only, it  would 
begin with the first direct injunction, th,at is at  
Exodus 13 a ; but it includes the story of Creation, 
and the choice of Abraham, and all the exhibi- 
tion which the Book of Genesis offers of the 
manifold ways of God. And these are not sur- 
plusage, they are of the substance, so that the en- 
joining parts of the Torah take their place within 
a body of revelation. God Himself comes near ; 
and in obedience to any of His commands, it is 

, 

. 

1 1‘ Studies ip Judaism,” p. 304. U Pharisaisrn,” p. 75. 
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possible for a man to touch Him. Every added 
precept was “an opportunity given in the  sheer 
kindness of God, for man to do his Maker’s will ”.l 

There might thus be something sacramental in 
obedience; the matter of the precept passed out 
of sight, and only the chance of pleasing God, 
and such a God, was considered. Men’s faces 
glowed as they pored over the pages of the Law ; 
and i t  is expressly told of one Jewish saint- 
Elijah Wilna 2-that (‘ the effect’wrought on him 
by his study was the same as when he was pray- 
ing ”. Weber s accumulates from many quarters 
sayings in praise of Torah, how it is “ a  possession 
which moves the envy of the angels,” “ i t  brings 
a man to the life of the world to come,” it is no- 
thing less than “the wells of salvation ”. 

This richer conception of the Law is prepared 
for by what we find even in the Old Testament. 

, The word mishpat, e.g. (statute or judgment) 
which, in 2 Kings 1 7 ~ ~ - * ,  means nothing more 
than the ceremonial etiquette of a religion, ap- 
pears in Isaiah 424 with the nobler sense of 
religion itselfe4 The task of the Lord’s Servant, 
says the prophet, is “ to  establish mishpat-the 
true religion-in the earth ”. I t  has been sug- 

Herford, Pharisaism,” p. 104. 

“System der Altsynagog. Palbt. Theologie,” p. 24. 

. 

a Schechter, “ Studies in Judaism,” p. 104. 

4Cheyne (Isaiah 42‘) compares the various force of the 
Arabic din, which means a statute or a system of skatutes, and a 
religion. 
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gested that our Lord, in using the phrase “the 
law and the prophets,” deliberately intended to 
convey this richer meaning of revelation; and 
certainly both Paul and John refer, with utmost 
frankness, to every part of the Old Testament 
literature as “ the  law,” so that we need not 
imagine that Paul was unaware of the wider 
usage of the word, or  denied its 1egitimacy.l But 
he had one advantage over some- of the scholars 
who criticize him, that he had actually lived under 
a legal system which affected the life of a whole 
nation ; and thus he knew that, whilst these ideal 
elements were in the background, the Law, when 
it came to business, was’ a body of precepts. 

(6) The  second note which may be made is 
that Paul aclrnowledged the Law not as  a loose 
handful of rules and customs, of which one or 
two might arbitrarily be singled out and ob- 
served, whilst the others were ignored; it was 
a unity and a system. ‘( I testify again to every 
man who is letting himself be circumcised that he 
becomes bound to do the whole law ” (Gal. 5 ’). 
He would not have set any other precept forward 
in the Same prominence, but circumcision, in its 

1 In Rom. 3 lU, John 10 34, I 5 aB, the P s n h  are quoted as 
the Law ” j in I Cor. I 4 al, the Profihets; in I Cor. I 4 34, the 

/rislo~,, In Ram. 3 “’, law = the whole Jewish religion (Denney, 
((Expos. Greek Test.”) ; in John. 12 34, “law ” covers not the 
Old Testament only but the additions and inferences which went 
to form tradition. 

. .  



2 5 2  CHRISTIAN FREEDOM 

very nature, stood apart; it was a rite of initia- 
tion by which a man was received into the Jewish 
community, and thus came under i ts  binding laws. 
If anyone becomes a naturalized Frenchman, his 

, boys, growing up in France, must serve in the 
army; if he is to share in the advantages, he 
must submit to the burdens. These Galatian 
converts must not imagine that, so far as suited 
them, they could be Israelites, whilst, for the rest, 
they might do as they liked. This is the lesson 
which M. Loisyl so powerfully reports in his 
autobiography : “the Church had to teach me by 
violent and repeated blows that a priest has no 
right to be only half a Catholic; his thought no 
longer is his own, just as his will is not his 
own ”. The principle is common to societies of 
many kinds, and it commends itself as being both 
reasonable and fair. But behind that general prin- 
ciple there lay another of somewhat narrower 
application. Many societies, offering substantial 
benefits to their members, have realized in the 
course of years that they can do so only by 
maintaining their peculiarities unabated. They 
may not assert that these are vital in themselves, 
but only in relation to ’the purpose and the effici- 
ency of the society. The  Janissaries in the old 
Turkiih army were an  almost matchless force. 
They were recruited from the best of the Chris- 

“Choses Passdes,” p. 82, 
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tian population in the empire, and sternly trained 
for war; they were forbidden to marry, so that their 
whole interest and ambition were concentrated 
upon their own order. But one Sultan allowed 
them to marry, another opened the ranks to 
Turks as well as Christians; and though neither 
change might seem disastrous, they altered the 
character of the order, which became in time sim- 
ply one force amongst ‘many, and thus its glory 
departed. A group of students in a Scottish 
University used to gather, in conditions of Spartan 
plainness, for the discussion of absolutely philo- 
sophical problems. Their meetings gained a 
name, and candidates came knocking at  the door, 
seeking rather for good talk than for the techni- 
cality of philosophy. They were admitted and 
brought a new spirit with them; the conditions 
grew less austere, the talk more general. Per- ’ 

haps the club still had its uses, but it was a 
different institution ; and silently the older men . 
forsook it. In abating the original conditions, 
which were never set forward as  unalterable, 
they had forfeited the objects of the club’s foun- 
dation. There are many High Anglicans who 
honestly desire fellowship with devout men in 
other communions. They feel that in such a 

. fellowship they would have much to receive as 
well as to give, but they also feel that on a host 
of questions which the others reckon trivial they 
cannot compromise. The  Church, as  they con- 

, 

. 
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ceive it, is fraught with incalculable blessing for 
the men within it, but that blessing depends upon 
its retaining in fullness its separate and sacra- 
mental character. When it was suggested to 
Liddon that the eastward position a t  the altar, 
e.g., was a matter for negotiation and concession, 
he hotly answered, ‘ (That  is doctrinal : that is 
most important ” ; and with his thought of the 
Church he, no doubt, was right. Now in the 
same way, any Jew, who knew the later history 
of his religion, was obliged to maintain every 
point of its peculiarity, Mr. Travis Herford, in 
his ingenious advocacy for Pharisaism, has elabo- 
rated this,idea with real f0rce.l “ The  Pharisees 
looked out across the barrier which separated 
them from the Gentile, not without the hope and 
desire that all men might be saved, but unable 
to see how that could be brought about except 
by the coming of the Gentile within the lines of 
the Torah. To obliterate these lines was, to 
them, unthinka6le. It would be to renounce the 
very blessing for the sake of which they desired 
that the Gentiles should come in.” The  founder 
of that intransigent Judaism was Ezra, who carried 
the policy relentlessly through. He  insisted on the 
divorcing of foreign wives, and cleared the city of 
everything that threatened the purity of Israel’s 
witness ; and the historian of to-day acknowledges 
that thus he saved Judaism. Its  function in the 

“ Pharisaism,” p. 325. 
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world could be discharged only by a people dwell- 
ing apart, and its whole force and virtue would 
have disappeared, if any course of small con- 
cessions had been pursued. The  Law would 
have been frittered away in detail; and Ezra’s 
service to his nation was in demanding that the 
Law should stand as a system. That conception 
lies behind Paul’s argumentation also. If the 
distinctiveness of the Jewish religion were diluted 
by the influx of habits and fashions from without, 
if the Law were modified to suit the convenience 
or the idleness of men, then there would be 
nothing left. 

(c )  Paul’s third conviction as  to the Law, at 
. which he had arrived not by any process of 

reasoning but by having lived under it, was that 
i t  imposed a burden on the lives of men. When 
he speaks of ‘‘ the curse of the law ” (Gal. 3 l o p  9, 
he has an authority‘ closer and more personal 
than any quotation from Scripture could give; 
he knew it of himself, And what in another man 
might pass as paradox that ‘.‘the law was added 
to increase transgression ” (3 .l’), that it actually 
made men worse instead of better, must from 
him be taken as  the fruit of a grim experience. 
Rabelaisl says that “men who are free, well born, 
well bred and conversant in honest companies 
have naturally an instinct and a spur that 

1 In his account of how the Thelemites were governed, Bk. I. 
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prompteth them into virtuous actions and with- 
draweth them from vice; and this is called Noizour. 
But when by base subjection they are brought 
under, they turn aside from that noble disposition 
to shake off the bond of servitude ; for it is agree- 
able to the nature of’man to long after things 
forbidden and to desire what is denied him.” In 
both cases, what finds expression is not a truth 
of universal application, but the impulse of a 
peculiarly vigorous individuality. “ I should not 
have known sin but for the Law,” says Paul, 
speaking frankly for himself (Rom. 7 ’); “for I 
should not have known evil desire, if the law had 
not said, Thou shalt not ”. ’ In another passage of 
the same Epistle, he bluntly affirms that ‘‘ through 
the Law comes the fuller knowledge (2wlryvoa~) of. 
sin ”. Such statements are intensely personal 
and psychological, not true for everybody but 
quite terribly true for Paul himself; only we must 
not run to the other extreme, and imagine that 
they mark a narrowly individual eccentricity in 
the Apostle. Our Lord Jesus, who Himself stood 
clear from all such anguish of spirit, speaks with 
compassion of the people on whose shoulders 
lawyers were binding heavy burdens and griev- 
ous to be borne”; and the unknown Author of 
the Epistle to the Hebrews gives essentially the 
same report of the working of the system. He 
comments on the routine of sacrifice as making 
a remembrance of sin every year ” (Heb. 10 3), and 



CHRIST THE WHOLE OF CHRISTIANITY 257 

in a verse which labours with the sense of an 
unending task (10 11), he describes the sacerdotal 
drudge who “ standeth daily, ministering and 
offering oftentimes the same sacrifices, which 
can never take away sin”. The  concurrence of 
three spirits so diverse is a fact of far greater 
significance as to the real mind of that age than 
any other witness at our disposal; and, in face of 
it, one can only marvel at the audacity of Mr. 
Travis Herford, who announces jauntily,’ “ I shall 
have to show that the Torah was not such as 
Paul represented it to be, and that it did not 
have the effect which he ascribed to it in the 
religious experience of those who lived under it ”. 
No doubt, there were two sides to the matter, 
but nothing can be more certain than that on 
many the Law did press like a crushing burden. 

This appeared especially in the two extremes 
of the nation. On the one harid were the un- 
lettered folk who were so constantly in the 
thoughts of Jesus and of Paul, and to whom the 
Law presented itself as nothing else than a long 
series of demands. With the instinct of a his- 
torian, Dr. T. R. Glover2 makes this point clear : 
6‘ Modern Jews resent the suggestion that the 

‘ thousand and one regulations as to ceremonial 
purity, and the casuistries, as many or more, 

Pharisaism,” p. 193. 
9 U The Conflict of Religions in the Early Roman Empire,” 

p. 131. 
I 7  
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spun out of the law and the traditions, ranked 
with the great commandments. . . . NO doubt, 
they are right ; but it is noticeable that in practice, 
the common type of mind is more impressed with 
minutia than with principles. The  Southern 
European of to-day will do murder on little pro- 
vocation, but to eat meat in Lent is sin.” That  
was what obedience meant for the common 
people, as  Jesus lets us  know. They had hard 
lives, and sorely needed the help of religion; 
but the Law, instead of bringing them power 
to fulfil its requirements, harassed them with 
unending and often meaningless demands. “ I 
have never been able to forget an indignant 
answer which I got from a heathen,” writes an, 
Indian “We have a religion which 
makes great demands upon us in money, cattle, 
sacrifices, and we meet these demands. We have 
a king who asks for money, grain, compulsory 
service, and we give him what he asks. W e  
have a government which saddles us with police 
arrangements, and we groan and bear it all: And 
now YOU come with demands which put all t h e ,  
rest in the shade. I t  is cruel to torture with 
the terrors of the law men like us who have 
grown up in fear and terror all their lives.” This 
m ~ e d  Jesus with indignation, and the too obvious 
reality of this in the life’of the populace lies behind 
Paul’s fierce words. 

Quoted by Warneck, U Living Forces,” p. I 55. 
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At the other extreme of intelligence and char- 
acter was the small class of the high, mystical 
natures, who found themselves committed by the 
Law to a host of trivial duties in which they could 
discern no kind of congruity, and which they could 
only discharge with the dull submissiveness of 
slaves. ‘‘ R. Johanan b. Zaccai, a- contemporary 
of Jesus, was once asked what was the reason 
for performing all the ritual of the sacrifices. and 
the other minutiae of the ceremonial law. H e  
answered : ‘A  corpse does not defile and waters 
do not cleanse, but it is a decree of the Icing of 
kings. The Holy One, blessed be He!  hath 
said: I have ordained My statute, I have decreed 
my decree ; and man is not entitled to transgress 
my decree.’”l That is the very extravagance 
of Oriental despotism, but there will always be 
natures, both in East and West, who find it 
comfortable to repose in a rule so absolute. 
“ T h e  first law which God ever gave to man 
was one of pure obedience,” says Montaigne;a 
“ i t  was a commandment naked and simple, 
wherein man had nothing to inquire after or to 
dispute, for as  much as to obey is the proper 
office of a rational soul, acknowledging a heavenly 
superior and benefactor.” ‘‘ The laws keep. up 
their credit,” he says in another essay,3 “no t  

1 Herford, icPharisaism,” p. 105 ; cf. p. 162. 
9 “Apology for Raimond de Sebonde ” (Cotton’s translation). 
3 Essay of Experience.” 

, 
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through being just but because they are laws; 
that is the mystical foundation of their authority 
and they have no other. . , . Whoever obeys 
them because they are just, does not obey them 
as he ought.” Such unquestioning obedience, 
when it is offered to the decree; of a God of 
unsearchable wisdom, has elements of grandeur 
in it, but Jesus expressly called His disciples 
“not to be slaves but friends, for a slave does 
not know what his master is doing ” ; and it was 
inevitable that men, free-born, like Paul, should 
some day be exasperated by the host of petty 
formalities which were thrust upon them in the 

They would 
not grudge or stint in their obedience; but to 
fritter life away amongst actions and distinctions 
which had no look of God upon them, that was 
not always to be borne. And thus to Paul and 
to others of the same exalted nature, the Law 
had become a spreading shadow of gloom; and 
when he saw these warm-hearted Galatiqns turn- 
ing for help to that from which he had with such 
difficulty escaped, he could not but protest. The  
true Israel, he felt, was not to be discovered in 
that direction. “ W e  who worship God in the 
spirit, and rejoice in Christ Jesus, and have no 
confidence in the flesh-it is we who are the cir- 
cumcision ” (Phil. 3 The Jerusalem which is 
above is free, and it is she who is our mother I ” 
(Gal. 4 2u). These discoveries he had made about 

- name of‘ God’s mere good pleasure. 
’ 
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the real character and effect of the Law, and they 
gave him confidence in calling his converts away 
from its fascination. 

But a more positive reason for that warning 
was afforded by the experience which they had 
themselves enjoyed. Paul asks them if they had 
“ received the Spirit by the works of the Law or 
by the hearing of faith. Did ye experience1 so 
many things without result ? ’’ (3 2i What, in 
its general character, that experience was appears 
throughout the New Testament, and it is renewed 
in many of the missionary churches of to-day. 
Paul speaks (Gal. 4 16) of their “ congratulation 
of themselves,” for they seemed the happiest and 
most enviable of men. “They took their food 
together with exulting gladness and with single- 
ness of heart, praising God,” says Luke (Acts 
2 409 “ In Jesus Christ,” says Dr. WeinelI2 
“ they experienced deliverance, a real deliverance. 
. . . Into their hearts He poured a quiet trust in 
the help of God, and drew them out into a life of 

1 Lightfoot, adloc., urges that ~ c i q ~ , ~  could only be understood 
in a good sense if the context were very clear j but Joivett (p. 142)~ 
by anticipation, answers that this is the case here : the context 
absolutely requires the good sense. 
and I Cor. 1 5  as evidence of persecution endured by the 
Christians, but neither is completelyrelevant. Gal. 6 la, a t  most, 
suggests a prudent avoidance of what might be. An excellent 
example of T ~ U X X ~  in better sense is in Aristotle’s phrase about 
the Mysteries-06 patkiv TL & a b ,  dXhh m&b. 

Lightfoot adduces Gal.. 5 

3 Jes. X. im rgte*l Jalirhundert,” p. 273, 
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self-denial an$ suffering, which was at the same 
time a life of the intensest earthly joy.” “ T h e  
Holy Spirit is a glad Spirit,” says Hermas.’ “He 
gave us light,” says Clement ; ‘( H e  saved us when 
we were perishing. . . , Our life was nothing but 
death, and He pitied us, for He saw we had no 
hope of salvation except from Him.” Epictetus 
 exclaim^:.^ “What can I, a lame old man, do 
other than praise God?  Were I a nightingale, 
I should do as the nightingale does; if a swan, 
as’ the swan does; but now I am a creature en- 
dowed with reason to whom it is given to praise 
God ; ” and certainly the ‘Christian *fellowship did 
not fall behind the Stoic saint in this rudimentary 
duty. Dr. Denney3 fitly describes the tone and 
temper of the New Testament in calling it ‘‘ the 
most buoyant, exhilarating and joyful book in 
the world ”. 

It  is true that in the earliest literature more 
types than one are recognisable. Of Tertullian, 
Dr. Gwatkin has remarked that the revelation 
through the Christ is no more than a law to him,” 
and in a much wearier and more burdensome de- 
gree the same is true of the “DidachC,” which 
shows how rapidly the Church, in some quarters, 
fell .from the gladness of the grace of God. Yet 

Glover, (‘ Conflict of Religions,” quotes this and many other 
illustrative passages, pp. 166, 151, 303. 

“ The Knowledge of God,” 11, 163. 
a I. 16 20. ((Studies in Theology,” p. 171. 
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even in the ‘‘ Didache ” some notes of singing 
may be heard.l “ W e  thank Thee, our Father, 
for the holy vine of David, which Thou hast given 
us to know through Jesus Christ, Thy Son . . . 
W e  thank Thee, our Father, for the life and 
the knowledge which Thou hast brought to us 
through Jesus Thy Son.” That lacks exuber- 
ance, but room is left for something more in the 
quaint rubric,2 (‘ Give permission to the prophets 
to give thanks as much as they please ”. Happily 
for the future of the Church, this sober outlook 
upon life was not universal. “ Thou hast given 
us Thy fellowship,” says one ; ‘ I  it was not that 
Thou hadst need of us but that we had need of . 
Thee . . , and there is no repentance on Thy part 
to repent of anything that Thou hast promised, 
for what Thou gavest Thou gavest freely.” (‘ H e  
has caused me to know Himself by His simplicity 
. . . He became like me in order that I might re- 
ceive Him , . . and I trembled not when I saw 
Him because He is my salvation . . . They who 
make songs shall sing the grace of the Lord Most 
High, and they shall bring their songs, and their 
heart shall be like the day.” Notes like these 
rang through the early Christian assemblies ; and 
since Jesus Christ is ever the same, it is only 
natural that the same temper should find ex- 
pression when hearts are touched by Him to-day. 

1 Chap. IX. Chap. X. adj%nem. 
3 (6 Odes of Solomon,” IV. ~Ibid. ,  VII. 
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When a new-made Christian was asked why he 
had hesitated so long, he replied,‘ 1 did not know 
that the heart was made so glad by Christianity ” ; 
and Warneck, out of his wide experience, speaks 
of a surprising joyousness in prayer,” and ‘‘ of 
a power and freshness of faith that puts us older 
Christians to shame. God has become to them 
a living God to whom they commit everything; 
they know of no limit to His power, and they 
rejoice in their filial standing.” Any large and 
powerful experience is bound to present itself in 
varying forms to different minds ; but under all 
the diversity of phrase there is the common dis- 
covery that God, who is sole Lord of all  thing^,^ 
is a friend. Each man will explore its fullness 
for himself, and may speak of it in words of his 
own, but in its essence the experience is one, and 
so far as religion is concerned, it is complete. 
The task of religion as distinguished from that of 
ethics is to bring a man to God, and that is now 
accomplished. Something is secure, no longer 
subject to the vicissitudes of time and earth. The  
man who has attained to the knowledge of the 
only true God, w‘hich is life eternal, may very 
well become a better and more steadfast creature ; 
he may live more worthily and understand more 

Warneck, ‘( Living Forces,” p. 241. 
. aIbid., pp. 219 and 217. Ibid. 

4 A  phrase of Tatian’s, “Orat. ad Gfaec.,” XXIX. 7-ri jv 
0“xov TA povapXLKdv. . 
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deeply ; he may grow more patient, forgiving, 
unworldly, and in the service of such a God as 
he has discovered, this progress is not only 
desirable, it is demanded. But so far as the 
purely religious experience is concerned, he will 
not travel beyond his present attainment, for 
already, in seeing God, he knows the meaning of 
blessedness in this life. “ T h e  love of God is 
shed abroad in his heart.” 

The  Galatians had been taught that in order to 
be securely Christian, they must have something 
more than faith; there must be acts of outward 
compliance in which their formal association of 
themselves with Israel might be denoted. And 
Paul’s retort to that suggestion is contained in this 
imperious reference to what they had learned ; 
was there anything outward, or formal, or even 
ragged and incomplete in that ? In I1 Corinthians 
4 O, he describes conversion as  like nothing else 

. than the birth of light a t  the creation of the world, 
an act of God, astonishing and unconditioned and 

-pure. To tack some formal stipulation on to such 
a miracle would be like confining the daylight to 
a particular form of civil goyernment, or poetry 
to the membership of a particular club. T h e  
experience stands complete, mocking at conditions 
which arrive slow-footed and irrelevant after the 
deed is done. Nothing has any place in it except 
the grace of God and the wonder of the soul by 
which that grace is received. 

. 
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The inner wealth of this experience is revealed 
in a hurrying succession of words which, from 
verse to verse, shift and change places, as if to 

. show that they are virtual or vital equivalents.‘ 
Paul calls it redemption, justification, adoption, 
life, freedom, blessedness, the Spirit. God is the 
same God to all men, but H e  is discovered in 
different relations, just as this or that necessity 
happens to be paramount in any of His creatures. 
“The  rich variety of the experience of salvation 
as Paul presents it in words which are as rich 
and various, is to be understood as the outbreak- . 
ing at  many crevices of the one beam of light- 
which is. faith in Christ. The  most important . 
problem of research so far as the inner Paul is 
concerned, lies there; and the problem finds i ts  
solution when it is recognised that the various 
expressions are spiritually so many synonyms.” 
Such a treatment of the phrases is frowned on as 
slovenly by any man of severely academic mind, 

Note sequence of 3 O, where ((receiving the Spirit ” in v; 5, 
is represented by ‘6 accounted for righteousness ” in v. 6 ; in V. 8 
justify is taken as = blessed; in vv. 13-14 redemption = blessing 
= promise of the Spirit ; in v. 21 giving life and giving right- 
eousness are equivalents ; in 4 6, redemption and sonship come 
together ; in 4 a slave (i.e. a person unredeemed) is the anti- 
thesis of a son. Dr. W. P. Paterson (“Rule of Faith,” p. 334) 
summarizes Biedermann’s view, “As a fact the Christian salvation 
is practically a single gift with a variety of aspects” ; which 
seems to have been Paul’s own view (cf. o$. cif., p. 351). 

* Deissmann, Paulus,” p. 96. 
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who would like by logic and analysis to distinguish 
one from another, and who, in doing so, dwells 
upon the image more than on the reality of experi- 
ence. Gloe1,l e.g., is impatient of the suggestion 
that the conceptions of blessing and of justifica- 

. tion in the passage Gal. 3 0-14 are in any sense 
synonymous ; even if it is admitted that the’krnzs 
are  interchanged, the comepiions stand out‘ clear 
of each other. The blessing promised to Abraham 
was the birth of a child, and it was his believing 
acceptance of that promke which procured his 
justification, and was reckoned ’to him for right- 
eousness. That is an excellent example of how 
Paul should not be read. His was not an academic 
mind, and he did not hesitate to do violence to 
the strict sense and relevance of words if thus he 
might bring out the force of what did concern him. 
Here he chooses to let a handful of phrases- 
each with a life and suggestion of its own-ring 
together in his  ear and in his heart, in order that 
he and his readers may realize how incomparably 
rich and various this blessing of salvation really 
is. H e  is thinking of the reality, and thus anyone, 
who is concerned with the phrases, departs not 
merely from the line but from the level of Paul’s 
thinking; Gloel is engaged with matters childish 
and preliminary, whilst Paul, with the energy of 
his whole nature, is directed to things eternal. 
Certainly the blessing promised to Abraham was 

Der Heilige Geist,” p. 96. 
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the birth of a son, but Paul, in his reading of the 
Old Testament, had graver concerns in his mind 
than the appearance of a span-long infant. H e  
was talking of Abraham, but he  was thinking of 
himself and of all who once had groaned being 
burdened, and who, by God’s mercy, had found 
deliverance. The Divine blessing for which he 
and his converts cared was the quick radiance of 
heart which is felt where Christ has come with 
words of pardoh, and of which one Psalmist had 
exclaimed, “Oh, the blessedness of the man to 
whom the Lord imputeth not iniquity! Oh, the 
blessedness of the man whose transgression is 
forgiven!” (Ps. 32 1* ”>. And if Gloel, or any 
other literal person, had reminded him that the 
blessing expressly granted to Abraham was a son, 
the Apostle would dryly have answered, in the 
Master’s words--“ I t  is the spirit that quickeneth, 
the flesh profiteth nothing ”. 

In  that 32nd Psalm (vv. 3 and 4), a hint is given 
of the many kinds and phases of misery which 
accompany the stubborn retention of sin. T h e  
author of it, accepting his sickness o r  calamity as  
retributive, found in it a sort of outward conscience 
which would not suffer him to forget. But the 
fever heats (v. 4) and the prostration of strength 
(v. 3) from which he suffered, were not the deepest 
causes of his distress, for these were found in the 
Sense he had of a God estranged, a God not his  
friend; and when the sun shone out for him once 

. 
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more, and health returned, he rejoiced not in the 
outward good, but in the persuasion that God 

. was now treating him in another fashion, as a 
man forgiven. His health, his prosperity, his 
inward happiness and his confident outlook were 
simply so many parts and assurances of “the 
blessedness of the man to whom the Lord does 
not impute iniquity 1”. Dr, Deissmann, after 
quoting1 the saying in I Corinthians I 30, “ Of 
Him are ye in Christ Jesus, who was made unto 
us wisdom from God, and righteousness and 
sanctification and redemption,” adds, “ The con- 
gregations of Paul’s gathering did not dogmatically 
Givisect a confession like that ; they felt its mean- 
ing as he did, like the jubilee of a Psalmist ”. And 
the same remark might be made upon these amaz- 
ing chapters in Galatians, where mighty words 
slip out and in, one replacing the other; in the 
people’s fiehzg, and in Paul’s own, that occasioned 
no confusion. We were sinners, they might say, 
but we have been pardoned ; we who were bonds- 
men once are now set free ; we are no longer kinless 
in this world, but members of God’s family, with 
all the rights of sons ; in one word we, who were 
under a curse, are now blessed with believing 
Abraham. These do not describe separate en- 
tities, but aspects of one vital experience, for 
which they were indebted to the grace of their 
Lord Jesus Christ. 

1 Paulus,” p. 103. 
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There is a temptation in this quarter for dog- 
matists and logicians of every school, who love 
to pull to pieces things whose wonder lies in 
their totality, and to deal with words and images 
as if they were substances. I ‘  Philosophy,” says 
Montaignel with surely a measure of justice, ‘‘ is 
poetry sophisticated. The old writers found all 
their authority in the poets, and the earliest of 
them were poets themselves. Plato is a poet 
with the stitching out-un pokte GYCOUSU.~’ And 
as the saints are the poets of redemption, we 
need not wonder to see them escaping from the 
divisions of technical theology, and dealing with 
the gift of God as one. This work has man: 
names,” says Clement of Alexandria ; “ it is 
called gift, enlightenment, perfection, baptism. 
What is wanting for him who knows God ? The 
Perfect will give what is perfect.” With the 
same variety of image Whitefield characterizes 
the initial experience of a Christian man : “ God 
was pleased at length to remove the heavy load, 
to enable me to lay hold on His dear Son by a 
living faith, and by giving me the spirit of adop- 
tion to seal me, as I humbly hope, unto the day 
of everlasting redemption.” I long to break . 
loose,” says Charles W e ~ l e y , ~  “ to be devoted to 
God, to be in Christ a new creature ”, A dogmatic 

. 

“ Apologie de Raimond Sebond.” 
“Paedag.,” I. 26, 27. 
’ Tyerman’s “ Life,” I. 25. .I Balleine, P. 19. 
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theologian might isolate these and treat them 
separately ; but in experience they hold together. 
“ What the Gospel calls salvation,” says Vinet,* 
“ is a moral happiness, salvation already tasted 
in this world, eternal life begun within the 
sphere of time. Eternity can only continue and 
complete this blessedness, which essentially con- 
sists in a feeling of the soul. . . . Those who con- 
fine the Christian joy and peace within the limits 
of some sentiment of personal security, of accounts 
settled and debts paid, have no true conception 
of the felicity the Gospel brings.” Such passages 
suggest that wherever life has been pressing a 
man, he may find a gift prepared of God for him ;. 
to one man salvation presents itself first of all as 
pardon, to another as emancipation, or a new 
power of life, or the assurance of sonship; but 
these are not to be regarded as separate, but as 
varying manifestations of the immeasurable good- 

5 will of God declared in Jesuz Christ. 
This impression is only deepened if we ap- 

proach the matter on the other side, and study the 
words one by one in their real significance ; for 
though each has a suggestion of its own which 
may be separately elaborated, yet its main in- 
terest is for experience, and when considered in 
this aspect, the words at once reveal their kin- 
ship with each other. If we take that first which 
Luther placed in the forefront, as, in spite of modern 

. 

. * Philosophie Morale,” p. 130. 
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fashion,l I still think that Paul did, we have in 
just@catioion a word and conception which seem to 
lie very much apart from our modern ways of 
piety, It may be taken as matter of agreement 
that in.the Old Testament the word “ to justify ” 
is commonly used in a juridical sense. Dr. San- 
day and Dr. Headlam, in their great book on 
Romans, note2 that “ in the LXX (O.T. and Apoc.), 
where the word 6uca6o0v occurs some forty-five 
times, it is always, or almost always, with the 
fxensic or  judicial sense ”. Dr. Skinner, extend- 
ing his view beyond the Old Testament, reports 
that “the forensic conception of righteousness ap- 
pears to be characteristic of the Northern Semitic 
dialects ”. A judge who, by word or act, declares 
a man to be in the right, is said to justify him. A 
king who forgives an offender and restores him to 
his favour, again is said to justify him. In various 
 language^,^ a man who pays the last penalty for 
his crime is spoken of as justified, for the reckon- 
ing between him and the law is now clear. In 
each case, justification has something of the nature 

See an interesling statement of this modern view in Moffatt’s 
“ Paul and Paulinism ”. 

a P. 31. Hasting’s Dict. Bib., IV. 273. 
In  Scots usage, a man was said to be justified on the gallows ; 

so in German, rechtfertigeen at one time had a bad sense = con- 
demn, to execute judgment (see Grimm-Thayer, (( Lexicon of 
New Testament Greek,” p. 1 5 1 )  ; and in Rom. 6 7 the Greek 
word has substantially this force : ( ( h e  that has died is justified 
(i.e. has got his discharge) from sin ”. 
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of a verdict, whether that finds expression in word 
or in deed; to justify is not to make righteous, 
but to declare or to treat as righteous, and in  . 
Scripture the last-named aspect is the commonest. 

In  the many places where the righteousness of 
God is referred to as an object of praise (Ps. 7 17, 

22 31, 35 28, etc.), it is not the abstract justice of 
Jehovah’s dealings that calls forth adoration, but 
His proved readiness to help and bless His people, 
This aspect of righteousness may be defined as  
the justifying activity of God,”l which at once 
brings justifica’tion down from the level of mere 
figures of speech or of legal abstraction, and gives 
it a place within the field of actual experience. 
This justification by the intervention of God, as a 
rule, was outward, but sometimes it was almost 
wholly inward. “The  outward is equivalent to 
victory, health, fortune,”-a public vindication in 
events of man or nation. But of the inward Well- 
hausen says : 2  ‘‘ No great thing is asked for, no 
material enjoyment, no compensation for the losses 
endured. Only a man would fain see God, and 
have one ray of the brightness of His grace to 
serve him as an absolution, to quiet his conscience 
under assault, and to make his innocence apparent 
to the world.” In the last clause, the character 
of this vindication seems to change ; from sub- 
jective it seems to become objective ; and Well- 

. 

’ 

1 Skinner in Hasting’s Dict. Bib. IV. 280. 
a Israel. und Jud. Geschichte,” p. 209. 

’ IS 
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hausen admits that ‘( when the inward vindication 
is obscured, it must be made outward by. some 
visible utterance of God, such as a deliverance 
out of danger ”. What is significant in all this is 
that justification was not thought of, first of all, 
as ififor0 coeli; that is a theological after-thought, 
which has ministered comfort to minds of a certain 
type. But, primarily, justification was something 
known and experienced, whether in “justifying 
activities of God ” of a public sort like the Cross 
and the Resurrection (Rom. 4 26), which bear their 
meaning on their face, or in inward communica- 
tions of His grace by which He gives to men 
assurance that He  has a care for their souls (e.g. 
Rom. 5 ”>. In either case the source is in God, 
who by treating men. as righteous declares the 
alienation at an end. 

An erring man’s first impression when he is 
thus dealt with by God is one of sheer wonder at 
this Divine magnanimity. God seems to regard 
him as a friend or as a son, although, in fact, he 
still is full of faults. Both theologians and devout 
men of simple mind have fastened upon this 
anomaly. “ God deals with us by anticipation,” 
says Dr. Gore,l “by  anticipation of all that is to 
come about in us.” “ He accepts us, deals with 
us ‘ in the Beloved ; rating us a t  something of 
His value, imputing to us His merits, because in 
fact, except we be reprobates, He Himself is the 

* 

* 

Bampton Lectures,” p. 225. 
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most powerful and real force at  work in  US."^ 
“ He loves us, not as we are by our own deserv- 
ing but as we are going to be by His gift.” Dr. 
Johannes Weiss allows that justification, redemp- 
tion, adoption are, in strictness, ‘‘ eschatological 
events,” belonging to that time when we shall be 
entirely free and shall have in fullness the temper 
of God’s sons, and as such Paul frequently recog- 
nises them (e.g. Rom. 8 23, Eph. I 14, 4 30), But, 
says Weiss, “ Paul antedates these eschatological 
events,” and talks as if the blessings were in im- 
mediate and actual enjoyment. That has been 
described as a kind of benevolent “ fiction,” but 
the fact which should make us wary of such con- 
structions is that it is not Paul who antedates the 
events, it is God ; His love is shed abroad in the 
hearts of men. When their moral progress is , 

still pitiably incomplete, He  already, as they with 
joy and wonder recognise, vis dealing with them 
as if they had reached the goal. The  potency of 
that experience compelled men, almost from the 
first, to catechize themselves as  to any possible 

0). cit., p. 224. 
3 “ Paul and Jesus,” p. 107. 

Sanday and Headlam, 

a A decree of the Council of Orange. . 

Romans,” p. 94 : “ All mercy, all 
forgiveness is of the nature of fiction. It consists in treating men 
better than they deserve.” This is an unfortunate and not very 
profound saying. John (I’ John I D, is resolute in his assertion 
that God is faithful and rigltteow ” in His forgiveness. That 
is to say, in treating men better than they deserve, He does not 
treat them better than the situation, as a whole, deserves. 
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reasons accounting for it. They reckoned that 
it must be for Christ’s sake they were forgiven, 
because they somehow shared in His life and lot. 
But that reasoning, straightforward and inevitable 
as it seems, was a second stage. What had come 
first was a pure experience of the mercy of God, 
breaking in upon their hearts. Justgcatio vivi- 
Jicntio est,l-justification is a making alive ; it is a 
legal word for a religious experience. 

There is a group of Pauline words ‘----redeem or 
purchase (Gal. 3 13), deliver (I 4), set free ( 5  I), in all 
of which, with varying sharpness of picture, the 
joy of emancipation is presented. “ T h e  chief 
streams of the Apostle’s thought can.be brought 
together in this idea. The overinastering glad- 
ness of the redeemed man, the assurance of victory 
in him whom God has chosen, and the conscious- 
ness of dignity in the man called to God’s own 
lordship,-all these are contained within it.” 
Whatever the thraldom may have been (and that 
is conceived by Paul in many diverse ways)- 
whether to sin and death (Rom. 8 ”>, or  to men’s 
opinion (I Cor. 7 23), to the sense of God’s dis- 
favour (Gal. 3 ”), or to this present evil world 
with all which that implies (Gal. I 4), it is now at 

So Dr. Lindsay summarizes the doctrine of Luther : ( 6  Hist. 

a Beyschlag ((( N.T. Theol.,” 11. I 57)  frankly takes ciaoh~rpoCv, 

. 

of Reformation,” I. 435. 

~XsuBt-poiv, &ipc?v (Gal. I, ”), ciyopd&w as synonymous. 
Weiss, (( Die Christliche Freiheit,” p. 6. 
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an end. Approaching the subject as an archEolo- 
gist, Deissmann has accumulated examples from 
Delphi and other temples of what is called “ sacral 
manumission,” in which a master, for a price paid, 
made over his slave to the god, r r 2 ~ ’  f‘hsu0eppl9, for 
freedom ”. Through becoming the property of a 
god, the slave could pass out into the world of 
free men; that was one door open. In such a 
custom we have an admirably picturesque back- 
ground for Paul’s phrases; but a background is 
not sought for, unless there is something to throw 
up against it, and these words, with their pictorial 
human suggestion, would not have been employed 
if there had not first been a feeling of enlargement 
which was derrianding expression. “ There can 
scarcely be.found in the world a joy equal to this 
feeling of expansion and of mytion,” says Dr. 
Percy Gardner.2 “ I t  is almost like the acquisi- 
tion of a new sense, or the entry into a new world. 
I t  is like what one can imagine the feeling of a fish 
to be, if he has been left by the tide in a land- 
locked pool, and begins to feel the flow of the 
returning waters ; or what we can suppose to be 
the delight of the dragon fly, when he shuffles off 
the skin of his life in the pool and feels his‘ wings 
expanding. for flight.” W e  have already (Chap. I.), 
seen how familiar in that age this demand and 
dream of liberty was ; but Johannes Weiss, in ex- 

1 (( Light from the East,” pp. 327-8 ; (( Paulus,” pp. 100-101. 
a (1 Religious Experience of St. Paul,” p. 38. 
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hibiting the extent of the kinship between the Stoic 
thought on this point and Paul’s, makes the sig- 
nificant admission that ‘‘ what in Stoicism was 
a demand and an ideal, in the preaching of the 
Apostle became a n .  experience.” The  Christian 
converts did not find in themselves any immediate 
abolishing of sin, but they did find such a n  ex- 
pansion of the powers of life as made all things 
seem po‘ssible. As Weinel puts it, “They ex- 
perienced redemption ”. 

In this Epistle, Paul repeatedly (2 1°, 3 21, 5 25 ; 
cf. Roin. 7 0 ;  John 17 3, describes the supreme 
gift of God to His .creatures as that of Z$G, a 
‘word which stands so free from theological im- 
plications, and so directly in the line of experience 
as to require little interpretation ; but two signifi- 
cant notes may be allowed. The  first of these is  
that Paul treats life-a life full, and satisfying, and 
worthy of the name, as directly equivalent to 
what he calls “righteousness ”; it is the evidence 

. of a right standing with God, the sufficient token 
of His goodwill. ‘ I  If there had been. a law given 
which could vnahe alive, then, certainly, righteous- 
ness would have been by that law ” (Gal. 3 %l), The  
other note is not characteristic of Paul alone, but 
is frequently suggested by John (e.g. 6 G1l 5 3 1  64 ; 
1 Job11 3 14), and, what is of more importance, 
it appears in the Synoptic record of the words of 
the Lord Himself (Mt. 7 14, 18 *, 19 17; Mark 

I‘ Die Christliche Freiheit,” p. I I .  
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9 43346). When Jesus said, ‘‘ Strait is the gate and 
narrow is the way that leadeth unto life,” or 
“ If thou wouldst enter into life,” He pointed to 
something which included in itself all that is . 
intended by salvation, both present and future, 
and immortality is contained as a necessary im- . 
plication. In John 6 He twice over announces 
Himself (vv. 35 and 48) as “ The bread of life,” 
but with a significant change in the consequent. 
In the one case (v. 35) He says that hungei. and 
thirst are at an end for the man who receives 
Him, for this is a life really worthy of the name ; 
in the other (v. 50), H e  declares that he who eats 
shall never die. “ In  this largest sense, ‘life ’ is 
the .fulfilment of the highest idea of being,” says 
Westcott and it absolutely bars out the thought 
of death as a possibility. Dr. Rendel Harris2 
notes that ” the Christian doctrine of immortality 
is double: it is a spiritual doctrine, the doctrine 
of union with the Lord, which overlies a natural 
doctrine, viz. the doctrine that death does not 
end a l l” ;  and as he finds this natural doctrine 
almost everywhere, he maintains that “ the real 
question of immortality is in the quality, not in 
the prolongation of existence”.3 And when a 
man, through Jesus Christ, obtained the gift of 

1 

a((The Doctrine of Immortality in the Odes of Solomon,” 
p. 28. 

3 09. tit., p. 32 sep. 

Epistle of St. John,” p. 109. 
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'' life "-energy, contentment, hope, it scarcely 
needed to be said that such a gift is unending, for 
it contains no seeds or possibilities of decay. In 
his vision of the end, John sets as  one episode 
the casting of "death and Hades into the lake of 
fire." (Rev. 2014), for "death shall be no more " 
(21 4); but faith anticipates that end, and Paul 
(I1 Tim. ,.Io) declares of Christ Jesus that H e  
" abolished (~a~apyy'crau~o9) death once for all, 
and brought life and incorruption into light by 
His Gospel ".l 

The same suggestion of richer and more con- 
fident life is conveyed in Paul's phrases about the 
coming of the Spirit,2 which he treats as the 
primary fact in the experience of his converts, 
They had received the Spirit (3 a), had made 
their Christian beginning in Him (3  had actu- 
ally come to life in Him ( 5  26);  and every farther 
stage of their development-in character, in gift 
and energy, and in boldness and confidence to- 
ward God seemed to be associated with this 

1 It is interesting to notice how Peter bases a Christian precept 
of fervent love upon the fact that they had been begotten of in- 
corruptible seed (I Peter I ") ; merely in virtue of their new 
birth, they had in front of them a life of enduring relations, for 
which they must prepare themselves. 

a Paul makes no uniform distinction between ~veijptla and 
TA W C + U .  Generally, it may be said that the Holy Spirit is 
designated as r b  ITvc3pa ; but e.g. in Gal. 5 and 2G, He is re- 
ferred to without the article. On the other hand, in 5 '7 and 6 s, 
TA ~vc i rpa  is clearly a part of the human constitution. 
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end0wment.l “When Paul looked around him 
over the Christian Church,2 he saw that like 
endowments, energies similar in kind, if inferior 
to his own in degree, were widely diffused. 
They were the characteristic mark of Christians, 
Partly they took a form which would commonly 
be described as supernatural-unusual powers of 
healing, unusual powers of utterance, an unusual, 
magnetic influence upon others ; partly they con- 

. sisted in a strange elation of spirit which made 
.suffering and toil seem light and insignificant ; 
but most of all, the new impulse was moral in its 
working, and blossomed out in a multitude of 
attractive traits, which St. Paul called ‘fruits 
of the Spirit ’.” His own words suggest that the 
characteristic form of this manifestation of Divine 
life in them was the ecstatic; as Gunkel says : 
“Wisdom a man can learn, but the Spirit lays hold 
of him ”, The Spirit of God came upon them as 

The Spirit is freely referred to either as the Spirit of God or 
the Spirit of Christ. t t  The Lord is the Spirit,” says the Apostle 
(I1 Cor. 3 j and the presence of the Spirit in its moral effect 
is a real indwelling of Christ Himself, so that His words and 
temper are found in His friend (Gal. 4 (i j I Cor. 6 j I1 Cor. 3 ”). 
A man who was without any trace of Christ’s character had 
no good claim to the Christian name (Rom. 8 3; and Paul’s 
prayer for himself and his confident expectation ( ~ T O K U ~ U ~ O K ~ )  

were that God would constantly supply to him the Spirit of 
Jesus Christ (Phil. I ’3. It is ‘(the exulting sense of fellowship 
with the Lord which the Scriptures call by the name of the joy 
of the Holy Ghost ” (Rendel Harris). 

Sanday and Headlam, Romans,” p. xLII. 
3 6‘ Die Wirlrungen des Heiligen Geistes,” p. 87. 
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a power, which, by giving them life, carried them 
past themselves. Under that constraint, all their 
gifts were raised to a higher power, so that 
they saw into the life of things, and spoke 
as with inspiration, and worked not on the old 
but on a new and supernatural level. It is true 
that above all things Paul prized the quality of 
character which was thus produced, the temper 
to which love and joy are natural, and especially 
that fearlessness in God’s presence, which leads 
a man to call him “Father, dear Father!” But 
we should be most unwise.if, because of this, we 
tamed and flattened his language about the Spirit 
into some vague description of a power working 
for goodness. Paul was deeply reverent even of 
the most extraordinary phenomena. H e  viewed 
the working of miracles with no shadow of dis- 
trust (Gal. 3 ; cf. I Cor. I z 28-30), and he thanked 
God for his own gift of tongues (I Cor. 14 lS). He 
believed in the Divine Spirit because he had 
experienced His power, a power which floods all 
the channels of a man’s nature and refuses to be 
bridled ; and he accepted this as the pledge and 
forerunner of the final victory. The Spirit and 
the inheritance bear each other company,” says 
Gunkel, “for the Spirit is the Christian man’s 
present share in the kingdom of God whilst the 
inheritance is the portion which awaits him.”’ 

U$. tit., p. 70 ; cf. Weiss, ((Die Christliche Freiheit,” p. 30 : 
“ Dafur haben sie das Unterpfand des Gottlichen Geistes, diesen 



CHRIST -THE WHOLE O F  CHRISTIANITY 283 

When Paul speaks of the day when we shall be 
better clothed, and the dying part. of us  shall be 
swallowed up of life, he adds, “ H e  that hath 
wrought us for this end is God, who hath given 
us the Spirit as  an earnest ” (I1 Cor. 5 6; so Eph. 
I le). T h e  Spirit, that is to say, is the kingdom 
of God to-day in the heart, and it gives assurance 
of a perfected kingdom to come. But this is not 
a separate entity ; it is one description, amongst 
many, though it may be that none is so profound 
or  so adequate, of the vital experience in which a 
man realizes his entrance into the fellowship of 
God through Jesus Christ. 

. 

I t  is in regard to an experience so extraordinary 
in its wealth and compass that Paul’s challenge 
stands : (( did ye receive the Spirit by the works 
of the law or by the hearing of faith? He that 
supplieth to you the Spirit, and worketh miracles 
among you, doeth He it by the works of the law 
or by the hearing of faith ? ” Jesus Christ had 
been placarded before their eyes ( 3 9  as cruci- 
fied;l and the outcome of that preaching w a s  
seen in these powers of life which gave them 

immer gegenwartigen Beweis der Liebe des himmlischeh Vaters 
in ihren Herzen ’) (Rom. 5 3. 

iwaupwpivos-the perfect not the aorist participle, which 
Paul does not use in this connexion. Deissmann, “Paulus,” 
p. I 16 : ‘‘ The Cross is not a bare fact of the past, it  extends its 
activity into the present. The Crucified One is a reality, which 
is daily felt by men.” 
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blessedness now and the assurance of the com- 
pleted blessedness in the kingdom of God. God, 
i t  was clear, had visited them, already treating 
them as His people, how witless it would be, 
when that was secure, to seek about for some 
external ratification of what they already pos- 
sessed ! 

And such grace of God, .says Paul, is not a 
new thing, but as old as Abraham ; and, running 
through the Old Testament, there is a record of 
experiences astonishing, emancipating and divine, 
which need not fear to be set alongside of those 
of the new era.l “Abraham believed God, and 
that was reckoned unto him for righteousness,” 
and all his children2- since have known the 
blessedness which is the inner and personal side 
of righteousness. Wherever faith has been, there 
blessedness has also been. Of Moses it is re- 
corded in an inspiring story (Exod. 33 l8 seq.) that 

. 

- 

Wernle (“Anfange,” p. 147) is inexplicably wrong when h e  
says that ‘( Paul denies right out that God forgave sin before the 
death of Jesus; at all events he maintains that God’s grace 
first became manifest then. His apologetic zeal made him ex- 
tinguish all the lights, that this new Light might shine backwards 
and forwards, over all the world and all history.” 

01 EK riureos : Ramsay takes this as an abbreviated expres- 
sion for oi i~ rim. G L K U L ~ I ~ ~ V ~ C S  (p. ,345), but actually it is richer 
in suggestion. oi E)K niur. are those who stand on the side of 
faith, belong to its party (so Winer, p. 527). Ramsay (p. 337) 
curiously imagines that the inheritance is faith, whereas, beyond 
question, it is “the blessing”. Faith is not and cannot be an 
inheritance, but is new born in each generation and individual. 

2 c l  
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in spite of human weakness, he found in his heart 
nothing else’ to ask for than a sight of the glory 
of God; and the devout chronicler relates that, 
in answer to this request, he was lifted high and 
set apart from fear, as if in some cleft of the rock, 
where he was able simply to look and wonder 
and rejoice. He saw into the very heart.of the 
Eternal, and recognised that loving-kindness and 
tender mercy are there. That, as it itands re- 
corded, was an experience rounded and complete ; 
so far as the ends of religion are concerned there 
could be nothing to surpass it. That was a 
moment taken out of eternity, an infinitude not 
susceptible of increase or  enrichment; it was 
nothing less than eternal life in possession. An 
example scarcely less extraordinary is given in 
the 73rd Psalm, where a man stricken in health 
(v. 26), and with a world about him sorely out of 
joint (vv. 3-12), is yet able to declare, “If I have 
Thee, I ask. not after heaven nor earth ; Thou art 
God always, the consolation of m y  heart and my 
portion”. That is a passage, says Wellhausen,l 
(‘such that we are not worthy even to repeat it ; ” 
the conditions which it describes are supremely 
blessed, by whatever name they may be called, 
and one notable point about them is that nothing 
of ceremonial is presupposed. Nothing is asked 
for but faith. Jeremiah, in his office as inter- 

. preter between God and Israel, was Scorned and 

’ 

Abriss,” p. 95. 
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rejected by his people, but, at least, he was 
brought by it face‘to face with Jehovah. ‘‘ Amid 
pains and sorrows the certainty of his personal 
fellowship with God grew clear, and the inmost 
essence of piety was discovered in him. . . . H e  
is the father of true prayer.’’1 Other episodes of 
the same kind in Old Testament piety might be 
adduced, but it is enough to say that character- 
istically they lie along the path of the develop- 
ment of individual religion ; no community climbs 
to heights like these, And that is the force of 
Paul’s reference to Abraham and his sons. 
Abraham believed God, and by that he became 
God’s friend. He had no community or Church 
to aid him, but faith carried him through to what 
is the goal of all religion; and neither circum- 
cision nor any other formality, marking his ad- 
mission into a favoured company, could add any- 
thing to such an experience. I t  could not give 
him more of blessedness, or a completer nearness 
to God.’ S o  Paul, in name of a fact which is 
patent, brushes aside the arguments of the nar- 
rower school ; just as a Nonconformist dismisses 
the assertions of Catholic orthodoxy as  to his 
standing. 

Wellhausen, ‘‘ Israel. und Jiid. Geschichte,” pp. 140-1‘ 
aDr. Somerville ( ‘ I  St. Paul’s Conception of Christ,” p. 78) 

remarks that “One of the merits of Ritschl’s doctrine is that it 
brings out olearly that justification does not bear directly on the 
ethical life, that it has to do with our relation to God. and secures 
our reZ&ious$erfection )>. 

He does not stay to argue about con- , 
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siderations taken from history or from theory, 
for he Rnows that he is in the love of God. 

This appeal to the precedent of Abraham has, 
at least, a twofold interest. In the j r s t  place, 
Paul, like other wise reformers, is careful to 
justify his advance by reference to the past, 
The most conspicuous example of this common 
instinct is given in the story of the development 
of law and worship in Israel, in which everything 
is attributed to Moses, though, at a hundred 
points, what is enjoined transcends and even 
traverses the older teachings. Augustine main- 
tains that the Christian religion had always ex- 
isted in the worldJ1 just as missionaries to-day 
commend their message by appealing to any 
nobler elements in the religious tradition of the 
people they are seeking to win for Christ. 
Luther speaks of his own theology as “that of 
the Bible or St. Augustine”. The founder of 
Jansenism d.eclared truly that he was simply re- 
producing the teaching of Augustine, who, in his 
turn, had elaborated the teaching of St. Paul. 
This is not to be regarded merely as a contro- 
versialist’s trick ; it is inspired by an  inner sense 

]With this may be compared a maxim of the Vicomte de 
Bonald : c c  Toute doctrine morale qui n’est pas aussi ancienne 
que I’homme est une erreur ”. 

a “ Letters,’’ p. I 5 (Currie’s translation). 
3 Leslie Stephen, ( (  Studies of a Biographer,” 11. pp. 246-7. 
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of continuity. John Henry Newman says that 
a religious mind is “drawn off from error not by 
losing what it had but by gaining what it had 
not, not by being unclothed but by being clothed 
upon, that mortality might be swallowed up of 
life ”. That is written of the many cases in which 
the passage is’made from what is rude in religion 
to what is noble, but no ’different rule applies to 
the development or extension of what already is 
noble. Changes are bound to come, at  least 
on the surface, and the danger is that these may 
subtly work from the surface inwards until the 
Church or  institution, in its essential spirit, has 
been changed. M. ’ Alfred Loisy contends that 
I ‘  the Church had. to become what it has become, 
to save the Gospel by saving itself,” which is 
a daring reproduction of the first of our Lord’s 
temptations; and the Church, like her Master, 
must frankly acknowledge that there is no neces- 
sity for her to live unless God wills, and then only 
as  God wills. Like other and more acquiescent 
Romans, Loisy has no norm by which to judge 
the transformations which the Gospel undergoes, 
other than the Church’s acceptance of them. 
Such a rule is full of peril; and in opposition to 
it, our evangelical contention, learned from the 
Apostle, has been steadfast; the changes of the 
surface, which are inevitable, can only be pre- 

“ Development of Christian Doctrine,” pp. 200-1. 
“ The Gospel and the Church,,, p. I 50. 
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served from misdirection by a .continual appeal to 
the past and an ever-fresh apprehension of the 
spiritual contents of that past. In the Old Testa- 
ment religion, Paul felt that there was a living 
heart which he could not afford to lose, though 
the mass of his nation were actually losing it 
through not going back far enough. They went 
for their authority to yesterday, when the system 
of Judaism was already becoming altered and 
devitalized, but he went to the beginning; and in 
renewing Abraham’s experience, which was the 
essential thing, he came into the true succession 
from which the others had strayed. Newman 
complains of the Reformers that their zeal in re- 
turning upon the Scriptures a s ’a  test was anti- 
quarian. ‘‘ Their rediscoveries from primitive 
times were, for the living Church, novelties or 
dead anachronisms.” Such a charge is both true 
and false. They were “ novatores,” as Paul was, 
but that was because their zeal was not anti- 
quarian ; what interested them in the past was a 
life which they found in it, and found again in 
themselves; and that unity of experience made 
them fearless in their renovation. As they were 
keeping all that was essential, they did not shrink 
from clearing away the accretions which had 
gathered about it, and thus they were able to 
change the whole outward aspect of worship 

Ward’s ((Life of Newman,” I. SS. 
I9 

. 
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without rejecting anything which was of the 
heart. 

* 

A second point of interest in this appeal to 
Abraham is the recognition by Paul of that two- 
foldness in the religion of Israel which modern 
critical discussions have forced into prominence. 
Any ordinary observer, reporting on the Old 
Testament piety, would have acknowledged little 
else than altar, sacrifice, priesthood, ritual. That 
way of approach to God was sanctioned by the 
Law, it was dignified by stately ceremonial, and 
it was worn smooth by the custom of centuries 
Throughout the great part of Christian history, 
devout theologians, who everywhere saw types 
and shadows of the Christ, have been content to 

I accept this Jewish tradition of the one acceptable 
way; and it is only within the last century that 
the unembarrassed study of scholars has seriously 
called attention to another and directer way of 
approach, in which priests and ordinances played 
no part at all. One can only marvel how this 
discovery was so long delayed, for when once it 
was announced, many were ready to  say that 
they had always known it. In every part of 
the Old Testament men were now seen dis- 
regarding priestly intervention, and speaking 
with open face, for themselves to God. In  pre- 
critical times, the glory of Christ’s sacrifice had 
SO irradiated all sacrifices, and given them such 
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an air of prominence and necessity as forced good 
men to explain away whatever looked like dis- 
paragement. But the facts of spiritual life, as 
Paul by sheer divination discerned them, were 
against any such cavalier dismissal of the pro- 
testations of successive prophets. “ According 
to Jeremiah, religion essentially implies a spiritual 
relation to God, independent of the emblems con- 
nected with the ancient worship of Israel. T h e  
circumcision of the future is to  be that of the 
heart.l . . . To the Deutero-Isaiah, religion 
means spiritual communion between the soul 
and God.” Jeremiah (7 22,3) asserted that what 
God required of His people even at  the beginning 
was not sacrifice but obedience. “ Thou .desirest 
not sacrifice,” says one poet (Ps, 5 1  l6-I7; cf. Ps. 
40 50 8, etc.), “else would I give it. . , . The 
sacrifices of God are  a broken spirit.” In  many 
parts and ways the same lesson is enforced, that 
forms are  irrelevant, that priestly intervention of 
any kind is excluded, and that the one thing which 
counts in religion is the temper and attitude of 
the heart. I t  was the significance of this noble 
line of witnesses which flashed upon Paul’s mind 
as he made his appeal to Abraham. T h e  argu- 
ment with which his converts had been pressed 

The demand for the circuincision of the heart appears, it is 
true, in Deut. 10 lG, 30 ; but the idea may none the less be 
a contribution of Jeremiah’s to the thought of that age. W. E. 
Addis (“ Hebrew Religion,” p. 202) thinks these passages addi- 
tions to the code. 
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was that whilst conversion, with its raptures and 
its powers, was of profound interest, it did not 
make them Christians. In order to attain that, 
they must go to school with Moses; they must 
enter the community of Israel, must share its life 
and submit to its rules ; and so long as this was 
wanting; their religious standing could never be 
secure. To such an argument Paul makes answer 
that their own experience, prior to circumcision, 
had not been that of outsiders, and farther, that 
throughout the whole spiritual history of Israel 
this unencumbered way had been open and ac- 
cepted. Before Moses was born, the word had 
already been spoken which made so much of his 
minis try superfluous. “ The Scripture, foreseeing 
that God justifies (present tense, for this is the 
constant rule) the whole of mankind1 by faith, 

Where no contrast with Israel is involved ~h &%r] can bear 
this larger sense. At.the Last Day, there are gathe,red before 
Christ “all the nations” (Mt. 25 32), not Gentiles only. The 
commission to ‘‘make disciples of all the nations” (Mt. 28 
is equivalent to “preaching the Gospel to every creature” 
(Mk. 16 15). “The leaves of the Tree of life were for the heal- 
ing of the nations” (Rev. 22 ’)), of all mankind. In his mission 
preaching, but for one stubborn exception, Paul saw the promise 
(Gen. 18 swiftly coming true that “all the nations of the 
earth ’I should be blessed j so he writes (Gal. 3 13), ‘( Christ hath 
redeemed us (Jews) from the curse of the Law (6 V ~ ~ O S ,  with 
which Gentiles had nothing to do), that upon ‘the nations’ (a 
silent quotation) might come the blessing of Abraham ”. In the 
promise strictly interpreted (Gen. 28 14, etc.) Israel stands over 
against T ~ C  26tq as an instrument of blessing to them ; but Paul 
understands the seed as meaning not Israel but Christ (Gal. 3 l0). 
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proclaimed in advance the good tidings to Abra- 
ham that ‘ in thee the whole of mankind shall be 
blessed ’ ” (Gal. 3 *). 
conditions and forms this marvellously individual 
thing called faith appeared ; wherever a man, look- 
ing with his own eyes and trusting with his own 
heart, came to God, there blessedness was ex- 
perienced. Paul would have swept together all 
the emancipating expressions in the Old Testa- 
ment, in which formalities were disowned, under 
the one rubric : ‘(the blessing of Abraham comes 
thus upon his children ”. Indeed, as it appeared 
to Paul, this blessing is inconceivable on any other 
conditions, for even the just man must live by faith 
(3 11), That is his estimate of what the religion of 
the open face and of fellowship at first hand is ,  
worth, and ever has been worth. 

Wherever and in whatever . 

But if this way to blessedness has always been 
open, apart from law and form and ceremony, the 
question rises as to why the Law was given at  
all. If no adverse witness were furnished by 
experience, law might seem a necessary ex- 
pedient. Life is not all made up of impulse and 

, inspiration, it requires also some element of 
rule and custom. “Pharisaism is not the de- 
. terioration of a good man,” says Nietzsche some- 
where; “it  is often the necessary condition of 
his being good.” And yet when Paul looked 
back over the triumphs of the religious life, h e  
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did not find them along the way Of l aw;  in fact, 
that way seemed rather to have carried men up into 
a cul-de-sac, from which they had to  return as they 
came. 
Paul Seems to offer a reason for this failure. In 
rabbinical teaching, the Law had been con- 
ceived of as coming through the mediation of 
angels2 (so Heb. 2 2 ;  Acts 7 381 9. This was an 
imaginative form, by which the glory of the Law 
was nafvely enhanced, and a thinker might have 
hesitated to say whether it was truth or poetry. 
John Henry N e ~ m a n , ~  in one of his “ Sermons,” 
maintains that “ the course of nature which is so 
wonderful, so beautiful and so fearful, is effected 
by the ministry of these unseen beings. . . . 
Nature is not inanimate; its daily toil is intelli- 
gent; its works are duties. . . . Every breath of 
air, and ray of light and heat, every beautiful 
prospect is, as it were, the skirts of the garments, 
the waving of the robes of those whose faces see 
God in heaven.” Such writing will always have 
its appeal to a certain class of minds, and the 

Holtzmann classes this as one of “the seven most notable 
C m C e S  i?zh‘$retztm ; Rom. 5 la, 8 3, g ti j I Cor. I 5 4G j I1 Cor. 5 j 
Gal. 3 ; Phil. 2 ”. The suggested interpretations are num- 
bered by hundreds, but for the beginning of straightforward sense 
one must turn to Jowett. Lightfoot and Ramsay darken counsel. 

See on the mediation of angels-Lightfoot and Lietzmann, 
ad ZOC.; Hollmann, “Welche Religion hatten die Juden als Jesus 
auftrat ? ” p. 28 seq. ; Deissmann, “ Paulus,” P, 73. 

In one of his hardest passages (3  ’’1 ‘O),l , 

’ 

“Sermons,” 11. 361-2. 
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fancy which it expresses lies clear of any risk of 
disproof; but if, a t  any time, this were allowed 
to harden into a dogma, it might gravely impede 
the movement of scientific thought. And that 
was the result of the petrifaction of this effort of 
the rabbinical imagination. I t  had been intended 
to magnify the Law by showing that man had no 
part in its publication, but the ultimate result was 
to diminish God’s part. “The  Law was given 
by angels,” says Paul, “ through the agency of an 
intermediary. So this intermediary (i.e. Moses) 
took his coinmission not from one persun.” Be- 
tween Moses and God there was interposed this 
body of angels, so that the people, in receiving the . 
Law,-dealt with God only at two removes. “ I t  
sounds like a paradox to modern ears,” says 
Jowett,2 “ to  place the superiority of the Gospel 
over the Law in the fact that the Law had a 
mediator and the Gospel had not. Yet such is the 
Apostle’s reasoning. , . . He who is interposed 
between God and man intercepts instead of re- 
vealing . . . The dispensation of mediation 

16 peahp-the mediator just referred to : so I Thes. 4 O- 
;v r+ +ypar&--this matter, and perhaps Heb. 2 14, roS 8avcirou 
(so Rendall in Zoc.) j so I1 Cor. 5 Lightfoot takes 
the definite article as expressing the idea, the specific type. 
Winer (p. 133) will not allow to the article the force of the 
demonstrative pronoun. 

* 

; Col. 4 lU. 

a P. 150. 
Dr. Schechter supplies a curious parallel to this from Jewish 

thought (“Aspects of Rabbinical Theology,” p. 291) : ((When 
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is inferior to that of the open face.” The desire 
for an absohte directness of relation governs the 
whole Epistle, and one smiles a t  the thought of 
what Paul would have said of so quaintly Jewish 
an accumulation of indirectnesses as we find a t  
the beginning of the. Apocalypse ( I  ’) : “The  
revelation of Jesus Christ which God gave to 
Him to show to His servants, and He sent and 
signified i t  by His angel to His servant John, 
who bare witness”. That is a repetition on the 
heavenly level of the elaborate etiquette of an 
Oriental court, and to Paul it would have seemed 
hampering and vexatious. What he craved, and 
what he fancied Jesus Christ had secured for him, 
was a ministry of the open face. Wherever, 
through history, this had been enjoyed, i t  had 
brought blessedness with i t ;  and if anywhere, 
as in the giving of the Law as described by the 
rabbis themselves, intermediaries had been ad- 
mitted, there was little wonder that the system 
led to disappointment. 

But this consideration sends us  back with fresh. 
perplexity to the question, Why was the Law 

) , 

Israel heard the commandment, Thou shalt have no other gods 
before Me, the Evil Yezer was uprooted from their hearts ; but 
when they came to Moses and said, Be thou our messenger 
between us and God , , , the Evil Yezer came back at once in  
his place. Every separation from God, though not with the 
intention of sin, but with the purpose of establishing an inter- 
mediary, is considered as the setting up of another god, who is 
the cause of sin.” . 
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given ? What providential purpose did i t  serve ? 
If apart from it, the great ends of religion were 
attained, and if, through its indirectness, it actu- 
ally obscured a man’s relation with God, would 
it not have been better away? To this,.in logic, 
only one answer can be given; but, as we have 
seen, there were present in Paul’s nature forces 
much more influential than that of mere 1ogic.l 
There was a profound reverence for old associa- 
tions and for people amongst whom he had been 
brought up, a conservatism of sentiment which is 
worthy of all respect. ‘( By his anxiety to uphold 
the sanctity of the Law, which nevertheless he 
had discarded, Paul compromised his position,” 
says Dr. Ernest Scott. “ H e  encumbered the 
defence of Christianity with a difficulty which 
was wholly superfluous. In all his thinking, Paul 
is still haunted by his Jewish conscience. Dis- 
cerning clearly that the Law, as  a defective 
instrument, must now be thrown aside, he feels 
himself obliged at every turn to make terms with 
it, preserving to i t  some shadow of authority, 
while declaring in the same breath that its day 

Deissmann (“Paulus,” p. 75) : God’s dealings with Israel 
are to Paul the Jew a religious torment more than a thought 
problem. In thought no solution is discovered; in trying 
again and again to get free, he only entangles himself afresh in 
the net ; and the answers which he gives are not speculative 
conclusions, they are mere rendings of the net under the weight 
of his religious intuition.” 
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was past.”’ Paul’s argument, if pressed to its 
conclusion, would have proved not only that the 
day of the Law was past, but that it never had a 
day; but against such a conclusion his nature 
was in arms, For one thing, he believed with all 
his heart in Providence ; he was convinced that 
things do not happen, they are appointed by One 
who sees the end from the beginning; and an 
instrument which had played so large a part in 
history as the Law must have had a Divine in- 
tention. Through a difficult passage (3  lG-4 T), he 
labours to show that something can still be said 
in defence of i t ;  but, in spite of his loving in- 
genuity and his sentimental reverence, it must be 
allowed that the plea is of no considerable force. 
I t  will always be read with interest because of 
its intimately personal quality, and one part of it 
is extraordinarily touching in its magnifying of 
Jesus Christ. But what had gone before in his 
life, had done its work; the Law had been ex- ‘ 

posed in its religious futility; ’and it is vain even 
for an Apostle to build up again what he has . 

destroyed. 
In Paul’s 

thinking and feeling, Christ was so absolutely 
the centre about which all things turned, that it 
seemed to him in no way exorbitant to suppose 
that an arrest had been put upon the progress of 
history until the predestined Master should arrive. 

I 

The deepest note is struck first, 

Ernest F. Scott, ‘( Apologetic of the New Testament,” p. 92. 
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To occupy the scene merely until the chief Per- 
former was ready may not appear a very digni- 
fied function for the Law, of which such glorious 
things had been written, but it is the best that 
Paul can imagine. I t  played a lowly part, dis- 
charging some humble tasks of preliminary dis- 
cipline in order to bring men into the appropriate 
mood for welcoming the Christ. I t  was true that, 
in age after age; blessedness had actually been 
enjoyed by the men of faith; but all such Old 
Testament experiences, as one surveys them from 
the standpoint of Christian privilege, contained an 
element of anticipation and adventure ; the brave 
confidence exhibited seems wholly disproportioned 
to any revelation of God which had yet been 
granted, Paul is conscious of this, and he finds 
a reason for it in the very wording of the promise. 
It was [‘ to Abraham and his seed” that the prom- 
ises were made. In all the passages which may 
be referred to (Gen. 22 18, 13  16, 17 *), the “seed ” 
unquestionably is Abraham’s whole posterity ; but 
no Jew of Paul’s time, and few theologians of any 
time, would allow the strict historical meaning of 
a verse to stay his argument; so the Apostle con- 
tinues (3 l’j) : [‘ He saith not, And to seeds, as of 
many; but as of one, And to thy seed, which 
is Christ ”. From of old, the. coming of this 
conspicuous Descendant of Abraham had been 
heralded, dimly at first but with always growing 
confidence. His nearer approach had quickened 
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hope and longing in the hearts of men, for this 
dream of the Messiah included a11 the best that 
even God could send to His people. The Christ 
was not to be a single blessing, but all the Divine 
blessings in one; so that any expedient seemed 
justified which enabled men rightly to welcome 
this !‘ unspeakable Gift ”. In this connexion, the 
Law seems to have discharged a ministry partly 
of exasperation and partly of tutelage, but it 
has no worth or standing of its own, and its sole 
prosperity is found in its success in bringing men 
to Christ, The images which Paul uses will not 
to every one seem relevant ; but for Paul himself, 
and for thousands coming after him, they have 
declared the inmost facts of life. 

“The Law,” he says first (3 19), “ was added 
to multiply transgressions, until the Seed should 
come to whom the promise was given.” ‘‘ Where 
there is not a law, there is also no transgression,” 
he asserts in another Epistle (Rom. 4’lG). “ Where 
there is no law, sin is not reckoned ” (Rom. 5 13) ; or, 
as he more sharply puts it in the seventh chapter of 
Romans(v. 7) : ‘( I should not have known sin but 
through the agency of law; for I should not have 
been aware of evil desire if the Law had not said, 
Thou shalt not covet ”. That is, as we have seen, 
the doctrine of liabelais, though on a different 

U Lietzmann,” p. 243 : (L Nicht urn den Uebertretungen zu 
wehren, sondern urn sie zu mehren, und, nach Rom. 4 5 13, 

zur bewussten Sunde zu stempeln ”. 

1 
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plane. ‘‘ When men of honour are brought under 
by base subjection, they turn aside to break the 
bond of servitude ; for it is agreeable to the nature 
of man to long after things forbidden and to desire 
what is denied them.” This mood is terribly por- 
trayed in the seventh of Romans, though it is too 
freely attributed by Paul to his fellow-men. At 
the time of his conversion, he had not yet taken 
a step towards the Christian Church so far as 
opinion was concerned ; but in weariness of heart 
and in the growing sense of disenchantment he 
had travelled far, and thus he was ready for any- 
one who bore even the look of a Deliverer. Such 
a conception of the Law keeps for it still a real 
function in the religious life. 

This is amplified in ‘a succession of images, 
which all represent the growing impatience with 
which men submitted, and thus unconsciously 
were prepared to give Christ a welcome. The 
first of these is the metaphor of a jai1er.l “The  
love of freedom is a prison flower,” says Heine ; 
(‘ it is in confinement that the worth of freedom is 
first perceived.’’ Paul had’ learned how the Law 

1 It is a fair question if the jailer (as in Bruce) should be re- 
garded as a separate image ; clearly it is less developed than the 
others, but vv. 22-3 do convey a suggestion of discipline. Light- 
foot (p. 148) insists that c r u y h - X ~ t ~  is not merely an equivalent 
of (6  to include ”. In Wisdom, 17 lG, a man hard pressed by 
conscience and exaggerating his troubles is said to be ((kept 
straitly shut up in a prison not of iron ”. 

a Deutsche Auswanderer.” 
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made men uneasy, and conscious of their faults, 
but it could do nothing to remove these faults, 
I t  spoke abundantly of forgiveness. T h e  ritual of 
sacrifice was one elal5orate expression of the sense 
men had of sin and of the mystery of its reinoval ; 
and the development of the law of sacrifice be- 
tween Deuteronomy and Leviticus shows how 
deeply men were thinking of these matters. 
National disaster had brought gravity of temper, 
and the law of sacrifice had step by step kept 
pace with the increase of that gravity. Common 
souls are quickly satisfied with a ritual of any 
kind; and in Israel there were many who mut- 
tered through the required acknowledgments, 
complied with the appointed forms, and left the 
matter there. But wherever passion was intense, 
the, Hebrew piety broke away from this routine 
of ritual, and called to God for some more effectual 
remedy. The conflict of Augustine and Pelagius 
runs back far beyond the time of these great pro- 
tagonists, for there is a perpetual strife between 
men ,of vehement nature and those for whom 
propriety of conduct' is easy; and the deeper- 
hearted Psalmists are all describable as  Augus- 
tinians in their feeling that sacrifices are  and must 
be vain, and that, in forgiveness, God must count 
for everything1 Thus the Law, by its very weak- 
ness, drove men back upon God, which is no 

141 a, etc., etc. 

* 

E.g. Ps. 25 **, 32 G, 46 O, 50 $-IG, 51 10,17, 69 3 0 ~  31, I rg lo8, 
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trivial service. Meno accuses Socrates of being 
like the cramp-fish which benumbs anyone who 
touches it ; by his questions and distinctions, he 
made .men unable to grasp what, yet, they were 
sure they knew. And Socrates, in answer, ex- 
amines a boy in i-nathematics so as to lay his 
ignorance bare, and then he says: “You see that 
from the beginning he did not know, though he 
fancied that he did, and answered as if he knew 
what he was talking about. Now, through finding 
himself at a loss, he thinks himself as ignorant as 
he is. . . . In bringing him to this, have I done 
him any harm ? Have I not rather set him for- 
ward a little in the way of discovering the truth ? ” 
That, essentially, is Paul’s plea for the Law ; by 
creating a sense of helplessness, it made men 
ready for “ the Breaker ” (Mic. z 13), who comes 
of God to lead the captives out and home. “Or- 
dinarily,” says William Guthrie of Fenwick,2 
speaking in harmony with the religious expe- 
rience characteristic of his age, “ ordinarily the 
Lord prepareth His own way in’ the soul ’by a 
work of humiliation, and discovereth a man’s 
sin and misery to him, and exerciseth him so 
therewith, that he longs for the Physician, 
Christ Jesus.” “Before faith came we werz 

1 U Meno,” 80-84. 
9 U The Christian’s Great Interest ” (Smellie’s edition), p. X I .  
3 Lietzmann (p. 243) speaks of the Law as making evident ‘( die 

Aussichtslosigkeit des Gesetzesweges ’’. 
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kept shut up under the authority of law’’ 

The paedagogus is a half-humorous comparison ; 
for the Law’is presented under the guise of  a 
household. slave charged with the care of a boy, 
and responsible for his safety and for keeping 
him out of bad company. Among the Romans, 
as Ramsay notes,l “the paidagogos gave some . 
home instruction to the child; he was a Greek- 
speaking slave, who looked after the child and 
taught him to use the Greek language ”; and in 
the only other New Testament passage in which 
the word is used (I Cor. 4 16), this later Romanised 
meaning2 is suggested:, “Ye may have a host of 
elementary instructors, but ye have not many 
fathers ’,, Here, in Galatians, there is no hint of 
teaching but only of tutelage, as in a famous pas- 
sage in Plato :3 “ How does your paidagogos 
exercise his authority? In taking me to my 
schoolmaster’s, to be sure.” It was no very digni- 
fied office, and in Rome it often happened that 
a slave fit for nothing else was employed for this 

a “ Clement of Alexandria also suggests the element of teach- 
ing : “Philosophy was a paidagogos for the Greek world, as the 
Law was for the Hebrews, to bring them to Christ ” ; cf. New- 
man (Ward’s “ Life,” 11. 57) ; “in weakening Oxford we are 
weakening our friends, weakening our own de facto paidagogos 
into the Church. Catholics did not make us Catholics, Oxford 
made us Catholics.” 

(3 9. 

“ Hist. Commentary,” p. 383. 

Lysis,” 208. 



CHRIST THE WHOLE OF CHRISTIANITY 305 

purpose, The  Law, at  best, it seems, was like a 
kindly servant-a good old soul who, with his 
cautions and admonitions, might discharge a use- 
ful function, if only it were clear that his authority 
was for the time of childhood on1y.l He spoke 
sharply sometimes, for without that he would 
not have been obeyed at all. It is good that 
children should be under restraint, but if this 
is maintained beyond the fitting time, it becomes 
a mere source of irritation. When faith comes, 
and a man has grown up, the pedagogue cannot 
too promptly retire. 

The  image of the steward needs no interpreta- 
tion. H e  acts for the heir, whilst he is under 
age. A boy of position finds that his wishes, as 

. to what must one day be his own, are  never 
consulted. He has to do what he is told, and 
accept what is appointed for him; and in the 
early stages of life, nothing is more educative 
than this habit of obedience and respect. “ W h a t  
is the hoop that holds boys staunch ? ”  asks 
Emerson.a “ I t  is the iron band of poverty, of 
austerity, of necessity which, excluding them 
from the sensual enjoyments which make other 
boys too early old, has directed their activity into 
safe and right channels, and has made them, de- 

1 Ct I1 Cor. 3 13:  (( Moses put a veil upon his face,” not 
because of its dazzling brightness, but that the people might not 
see how fast that brightness faded. 

2 0  

’ 

(‘ Life,” by Richard Garnett, p. 26. 
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spite themselves, reverers of the grand, the beauti- 
ful and the good.” In  Paul’s own life, the Law 
had so controlled him from the first, that he was 
able, in his manhood, to claim that he had “ lived 
in all good conscience unto this day ’’ (Acts 23 I), 

and he was never disposed to make light of such 
a service. Pe t  when he surveyed his past, it  was 
with- a sense of estrangement, as if it were the 
record of another man. Of the methodized re- 

* ligion to which he and his friends submitted in ’ 

,Oxford, John Wesley confesses1 that it was “ the 
faith of a servant, not that of a son ”; and Paul, 

-in.like fashion,’ looked back to a time when he 
was “held in bondage under the rudiments of 
the world ”, (4 ”, “ observing days, and months, 
,and seasons, and years”  (4 l0), a time when he 
‘needed in everything to be told his duty. Once 
.he had thoughtwith approbation of such a temper, 
but-now it looked strangely slavish, and the notion 
that his converts might actually end in that made 
him afraid (4 ?). W e  all had to pass through that 
stage because we were children ; but we are grown 

+ U P  nay, And have put away childish, things. 
What  had brought about this change in out- 

look- was not simply the passing of years, it was 
the coming of a new thought of God revealed by 
J ~ s u s  to the world. The  Son of Mary in appear- 
ance was not Xas’ter and Emperor, but  under 
constraint and limitation like His fellows ( h a  

“Journal,” I ,  72 (Tan:zg, 1738). 

I 
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u ~ p o v  4 In the ( (  Lysis,”* Socrates asks a lad : 
“Whatever is the reason that they hinder you in 
this shocking manner from being happy and from 
doing as you please, and keep you all day long in 
bondage to some one or other ? You seem to get 
no good from your fortune, large as it is, but 
every one seems to have more to say about its 
disposal than you.” And when it appears that in 
some things the lad does get his way, whilst in 
others he does not, he modestly offers the ex- 
planation: “ I  suppose that is because I under- 
stand ’the one class of things, and I do not 
understand the other ”. And certainly, this Son 
of man so managed His life that for Him there 
was no bristling ‘forest of restrictions.2 He lived 
in the things which He understood, and thus He 
was a free man, Instinct might recoil at the near 
prospect of death, but His will remained unshaken. 
He willed always what God willed, and thus He 
showed no  temper of rebellion; He was not a 
servant but a Son, and His attitude towards God 
was that of free and joyful obedience. The motto 
of His life was found in the words of the 40th 
Psalm (40 ? ;  I-leb. 10 “ I come to do Thy  will, 

1 Lysis,” 209. 
Q H. R. Mackintosh ((( The Person of Jesus Christ,” p. 393), 

quotes from T. H. Green : ‘ r  It is because Jesus, under limiting 
conditions, lived a life which is limited to no conditions, and 
under special circumstances proclaimed a principle which is ap- 
plicable to all circumstances, that His life and His principles are 
rightly called absolute.” 
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0 God ”. Such a life was a new beginning in the 
world; it set a new fashion of obedience, and 
created the power by which that fashion could be 
maintained, for “ H e  that is joined to the Lord ‘is 
one spirit” (I Cor. 6 IT). T o  Paul it seemed that 
there was a real interpenetration of life between 
Christ and those who held to Him, such that, 
through His Sonship, they received the standing 
of sons also (Gal. 4 ”. His Spirit mastered their 
spirits, and taught their unaccustomed lips to 
speak to God as He did; and once they had 
learned that, their bondage was a t  an  end. 

God sent the Spirit of His Son into our hearts, 
crying Father, dear Father! so that thou art  no 
more a slave but a son ” (4 O). This principle of 
unity of life with Jesus, which faith secures, 
carries us over many difficulties in Paul’s thinlr- 
ing. His conception of substitution,l e.g., has 
nothing artificial or external in it, for men are 
drawn by the oneness of spirit into the same at- 
titude with their Lord. His self-surrender is 
spoken of as if it were a kind of purchase price for 
their liberty (2!ja;ayopctay) 4 6 ) ;  but really, in His 
self-surrender those who eternally are one with 
Him gave themselves up, and thus they are no 

. 

To understand the moral constraint of substitution, we may 
reverently compare Gal. 4 la : I (  Come to my position, I entreat 
you, brethren, as I have’come to yours”, By coming to be 
under the authority of law like them, Jesus brings men to be 
sons of God like Himself, 
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longer slaves but sons, and they serve God with 
a loving mind. That is all extraordinarily, per- 
sonal; we can see Paul straightening his back, 
and beginning to look to God in a new way, and 
to serve in another spirit. In  his rebellious 
fashion, but with an absolute justice of perception, 
Niet2sche.l explains, ‘ I  Jesus said to His Jews, the 
law was for servants; love God as I love Him, 
as His son! What  have we sons of God to do 
with morals?” “Wha t  is done out of love 
always takes place beyond good and evil,” the 
ordinary tests and canons do not apply. And 
once more he says, “ The great epochs of our life 
are at  the points when we gain courage to re- 
baptize our badness as  the best thing in us”. 
These are  all Christian and Pauline utterances, be- 

(( Beyond Good and Evil,” pp. gg, 98, 92. Nothing more 
sadly reveals the timidity and conventionality of the Church in 
which Nietzsche was brought up than the multitude of really 
Christian aphorisms which he has published with the apparent 
supposition that they were Anti-Christian. The outstanding 
feature in the Lord’s character, says Weinel, was ‘( His unbend- 
ingness )’ ; if Nietzsche could have had that credibly presented 
to him, his life might have been transformed. T. R. Glove1 
(“The Christian Tradition,” etc., p. 159) : ((Where Christ has 
touched human character in earnest, the Bismarck ideals have 
been challenged at once, and the school of Bismarck has always 
realized the danger of a free gospel. A tame-cat clergy, with a 
gospel of the mailed fist, may be tolerable ; but men in whom 
Christ lives, men prepared to champion their fellow-men in . 
Christ.% spirit-these are intolerable in any community ruled by 
the ideals of Bismarck, English, German, Russian or Roman,” 
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longing to the new free morality of grown men. 
“When we were seeking to be justified in Christ,” 
says Paul (Gal. 2 9, “we were found sinners ” ; 
i.e. we affronted the proprieties and did what was 
glaringly unusual, but we were not abashed by 
men’s opinion. For we had grown up, and were 
living no longer at  the direction of a timorous 
society, but of the true Lord and Lover of men, 
speaking now in our own souls. 

. 

. 

Thus Paul’s argument against the Law as a 
necessary supplement to faith is completed. Even 
when the Law was enthroned, it was possible for 
men to break their way withbut its countenance 
into the immediate presence of God, and to know 
the blessedness which that secures ; but now, with 
the coding of the Son of God, the Law is wholly 
obsolete. It never was indispensable, and now 
it is a mere intruder. How witless then, to turn 
back from that which promises all things to a 
system so triumphantly discredited ! The bless- 
ing of God is for the free. 

The passage of expostulation and pleading 
which follows is rich in its exhibition of the heart 
of Paul, but it adds nothing to his thought. Only 
at  the end of the chapter (4 21 seq.), he condescends 
half-playfully to their incapacity, and tells them 
a story,l in which, though he begins like a rabbi, 
he rises to the highest. In the 87th Psalm, the 

So Findlay, (( Expos. Bible )I-‘( Galatians ’I. 
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poet had imagined strangers from proud em- 
pires, drawn by God to seek their citizenship in 
Zion, and learning to look to her as mother And 
we, says Paul, we also have been drawn by a 
divine constraint to that Jerusalem which is 
above and is free, and “ i t  is she who is’our  
mother”. He looked to a swift increase of the 
Christian fellowship (4 ‘7, not due to any common- 
place or worldly motives, for people added to the 
Church on such terms are slaves as much as  any. 
of their neighbours. One by one God .tails. His 
children (Rom. 8 20), and each is born of miracle 
after Isaac’s fashion (~d ’IuaAc 4 zs). As indi- 
viduals, God deals with men, and there can be no 
graver declension than to refuse that privilege of 
fellowship a t  first hand, and to huddle back into 
the mob of those without eyes and without pur- 
pose.2 (‘ For freedom Christ made us free ; stand, 

1 The reading of the LXX .(Ps. 86 G, is-p$rr]p Z C I Y  ;per 
ifv6ponopJ‘ each shall call Zion, mother ! yea, each man was born 
in her”. This reading was clearly in Paul’s mind. Moffatt 
(‘( N.T. Introd.,” p. 86) takes the phrase as an echo of the talk 
of the Judaizers,-a suggestion which has no justification and 
no probability. Such people do not rise to poetry j and if the 
phrase had been used by Paul with a sense that this was the 
Judaizers’ claim, the gmphasis would have been on &@U rather 
than on  it is she that is our mother ”. 

Vinet repeatedly, in his ‘( Essays on Moral Philosophy,” re- 
turns upon this : e.g., (‘ Comment jeter dans une masse con- 
fuse, fondre dans le lingot social, l’&tre que Dieu a mis B part, et 
qu’h part I1 a honor6 de son amour, et, s’il faut tout dire, honor6 
de son colEre ” (p. I I 3). (( Aussi longtemps que l’individu attend 



3 12 CHRISTIAN FREEDOM 

therefore, and be not again brought under a yoke 
of thraldom ” ( 5  ’) ; for this individual experience 
of the grace of God in Jesus Christ is abundantly 
sufficient of itself, without any added rule, to 
carry men through to the end. 
un jugement au del& de ce monde, il est plus grand que la 
socidtC qui n’en attend point. I1 ne peut admettre 1’6galitC entre 
hi-mCme et la sociCt6, qui n’est pas un Ctre mais un arrangement 
entre des Ctres. I1 sent que la substance I’emporte sur la forme, 
et ce qui doit durer sur ce qui ne dure pas. L’immortalitB de  
1’Ame ddtrdne la soci6t6, et la met aux pieds non de l’individu, 
sans doute, mais de l’individualitd ” (p. 109). 


