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CHAPTER VI1 

T H E  FRUITS OF T H E  SPIRIT O F  JESUS 

‘( A personal religious life tends to produce a personal moral 
life.”-JOHN WARNECK. 

PAUL’S first word as he enters upon the ethical 
portion of his Epistle ( 5  13) betrays his sense of 
urgent danger. “Ye  were called for freedom,l 
only use not your freedom as a starting-point 
(et7 &+opp$v) for the flesh.”2 Freedom is in 
all cases a testing experience, which may dignify 
a man’s nature, or it may intoxicate and madden 
him, Emerson describes3 with emotion the way 
in which the negroes in the West Indies cele- 
brated their emancipation : “On the night of the 
31st July, they met everywhere in their churches 

1, e r  ’ &vOepiq --with a view to ; for this use of Bri, cf. 
I Thess. 4 1 j I1 Tim. 2 j Eph. 2 10 ; Winer, (( N. Test. Greek.” 
(9th edition), p. 492. See Deissmann’s, “Paulus,” p. 101, 
1‘ Light from East,” pp. 327-8, about slaves formally sold to a 
god h’ &uOfpiq -in order that they might be set free. 

2((The flesh,” not in any narrow signification as equal to 
sensuality : “The works of the flesh” (v. 19) are very largely 
faults of temper and self assertion ; here (v. I 5) biting and 
devouring one another ’’ is a work of the flesh ’’. 

IV. 206. 
(313) 
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and chapels, and when the clock struck twelve, 
on their knees, the silent, weeping assembly 
became men. They rose and embraced each 
other; they cried, they sang, they were wild 
with joy, but there was no riot. Some American 
captains had left the shore and put to sea, anti- 
cipating insurrection and general murder ; but 
with far different thoughts, the negroes spent the 
hours in their huts and chapels. I have never 
read in history anything more touching than their 
moderation.” But the test of freedom is not 
exhausted in the first hours of its enjoyment, and 
many who have survived the earlier strains have 
succumbed to those which came after. Professor 
R. A. S. Macalister records1 the stages of events 
in Palestine after the ‘I Young Turkish ” revolt 

‘in 1908. ’ At first, in Jerusalem, there were mani- 
festations of exuberant goodwill. ‘ I  Supercilious 
old ‘Muslim Sheikhs and bigoted Jewish rabbis 
might be seen embracing on the streets. On all 
sides was heard the glad cry-liberty! But a 
short six weeks ‘later, people were beginning to 
look each other in the face and to ask appre- 
hensively what was to happen next, for the 
new-born liberty was growing to a veritable 
Frankenstein monster, with many-sided and unex- 
pected energies. . . . ’Throughout the country, 
the Sheikhs thought they saw their opportunity 
to regain the long-suppressed power of their 

‘‘ Civilization in P%.lestine,” pp. 127.8. , 
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aqcestors, and the consequent brawls filled the 
hospitals with wounded men. . . . All over the 
country the same story was told-an alarming 
outbreak of lawlessness and crime of all kinds. 
. . . The hopes and aspirations are, we doubt 
not, for the best; but the tradition of centuries of 
corruption and extortion on the one hand, of 
timidity and apathy on the other, and of selfish- 
ness on all sides, is not to be broken down a t  
once;” Men‘ are everywhere the creatures and 
slaves of habit, accustomed, even without noticing 
the extent of their subjection, to let their life run 
along the grooves of accepted forms of speech 
and action ; and when these are broken up, there 
is bound to be a time of jolting and floundering, 
during which each may strike out for himself 
along whatever lodks like a track1 In every 
great age of emancipation there has been, at  
least, a fringe of reckless spirits, who have dis- 
credited the whole movement. Some of the men 
of. Miinster had touches of real nobility, but the 

‘ lust after a new beginning in everything took hold 
of them. The Scriptures were thrust aside, for 

1 Dr. Oman, “The Church and the Divine Order,” p. 217 : 
“The outward authority of the Church had so long been the 
sanction of conscience that, without it, men were as swimmers 
who had suddenly discarded their bladders. Some, rule by 
regulation and outward compulsion, some force of an authoritative 
institution, seemed imperatively necessary.” 

2 See Lindsay, ‘‘ History of the Reformation,” 11,462 SCQ.; Her- 
zog, “ Real-Encyc.,” X. 362, etc, 
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the world must be ruled according to the precepts 
of nature and the Spirit.l Month by month, tLe 
pace became more furious, as of madmen trying 
to run away from their. own shadows, and they 
ended in such foul excess. In the beginning of 
the year 1652, a godly Englishman, James Nayler,2 
when he was “in the field a t  plough, meditating 
on the things of God, heard a voice bidding him 
go out from his kindred and from his father’s 
house, and he had a promise given him that the 
Lord would be with him. Whereupon he did 
exceedingly rejoice that he had heard the voice of 
God whom, from a child, he had endeavoured to 
serve. . . , Being made willing and going out 
with a friend, not thinking of a journey, he was 
commanded to go into the West, not knowing 
what he was to do there; but when he came he 
had given him what to declare; and so he con- 
,tinued, not knowing one day what he  was to do 
thenext, and the promise of God, tha! He  would 
be with him, he found made good with every day.” 
That beginning has upon i t  the freshness of 
Galilee; and it ‘is pitiful to pass on to a time 
when hysterical women kneeled to kiss his feet, 

Dr. Inge (“ Christian Mysticism,” p. 217) describes a Spanish 
heresy of the sixteenth century, whose adherents (the Alombrados 
-the Enlightened) held that Church prayers were worthless, that 
the Illuminated needed no sacraments and could commit no sins, 
etc.; cf. Eckhart’s assertion (a). cit., p. 161), U If your will is right, 
YOU cannot go wrong,” and Robert Burns’s account of the 
“ Buchanite ” sect in Irvine (Letter of date 3rd Aug., I 784). 

a Sewel, ‘‘ History of the Quakers, I. 234 seg. 
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hailing him as “the fairest among ten thousands 
and the Son of God,” and when a crowd led him 
into Bristol on horseback, spreading scarfs and 
handkerchiefs in his way, and shouting 4 i  Hosanna 
in the highest ! ” Fox says’ dryly that ‘( James 
ran out into imaginations and a company with . 
him, and they raised up a great darkness in the 
nation ”. “.J4e was dark,” says Fox again, (‘ and 
much out ’,’. But what so extravagantly misled 
him was the cxnmon delusion of those who are 
cast on their own untested inspirations. 

The instinct of the governing man who is 
leading his fellows in revolutionary change is 
commonly to hold them well in hand, under a 
system of detailed orders. “ T h e  Reformers . 
themselves were not unaware of the limitations 
of human nature; and to Calvin, at least, it 
seemed necessary to reconstitute the Church with 
a system of discipline so searching and effective 
as to ensure that the weak and the erring would 
be adequately tutored, governed, and red 
strained”.’ Along with the preaching of the 
Gospel and the right administration of sacraments, 
the exercise of discipline was recognised in the Re- 
formed Confessions as one of the notes of the true 
Church. When James Russell Lowell discusses 

“Journal,” p. 220. 
a Paterson, “The  Rule of Faith,” p. 296, also p. 267 ; cf. 

(‘ Among My Books ”-see essay on ‘( New England Two 
Oman, ‘( Church and Divine Order,” p. 218. 

Centuries ago ”. 
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the stringency of New England in its treat- 
ment of sectaries, he offers in arrest of con- 
demnation the plea that “John of Leyden had 
taught them how unendurable by the nostrils of 
honest men is the corruption of the right of 
private judgment in the evil and selfish hearts 
of men. . . . They knew ‘that liberty, in the 
hands of feeble-minded and unreasoning persons 
(and all the worse if ,they .are honest), means 
nothing more than the supremacy of their parr 
ticular form of imbecility, and nothing less than 
downright chaos”. In the ’  very interest of 
freedom, as they thought, they drew the reins 
tight. Uninstructed creatures must not be left 
to flounder as they could through the great ex- 
periment of freedom, they must be helped across ; 
and since their ignorance and the power of their 
passions made freedom perilous, every step, for a 
time, must be prescribed. Wesley was. very 
conscious of the wild possibilities by which he 
was encompassed, and specially he  was dis- 
quieted by the fanatical talk of some of the 

’ Moravians to whom he owed so much.l Salva- 
tion, they said, implies liberty from the command- 
ments of God, SO for a. believer there is no com- 
mandment at all. Such ambiguous teachings 
might easily have encouraged reckless men to a 
sort of moral anarchy, and, in  view of them, he 
made his orders peremptory and precise. ‘ I  Do 

“ Letter to the Church of God at Herrnhut,” (Journal, I. 306). 

’ 

, 
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not mend our rules, but keep them,” h e  wrote for 
his preachers ; ‘‘ A Methodist preacher is to mind 
every point, great and small, in the Methodist 

and all the sense you have, and to have all your 
wits about you.,, 

Such detailed directions are peculiarly desir- 
able when the conditions of the new adventure 
are ecstatic, as  in Munster, or in the early days 
of the Society of Friends. When a man feels o r  
fancies himself possessed by the Spirit of God, . 
the restraints of mere custom appear imperti- 
nent;  and whilst he may rise to heights of pure 
inspiration, he is  very likely to be hurried along 
by his own cqnceit or his ill-regulated appetites. 
I t  was in such conditions that the Christian 
‘Church had its origin. At the Apostolic epoch, 
says Dr. Harnack, ‘‘ conversions were often, 
.perhaps as  a rule, ecstatic in ch-aracter, that is, 
wrought by the Spirit ”;z and the Apostle had 
knowledge of how fiercely, even outside o€ the 
Church, these tides of excited feeling ran, “ You 
know,” he writes to the Corinthians (I Cor. 
1 2  2, “that  a t  one time you were heathen, 
urged on by impulse and led away to. the dumb 

’ idols.” When visited thus by enthusiasm, men 
. seemed to become, for the moment, mere instru- 

1 6‘ Abridgement of the Summary of Methodist La\,‘, etc., 

a ( 6  The Acts of the Apostles,” p. 258. 

’ discipline. Therefore you will need all the grace ’ 

p. 107. 
I . 
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ments of a hidden Power, so that wherl they 
spoke, it was the voice of Another which was 
heard. The customary reserves and controls 
were submerged, and from their lips, without 
self-correction, there might come the supreme 
witness that Jesus is Lord,” or the shocking 
cry that “Jesus is anathema”. That is the 
weakness of any system indulgent of ecstasy. 
Custom, sobriety, tradition-these are like the 
steadying pendulum ; but if that is detached, and 
the man is left to the impulse of the moment, 
with what swift whirr of noise, and with what 
idle waste of energy, does the machinery run 
down ! . Of this danger Paul had many reminders. 
In Corinth the public assembly degenerated into 
a scene of indecent clamour; men and women 
yielded to what they took as inspiration, and 
voices were raised shrilly to overcry all competi- 
tors, whilst edification was forgotten. O m  ,the 
side of morals the same mischief of individualism 
was apparent; the old restraints had been cast 
off, and men were left at the mercy of their own 
impulses and whims. In the Corinthian Church 
there passed without rebuke a scandal of which 
Paul too strongly says1 that it did not exist among 

dvopci&rat is apparently a Syrian addition to the text. 
Dr. Hodgkin (“Trial of Faith,” p. 77) says ‘that a man 
should have his father’s wife’ was not only named but con- 
doned when Antiochus married in the lifetime of his father 
Seleucus that father’s wile Stratonice ’j ,  For classical phrases of 
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the Gentiles (I Cor. 5 ‘)-an earlier version of 
the sexual abuses which have made the name of 
Miinster infamous. In Thessalonica, people were 
so possessed by the near sense of the end that the 
bonds of custom were relaxed; work was neg- 
lected, and they were sinking into conditions of 
mendicancy (I Thess. 4 l1-I2) ; and along with this, 
there went a corrupting of family life, which even 
threatened promiscuity (I Thess. 4 3-8-specially 
~ b v  (E8eX@v v. 6). The suggestion given in the 
whole passage is of men and women hurried be- 
yond themselves into regions of‘ feeling in which 
they did not know their way. Christian history 
abounds in instances of the same kind-of people 
borne joyously along on the tide of some strong 
emotion far beyond the old familiar settlements, 
to be stranded at last when the tide left them, in 
miry places, through which they had to struggle 
as they might. And the attitude of the officials 
of the Thessalonian Church is not to be wondered 
at when, like the New England fathers, they 
sought by authority to quench the Spirit, and 
treated prophesyings as of no account (I Thess. 

In this common instinct of the governing man 
which seeks for “ a stronger force than persuasion. . 
and a more visible security than faith,” Paul 

5 ’O’ 20). 

condemnation of such a relation, see Findlay, ‘‘ Expos. Gr. Test.” 
- I Cor. 5 ’. 

21 
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seems to have had little share. In his first letter 
to the Corintliians, he does offer a number of 
definite hints,-that money for Church purposes 
be set aside on the first day of the week (16 ”, that 
in public worship not more than three persons in 
succession should speak in tongues or prophesy 
(14 27* zo); in the marriage relation he warns them 
against fanatical strictness (7 seq.), thus in frag- 
mentary fashion, reclaiming the control of conduct 
for sobriety and reason.’ But these are hints, 
they are not laws ; they reveal the common sense 
of a man of large experience who is giving his 
opinion, and he frankly allows that they have no 
Divine authority. “ I  have no commandment of 
the Lord, yet I give my opinion,” he says (I Cor. 
7 25) ;  “ I  speak not by way of commandment” 
(I1 Cor. 8 *). The one quaint exception at which 
it is difficult not to smile is the amazing dogmatism 
of his rulings as to the behaviour and the attire 
of women. “ I t  is shameful for a woman to speak 
in Church ” (I Cor. 14 35) ; ‘ I  judge ye in yourselves 
if it is seemly for a woman to pray unveiled” 
(11 13); “doth not nature itself teach you that if 
a man have long hair it is a dishonour to him?” 
(I I 14) ; ‘ I  for this cause (i.e. since the woman was 
created for the man) ought the woman to have a 
veil, as a sign of authority, on her head because 

’His counsel as regards things offered to  idols-I Cor. 8 ‘, 
10 al-is by no means easy to reconcile with itself. Certainly 
it has none of the precision of statute law. 



THE FRUITS OF THE SPIRIT OF JESUS 3 2 3  

of the angels” (11 l0).l “All I can say is that I 
never heard him mair awe-inspiring,” said Waster 
Lunny of his minister.2 “ Whaur has he got sic 
a knowledge of women ? ” But an Apostle, after 
all, was a man, and throughout his life his mind 
retained the bent it had received in Tarsus, where 
the complete veiling of women was an elementary 
point of respectability;3 and it is interesting to 
note that the Church almost from the first, as if 
by a finer instinct, discerned this.fact, and passed 
these dicta of his prejudice by. 

Three more general suggestions for the guidance 
of his converts invite our attention ;-he bids them 
imitate himself (I Cor. 4 IG, I I ; Phi]. 3 IT, 4 O ;  I1 
Thess. 3 7s O, etc.), hold to the czcstom of the Chzwch 
(I Cor. I I 14 3(1 ; I Thess. z 14), and imitate the 
Lord Jesus (I Cor. I I l; Eph. 5 2 ;  I Thess. I ”>, 
OY God Himself(Eph. 5 I)). 

I. The first of these is a commonplace of mission 
work ; when a man is working where Christianity 
is a new thing he must, whether he likes it or not, 

1 Ramsay (“ Cities of St. Paul,” p. 203) insists that this can 
only mean that the veil is the sign of possessing authority not of 
being subject to it. Unfortunately this gives no adequate ex- 
planation either of S L ~  T&TO or of 6th 706s CiyylXous (see ‘( Lietz- 
mann,” ad Zoc.). I t  may be, as Lake (“Earlier Epistles,” p. 
210) suggests, that the problem of the text is “likely to remain 
insoluble ” j but if we seek a solution, it can scarcely be in 
Ramsay’s direction. 

. 

9 “The Little Minister,” p. 120. 
3 Lake, 09. cit., p. 210 ; Ranisay, 09. cit., p. 202 j Lietz- 

mann, p. 128. 
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accept the responsibility of being an example. 
Dr. Macgregor of Amoy summed up his long ex- 
perience in the phrase,’ “The  Chinese do what 
they see us doing ”. Dr. John Warneck reports 
of the natives of the Indian Archipelago that “they 
look to their elders and teachers as examples, and 
these, in turn, to the missionary. Whatever they 
see these do, they try to imitate.’’ John Kilner’s 
advice to a missionary in.  CeyIon was,3 “ Be sure 
you put yourself into your boys”. But surely 
no one ever proposed this with less of qualification 
than Paul when he wrote (Phil. 4 ’), “ T h e  things 
which ye learned, and received, and heard, and 
saw in me, these things do ”. Such a rule, in the 
letter of it, could scarcely fail to be injurious, even 
if it were limited to the anxious time of transition, 
when the converts were finding their feet. Louis 
Stevenson comments on the way in which, on 
some islands ‘‘ sorcery, polygamy, human sacrifice 
and tobacco smoking have been prohibited, the 
dress of the native has been modified, and himself 
warned against rival sects of Christians, all by 
the same man, at the same period of time, and 
with the like authority. By ‘what criterion is the 
convert to distinguish the essential from the un- 
essential? He swallows the nostrum whole ; 

Quoted by Moody, “The Heathen Heart,” p. 246. 

Findlay, Wesley’s World Parish,” p. I I 7. 
‘‘ In South Seas,” Pt, I, Chap. x. 

’ 

2 ‘‘ Living Forces of the Gospel,” p. 275. 
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there has been no play of mind, no instruction. 
. . . To call things by their proper names, this is 
teaching superstition.” But if any one of Paul’s 
converts attempted in such slavish fashion to use 
his rule, he would have been bewildered from 
the first step. “There was no way,” says Dr. 
Weine1,l ‘‘ in which his congregations better 
realized that morality is an individual art, requir- 
ing a delicate appreciation, than when the con- 
trast between the demands the Apostle made 
upon himself and those,he made upon his con- 
verts came home to them. . . . H e  did not marry, 
his converts were at least suffered to do so. He  
had no settled calling, they were ordered to have 
one. He took no money for his teaching, but he 
found it natural that other‘ Apostles should work 
for hire, , . . To be his true follower one needed 
to copy the pattern of his life, not mechanically, 
but to assimilate it in heart and mind, as he had 
done that of Christ.” But such a kind of imita- 
tion seems to fail just where and just when de- 
tailed guidance is most required,a for those who 
are able to imitate a life in its spirit and direction, 
and not merely in its outward detail, are no longer 
beginners ; they hardly need a rule at all. 

“SE. Pau1,”p. 351. 
a One point of imitation on which Paul did insist was that 

his converts should work, and try to be independent as he was j 

that he calls U walking after the tradition ye have of us . . .” 
“imitatiiig us ” (I1 Tliess. 3 ; cf. I Thess. 4 11, Acts 20 3 ( - 9 \  



326 CHRISTIAN. FREEDOM 

2. A similar difficulty arises in the application 
of the second principle-the practice of the Church. 
Paul asks in one place (I Cor. 14 30), “Did  the 
word of God take its origin with you?  o r  are 
you the only people to whom it came?”  “ I f  
any man is disposed to argue,” he says again 
(I Cor. 11 le), ‘(1 shall tell him only that we have 
no such custom, nor have the Churches of God.” 
That is closely akin to one of Wesley’s Twelve 
Rules for helpers,l “Act in all things, not accord- 
ing to your will, but as a son in the Gospel and 
in union with your brethren ”. Such maxims 
have an immediately obvious value, in reminding 
a man that he cannot make a conscience for 
himself; in morals something wider and more 
authoritative is needed than a man’s own feeling 
of what he thinks to be right. 
commonwealth is to be an ordered unity and not 
an anarchy, if the lives of its members are to be 
ruled by principles which, however flexible, are 
firm and constant, then there must be an inner 
law to which they always respond.”2 ‘‘ An ab- 
solutely secure foundation must be sought for in 
that which is common to all rational beings.”3 
In the passages I have quoted, Paul is pointing 
to some such general standard, to a rule which is 
raised above the variety of circumstances and 
temperaments, by which, in the last resort, all 

If the Christian . 

“Abridgement of Summary of Methodist Law,” p. 107. 

09. tit., p. 295, 
a Barbonr’s “ Study of Christian Ethics, 1, p. 293. 
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conduct must be tested. But such an ideal 
standard has little practical value for the man 
who is making his first stumbling efforts after a 
Christian life. He wishes to be told in detail 
what to do. “ Feeling dimly that everything has 
become new, he will ask : May I still drink palm 
wine? May I graze my cattle on Sunday? Is i t  
wrong for me to betroth my child at an early 
age? May I defend myself against the assaults of 
the heathen ? ” Such a man cannot for himself 
collect the common opinion of the Churches, and 
if it were in his possession, he probably could 
not adapt it to his own case. A good man wants 
to do his duty, not what some neighbour, or a 
whole clan of neighbours, thinks to be his duty- 
At the end of his first homily on women, Paul 
says, L( W e  have no such custom, nor have the 
Churches of G o d ” ;  but surely the Churches of 
the freer West did wisely in not submitting to 
the tyranny of some average of opinion in the 
Churches of the East. Circumstances and tradi- 
tion were different, and the rule which had 
grown out of the one tradition was not applicable 
to the other. “ If ten pounds of food is too much 
for a given man to eat,” says Aristotle12 “@and 

Warneck, Living Forces,” p. 278. 
‘‘ Nicomach. Ethics ” (Peter’s translation, p. 45), cf. p. 46 : 

‘( Virtue is a habit or trained faculty of choice, the characteristic 
of which lies in observing the mean relatively to the person con- 
cerned, and which is guided by the judgment of the prudent 
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two pounds too little, it does not follow that the 
trainer should order him six pounds, €or that 
may still be too much or too little,-too little for 
Milo the athlete, and too much for the beginner.’’ 
There is in ethics a common sense, a general 
standard, to which wise men will have regard, 
but this cannot be directly applied as a binding 
law in all conditions, Certainly the novice in 
Christian conduct would find little help in the 
plan of striking an average ; so that this second 
principle also lacks the character of a guiding 
rule in matters of detail. 

3. When Paul bids his converts consider a 
higher Example, he is again proposing a standard 
most elusive, and unfit for the strict purposes of 
law. For one thing, it can only be applied by those 
who have ‘made some progress in discernment. 
John Warneck alleges1 that he and his fellow- 
missionaries ‘‘ cannot present the picture of Jesus 
to our heathen Christians in the same way and 
with the same results as Paul in his Epistles, 
The human side of Jesus’s person seems to have 
little attraction for the young heathen Christians. 
In Him they see God, and obey and serve Him 

man.” With this may be compared what Pascal says of 
“finesse,” a sort of intellectual and moral tact. In a moral 
judgment, the elements may be both subtle and detached from 
one another, but “finesse ” brings them together (see Pens&,” 
sect, I. I) .  

) 

‘ I  Living Forces,” p. 275. 
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as such; and His human perfection seems to 
them too far above ours. He becomes a pattern 
to those who cultivate a more familiar intercourse 
with Him.” It is precarious to assume that the 
conditions in Apostolic times were materially dif- 
ferent from‘ those which confront the missionary 
to-day ; when allowance is made for differences 
in civilization and in ways of thought, it may be 
‘taken that the conditions are largely the same. 
And this interesting distinction between the 
beginner and the more advanced believer in their 
relation to the example of Jesus is discernible in 
all ages, for the. difficulty lies, as Aristotle shows, 
in the individual adjustment to life of an ideal or 
a principle. I t  is notorious that the example of 
Jesus has often been appealed to in a mechanical 
and servile fashion. In monasticism, e.g., the 
somewhat accidental notes of poverty, virginity, 
and submission were exalted as supremely 
Christian; and, in more recent times, the 
question “Would Jesus do this or that ?I’ has 
been pressed in a way which is often irrele- 
vant and almost profane. For the path which 
He followed was determined by His peculiar 
vocation; and much that lies upon other men 
as duty, or is open to them as lawful recrea- 
tion, was excluded from His life by His- en- 
grossing task. Nothing in the Master’s training . 
of His ‘disciples’is more notable than the way in 
which He refrained from bidding them do every- 
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thing that He Himself did. He did not impose 
upon them certain *forms or certain hours of 
prayer, as John and the Pharisees seem to have 
done, Questions of binding and loosing in 
morals were left to them for settlement, for, like . 
His great forerunner Jeremiah, Jesus looked to 
the law in the heart to keep men right. “ I n  
order to reach true conceptions of Christ’s au- 
thority,. or to pay it true reverence, we must 
respect the mind of Christ,” says Professor Ro- 
bert Mackint0sh.l “ If He  asked for a spiritual 
obedience, literalism is not reverent but irrever- 
ent, Mohammed founded a system upon hard 
and fast rules. Loyola and Wesley rearranged 
Christianity by means of hard and fast rules and 
methodized emotions ; the old covenant itself 
rested upon national law. But the Kingdom of 
God, in its very nature as an ethical society, is on 
a different footing. The  family of God cannot 
yield a servile obedience.” However suitable the 
attitude of that man may appear who looks for 
guidance always to the pattern of his Master, his 
temper is not that which the Master Himself 
desired. “Because I live,” He said, ‘ (ye  shall 
live also ” ; His personality was to inspire, it  was 
not to obliterate-theirs. In  that marvellous book 
-“ Kobert Falconer,” a raw beginner in good 

’This is not exegesis, perhaps, but it is a lawful application 
‘‘ Christ and the Jewish Law,” p. I 79. 

and extension of the saying. 
p. 473. 
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says to his master and hero, ‘‘ I will always think 
what you would l ike”; and he is met with the 
reply, “ You must think what is sight, and where 
there is no right or wrong plain in itself, then . 
think: what is best. . . . You must do whatyou 
see to be right, not what I see o r  might see.” 
That is entirely in the way of Jesus and of Paul 
His servant, and thus any slavish imitation is, 
from the first, excluded. These three pregnant 
hints certainly possess a general steadying value, 
but they do not secure that guidance in detail 
which weak men always desiderate, and which 
times of transition might seem to require. They 
have nothing in thein of the character of statute, 
for in that Paul had lost all confidence. 

In frankest opposition to the whole conception 
of law Paul sets his own proposal (Gal. 5 l8) : “If 
ye are led by the Spirit ye are not under the 
authority of precept” ( h b  u ~ p o u  not h r b  TAU 
vdpou). To people who had glaringly shown 
how untutored and how facile they were, he 
declares confidently, ‘‘ Walk in the Spirit, and 
ye shall not fulfil the desires of the flesh ” ( 5  l0) ; 
and in an utterance of still wider range, he ex- 
horts them (5 26), ‘‘ If, thanks to the Spirit, we are 
living men,l let our conduct ‘also be controlled by 

1 @ p f v  here has the pregnant sense of coming to a life worthy 
of the name ; cf. Rom. 7 g-Z(~~- ( ‘  I was alive once. apart 
from law,” i.e. without any sense of servitude I had a life which 
contented me. The effect of the Spirit’s working is described by 
Joliannes Weiss ((( Die Christliche Freiheit,” p. 21)’ ‘( WO bisher 
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the Spirit.”, The bold idealism of this moral ap- 
peal seems so utterly out of proportion to the 
actual moral capacity of those to whom it was 
addressed that it compels examination. . One’s 
first instinct is to inquire if the Apostle really 
knew the danger in its fullness, or the character of 
his people, or if he had other forces in reserve to 
which he chiefly looked to save the situation. In 
following out this line of inquiry, one comes upon 
various attenuating or mitigating considerations, 
which make the contrast a little more intelligible, 
though they do not remove it. 
a. For one thing, it has been urged that Paul 

looked for the end of the existing order as so near 
that he had little interest in the slow processes of 
moral education. Many zealous believers in the 
speedy Second Coming of the Lord have frankly 
excluded from their programme all that means 
working for the long result ; their business is to 
testify, and, if God wills it so, to convert; and 
they hurry over the ground, impatient and scorn- 
ful of the suggestion that they should entangle 
themselves with projects of political or social re- 
form. “The Lord is at hand”: that discovers 
everything to them in a new light, and a host of 
distinctions are revealed in their native insigni- 
ficance in presence of that vast and imminent 
event. In speaking of Luther’s perplexing sub- 
Schlaffheit, Verzagtheit, Nichtkonnen, Verzweiflung und Tod 
war, da ist jetzt neues Empfinden, neues Wollen, neues Xbnnen.” 
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mission to the authority of princes, to whom was 
left the whole external appointment of a State 
ChurcG Dr. Oman remarks1 that “ this attitude 
was the easier for him that he thought the end of 
all drew nigh. A strongly eschatological piety 
inade him, like the early Christians, indigerent to 
forms and organizations.” One cannot but feel, 
as he examines the exaggerated individualism of 
Jeremiah’s doctrine, that something in it was due 
to the fact that he lived in. a society which was 
rapidly dissolving ; the steadfast things were dis- 
appearing as he looked, and therefore he was 
constrained to fall back on what is permanent. 
God and the individual soul, these were the “ two 

. absolute and luminously self-evident‘ beings ” of 
which he could take account. There can be no 
doubt that the same sense of transience did affect 

‘ the decisions of the Church, making the leaders 
patient of a certain untidiness, of settlements 
which finally settled no thing. Professor Robert 
MackintoshJ2 in discussing the decree of the so- 

* called’Counci1 at Jerusalem (Acts IS), notes that it 
“brought nothing to a settlement except for the 
moment. Both parties looked with trust to the 
future-to the speedy conversion of Israel (and 
the Parousia?), to the conversion of a world of 
Gentiles such as took place.” In that parenthesis 
there .lies, at least, a partial explanation; why 

1 

1 1 ‘6 The Church and the Divine Order,” p. 223. 
2 I ‘  Christ and the Jewish Law,” p. 264. 
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should they waste time in securing more than a 
provisional concordat ? The Lord was at hand, 
and would restore all things. Any one who 
knows his own mind is aware of the presence 
within it of different ranges or levels of possibility, 
each of which counts for something in his deter- 
minations. He  knows that, in certain events, he 
may succeed to an inheritance; his doctor has 
warned him of disquieting symptoms; he hears 
of the perfecting of' new methods of manufacture 
which will revolutionize his business, and possibly 
ruin him. ,And though he pushes on his way, 
and lays out his plans, and takes hold of the earth 
in his stride, as if he. were sure of it, yet here and 
there, his rigour of decision flags ; he feels, Wha t  
does it matter? and thus he does not push his 
contention to its last extreme, for one or other 
of the possibilities may declare Jts$lf, and change 
the entire situation. Paul vehemently prosecuted 
his appointed task; he captured centres of in- 
fluence, he organized Churches and appointed 
officers ; with every year he explored more deeply 

. the meanings of the truth discovered to him, all 
as if he were providing for an enduring empire. 
But how many ends he left loose and ragged ! A 
slave should not seek for emancipation, but should 
use his post in the household as an opportunity 
(I Cor. 7 "). The conception of marriage in the 
same chapter is provisional and raw. ' Partly, that 
may be construed as the thought of one who looked 

I 
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at the love of man and woman from the outside ; 
but partly it reveals the mind of one who is legidat- 
ing for an uncertain and a vanishing order. The 
same remark applies to Paul’s allusions to the civil 
government. I t  was true that the provincials had 
the chance of seeing the Empire at its best, with 
all its hard efficiency, and they were affected more 
than native Romans by the imaginative glamour 
of its vastness and splendour. The Empire was 
a thing almost divine ; the appeal to CEsar. was 
to a remote but ideal and impartial justice. That 
conception governs such a passage as Rom. I 3 vs ; 
the civil rulers are “God’s ministers,” “powers 
ordained of God,” and resistance to them is, in 
effect, “resisting the ordinance of God”. But 
again, in the background, one is forced always to 
remember Paul’s vision and hope of another 
Authority, which was speedily to be established. 
“The  night is far spent,” he says in the same 
chapter ; “the day is at hand.” Why waste your 
time in cavilling, or in discontent? Take the 
Empire at its worst, and it surely will suffice to 
hold the field until the eternal Kingdom be set up. 

This prospect of the Parousia affects all the 
moral precepts at the close of the Philippian 
Epistle, but not in the direction of indifference. 
“The Lord is at  hand,” he says (Phil. 4 ”>; but 
the conclusion which he deduces is the Master’s 
own conclusion when I-Ie bids the servants stand 
to their tasks. Just because that near expecta- 
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tion might so readily engender excitement and 
fanaticism, Paul is careful to say, Let your 
reasonableness be known unto all men. Since 
it might tend to-make them impatient and queru- 
lous, he bids them, Be ansious about nothing. 
Lest it should,malre them narrow, he calls them 
to think of all things true, venerable, lovely, 
well reported. That is to say, instead of this 
prospect producing in them any carelessness 
about morals, Paul uses it as a stimulus to effort; 
his unwavering conviction that the Master was 
coming wrought in him the desire that they 
should be ready to meet Him with joy and not 
with grief, that He should not have to say to His 
servants, I ‘  0 ye of little faith ”. 

p. A more seriousexplanation of the peculiarity 
we have noted is to be found in the Apostle’s 
habit of attributing to his converts a measure of 
Old Testament training. His own conversion had 
been a religious rather than a moral transforma- 
tion. He had served God, as he says, from his 
forefathers (I1 Tim. I ’), which may be taken as 
meaning that for his moral training he was in- 
debted to the Synagogue. Before he had even 
heard of Jesus Christ, his heart was engaged for 
duty, honour, purity, reverence; and it may be 
that he sometimes forgot how different had been 
the conditions of many of his converts. The 
Galatians had certainly at one time been heathen, 
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and yet he says to them (3 24), “The  Law (6 vdpos 
not simply vdpo~) was our pedagogue u’nto Christ,” 
which, as we have seen, is best explained upon the 
supposition that prior to his teaching, they had 
lived for some time within the circle of the influence 
of the Synagogue, and thus were already half pre- 
pared for the new venture of freedom. When he 
had to do with converts from Judaism, he inter- 
fered little with what had become for them habitual. 
He allowed and expected them to worship in the 
old ways, for the sanctions of conduct are not 
lightly to be interfered with. It ’was charged 
against him that he discouraged the circumcision 
of Jewish children (Acts 21 21), but his own lan- 
guage on this point is unambiguous1 (I Cor. 7 Is). 
John Henry Newman2 explains the absence of a 
code of duty or ceremonial in the New Testa- 
ment on the ground that these are already given 
in the Old Testament. “Why should the Old 
Testament remain in the Christian Church but to 
be used? There we are to look for our forms, 
our rites, our polity, only illustrated, tempered, 
spiritualized by the Gospel. The precepts re- 
main, the observance of them is changed.” That 
is an assertion, which involves a mournful mis- 
understanding of the claim of Jesus to provide a 
religion in which no outward rules were needed, 

. 

1 Harnack, “Acts,” p. 282 j Weiss, (( N.T. Introduction ” 

2 Sermons on Subjects of the Day, p. 205. 
(Eng. translat.), Vol. I. p. 238. 

22 
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but it might have been allowed by Paul in con- 
nexion with the Jewish proselytes of all degrees 
who passed over into the Christian Church. 
Their moral education had made a beginning, 
which he did not care to unsettle ; for the time, at  
least, he was content to accept i t  and to build 
upon it. 

7, In mitigation of the difficulty which we are 
facing, it may further be noted that Paul was an 
evangelist much more than a, pastor. His chosen 
business was to plant (I Cor. 3 ') ; he confesses 
.that he never cared to build upon other men's 
foundations (Rom. 15 2o ; I Cor. 3 l0) ; in his heart 
there was always sounding the appeal of regions 

. beyond, where those who had not heard were 
to be found (Rom. 1 5  ; I1 Cor. 10 lG), Such a 
difference is not merely due to the accident of 
circumstances, it is a matter of temperament and 
it largely affects the moral outlook. One who is 
an evangelist first, instinctively narrows his aim 
to the single point of bringing men to Christ, 
whilst the pastor, though not neglecting that 
supreme concern, labours continually to build 
them up in character. There is no exclusion on 
either side, but there is a marked contrast in 
stress and accent. The difficulties of which the 
evangelist is most sharply aware are religious, 
whilst the pastor is continually oppressed by 
consideration of the moral detail of life. Now,' 
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as Dr. Kahler has remarked,l the excellences 
which Paul rejoiced to see amongst his converts 
lay “ in  the religious rather than in the ethical 
region ”. The gospel came to the Thessalonians 
“not in word only, but in power and in the Holy 
Ghost and in much assurance ”. What he  extols 
in the. Corinthians is that they were so rich in 
faith, in zeal, in utterance (I Cor. I ; I1 Cor. 8 ; 
and he actually gives thanks that they come 
behind in no gift (~LEp~crpa),~ though he im- 
mediately proceeds to reprove them for factious- 
ness and their other vices. When, in the 
Galatian Letter ( 5  19-’1), he gives .a catalogue of 
faults, it is not such as a pastor would have given 
after years spent in the direction of individual 
souls; it is hasty and reiterative. A mischief 
which had thrust itself upon his attention as 
peculiarly obstructive of the work of God, 
is “damned by him under many synonyms- 
“ enmities, strife, jealousies, wraths, factions, 
divisions, parties, envyings ‘ I .  Ramsay brings 
evidence to show the excess to which factiousness 
was carried in the urban politics of Asia Minor, 

1 Quoted by War;eck, (( Living Forces,” p. 287. 
a so in I1 Cor. 8 7-‘( as ye abound in everything . . . see 

that ye abound in this grace (of liberality) also ”. 
3 (( Hist. Comment. on Galatians,” p. 446. He attributes 

the faults named to the nationaZ religion (fornication, impurity, 
wantonness, idolatry, magic), to ?nzc7zici)5aZ ZVe (enmities, strife, 
rivalry, outbursts of wrath, caballing, factions, parties, jealousies), 
and to the iiianne~s of societ‘y (drinkings, revellings). 
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and Paul's clamorous repetition assures us that 
he bitterly felt its presence in these-Galatian 
Churches. But that would not justify the con- 
clusion that the enumeration given of their vices, 
lengthy as that is, may be taken as  exhaustive. 
If Ramsay is right, and the population ad- 
dressed in the Epistle was Phrygian,l* " the 
nation born and intended to be slaves," it #is 
certain that there were graver faults and faults 
much harder to eradicate than faction or even 
sensuality; only in order to know these, a man 
would have needed to spend a vastly longer time 
amongst the people than Paul, in his vagrant 
apostolate, could afford. I t  is surprising, e.g., in 
a man so fiercely sensitive to any imputation on 
his personal veracity, to see how little place he 
gives to the necessity of truth. In  the Apocalypse, 
lying is held up for reprobation as a supremely 
ruinous vice (21 8s 2 7 ;  22 le), In  the only con- 
versation I ever had with Mr. Spurgeon, he 
appealed to my companion and myself if we 
had ever known a liar thoroughly reformed; 
drunkards, thieves, harlots ,we had, of course, 
seen leaving their vice behind- but a liar ? Any- 
thing that Paul has to say on the subject is, in 
comparison, almost genial (Eph. 4 z G ;  Col. 3 '- 
along with the doubtful 'I Tim. I lo and Tit. I 12), 

which is extremely symptomatic. For what forces 
itself first upon the attention of an evangelist is 
not such faults of character as make perfect 

0). Cit., p. 444. 
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reclamation difficult, but rather those social en- 
tanglements and fashions of behaviour, which 
hinder a man from taking the first step ; and 
hence it comes that the mere moralist and the 
evangelist can never fully understand each 
other: The moralist may think that ‘the other ’. 
has lost all sense of proportion, when he rejoices 
in some initial step, whilst vices remain which 
are so flagrant and so clinging. To that the 
evangelist can only answer that thk step which 
has been taken is after all the determining one. 
Dr. John Warneclql e.g., insists that the act of 
parting with idols “cuts deeper into life and is 
a more vigorous transformation than the con- 
versions we usually see in Christendom . . . and 
should not be reckoned of little value although 
other great defects adhere to the converts.’’ 
‘ I  Like all members of the Malay race, the Battaks 
are by nature untruthful, i n s h e r e  and cunning. 
The Christians are :not, of course, absolutely 

,reliable and truthful from the moment of their 
baptism ; missionaries have abundant reason to 
bewail the lies of their converts. But the people 
recognise their faults and fight against them ; they 

1 (( Living Forces,” p. 246 j p. 248 : ((The Battak elders 
and catechists beseech us to be indulgent towards the moral 
lapses of Church members, and would have even serious trans- 
gressions forgiven ; but if a Christian should again sacrifice to 
ancestors, or have anything to do with magic, no earnest 
Christian will speak in his favour ; he is regarded as one who 
has fallen back into heathenism, and therefore as lost.” 
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become ashamed of lying, . . . The Battalc is by 
nature lazy; the Christians among them are 
everywhere diligent. Naturally timid, they be- 
come brave through their confidence in God.” 
This real distinctionin moral outlook and estimate 
may account at least for some of the peculiarities 
of Paul’s ethical teaching, His constant aim was 
to bring men to Christ ; and taking i t  for granted 
that Christ would work in them a renovation of 
life, he ignijred or, at least, he tolerated many 
faults of  character. “When  you come to us,” 
says one Japanese Christian,2 “come with a 
healthy human understanding and sober views. 
Do not imagine that a people can be converted 
in a day.” It  is this healthy, human understand- 
ing, making him patient even of grave faults, 
since Jesus Christ had power to deliver men 
from all, which we see in Paul ; and it gives a 
partial explanation of the boldness with which he 
cast the Galatian Christians upon themselves and 
the Spirit for the guidance of their moral life. 

These suggestions may lessen our surprise at 

a Ibid., p. 292 ; Robert Louis Stevenson (“ In South’Seas,” 
p. 85) speaks of a Roman bishop in the Marquesas who was 
(‘ blamed for his indulgence to the natives. . . . It was a part of his 
policy to live among the natives like an elder brother, to follow 
where he could, to lead where it was necessary, never to drive ; and 
to encourage the growth of new habits instead of violently rooting 
up the old.” This was probably lenity of another type, issuing 
from a different source, 

09. cit., p. 280. 
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the scantiness of Paul’s precepts; we must not 
imagine that they explain it. He did not, like an 
absent-minded physician, forget to prescribe, he 
had no faith in prescriptions ; for, with many of the 
world’s greatest moralists, he put all his confi- 
dence in the law which is in the heart. “ N o  
action is truly good, which is not done for its 
own sake,” says Aristotle, or (‘ because it is a fine 
thing” ; and if that be true, it foIIows that no 
moral education is of service except that which 
quickens the instinctive perception of the fineness 
of the thing. “If in making a child understand 
that this thing is right and the other is wrong, you 
make it feel that they are so, if you make virtue 
loved and vice loathed, if you arouse a noble 
desire and make torpid an inferior one, if you 
bring into life a previously dormant sentiment, 
if you cause a sympathetic impulse to get the 
better of one that is selfish, if, in short, you pro- 
duce a state of mind to which proper behaviour 
is natural, spontaneous, instinctive, you do some 
good. But no drilling in catechisms, no teach- 
ing of moral codes, can effect this; onIy by re- 
peatedly awakening the appropriate ewzotiom can 
character be changed.’’ There, with a sort of 
hammering iteration, Mr. Herbert Spencer makes 
his point plain, Rabelais says that “there can 
be no greater dotage in the world than for a man 
to direct his course by the sound of a bell and 

Herbert Spencer, (( Social Statics,” p. 384. 
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not by his own judgment and discretion.” In his 
imagined Abbey of Thelema, the inmates spent 
their life ‘I not according to laws, statutes or rules, 
but according to their own free will and pleasure. 
. : . They did eat, drink, labour, sleep, when 
they had a mind to it. None did awake them, 
none did offer to constrain them to eat or drink, 
or do any other thing. In all their rule there was 
this one clause to be observed-Fay ce que vou- 
dras ”. In Wordsworth’s poem, Rob Roy says :- 

We have a passi0n-I-make a law, 
Too false to guide us or control ! 
And for the law itself we fight 

In bitterness of soul. 
And, puzzled, blinded thus we lose 
Distinctions that are plain and few : 
These find I graven on my heart : 

That tells me what to do. 

‘I Shall we consider morality,” asks Leslie 
Stephen,2 “as  a law imposed from without and 
enforced by the sanctions of heaven and hell, 
or as defining the state of the heart or the will, 
which makes the law the spontaneous expression 
of conduct ? Law, in the one case, has the juridi- 

At the opposite pole to this we find Newman (‘‘ Letters and 
Correspondence,” 11. 183) lamenting the difficult task of deciding 
whether he should give a man the Sacrament or withhold it. ‘‘ I 
do not know this man’s heart, perhaps he has come religiously ; 
but ruZes would dispense with the necessity of thus doubting.” 
That, however natural it may be, belongs to the morality not of 
free men but of slaves. 

a “ Studies of a Biographer,” 11. 248, 
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cal sense, and refers to a cowpulsion exercised 
upon the will; in the other, it has the scientifit 
sense, and refers to the intrinsic character of the 
will itself.” In his “ Notes on England,” M. Taine 
betrays his surprise to findithe English so scrupu- 
lous about not stealing flowers in public parks, 
and he adds, “that is perfect; the aim of every 
society is that each should be his own policeman 
and should require no other.”l On the general 
question there is thus a wide agreement, but 
Paul breaks away from most of his fellow- 
moralists as to the stage of progress at which 
this principle may be applied. Aristotle, e.g., 
declares that “one who surpasses his fellow- 
citizens in virtue is no. longer a part of the city. 
Their law is not for him, since he is a law to him- 
self ”.z When Dante has come to the very verge 
of Pa rad i~e ,~  Virgil says to him, “Now take thy 
pleasure for guide ; no more expect word or sign 
from me, Free, upright and whole is thy will, and 
it were a fault not to act according to its prompt- 
ing, wherefore I do make thee king and bishop 
over thyself.” The domination both of Empire 

ICf. Ramsay, “Cities of St. Paul,” p. 36, for the contrast 
made by Statius between Rome and the Greek cities of the 
South : ((in Neapolis, people found the law in their own char- 
acter, and practised equity without the compulsion of magis- 
trates )’. 

3 AIongside of this may be set Augustine’s words, ‘‘ Qui 
legem implet non est sub lege sed cum lege ’,. 

3 ‘(Purgatorio,” XXVII. 131-142. 
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and of Church fell away from a man who had 
reached such levels of character; he was a free 
man, able to look for direction within his heart 
alone. 

I t  is easy to admit that a perfectly good man may 
be set free from law, but it is a different matter, 
as Paul does, to proclaim the same charter of lib- 
erty to mere beginners in goodness. Dr. W. P. 
Paterson, in his genial desire to do justice to every 
one-even the Roman -Church-takes it “ as 
a lesson of the Old Testament dispensation that 
there is a stage of immaturity at which human 
nature is unfitted to appreciate the grandeur of a 
system of pure grace, and when it is necessary to 
bring it under the pressure of a scheme of re- 
wards and punishments ’,. He is clear that the Re- 
formation brought men to more spiritual concep- 
tions, but that the early stage was necessary. 
However ingenious such a view of the history may 
seem, we must not forget that it is one which Paul 
would have repudiated. For his plan for making 
men good did not start with law, and then pass 
on, as in a higher class, to what is spiritual; it 
was spiritual from the outset ; and even babes in 
Christ were cast upon the teachings of the Spirit 
of Christ within them. I t  has been suggested 
that in this Paul was guilty of a sort of aristocratic 
ethics, the ethics of the superior person, as they 
are seen, for instance, in Milton. “ Milton’s tracts 

l “The Rule of Faith,” p. 263. 

. 
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are all varied applications of one principle, the 
liberty of the wise man,” says Emers0n.l (‘ His 
opinions on all subjects are formed for man 
as he ought to be, for a nation of Miltons. He 
would be divorced when he found in his consort 
unfit disposition, knowing that he would not 
abuse liberty.% . . . He would remove hirelings 
out of the Church and support preachers by vol- 
untary contributions, requiring that such only 
should preach as have faith enough to accept so self- 
denyingand precarious a life . . . and so, through- 
out all his actions and opinions, he is a consistent 
spiritualist.” Nietzsche, that supreme aristocrat 
in ethics, declares bluntly that “no t  every one 
has the right to be an egoist. Whereas in some, 
egoism would be a virtue, in others it may be an 
insufferable vice which should be stamped out at  
all costs”;  that is to say, a maxim which might 
be legitimate when applied to the highest and best 
becomes dangerous when applied to each indi- 
vidual of the mass of mankind. Now i t  may be 
admitted that, on the surface, Paul’s assertion of 
liberty might seem to belong to this lordly group 
of doctrines-magnificently appropriate to select 
souls, but maddening and irreleyant for the multi- 

1 “Emerson,” IV. 87. 
* Cf. G. I<. Chesterton’s (‘ Blake,” p. 79 : Heavy, full-blooded 

men feel the need of bonds and are glad to bind themselves, but 
the chaste are often lawless. They are theoretically reckless 
because they are in practice pure.” 
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tude ; but as soon as  we pass below the surface, 
we find that Paul’s temptation lay rather in the 
direction of a democratic idealism. With all his 
heart he believed in the spiritual powers of the 
common man, when touched by the power of Jesus 
Christ. His standard is not the immense capabili- 
ties of exceptional persons, but the capacity which 
may be discovered in any one of whom Christ 
lays ho1d.l He frequently gives glimpses into his 
own soul, with the obvious expectation that these 
brawling and immoral converts would recog- 
nise in his experiences something to which they 
could show a parallel ; and he would hotly have 
repelled the’ suggestion of his latest biographer 
that an  immediate experience of God is the privi- 
lege of only a few religious figures in a millen- 
nium, for, like Joel, he expected that ‘ I  on servants 
and on handmaidens” the Spirit of God would 
come. That democratic idealism was the faith of 

Paul calls himself (I Cor. g ”’> ~ V O ~ O S  X ~ U T O ~ ,  on which ’ 

Schmiedel comments that even Paul could not escape from laying 
down the foundatidn of the old Catholic Church-the K U L V ~ S  udpos , 
XptcrroC,” but the similarity is in expression only. The law as il 
appears even in Tertullian is, in essential temper and in ex- 
ternality, the old law re-imposed ; to Paul the law of God or of 
Christ is an expression of what a man renewed by the Spirit of 
Christ asks of himself. This law has been embodied in the 
character and teaching of Jesus, but its activity and its authority 
are from within ; it is written on the heart. For this law from 
which a Christian man does not wish to be set free-ct Rom, 
3 8 ’, 13 ; Gal. 6 a, etc. 

a Deissmann, Paulus,” p. I 5 5 .  
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the early Church, and: though it largely disap- 
peared in the ages of Roman domination, it was 
revived at the Reformation, and has not wholly 
left us since. Mr. Chesterton discovers it even in 
the novels of Sir Walter Scott : Remember the 
firm and almost stately answer of the preposter- 
ous Nicol Jarvie when Helen Macgregor seeks to 
browbeat him into condoning lawlessness. . . . 
Think of the rising and rousing voice of the dull 
and gluttonous Athelstane, when he answers and 
overwhelms De Bracy. Think of the proud ap- 
peal of the old beggar in ‘The Antiquary,’ when 
he rebukes the duellists. Scott was fond of de- 
scribing kings in disguise, but all his characters 
are kings in disguise. He was, with all his errors, 
profoundly possessed with the old religious con- 
ception, the only possible democratic basis, that 
man himself is a ‘king in disguise.” It was so 
Paul thought iof his converts. In themselves they 
were of little worth; but they were “ in  Christ 
Jesus,” and as such they were “beloved of God, 
called as saints,” and the Apostle felt that he 
could be surprised at no sublimity in their be- 
haviour. They did not need to wait for liberty 
until, in Aristotle’s phrase, they “ surpassed their 
fellow-citizens in virtue”. If they were led by 
the Spirit, that supremacy in virtue would come ; 
but before its arrival, he would have them look 
for direction, to a law’ which already in principle 

1 Charles Dickens,” p. 246. 

. 

- 
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was established in their hkarts. He by no means 
made little of their faults, but he so exalted the 
Power which had come to dwell in them that the 
huge demand of liberty, with its enormous risks, 
seemed to him in no way exorbitant, Like his 
Master, he regarded Christian morals not as nega- 
tive but positive,l not as the repressing of energy 
but the finding of outlets for it in lawful channels, 
so he was never scared by tokens of energy mis- 
directed. Like Jesus, he believed that it is a 
worse and more hopeless thing for man or Church 
to be lukewarm than to be definitely cold; and 
even in a gross and monstrous blunder he saw 
the possibility of saintliness. Edmond About said 
of Millet; the artist, “What I adore in him is that 
he sometimes goes wrong and makes absolutely 
earthquaking false steps. When he 1 happens to 
set his foot upon uncertain ground, he sinks in up 
to the neck. I like him better for that than if he 
had learned from a master the habit of always 
doing pretty well.” Paul shared that attitude, 
with the one important modification that his con- 
fidence in his people was simply a part of his faith 
in Christ. They might not be able to define 

E.g. Eph. 4 22-3t 28-o ; cf. Wesley’s (‘ Plain .Account of the 
People called Methodists,” “ Religion does not consist in nega- 
tives, in bare harmlessness of any kind, nor merely in externals, 
in doing good, or using the means of grace, in works. of piety (SO 

called) or of charity ; it is nothing short of or different from ‘ the 
mind that was in Christ,’ the image af God stamped upon the 
heart ”. 

. 

. . 
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what they had experienced, or  what the goal of 
their journey was to be; they had heard a call 
which seemed divine, speaking of complete eman- 
cipation for them and.for the world, and there is 
a breath of freedom on his face, which guides a 
man even when he walks in the dark. One thing 
in Paul’s view was sure, that if the impulse 
which started them was of God, it might be ’ 

trusted beyond the earliest stages. I t  would 
control, as it had inspired. The lust for liberty 
which has no goal except the breaking of bonds 
may easily become lawless, but the nobler kind 
of liberty is ever imposing restraints upon itself. 
“Love makes liberty stop of her ovyn accord,” 
says Dr. Percy Gardner.l “The  limit of liberty 
is not a rule, however reasonable, but an en- 
thusiasm.!’ Rousseau, speaking of certain happy 
years, says : I did what I wished to do, I was 
what I wished to be . . . I was entirely free, and 
better than free ; for, subjected by my affections 
alone, I did only what I wished to do ’’.z That is 
the character of the Christian liberty. The spirit 
of Christ takes possession of a man, and trans- 
forms him in the very springs of his affections, 

1 U Religious Experience of St. Paul,” p. 35 ; cf. Johannes 
Weiss, (( Die Christliche Freiheit,” p. 18. “ The emancipation 
of the person finds its liberty in the obligation to love and to 
serve.” 

a Rousseau, Dixi&me Promenade ” (p. 620) j cf. Cicero, 
(( Paradoxa,” V, r-quid est libertas 7 Potestas vivendi ut velis : 
so (( De Officiis,” I, 20 j Arisf. “Politica,” Bk. V. 

e 
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so that tEe longer he lives with Christ the more 
spontaneously he does what is right, because he 
wants to do it. 

This receiving of the Spirit (Gal. 3 2, was re- 
garded by Paul as the fundamental Christian 
experience, on which he could reckon and to 
which he appealed as a fact within the knowledge 
of every one; but the experience was explained in 
very diverse fashions by different men. To many 
it presented itself purely as a power of ecstasy, 
coming upon a man and carrying him out of 
himself, and making him a sharer in visions and 
in raptures which were supernatural. Such ex- 
periences have often been desired and deliberately 
worked for. As the result of fasting and the 
subduing of the flesh, of prayer and contempla- 
tion, a man may feel the limits of his being fade 
away, until. he becomes like a fragment of melting 
ice in a vast chill ocean, with no sense of separate 
existence left. There are many ways in which 
the individual life becomes merged in a larger 
life, and the moral results have often been dis- 
astrous. A man, in his own feeling, is the mere 
organ of an inhabiting Spirit, and the impulses 
which move him are all reverenced as divine. The 
homely considerations of duty, propriety, custom * 

are dismissed as irrelevant, for the God'can do 
no wrong. Augustine's paradox, " Love God 
and do what you like '' contains an entirely serious 
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meaning ; but in history it has received a dark and 
sinister commentary in the lives of men, who, in 
a way of their own, did love God-a God without 
ethical character, and did what they liked. In 
opposition to any such view of the Spirit a s  
primarily a power of ecstasy, Paul maintained 
that the coming of the Spirit means character, 
that its ‘ I  fruit is love, joy, long-suffering, gentle- 
ness ”. Such a view calls for closer examination, 
and we may best come a t  an understanding of i t  
by considering in succession various aspects 
of Paul’s thought about the coming of the 
Spirit. 

I. Clearly, there was included in this coming 
of the Spirit a certain awakening or even inflam- 
ing of nature, a quickening of discernment and 
an increased energy of will, and a raising of 
all his powers to a higher 1evel.l In Weiss’s 
admirable phrase,2 ‘( Where there had been slack- 
ness, dejection, impotence, despair and death, 
there now was new perception, new power of 
will, new capability”. A Japanese convert, re- 
flecting upon what he saw in others and found in 

This conception governs the section-Gal. 3 I-4 ’, in which 
as we have seen, the blessing,” life (e.g. 3 ”), and the promised 
inheritance are treated as virtual equivalents, whilst the inheritance 
is expressly the gift of the Spirit (4 ”. In the Old Testament, 
the idea often recurs that any exceptional faculty is the result of 
God’s Spirit ; so Bezaleel, Exod. 31 a* j cf. Is. I I a*3-(( the 
Spirit of the Lord shall make him of quick understanding ”. 

9 Die Christliche Freiheit,” p. 21. 

23 
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himself, has.said,’ (‘ Christianity proves that it is 
greater and higher than heathenism by giving 
power to keep the law, It is heathenism plus 
life. . . , It not only shows us the right way, it 
gives us life; it not only provides the rails, it 
provides the locomotive.” Of this quickening of 
faculty, Matthew Arnold’s rendering of ” the Spirit 
of Truth,” may serve as a familiar illustration. 
‘( While Jesus was with them, the disciples had 
lived in contact with aletheia or reality, and they 
were promised now an i%tuition of reali& within 
themselves.” No one would maintain that this 
is all that Jesus intended by His promise, but it 
represents a part of what He intended. In  re- 
ceiving the Spirit, men’s faculties are cleared and 
disentangled ; they are made more able to discern 
and to decide; and, in virtue of this, Jesus ex- 
pected to find in them ’a certain noble instinct 
which would tell them where their duty called 
them. 

One marked effect of the coming of the. Spirit 
is the awakening of individuality. So long as 
men are lost in the mass, they cannot count for 
what they are worth; but the most astonishing 
results appear when persons, even of very humble 
powers, are thrown out on the way of inde- 
pendence. ‘( I firmly believe,” says Vinet,3 that 

Warneck, Living Forces,” p. 148. 
a “ Literature and Dogma,” p. 248. 
a Philosophie Moyale,” p, 101, 
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it is to individuality we must look for the means 
of that social restoration, which is called for by 
people of the most diverse opinions ” ; but he adds, 
‘‘ I further believe that Christianity is destined to 
maintain in the world that individuality which is 
threatened by so many different causes”. And 
this is brought about by that method of indi- 
vidualizing, which is God’s way with men. When 
we talk of this in terms of the divine purpose, we 
call it predestination ; but wheh we talk in terms 
of experience we call it the gift of the Spirit- 
that personal enrichment of nature, which is 
bestowed not indiscriminately but to each man 
in particular whom God addresses as His son. 
How closely this awakening of individuality is 
related to the coming of the Spirit, appears in one 
apparent exception. Dr. Loofs has described 

. the Roman Church as “the mother of obedient 
’ children, but unable to educate them to religious 

independence. Where moral independence exists, 
it has come to pass not through the Church’s 
training but in spite of it.” The secret of this 
weakness is found in the fact that the Roman 
Church, whilst acknowledging the working of the 
Spirit in the Church, has been jealous and stinted 
in her acknowledgment of His working in indi- 
vidual men and women. And it is thisindividual 
working which calls a man’s soul awake, and 
makes him energetically and courageously himself. 

. 

. 

1 (( Symbolilr,”.I. 387. 
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Another illustration of this inflaming of nature 
may be found in the letters of Dr. Marcus D0ds.l 
He boldly declares that the whole secret of re- 
generation is contained in a familiar phrase of Sir 
John Seeley’s “no heart is pure that is not pas- 
sionate ”. What brings life, brings heat and pas- 
sion, so that any dull contentment with duty tends 
to make Christianity a failure. ‘‘ It is our likings 
that determine our character,” says Dr. Dods, 
“not our opinions, nor, in a sense, our faith, but 
our love and what we cleave to more than aught 
else.” His mind at this time seems to have been 
possessed by the idea that what is characteristic of 
Christianity is a fullness of life and energy, a new 
vividness and intensity of living; and it is this 
which the Spirit brings. 

In the line of Paul’s general contention in the 
Epistle it may be here remarked that this 
quickening of a man’s nature, whilst it is full of 
promise for his moral advancement, marks him 
out as singularly ilI-fitted for subjection to statute. 
When Millet went as a pupil to a Paris studio, 
his master (Delaroche) said of him,2 ( I  H e  knows 
too much and not enough”. The rules of 
technique were often beyond him, for he had had 
little teaching or practice; ’but then, he had genius, 
and was continually above and beyond the rules. 
And the same observation may be made of a man’s 

‘‘ Letters,” 11. 204, 206. 
a Romain Rolland, (‘ Millet,” p. 50. 
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relation to law, when the Spirit of God has pos- 
sessed him. “ H e  knows too much, and not 
enough ” ; in Nietzsche’s phrase, he is (‘ beyond 
good and evil”. 

2. The  gift of the Spirit is further presented in 
the New Testament, in a more theological aspect, 
as definitely an evidence of the victory of Christ. 
“ T h e  Spirit was not yet given,” says John (73g), 
(‘ for Jesus was not yet glorified ”. “ Being a t  the 
right hand of God exalted,” says Peter on the day 
of P.entecost (Acts z 33), “ H e  hath poured forth 
this which ye do see and hear.” T o  Paul (Eph. 
4 seq.) the various endowments and inspirations of 
the Church all appeared as the rewardof Christ, 

~ risen and exalted. He had died upon the Cross 
to break the power of sin, and in His resurrec- 
tion His victory was acknowledged of God, ‘so 
that sin is now under sentence, and outstretched 
before a Christian man there lies the assured 
prospect of over’coming, of which the gift of 
the Spirit is a pledge (I1 Cor. I zz, 5 ; Eph. I 14). 

( ‘To walk in the Spiri t” is thus, in Paul’s 
thought of it, to walk triumphantly, for it is the 
gift of Him who now sits expecting until His 
enemies be made His footstool. When the 
Spirit came on any individual man, it was wel- 
comed not merely in  itself but for the significance 
which it had for his moral conflict; it  declared 
that in him also Christ’s battle had been won, 

. 
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and that henceforth sin must be behind him and 
below him.l I t  is in this sense that the Spirit is 
described (Rom. 823)  as the &wapxrj, the first- 
fruits of a harvest which will contain both re- 

. demption and sonship; where the Spirit has 
come, Christ is bound some day to have all His 
will.. “ The  Spirit and the inheritance thus hold 
together; the Spirit is the present, the inheri- 
tance is the future participation of Christian 
men in the Kingdom of God. He who has given 
the one ‘will certainly give the other also; He 
who has begun will also finish, for God is faith- 
ful.” 

3. This new fullness of life and this confidence 
of victory have an unmistakable bearing upon , 

the moral life, but clearly, they might run out in 
the direction of mere extravagance. Paul was 
deeply reverent of the more extraordinary en- 

. dowments, in wfiich he claimed a share (e.g. 
I Cor. 14 Is), but what he reckoned the distinctive 
fruits of the Spirit were such qualities of char- 
acter as “ love, joy, peace, long-suffering, kindness 
beneficence, fidelity, meekness, self-control ”. 
The Spirit, as Paul conceived, is the vital prin- 

cf. Ruskin’s comment ( G ‘  Modern ‘ Painters,’’ Part IX - 
“ Durer and Salvator ”) on Diirer’s picture of Death and the 
Knight--“ behind the Knight follows Sin, but Sin powerless ; he 
has been conquered and passed by, but follows yet, watching if 
any way of assault remains ”. 

* Gunkel, Die Wirkungen des Heiligen Geistes,” p. 70. 
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cipleof the Christian life rather than an endow- 
ment for special occasions, and Paul verified it, 
not in sudden raptures or transient fits of 
religious emotion, or any mysterious excitement 
of the personality, but in the normal life of the 
Christian within the Church ”.I A spiritual man, 
in Paul’s view,’ is a good man, or, a t  least, a man 
on the way towards goodness. God has laid His 
hand upon him, and he realizes the claim to 
obedience not vaguely, as it has been moderated 
and subdued in the custom of society, but with 
personal appropriateness. Since God has chosen 
him, and not, in a vague sense, anybody, the 
duties required are not anybody’s duties, but 
accurately and unmistakably his own. He is 
not under law, it is true, for God does not use 
the methods of compulsion with His friends;. 
but (‘ the Christian conscience may become as per- 
emptory as any magistrate,” in holding him up to 
his task. You must make the tree good, said the 
Master, if the fruit is to be good; but when the 
tree is good, no labour or  uncertainty remains as 
to the result. A man new-born behaves as of 
course in a new way, and a personal religious 

* .  life produces a personal moral life. ‘ (When I 
have the righteousness of faith reigning in my 
heart,” says Luther,2 “ I descend from heaven as 
the rain maketh fruitful the earth : that is to say 

, 

’ 

1 Moffatt, (( Paul and Paulinism,” p. 40. 
9 ‘6 Galatians,” Introduction, Ixcix. 
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I come forth into another Kingdom, and I do 
good works how and whensoever occasion is 
offered. If I be a minister of the word, I preach, 
I comfort the broken-hearted, I administer the 
sacraments. If I be a householder, I govern my 
house and my family, and bring up my children 
in the knowledge and fear of God. If I be a 
magistrate, I diligently exercise the charge which 
is given me from above. If I be a servant, I do 
my master’s business faithfully. . . . Whatso- 
ever he be that is assured that Christ is his 
righteousness, he doth not only cheerfully and 
well work at his vocation, but he also submitteth 
himself through love to the magistrates and their 
laws . . . because he knoweth that this is the 
will of God, and that this obedience pleaseth 

.Him.” 1.t is a .joy to the righteous to do 
righteousness, for he is fulfilling the end of his 
new creation. 

The mere recitation of Paul’s list of the fruits 
of the Spirit should be enough to impress the 
mind with the radical change of nature which is 
involved, for some of these virtues were discov- 
eries of the Christian Church. “ T h e  last of 
them-self-mastery, was a Stoic virtue,” says Dr. 
Glover,l “but  the rest did not ripen easily in the 
Hellenistic world, and the rocky soil and north- 
ern slope of the Stoic garden were too hard for 
them. Most people would have said they were 

, 

“The Christian Tradition,” etc., p. 131. 
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not virtues for men at  all-rather for women and 
slaves, as Nietzsche and his followers would say 
to-day. Yet how much would be lost to life if 
these fruits of the Spirit were taken away o r  
ripened no more I ” Dr. Harnack lays stress on 
the increasing place which joy takes within the 
New Testament, as the believers realized what had 
come.into their possession. In the earliest nar- 
rative (in Mark and Matthew), little is said about 
it, but Luke’s “ Gospel begins with joy (I  14, 2 l0), 

and with joy it closesl” (24 41*52). In Acts (2 4G) 

we are told that the Christians “a te  their food 
together with exulting joy ” ; the Apostles came 
with joy from the Jewish tribunal ( 5  41) ; great 
joy prevailed among the Samaritan converts (8 s), 
and the Ethiopian in his turn goes on his way re- 
joicing ($ 30), ‘‘ The spiritual sphere character- 
ized by the words joy, peace, confidence, Saviour 
and salvation’ is common to the Pauline, Johan- 
nine and Lucan writings. W e  do not fully know 
the ultimate origin of -these terms as denoting 
religious conceptions . . . but the terminology 
could only be accepted when men had the thing 
itself, and the thing itself was not imported, but 
was a fact of Christian experience.” What con- 
fronts us thus in Paul’s catalogue of the fruits of 
the Spirit is a new kind of life, from which these 
graces proceeded as by a necessity of nature. 

((Acts of the Apostles,” p. 278. 
a Harnaclr, 0). cit., p. 28 I .  
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It should further be remarked that this was 
not a vague or impersonal morality, it had the 
impress of a personal character. The Spirit of 
God which was promised is the Spirit of Jesus, 
and this identification gave the idea precision 
and reality. Dr. Wernle 1 speaks of this identifi- 
cation as “an  achievement (eine That) of the 
Apostle’s”. Ours is a historical religion, arid the 
character, which the Holy Spirit by His presence 
establishes, is specifically the character of Jesus. 
“Selfishness and the senses,” i t  has been ob- 
served, “write the laws under which we live, so 
that the street seems to be built, and the men 
and women in it moving, not in reference to pure 
and grand ends but rather to very short and 
sordid ones.” In direct opposition to that, it 
might be said of the company of Christ’s friends, 
as Paul knew it, that its laws were all contained 

. in His character and example. T o  bear one 
another’s burdens, he says, is to “fulfil the law 
of Christ ” (Gal. 6 ’) ; and to the Thessalonians 
he says (I Thess. 4 9): “Concerning brotherly 
love y e  have no need that one should write to 
you, for yourselves are taught of God (8so8i8am-o~) 
to love one another”. The Spirit of Jesus, in 
actual fact, became an organizing principle in the 
Christian heart, inclining and constraining men 
to think His thoughts and to follow in His way. 
“The  morality of Paul like all his other beliefs 

I 

‘‘ Die Anfiinge,” etc., p. 160. 
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and ideas is directly derived from his doctrine of 
salvation by faith. The Spirit who had redeemed 
his own life, and who worked within the Church, 
impelled men towards a particular kind of life. 
He who was united to Christ could not help prac- 
tising the Christian virtues.” ‘ This conviction is 
the real secret of Paul’s magnificent confidence in 
the sufficiency of Christian experience without a 
law. The power which had arrested him and 
now dwelt within him was the life of Jesus; 
Jesus was new-born in His servant’s soul, and 
grew up there, and came to His fitting place. 
The life of a Christian man was lived by faith in 
a living Person, and its energies, standards, aspi- 
rations, achievements were all derived from Him. 

Throughout the Epistles there is abundant evi- 
dence of the extent to which the ethical ideals 
were borrowed from Jesus of Nazareth. Express 
references to evangelic‘ facts are few, but the 
temper by which Jesus was animated is constantly 
in view.2 ‘‘ He was made of a woman, made sub- 
ject to law; that He might redeem those who were 

Gardner, (( Religion and Experience of St. Paul,” p. I 59. . 
gThis is developed in an interesting way by Dean Stanley 

(“ Epistles to the Corinthians,” pp. 569-89) j by Johannes Weiss 
(“ Paul and Jesus ”) ; by C. A. Scott (((Cambridge Biblical 
Essays”), and by Percy Gardner ((‘ Religious Experience of St. 
Paul,” pp. 139-60). Sir W. M. Ramsay ((< Cities of St. Paul,” p. 
39) insists that what gives force to Paul’s appeal to the meekness 
and gentleness of Christ- is the conscious sense that what He  
qwj, they must be also. 
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subject to law ” (Gal. 4 4, G, ; there is discovered 
the working of a noble pity for creatures in 
bondage, which created a new ideal of self-sacri- 
ficing service in the world. “ H e  loved me and 
gave Himself for me,” says Paul again (2 ”) ; and 
the extent of that surrender is betokened in one 
awful word, “ He was made a curse for us ” (3 13). 
That was the mind, the Spirit of Jesus, and it 
found expression in the lives of His friends. 
Walter Pater,l in his picture of the approaches 
of a heathen man to faith, lays stress upon this 
as one of the first things to be observed. “Wha t  
Marius found was the vision of a natural, a 
scrupulously natural love, transforming all the 
relations of life. . . . H e  found a development of 
the family which did but carry forward and give 
effect to the purposes and the kindness of nature 
itself. As if by way of a due recognition of some 
immeasurable divine condescension, its influence 
was felt more especially a t  those points which 
demanded some sacrifice of one’s self for the weak, 
the aged, the little children, and even for the dead.” 
What attracted even the outsider was thus a new 
type of character, which was none other than the 
character of Jesus Himself. The gift of the Spirit 
meant that Jesus had come to live in His servant, 
and it should not be surprising that His temper 
should appear in the man’s words, his activities, 
his endurances. “Jesus Himself will teach thee 

“ Marius the Epicurean,” Chap. XXII, 
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how, in receiving thee, He makes thy sins His, 
and His righteousness thine. And when thou 
firmly believest this, then thou wilt bear patiently 
with erring brothers, making their sins thy con- 
cern. . . . He is a pitiable saint .who will not 
bear patiently with those worse than himself, 
and who longs only for solitude. when he might 
be exercising a healing influence upon others.” 

A really beautiful example of the way in which 
the character of Jesus may unconsciously shape 
the character and even the policy of a living com- 
munity is given in the story of the origin of the 
Methodist Classesa2 It suggests how, if a man 
will only be Christian in simple matters lying 
near him, he may find his way through perplexi- . 
ties which more remotely confront him. “ When 
we were thinking of quite another thing,” says 
Wesley, .“we struck upon a method for which we 
have cause to bless God ever since. I was talk- 
ing with several of the Society in Bristol about 
the means of paying the debts there, when’one 
stood up and said, ‘Let every member of the 
Society give a penny a week till all are paid’. 
Another answered, ‘ But many are poor and can- 
not afford to do that’. ‘Then,’ said the first, 
‘put eleven of the poorest with me, and if they 
can give anything-well, I will call on them 
weekly ; and if they can give nothing, I will give 

Wesley’s ‘‘ Plain Account of the People called Methodists ”. 
1 Luthel; Letters,” pp. 5-6. 
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for them as well as for myself. And each of you 
call on eleven of your neighbours weekly, receive 
what they give, and make up what is wanting.’ 
. . . It  struck me immediately, this is the very 
thing we have wanted so long.” The  Classes’ 
which exist for spiritual fellowship, and which . 
have so enormously enriched the life of Method- 
ism, thus sprang from the suggestion of a man in 
whom was the brotherly heart of Christ ; and the 
same Heart has guided men in every generation 
into similar originalities of conduct, wise, prac- 
tical and permanent. If the character of the 
Master is truly described in the Gospels, it hardly 
needs to be said that this Spirit will never be 
individualist in its working ; a man who gives it 
right of way within his nature will always desire 
not merely to be good, but to be good for some- 
thing. The division of chapters should not 
conceal from us that, in Paul’s view; one.chief 
evidence of “walking in the Spirit” ( 5  26) is 
“ bearing one another’s burdens ” (6 ‘). In, the 
Galatian Churches it would appear that some 
of the members were correct in their behaviour, 
but in an ungracious and carping fashion (e.g. 
5 13*16, 5 2e, 6 ’)>. They thought themselves some- 
thing; and conscious of being, as they thought, 
“ spiritual ” (6 I), they were unsparing and rough 
towards those who stumbled. In  this they were 
very far from the pattern of Jesus, but a sufficient 
cure is contained in the precept, “walk in the 

* 
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Spirit,” for that is not a vague force working for 
righteousness, it is the mind of Jesus Christ who 
was meek and lowly in heart, and who by His 
gentleness makes men good. 

Paul was an idealist, and perhaps he did not 
make sufficient allowance for the risk of men’s 
receiving the Spirit in vain. He was not blind 
to the temptations awaiting his unpractised con- 
verts, and like his Master, he might have said, 
“ In the world ye shall have tribulation ”. But in 
spite of that knowledge, he committed them with- 
out reserve to the guidance of the living Spirit. 
He  would not cravenly put them in subjection to 
a code of rules, when at their command they had 
a principle of righteousness so fertile and so ex- 
panding. In their first act of faith, they had com- 
mitted themselves to One who not only was 
strong to guard them from stumbling, but would 
so enrich them in heart and instinct that they 
might always know their way. “What  need is 
there of a law ? ” asks Chrysostom ; ‘‘ for to him 
who inwardly provides for the better things there 
is no need of a paedagogue to take him to 
school.” The law of Christ is not an alien thing 
to which, in slavish dread, a Christian man sub- 
mits himself; it is the character of his Lord whom 
he loves and who lives in him ; and as he learns 
more deeply to know that character, he seeks 
more eagerly that it may be repeated in his own. 

. 

1 Quoted by Meyer, “ Commentary on Galatians,” ad, 5 


