
CHAPTER I11 

APOSTOLIC FOOTPRINTS 

. (A.D. ~OO-A.D. I 500) 

THE period covered by this chapter extends over 
a thousand years. Yet our knowledge of the for- 
tunes of the Christian Church in India, throughout 
this long stretch of time, is so very scanty, that it is 
easily possible to tell practically the whole tale in 
this brief compass. From the year A.D. ioo-the 
time when Pantaenus returned from India to his 
college duties at  Alexandria,-a veil descends on 
Indian Christianity and shrouds it completely from 
the view of the Western world. Through the suc- 
ceeding centuries at rare intervals the veil is lifted 
just for a moment, letting a gleam of sunshine light‘ 
up now one point of.the darkness, now another ; but 
the moments are both very rare and very fleeting, 
only sufficing to let us see that Christianity still 
‘lives, that behind the veil the lamp is not extinguished. 

. ‘ I  Apostolic Footprints ” these rare revealings may 
fitly be termed. W e  do not see Apostles, but we 
discern marks which show that some messengers of 
Christ have passed this way. 

(48) 
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1. 

The first lifting of the veil is of the very slightest 
nature. In the year A.D. 325 thgre was held the 
great Council of Niczea-an ecclesiastical assembly 
which is better known than most gatherings of the 
kind, from the fact that it framed the Nicene Creed. 
Three hundred and eighteen Bishops sat in this 
famous council, and the name of one of those, who 
along with the others signed the epoch-making de- 
crees, was “John, (Bishop) of Persia and Great 
India”. Of Bishop John and his diocese nothing 
more is known than these words tell, but presum- 
ably Persia was his headquarters, and some part of 
India had for him at least a nominal interest. Ex- 
actly which part, no one can tell; but the prob- 
abilities rather favour the India west of the Punjab, 
as being most contiguous to the Persian portion of 
this vast and shadowy diocese. 

About the middle of the same century the veil is 
again raised and to slightly better purpose. In the 
year A.D. 354 or thereby, according to an old chron- 
icler, Philostorgius (born A.D. 364), a visit was paid 
to the Indian Christian community by “ Theophilus, 
the Indian ”. Philostorgius was an Arian, and his 
History ofthe Church, written in twelve books, has 
only survived in the form of an abridgment by 
Photius, who was of the orthodox party, and did not 
approve of the mission of Theophilus-an Arian 
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like his historian. a But this does not affect the va- 
lidity of the reference. The inspirer of the mission 
was the Emperor Constantius, whose strong Arian 
sympathies made him seek to foster Arianism both 
within the Empire and beyond it. It was with this 
purpose that Theophilus was despatched-in the 
first instance to the Sabaeans or Homeritae of South 
Arabia. 

I ‘  Constantius sent an embassy to the people formerly known 
as the Sabaeans, but now the. Homeritae . . . that they might 
be brought over to the true faith. He  was anxious, by means 
of fine presents and winning words, to establish friendly rela- 
tions with the princes of Saba, and to obtain permission for 
Roman subjects carrying on trade in these regions to build 
churches for themselves : and the same rights for the nations 
who had been converted to Christianity.” 1 

At the head of this embassy was placed Bishop 
Theophilus, the Indian, of whose origin it is stated : 

“Theophilus, while very young, was sent to Rome as a 
hostage from the Divaei, during the reign of Constantine.” 

’ 

The Divaei, or inhabitants of Divus, are by most 
investigators now identified as the dwellers in the 
Maldive Islands in the Indian Oceanta and after con- 
cluding successfully his work among the Homeritae, 
Theophilus bethought him of his native islands and 
paid them a visit. 

Philostorgius, Fmgmenla, iii., 5. 
a Vide Medlycott, p. 190. 
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(‘ And thence he proceeded to other parts of India, and re- 
formed many things which were not rightly done among them ; 
for they heard the reading of the Gospel in a sitting posture and 
did other things which were repugnant to the divine law. But 
with respect to doctrine he found nothing that needed correc- 
tion, and had only to confirm what had been believed there from 
the earliest times-(namely, that the Son was of a different sub- 
tance from the Father).” 

The whole reference is sufficiently indefinite, 
and the discovery of a pre-Arian Arianism in 8 very 
remote and isolated Christian community-presum- 
ably on the Malabar coast, the land nearest to Divus 
-evokes a smile of incredulity: but it implies at 
least that there were Christians then in India and 
also churches; though apparently in their ecclesias- 
tical waysthey varied somewhat from common usage. 
It is interesting to note that the practice of sitting 
while the Gospel was being read, which is specially 
singled out for reproof, was also made a matter of 
reproach against the Alexandrian Church. Says 
Sozomen, (‘ Among the Alexandrians prevailed this 
new and unbecoming custom, that while the Gospels 
were being read the bishop did not rise, which 
I have neither seen nor heard done elsewhere.” In 
India it was evidently also done. Is there in this 
common irregularity a trace of a relationship be- 
tween the Church that sent Pantaenus forth and the 
inchoate Church in the land to which he went ? 

. 

1 Sozomen, Hid. Eccdes., vii., 19. 
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, 11. 

A fuller reference to this shadowy community of 
Christians on the Western coast of India, in the same 
fourth century, is supplied by an interesting tradi- 
tion, which is firmly held to-day by those who claim' 
to be their lineal descendants. In oral form, the tra- 
dition was found prevailing at the time when the 
Syrian Church of Malabar first came under the cog- 
niza&e of European voyagers, but the earliest writ- 
ten record of the tradition. which now exists is in a 
Malayalam history of the Church, of native author- 
ship and entitled A Brief History of the Syrians in 
Malabar. This gathers up the floating traditions of 
the community, but itself dates only from the middle 
of the eighteenth century. After having given the 
traditional story of the landing of St. Thomas (Mar 
Thomas) at Cranganore, and telling of a subsequent 
decadence on the part of the Christians, it pro- 
ceeds ;- 

(( Now two hundred and ninety-three years from the arrival 
of Mar Thomas the Apostle, at which time these people were 
becoming more and more afflicted, by the blessing of God 
who saw the decay of the Christians, the Bishop of Uraha 
(Edessa) in the land of Syria, had this dream-oracle in his 
sleep, as follows :- 

(( Is it no sorrow to you that the Christians of Malabar, 
. whom I died to gain, are wasting and perishing?' Having 

heard this voice, the Bishop of Uraha went to the holy 
Katholikos (Patriarch) of Jerusalem, and reported the matter. . 
Then the Katholikos called together all the experienced 
divines, and having taken counsel with them and come to a 
decision, he summoned an honourable Christian merchant 

' 
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named Thomma, living in Jerusalem, and commanded him to 
ascertain and report the state of affairs in Malabar. H e  
arrived in Malabar, and when he saw the cross worn as the 
badge of the Christians that believed through the labours of 
St. Thomas, he approached them. 

‘‘ He then enquired and learnt all their affairs in past years, 
and having seen their distress for want of clergy, he decided 
to make no stay there, but forthwith embarked in his ship, 
returned to Jerusalem and told the holy Katholikos all their 
circumstances. Thereupon the Ratholikos commanded and 
sent with the honoured merchant, Joseph the Bishop of Uraha, 
and besides him several priests and deacons, and many men, 
women, and children. Having blessed them, he embarked 
them, and by the mercy of God, they all landed safe at 
Malabar, in the year of our Lord 345.”l . 

The substantial accuracy of this tradition has 
never been seriously doubted, though, on what 
seem insufficient grounds, the immigration which it 
records has been placed by some four hundred 
years later in time. But the earlier date more than 
holds its own and needs not to be discarded. A 
collateral fact adds to its probability. In the 
Persian Empire a t  the very time when the exodus 
is said to have, taken place, the Christian Church 
was entering on a long period of persecution, and 
the stress at home, added to the news of the needs 
of distant Malabar, would only make such emigra- 
tion more likely. On the . Malabar Christi%ns the 
arrival of this large and influential company of CO- 

. religionists had marked effects. The native ruler 

Transl. from the Malayalam original by W. J. Richards, D.D., 
in his Indian Chtristians of St. Thomas. 
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of the district received them courteously and con- 
ferred on the Christian community a social status 
in the' land, such as no other Christian body in 
India has ever received. And still more important 
in its consequences was the ecclesiastical connection 
which was now established between Indian Chris- 
tianity and the Syrian Church of Edessa. What- 
ever the origin of this remote Indian Church may 
have been, whether its nameless founders came 
from Alexandria or from the Euphrates valley, 
what finally decided its ecclesiastical relationship 
was the landing in Malabar in A.D. 345 of these four . 
hundred emigrants, under Thomma, the merchant 
of Jerusalem. 

111. 

That the relationship thus formed proved of an 
enduring character was shown in the middle of the 
sixth century, the date of the next dispelling of the.  
haze. For our knowledge of Indian Christian ori- 
gins this unveiling is of first importance and cor- 
respondingly great is the debt owing to the man 
who did this service, '( Cosmas the Im?ian Voyager ". 
He was one of the most singular characters of his 
day. For the greater part of his life he was a rich 
and prmperous merchant of Alexandria, who traded 
in his own vessels with all the lands surrounding 
the Indian Ocean. But he was a man who sought 
more than wealth in his travels. He sought know- 
ledge too, and wherever he went he made careful 
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inquiries into the manners and customs and life 
of the various races he encountered. He was a 
geographer, a naturalist, and an ‘explorer, as well 
as a merchant. By and by, growing weary of this 
active and trying life, he retired from business and 
entered a monastery, where he occupied his time in 
filling twelve large volumes with an account of the 
many lands he had visited, and the peoples he had 
seen. It is to this work of the retired Alexandrian 
merchant-Chdtiag Topography he terms it-that 
we are indebted for by far the clearest glimpse of 
Christianity in India at that period. And this is 
his testimony regarding things seen in India on a 
voyage dating about A.D. 522 :- 

( ‘We have found the Church not destroyed but very widely 
diffused, and the whole world filled with the doctrine of Christ, 
which is being day hy day propagated, and the Gospel preached 
over the whole earth. This, as I have seen with my own eyes 
in many places, and have heard narrated by others, I., as 
a witness of the truth, relate. In  the island of Taprobane 
(Ceylon) in Further India, where the Indian Sea is, thefe is a 
church of Christians where clergy and faithful are to be found; 
whether also further beyond, I am not aware. And such is 
also the case in the land called Male (Malabar) where the 
pepper grows. And in the place called Kalliana (either Quilon 
or Kalyan) there is a Bishop usually ordained in Persia, as 
well as in the isle called the Isle of Dioscoris (Socotra) in the 
same Indian Sea. . . . You find priests ordained in Persia sent 
there; there are also a number of Christians.”l 

This record, is invaluable, inasmuch as it gives the 
first clear evidence of the existence in South India 

Sge Trar&tioq for yakluyt Societyl by J. W. I@Cringb+ 
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of an organised Christian Church, That there were 
Christians there centuries before this we have 
already seen, but Cosmas makes it clear that by the 
middle of the sixth century, when he wrote, these 
Christians had been formed into a Church with its 
regular clergy, and presumably all the ordinary 
apparatus of Church life. 

But the report of Cosmas tells more than that; 
it places beyond all doubt the deeply interesting fact 
that the mother-Church, to which the Indian 
Christians then looked for aid and government, was 
the Church of Persia. The signature at  Nicza of 
‘(John Bishop of Persia and Great India” had 
already suggested the existence of such a connection. 
The tradition of the coming of Thomas Cananus 
with his fellow-immigrants had increased its likeli- 
hood, And now the report of Cosmas confirms it. 
In those centuries about which we are so igno- 
rant India’s ecclesiastical relationships had shifted. 
Alexandria, which had sent forth Pantaenus, had 
apparently not continued her Indian work, and the 
mantle thus laid down had fallen upon Persia, from 
whose Church had gone forth the succession of 
nameless apostles needed to keep alive the light so 
dimly burning in Malabar. Nestorian that Persian 
Church had become, so in virtue of adoption the 
Indian Church also became heretical in the eyes of 
the orthodox West : yet it was well for the Indian 
Christians that the transference of guardianship 
took place at  the time it did, for had they continued 
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to depend on Alexandria for nourishment, with the 
uprising of Mohammedanism in the seventh cen- 
tury that nourishment had surely ceased, and not 
unlikely apostles of the Crescent would have fol- 
lowed destructively in the wake of the messengers 
of the Cross. But the transference to the care of 
Persia’s Nestorian Church secured a guardianship 
which, as the event proved, continued lopg without 
any serious break. 

IV. 

There is little talk or thought to-day regarding 
the great Church to which we are thus introduced. 
With it, more than with most old Churches, “now 
is now and then was then ”. Now the Nestorians 
are a feeble folk, living in the Western borders of 
Persia and the recesses of Icurdistan, the objects 
themselves of missions from the Presbyterian and 
Anglican Churches of the West. But though the 
mighty are thus greatly fallen India can ‘never for- 
get what, in the days of their might, the Nestorians 
did for her. What Columba and his monks did for 
Scotland and Northumbria, what Augustine and his 
followers did for Southern Britain, that the apostles 
of the Nestorian Church, in the days of its power, 
sought to do for India. 

In  the eyes of the orthodox West it was a here- 
tical Church, but with one of its two leading heresies 
the Reformed Churches of to-day have not much 
fault to find. It declared against the custom which 
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began to spread in the fourth century, by which 
men spoke of the Virgin Mary as the “Mother of 
God”. Not so, said Nestorius, Mary was the 
mother of the human nature of our Lord, but not of 
the divine. Call her ‘ I  Mother of Christ ” if you will, 
but not “ Mother of God ”, 

According 
to it the divine and the human elements in our Lord 
were so distinct as to form not merely two natures 
but also two Persons, the divine Word dwelling in 
the human Jesus. 

On this double count a great schism of early 
Christendom took p1ace;in the year A.D. 498, when 
the Churches round the Euphrates valley separated 
themselves from Western Christendom, and formed 
a distinct organisation, which was ruled over by 
the Patriarch of Babylon. With splendid rapidity 
the newly formed Church advanced to the position 
of the dominant Church of Asia,-a position which 
it honourably maintained for nigh one thousand 
years. That it erred in its teaching regarding the 
Person of Christ is unquestionable, but by its devotion 
to the cause of Christ it made a noble atonement. 
With the exception of the Moravian Church of 
modern times, no Church has been more conspicuous 
than the Nestorian for faithful and continuous obedi- 
ence to Christ’s missionary command. At a time 
when the Western Church was finding its highest 
ideal in a life of seclusion, either in the desert o r  in the 
cell of a, monastery, Nestorian qissioqqrierj, morc 

The other heresy was more serious. 

. 
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faithful to the spirit of their Master, penetrated into 
the remotest parts of Asia, braving hardships, perils 
and death in the endeavour to evangelise the nations. 
In the oft-quoted and impressive words of Neale, 
these Nestorians " pitched their tents in the camps 
of the wandering Tartar: the Lama of Tibet 
trembled a t  their words: they stood in the rice- 
fields of the Punjab, and taught the fishermen of the 
sea of Aral : they struggled through the vast deserts 
of Mongolia : the memorable inscription of Singanfu 
attests their victories in China : in India the Zamorin 
himself respected their spiritual and courted their 
temporal authority ".I Such was the great brother- 
hood, some of whose members Cosmas met in 
Western India, and whose successors, through many 
generations, continued to lead the struggling In- 
dian Christians, gathering them into an organised 
Church, and establishing that Church on a basis 
so firm that'it still exists, when the mother organisa- 
tion to which it owed so much has dwindled to an 
insignificant fragment. 

- 

V. 

Exactly how 'far' into India these Nestorians pene- 
trated, will never be fully known, but the next 
lifting of the veil shows that by the seventh or 
eighth century they had gone as far as Mailapur, 
now a suburb of the modern Madras; and very 
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interesting is the medium through which this reveal- 
ing comes. 

In the year 1547, by which time the Portuguese 
had become a power in India, some of their people 
came to the neighbourhood of what is now Madras, 
where European travellers, some centuries before, 
had reported that Christianity had established 
itself: but now the place was found to be wholly 
given to idolatry. No Christian agency of any kind 
existed, and these Portuguese resolved to begin 
anew the good work by building a church upon a 
neighbouring hill, later known as St. Thomas’ 
Mount, where some ruins told that a church had 
once existed. In making excavations for their pur- 
pose, there was unearthed a granite slab, two feet 
long by one and a half broad, with strange carving 
and lettering. When cleaned, it proved to be of un- 
doubted christian origin, for the carving presented 
in bold relief a Greek cross; .each arm of the cross 
terminated in an ornamental trefoil, and over the 
cross there hovered a dove, the Christian symbol of 
the Holy Spirit. Round the carving ran an inscrip- 
tion in what to the discoverers was an unknown 
tongue. Naturally they were intensely anxious to 
have it interpreted, and a quick-witted Brahman sup- 
plied them with an interpretation of a kind sure to 
be most welcome. The letters, he said, were hiero- 
glyphs, and from these hieroglyphs he read to the 
grateful Portuguese a long account of the coming 
of St, Thomas, the Holy Apostle, to Mailapur, and 
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of his martyrdom on the very mount where the 
stone was found. Never was relic more welcome. 
Straightway the stone was credited with miracu- 
lous powers, and not long after there was insti- 
tuted, by the authorities of the Roman Church in 
India, a yearly festival, to be observed by the faith- 
ful on the 18th December, “being the day whereon 
the Holy Cross of the Apostle St. Thomas did 
sweat “.I 

But, alas ! for the credulity of the discoverers of this 
truly precious relic,-the oldest and most valuable 
which Indian Christianity possesses. The slab ex- 
ists still, built into the wall behind the altar in the 
church on the summit of St. Thomas’ Mount, and 
its inscription is there for all to see. Modern anti- 
quarian scholarship has busied itself over the writing, 
and has exposed the fraud of the Brahman “inter- 
preter ”. The language of the inscription proves to 
be Pahlavi, the old Persian tongue, and the trans- 
lation now most favoured, and arrived at  after a 
minute comparison with the characters on two 
similar stones which are carefully preserved at 
Cottayam in  Travancore, runs literally in this way : 
“ H e  whom the suffering of the self-same Messiah, 
the forgiving and upraising (has) saved, (is) offering 
the plea whose origin (was) the agony of this”. 
But this is not English, A free rendering would 
be :- 

Decree IX. (Hough’s Christianity in Im’ia, p. 648). 
I Acts and Decrees of Synod of Diamper ( I  599), Session VIII., 
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“ One who has been forgiven, renewed, and saved, by the 
suffering of the Messiah, now pleads daily the agony of the 
Cross.”1 

‘ 

No records exist to tell when these three most 
precious tablets were erected or who were the 
pious donors, but the inscriptions speak for them- 
selves. The form of the letters fixes their date to 
the seventh or eighth century, and the language of 
the writing tells the ecclesiastical connection of the 
sculptors. They were sons of the Persian Church. 
So from these silent yet eloquent memorials of the 
past we learn that in those far-off days, Nestorian 
missionaries had carried the Gospel to the coast of 
Coromandel, as their predecessors had already done 
to the shores of Malabar. But this Eastern mission 
was not so fortunate in its fate as was the Western. 
Mailapur was remote from the centre of their 
Church’s life, and the civil rulers in these parts did 
not give to Christians or to Christianity the same 
friendly recognition, as was so freely accorded to 
the Christians of Malabar. So the Mailapur 
Nestorian Mission led but a languishing life through 
the centuries that succeeded the date of the carving 
of the cross. Travellers who followed in the wake of 
Marco Polo (from whom we gather that about 128s 
there was a fairly large community of Christians 

See Art. by Dr. E. W. West, in E$igya$h. Ittdica (vol. iv.), 
part iv., 1896, p. 174, on “Inscriptions around Crosses in South 
India ”. 
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there), tell of a gradual decline ; until at last, about 
the beginning of the sixteenth century, the Maila- 
pur Mission came to an end, and the only trace of 
Christianity which one who visited the locality 
then could find was a church, “half in ruins, and 
in charge of a Mohammedan Fakir, who kept a lamp 
burning ”.2 

Very different was the issue of the Nestorian 
Mission to Western India. There commercial 
enterprise kept the district in constant touch with 
Persia, making intercourse between the daughter 
and mother Churches easy, natural, and frequent. 
And there the native rulers of the country smiled 
graciously on their Christian subjects, and granted 
them such political status as gave the Church a 
power and a position by which it profited. 
Throughout the centuries there came. too, at in- 
tervals, immigrants from Persia, as was notably the 
case in the eighth and ninth centuries, from which 
time fairly reliable traditions exist as to the pro- 
gress of the Church. Thenceforward it may be 
held to be worthy of the distinctive name which it 
bears in history, The Syrian Church of Malabar. 
It has to be remembered, however, that the .  
name is one which points to the source of the 
Church’s faith and practice, and not, save in a minor 
degree, to any racial connection of the people them- 
selves, It is, and long has been, a truly Indian 

1 See Col. Yule’s Marco Polo, vol. ii., p. 203 (note). 
2 Ibid., p. 294 (note). 
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Church, With the passage of time the community 
has steadily increased, until to-day, as shown by 
the Census of 1911, the Syrian Christians number 
over 728,000, or one-fifth of the whole Native Chris- 
tian population of .India. 

VI. 

Still journeying down the centuries we approach 
the time when the veil .is to be finally lifted from 
the face of India, and when in consequence of the 
unveiling, the Churches of Europe are to awake to 
the missionary duty, which they had left so long to 
be done single-handed by a too little esteemed 
Church of Asia, The explanation of Europe’s tardi- 
ness is not difficult. It was her misfortune rather 
than her fa.ult, for the way to India had long been 
completely blocked. From the seventh century, 
when Jerusalem was taken by the Saracens, the 
Crescent had floated proudly over Egypt, Syria, and 
Persia, and an insuperable obstacle had prevented 
any intercourse between India and Christian Europe. 
Trade indeed might filter through the barrier and 
did : but not religion. No Christian missionaries 
might pass that way, which then was the only way. 
And so while Europe learned to appreciate the 
Indian commodities, which Mohammedan traders 
handed over the barrier to Christian merchants who 
were waiting there to receive them, concerning 
India’s people, their life and their religion, there was 
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no first-hand knowledge. Nor did that ignorance, 
with the consequent apathy, begin to disappear un- 
til the end of the thirteenth century. Then it was 
that Marco Polo’s famous journey began a new era. 
From China that great Venetian was sent by the 
Emperor as an ambassador to Persia, and on his 
way he visited India’s shores; and the story of his 
travels, when published in Europe, aroused intense 
curiosity as to India, begetting an interest in her 
peoples which ever since has gone on growing. 
Despite the opposition of Mohammedan powers, 
other travellers penetrated to the forbidden land : 
and as just at this time the Mongols had driven 
Islam out of Persia, that approach to India became 
available. Europe’s knowledge of India slowly in- 
creased. Tidings came of Christian communities 
which were found existing on the Southern and 
Western coasts, and the hearts of good men were 
stirred. Concern for the errors in the faith of those 
far away Christians proved quite as powerful a 
missionary lever as the desire to save the souls of the 
heathen, and missionaries from-the Western Church 
gradually found their way through Persia to the far 
East. 

Of these, the best known is Jordanus, a Do- 
minican friar who along with four friars of the 
Franciscan Order left Avignon in 13.19 for the East, 
and in 1321 proceeded through Tabriz in Persia to 
Ormuz, whence they sailed as missionaries to India. 
Mailapur and far Cathay were their ultimate goals, 

5 
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but they never got beyond the western shores of 
India. Fortunately Jordanus left behind him a few 
literary remains,-two letters, and the MirnbiZin 
Descripta, a brief description of the “Wonders of 
the East,”’-and these have preserved the know- 
ledge of the two facts which make his passing 
apostolate of lasting interest. They tell of the 
death of the first Christian martyrs in India since 
the martyrdom of St. Thomas himself, and they re- 
cord the earliest contact of the missionaries of the 
Western Church with the Nestorian Christians of 
the Indian Syrian Church. 

A storm drove the voyagers to seek refuge on the 
Island of Salsette(now the site of Bombay), and leav- 
ing his companions at Thana, a town in the north of 
the island, Jordanus made a journey northward to 
see Baroch which was one of three points where he 
planned commencing work. But ere he had got 
farther than Surat he was recalled by alarming tid- 
ings. His comrades had been arrested : and before 
he could return to Thana the further news met him 
that they had suffered death. Thana was then under 
Mohammedan control, and according to the account 
which Jordanus has left of the tragedy, a zealous fol- 
lower of the prophet, Yusuf of Alexandria, suspect- 
ing the friars’ errand, had caused them to be sum- 
moned before the governor and questioned as to their 
purpose. The examination evoked from the friars 
an unswerving avowal of their faith in Christ, and 

1 Translated for the Hakluyt Society by Col S:r Henry Yule, 
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this by skilful questioning was made to develop into 
a condemnation of Mohammed. “ W e  speak not of 
Mohammed, but of Christ,” had been their answer 
when asked their mind as to the prophet of Islam ; 
‘ I  from what we believe of the one, you may infer 
what we believe of the other.’’ But a more pointed 
question drew such an answer as was desired: 
“Mohammed,” said one of the four, ‘‘ was the son 
of perdition and is now in hell with his father, the 
devil ”. Death by fire, in the market-place, was the 
sentence consequent on this uncompromising de- 
liverance on the prophet’s character and destiny : 
but, relates the friar, the flames were powerless to 
hurt the brave confessors, and the awed governor 
set them free to go whither they would. 

‘‘ But the Kazi and Yusuf, full of malice knowing that they 
had been entertained in the house of a certain Christian, said to 
the governor : Why slayest thou not these 
Christ-worshippers ? ’ He replied that he found no cause of 
death in them. But they say : ‘ If ye let them go, all will be- 
lieve in Christ, and the law of Mahomet will be utterly destroyed”. 
The governor again says : ‘What will ye that I should do, see- 
ing that I find no cause of death?’ But they said: ‘Their 
blood be upon us. For it is said that‘ if one cannot go pilgrim 
to Mecca, let him slay a Christian, and he shall obtain a full 
remission of sins, as if he had visited Mecca.’ Wherefore the 
night following the governor, the Kazi, and Yusuf, sent officers 
who despatched the three brethren, Thomas, James, and Deme- 
trius, to the joys of heaven, bearing the palm of martyrdom., 
And after a while, having made brother Peter, who was in an- 
other place, present himself before them, when he firmly held 
to the faith of Christ, for two days they vexed him with sore 
afflictions, and on the third day, cutting off his head, accom. 
plished his martyrdom.” 

What doest thou ? 
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With a sorrowful heart, but not dismayed, Friar 
Jordanus on his return saw to the burial of his dead 
comrades in the church at  Sefer, and then gave him- 
self with unfaltering zeal to the work he had now 
to accomplish alone. His account of his labours is 
best given in its original form, the unaffected simpli- 
city of which reveals the earnest sincerity of the man, 
Writing in January, 1324, he says :- 

“Be it known to you, my venerable father, that I am alone 
and without an associate in India, a poor pilgrim, where I have 
been- permitted to live after the passion of my associates, And 
in the same place, after their blessed martyrdom which took 
place in the fifth week before Palm Sunday, in the course of ten 
days, in a district which is called Parrot, I baptized about ninety 
persons, and still I do not cease to baptize : for since then I 
have baptized more than twenty in Tanna, and thirty-five at 
Sefa. Praise be to Christ, the creator of all ! , . . In  the fore- 
said city (Tanna) and circumjacent district I remain alone for 
two years and a half, going in and out, not having been held 
worthy to share the crown of my blessed associates, Who can 
tell all the adversity that I have suffered since then? I have 
been captured by pirates, imprisoned by the Saracens, accused, 
maligned, reproached, and exposed for a long time, like some 
buffoon, only in my shirt, and to this day I am deprived of the 
habit of my sacred order. Oh, what hunger, thirst, cold, heat, 
rage, maledictions, bodily infirmities, poverty, persecution, re- 
vilings on the part of false Christians, severity of climate, and 
innunierable other evils I have suffered ! But what matters it? 
Greater still I am ready, even to death, to suffer more meekly, 
for the sake of the meek Jesus. Also on account of my extreme 

.poverty, I continually suffer various bodily ailments. But this 
discord on my account among the people is most of all hate- 
ful. Yet I have happily .baptized more than one hundred 
and thirty of both sexes. Therefore let holy brethren colne : 
let them come established in patience, that so the: fruit of the 
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baptized may be preserved from evil, and in due time, separ- 
ated from the chaff, may be happily stored in the garner of 
the Lord.” 

Returning to Europe after these trying experi- a 

ences, Jordanus took with him more detailed and ac- 
curate information as to India and the Christians 
there than Rome had yet received, and the effect 
was a quickened interest in high quarters concern- 
ing these Eastern schismatics. To reclaim them 
from their errors became a prime motive of Indian 
missions, and when in 1330 Jordanus was himself 
despatched to the East once more, as Bishop of Co- 
lumba (Quilon), he carried with him a papal letter of 
commendation to the Syrian Christians, and an in- 
vitation to them to be reconciled to the Catholic 
Church. Of the Bishop’s doings in Quilon we have 
no knowledge, but passages in the Miyabilia pre- 
serve for us his general opinion of the Nestorian 
Christians ‘of Western India, while at the same time 
they reveal the essentially proselytising spirit of 
much of his missionary labours. Yet again the 
true Christian devotion of the man himself is very 
apparent. 

‘‘ In  this India (in the Western coast from Karachi to Nor- 
thern Malabar) there is a scattered people, one here, another 
there, who call themselves Christians, but are not so, nor have 
they baptism, nor do they know anything else about the faith : 
nay, they believe St. Thomas the Great to be Christ I 
There I baptised and brought into the faith about three hun- 
dred souls, of whom many were idolaters and Saracens. And 
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let me tell you that among the idolaters a man may with safety 
expound the Word of the Lord, nor is any one among the idol- 
aters hindered from being baptised throughout all the East.” 

His general outlook, drawn presumably from his 
experience in Quilon, as well as from his earlier re- 
sidence in Thana, is one of much hopefulness, if the 
Church in the West can only be got to do her part. 

‘‘ Of the conversion of those nations of India I say this, that 
if there were two or three hundred good friars, who would 
preach faithfully and fervently. the Catholic faith, there is not 
a year which would not see more than ten thousand persons con- 
verted to the Christian faith. For whilst I was among those 
schismatics (i.e. Syrian Christians) and unbelievers, I believe 
that more than ten thousand or thereabout were converted to 
our faith; and because we, being few in number, could not 
occupy or even visit many parts of the land, many souls (Woe 
is me I )  have perished, and exceeding many do perish, for lack 
of preachers of the word of the Lord.” 

7 A true missionary soul this, despite his narrow 

martyred comrades of being enrolled among the 
Apostles of India. Yet of their work nothing per- 
manent remained. They were but as voices crying 
in the night : and the voices were few and the night 
was long. All through the fourteenth and fifteenth 
centuries India had indeed its visitors from Chris- 
tian Europe, but no Christian apostle succeeded 
Jordanus. At the gate of the Orient still sat the grim 
Mohammedan ; and not until that guard should be 
removed or another gateway be found, would apostles 

I outlook, and well worthy are he and his four 
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from European Christendom have full scope for 
their message and their powers. 

Two years ere the fifteenth century closed the 
other gateway was found, when on the 20th May, 
1498, Vasco da Gama, who had sailed from Portugal 
eleven months before, dropped anchor at Calicut. 
That was a momentousday for India, for it saw the 
beginning of the inrush from the Western world 
which has had such tremendous consequences on 
India’s history and her people’s life. And then too, 
in the providence of God, was transferred to the 

*Churches of the West the responsibility for the 
evangelising of the country to which the open way 
had at last been found. 

VII. 

Nearly fifteen hundred years lie between the 
Apostolate of St. Thomas and the arrival at Calicut 
of Vasco da Gama, and through those many centuries 
Christian efforts in India, as we have seen, had never 
entirely ceased, Yet when one seeks to summarise 
the results achieved they prove to be most disap- 
pointingly small. In a remote corner of India, in 
the territory of a people separated from the main 
stream of Indian life by geographical and other 
barriers, there is found existing a Christian Church, 
of ancient lineage indeed and surprisingly respect- 
able in social status, but unprogressive in religious 
life, numerically very small in comparison with the . 
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vast population of India, and as a spiritual influence 
upon India's peoples almost negligible. This is all, 
after fifteen hundred years'! One cannot but be 
impressed with the striking contrast which India 
thus presents to Europe, in regard to the reception 
given to the Christian religion. Within five hundred 
years after the birth of Christ all Europe was at 
least nominally Christian, and long before the 
fifteenth century ended there was scarcely a depart- 
ment of European life and thought that did not re- 
flect the influence of the Christian Church. For 
Christianity, Europe registers a sweeping victory, , 
while India records an advance so slight as to , 

amount almost to a defeat. 
How is this striking difference between West and 

East to be explained? Some contributing causes 
of a general nature are easily discernible. The 
isolation of the nascent Indian Church from the 
dominant Christian nations of the West, especially 
after the insertion of the Mohammedan wedge, 
accounts for much. So completely was the Church 
of Malabar cut off from the centres of ecclesiastical 
life and spiritual stimulus, and that too at  a time in 
its own evolution when its religious knowledge was 
elementary and its grip on the fundamentals not over- 
strong, that the wonder rather is that isolation did 
not spell for Indian Christianity extinction. Much 
too is due to the persistent Western trend of the 
more vigorous and progressive branches of the 
Christian Church. This was as favourable to Europe 
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hs  it was unfavourable to India. The Church’s face 
was ever turned to the West, and not until the 
pillars of Hercules had been reached and the remoter 
Northern nations of Europe had also been Chris- 
tianised, did the Eastern world loom up before the 
consciousness of Western Christendom as a world 
which was likewise waiting for the Gospel. Yet 

.again, India’s lack of a common language, such as 
the Roman Empire had given to Europe and which 
there greatly facilitated the advance of a common 
religion, was a heavy handicap for India’s Church. 

That these and other general causes had some- 
thing to do with the non-progressive character of 
Indian Christianity is beyond question. Yet they are 
not sufficient to explain its practical failure to expand. 
The living seed had been sown in Indian soil, the 
true leaven had been introduced into Indian life. 
That being so, more than general considerations of 
isolation and language difficulty are required, to 
account for the exceeding sparseness of the harvest, 
and the slowness of the leavening. Of the men who 
sowed the seed, and introduced the leaven, we know 
far too little to say that things might have been 
differ’ent had they worked differently. What little 
is known of them evokes reverence and gratitude . 
for brave men who fought a good fight against heavy 
odds, and who held up the light in front of over- 
whelming darkness. 

Yet a survey of their work reveals at least three 
factors that have contributed to the tardiness of its 
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progress, and of these one is certainly the lack of con- 
tinuity which marked the missionary efforts of these 
fifteen centuries, The efforts made were spasmodic, 
intermittent, and often quite unrelated. Save in 
Malabar no permanent base with a permanent organi- 
sation seems ever to have been secured, and with 
the death or departure of each devoted worker the 
work usually languished and died. In all the cen- 
turies India never developed that institutional Chris- 
tianity which kept the Church alive through the 
dark ages in Europe. For this there was needed 
either such large accessions to the Church from the 
people of the country as to make it powerful from 
within, or continued and increasing reinforcements 
of w6rkers from the foreign missionary base. But 
neither requirement was supplied. Native acces- 
sions were few, the reinforcements from the Chris- 
tian sources were also few ; and in consequence, ex- 
cept in Malabar, no Church of Christ rooted itself in 
Indian soil and life. 

A second factor which partly accounts for the 
non-progressiveness of Indian Christianity is found 
in the character of the one Church that did take 
outward shape. The Syrian Church of Malabar 
throughout these centuries seems never to have pos- 
sessed the missionary spirit in measure sufficient to 
impel its sons to missionary endeavour. . It ‘had 
enough spiritual vitality to save itself from extinction, 
but not enough to awake concern as to the souls of 
others. No apostle went forth from it to preach to 
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the Hindus the Gospel of Jesus Christ, no theologian 
whose name and influence abides ever appeared 
among its sons, no quickening breath of the Spirit 
seems ever to have swept over its members, trans- 
forming them into evangelists. A decorous ritual, 
a decent respectability in the eyes of the people of 
the land, and a recurring contact with the Churches 
of Eastern Christendom as each new Bishop was 
received,-these were sufficient for its desires, and 
no experience of persecution ever drove home the 
need of qualities deeper and more vital. It may with 
considerable truth be said that the bane of the Sy- 
rian Church was its worldly prosperity. The social 
status which it acquired, at  the hands of the tolerant 
Hindu rulers, had the effect of giving it something 
of the character of a caste, and the limited life in- 
separable from all castes inevitably followed. The 
time was to come when persecution and adversity 
would lift the Church of Malabar to a higher level 
of thought and duty, but at the end of fifteen hundred 
years that time had not yet arrived. 

Beyond any doubt however the supreme factor in 
restricting the progress of Christianity in India in 
those earlier periods was the factor. which works 
supremely still, I t  lay, and lies, in the enormous 
strength of Hinduism itself. In its conquest of 
Europe the Christian Church met with nothing that 
can be comparedwith thehostile forcesit encountered 
in India, In Europe the old paganism, as a religious 
force, was dead, Where it survived it was but a 
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superstition, and the task of the Church was in 
consequence much simplified and eased. But in 
India the conditions were very different. There 
Christianity was confronted with a religion deep- 
rooted in the popular life, powerful in its hold, and 
real and living to its supporters. Even in our own 
day it has needed the combined forces of modern 
Christendom to make visible headway against it, 
and create for the religion of Christ a truly Indian 
home. That the spasmodic efforts of the few brave 
and steadfast men who, heedless of the gigantic 
difficulties, sought to storm the citadel, should have 
had but little result, is no matter for wonder. 
With the fuller knowledge we now possess of the 
extreme arduousness of the enterprise, it is evident 
to-day that no other issue was ever possible. 

VIII. 
There remains the question of whether any 

indirect influence on Hinduism resulted from the 
long-continued presence in India of a Christian 
Church and a Christian people. In our own time 
such indirect influence is very marked, and as a factor 
working for the’christianisation of India is of the 
first importance. Is there no evidence that in 
the earlier centuries also, feeble though was the 
Christian light in those days, yet some of the rays 
impinged upon finer Hindu souls, and found sub- 
sequent reflection in their life and teaching.? The 
question is one of the most interesting and fas- 
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cinating which Indian Christianity presents, and it 
has been diligently ’canvassed by able Orientalists 
of Britain, America, and the Continent of Europe : 
but without any unanimous finding. There is little 
doubt as to the possibility of Hinduism having been 
thus influenced by Christianity, since from the 
beginning of ,the Christian era there has existed 
the necessary contact between India and Christian 
lands. From the early centuries Christian men 
have lived in India, sons of India have visited 
Christian lands, and some acquaintance with the 
Christian religion has been possible for inquiring 
Hindus who thus came in contact with Christianity. 
But as to whether these possibilities became 
actualities there is much diversity of opinion. The 
evfdence adduced in favour of their position, by those 
who maintain a positive Christian influence to have 
been exerted, is not overwhelmingly convincing, 
yet it is sufficiently strong to encourage the belief 
that the Christian leaven was not wholly inoperative. 
Traces of what seem to be Christian influences are 
found along two lines of India’s religious life ; in the 
early Epics of Hinduism, and in the distinctive 
religious developments which took place in the 
Hinduism of mediaeval and post-mediaeval times. 

Of the early Epics, the (‘ Scriptures ” of Hinduism, 
the Mahabharata, ranks among the highest. The 
later stages of its composition date from the second 
century to the fifth century AD., and a passage 
which tells of the voyage of three pilgrims to the 
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White Country ” has been widely considered to 
convey the impression produced upon these Indian 
pilgrims by a service they had witnessed in a 
Christian church. 

‘(Then we beheld glistening men, white, appearing like the 
moon adorned with all the auspicious marks, with their palms 
ever joined in supplication, praying to the Supreme Being, with 
their faces turned to the East : the prayer which is offered by 
these great-hearted ones is called the mental prayer. 

“Then we suddenly saw a glory diffused, like that of a 
thousand suns shining at once, and those men quickly advanced 
towards that glory joyfully exclaiming, ‘ Hail to thee ! ’ We 
heard the loud sound of them exclaiming, and knew that these 
men were offering the oblation to God, but we were rendered 
suddenly unconscious by his splendour and saw nothing, deprived 
of the use of our eyes, void of strength and senseless. But we 
only heard a loud cry uttered : Thou art victorious, 0 Lotus- 
eyed. Hail to thee, 0 Creator of the Universe! Hail. to 
thee, the eldest Son of the Supreme Soul I ’  Such was the 
sound heard by us, accompanied with teaching. In  the mean- 
while, a pure wind, laden with perfumes, brought heavenly 
flowers and healing drugs.” 

As an impressionist account of a eucharistic cele- 
bration in a church, say, at  Alexandria, this may 
reasonably enough be interpreted, but as an evidence 
of religious influence exercised on Hinduism it 
proves nothing. 

For this purpose far more telling is the detailed 
examination which has been made of the Bhaga- 
vad Gita, with a view to showing the numerous 
parallelisms which exist between this lofty book, 
the “Gospel” to countless Hindus to-day, and the 

’Mahab., xii., 12, 1. 776, 
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writings of the Fourth Evangelist. The Gita, 
which seems to have been inserted in the Mahabha- 
rata about the second .century, stands alone in that 
vast work for its high spiritual tone, and the in- 
vestigations, notably of Professor Hopkins of Yale 
University, show its many remarkable similarities 
with the teaching of the profoundest of Scripture 
writers. 

. 

Some examples may be quoted :- 

“The world was made by Him and the world knew Him not ! 
He came unto His own, and they that were His own received 
Him not ! I ’  (St. John i. 10-11). . 

I ‘  Men distraught know Me not in My highest nature ; I take 
a human form and they honour Me not ! ’’ (G. ix. I I). 

“I know whence I came . . , but ye know not.” (St. John 
viii. 14). 

I ‘  I have come through many births and thou also : I know 
them all : thou knowest them not 1 ” (G. iv, 5 ) .  

‘‘ He that loveth Me . . . I shall love him ! ” (St. John xiv, 

‘(1 love them that are devoted to Me : even as they are to  
Me, so I to them.” (G. iv. 11). 

“This is life eternal, that they should know Thee, the only 
true God, and Him whom Thou didst send.” (St. John xvii. 13). 

I ‘  He who knows Me, the Lord of the World, is freed from 
all sins (i.e. gets life eternal).”l (G. x. 3). 

If the writer of the Gita did not know the Gos- 
pel according to St. John, he must have himself 
possessed a truly Johannine spirit. 

One further trace of Christian influence working 

2 I). 

1 Hoplrins, India, Old and New. 
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upon the Hindu religious books and teaching is found 
by many in the marked change in the I h s h n a  
cult, which took place about the sixth century. Up 
to that time Krishna was regarded as a teacher and 
a warrior, but deity had never been ascribed to him. 
In the later Puranas however Krishna is deified, and 
is worshipped not as one grown to manhood in whom 
deity resides, but as  a Divine Babe beloved of his 
Mother, and himself loving all. Stories of his birth 
and youth are told strongly reminiscent of the stable 
of Bethlehem, the wrath.of Herod, and the massacre 
of the Innocents. Now by the sixth century we 
know that Christianity was firmly rooted in West- 
ern India : and, concludes Professor Hopkins, ( (  it is 
impossible to doubt that at least this (later) form of 
Krishnaism derives from a Christian source. So 
decided is the alteration, and so direct is the con- 
nection between this later phase of Krishnaism and 
the Christianity of the early centuries of our era, 
that it is no expression of extravagant fancy, but a 
sober historical statement, that in all probability the 
Hindus of this cult of the Madonna and Child have 
in reality, though unwittingly, been worshipping the 
Christ-child for fully a thousand years.” Yet, even 
SO, this does not necessarily mean that the Hindus 
who so worshipped were permeated by the Christ 
spirit. The Krishna cult fosters other things so 
antagonistic to Christ, that when it is said that 
Hinduism annexed some of the tales of the Child 
Christ, and re-told them in a garbled form of the 
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child Krishna, all is said that is really warranted. 
Of any Christian spiritual influence exerted on 
Hinduism through this annexation there is no trace. 

It is along the other line of investigation that 
really strong evidence is forthcoming, of a leavening 
influence having been exercised by Christianity on 
the religious thought and life of India, during those 
long centuries when the Indian Church showed lit- 

In the beginning of the ninth century 
India’s greatest teacher next to Buddha, Sankara, 
had won the  whole of India to an uncompromising 
Vedantism, in which personality as a feature either 
in God or in man disappeared. 

The doctrine of Maya, or Illusion, was widely ac- 
cepted, which taught the unreality of the Universe, 
and proclaimed that salvation was to be found in 
realising one’s identity with the Absolute, the path 
to such realisation lying in the power to disregard 
the great Illusion. Against this philosophic Monism 
the heart of the common man revolted, and mostly 
from Southern India there issued a noble succession 
of teachers, who proclaimed the personality of God 
and of man, and preached a salvation which came 
through devotional faith (Bhakti) in a personal God. 

Tiruvallur, Maniklta-vasagar, Ramanuja, Rama- 
nanda, and Tulsi Das, from the ninth to the 
seventeenth centuries, enriched their country with a 
literature of devotion and God-communion that is 
treasured to the present day, and has been powerful 

G 

. tle growth. 



82 THE APOSTLES 03‘ INDIA [CHAP. ’ 

in arousing in the soul of the people thoughts and 
longings of much spiritual beauty. TiruvaZZur in- 
deed, the first of these and the author of the popular 
Tamil KurraZ, is more of a moralist than a religious 
guide, but the others are men whose souls thirst 
after God, the living God. RRaMunuju, whose date 

, .is about A.D. 1100, was the real pioneer in this 
spiritual revolt ; and those who came after owed to 
him much of their inspiration. He has been termed 
the Hindu Protestant ” from the ardour with which 
he emphasised the personal God, the human incar- 
nation of God in Vishnu, the eternal distinction be- 
tween right and wrong, and salvation by grace alone. 
Three hundred years later Ramanandn, a visitor 
from the North of India, was drawn by admiration 
of Ramanuja’s teaching to journey to the South, and 
there had his soul set on fire, Returning North he 
proclaimed the brotherhood of all men and the 
abolition of caste, and through Kabir, one of his 
disciples, was the motive influence in the creation 
of the Sikh religion. . T o  TuZsi Das, a spiritual 
descendant of Ramananda, it was given in the six- 
teenth century to enrich his country with one of its 
most prized religious poems, a vernacular version of 
the Ramayana. To  Tulsi Das salvation by faith in 
the personal God was the central fact of all religion. 

,His own prayer to God reveals the reformer’s 
soul :- 

‘‘Lord, look Thou upon me-nought can I. do myself. 
Whither can I go? T o  whom but Thee can I tell my sorrow? 

* 
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Oft have I turned my face from Thee and grasped the things of 
this world, but Thou art the fount of mercy ; turn not Thou 
Thy face from me. . . . When I looked away from Thee I 
had no eyes of faith to see Thee where Thou art, but Thou 
art all-seeing. I am but an offering cast before Thee. . . . 
Remember Thy mercy and Thy might, then cast Thine eyes 
upon me and claim me as Thy slave, Thy very own. . . . Lord, 

T h y  ways ever give joy unto my heart. Tulsi is Thine alone, 
and, 0 God of mercy, do unto him as seemeth good unto Thee.”l 

Still following this spiritual succession, and slight- 
ly overstepping the period with which we are deal- 
ing, we come in the seventeenth century on a South- 
Indian Saivite sect, the Sittars or Siddhas, who in 
their devotion to the personal God, their raptur- 
ous mystic communion with Him, and their rooted 
aversion to idolatry and caste, attain heights of spiri- 
tual life and expression unsurpassed in Hinduism. 
Two examples of their religious literature will be 
sufficient testimony, In one, the speaker records 
his emancipation from the vanity of idolatry:- 

I (  How many various flowers 
Did I in bygone hours, 
Cull for the Gods, and in their’honour strew : 

I‘ I n  vain, how many a prayer 
I breathed into the air, 
And made with many forms obeisance due : 

(‘ Beating my breast aloud 
How oft I called the crowd 
T o  drag the village car: how oft I strayed 

See Datta, Desire of India, 
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“‘In manhood’s prime to 
, . Sunwards the flowing wave, 

And circling Shaiva fanes, my homage paid. 

“But they, the truly wise 
Who know and realise 
Where dwells the Shepherd of the Worlds, will ne’er 

“To ally visible shrine 
As if it were divine 
Deign to raise hands of worship or of prayer.”l 

The other example reaches still higher, and forms 
perhaps the culminating point in the movement :- 

‘ 6  When Thou didst make me, Thou didst know my all : 
But I knew not of Thee. 
From Thee brought understanding of Thy ways 
That I could know. But now where’er I sit, 
Or walk, or stand, Thou art for ever near. 
Can I forget Thee 1 Thou art mine, and I 
Am only Thine. E’en with these eyes, I see 
And with my heart perceive, that Thou art come 
To me as lightning from the lowering sky. 

“ If thy poor heart but choose the better part, 
And in this path doth worship only God, 
His heart will stoop to Thine, will take it up 
And make it His. 

On reading these stanzas, says Dr. Barnett, the 
translator, “the inexperienced Peader is tempted to 
wonder whether ‘ Sivavayakar ’ (the writer) was 
not a worshipper at the local Christian church”. 
Yet many most experienced readers, and life-long 

Translated by Bishop Caldwell. 
See Barnett, The Heart of India, p. 42, 

’Twas not till light 

One heart shall serve for both.” 
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students of the Hindu religions, have wondered 
whether the men who wrote such spiritually uplift- 
ing strains, and the whole reforming succession of 
which these men were part, had not come into touch 
with Christian influences. Certainly the devel- 
opment which they introduced and passionately 
fostered is, in many of its aspects, a striking 
approximation to Christian. positionb. This all 
admit, even those who cannot go further : and that 
many do go farther is due to the striking fact that 
these reforming influences emanated either directly 
or indirectly from Southern India,-the land where 
Christianity was early rooted and where Chris- 
tian apostles had been most active. Tiruvallur lived 
at St. Thome, or Mailapur, where he was in close 
proximity to Christian influences. So too was it 
with Ramanuja, and although by his time the 
Christianity at St. Thorn6 had become largely sub- 
merged by paganism, yet from an inquiring mind 
the underlying spiritual truth would not be con- 
cealed. Certain it is that Christian influences were 
abroad in South India through those centuries, and 
equally certain is it that the South-Indian reformers 
approximated in their teaching to the purer tenets 
of the Western faith. More may not with absolute 
surety be affirmed, yet many will be inclined to 
agree with the positive statement of Sir George 
Grierson, one of the most eminent Oriental scholars 
of to-day, and the leading authority on the &-4nktz' 
element in Hinduism :- 
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(‘ I t  was in Southern India that Christianity as a doctrine 
exercised the greatest influence on Hinduism generally. Al- 
though the conceptions of the fatherhood of God, and of 
Bhakti were indigenous to India, they received an immense 
impetus owing to the beliefs of Christian communities reacting 
upon the mediaeval Bhagavata reformers of the South. With 
this leaven their teaching swept over Hindustan, bringing balm 
and healing to a nation gasping in its death-throes amid the 
horrors of alien invasion. I t  is not overstating the case to say 
that in this refotmation India rediscovered faith and love, and 
the fact of this discovery accounts for the passionate enthusiasm 
of the contemporary religious writings. I n  them we behold 
the profoundest depths of the human heart laid bare with a 
simplicity and freedom from self-consciousness unsurpassed in 
any literature with which the writer is acquainted.” 1 

That it is permissible to accept this reading of 
India’s religious history in mediaeval times, and in 
the judgment of many competent students much 
more than permissible, is a refreshing joy to those 
who gaze regretfully on the very limited advance 
of the Indian Christian Church in that same period. 
The leaven worked, although the visible Church 
showed little increase. God left not Himself with- 
out a witness, nor did the Divine Spirit cease to 
move upon the face of the waters. 

Quoted by Howell in The Souk of17zdia and accorded by him 

* 

his own weighty support, 


