
CHAPTER VI. 

ROBERT DE NOBILI, AND HIS SUCCESSORS 

(I  606- I 74 I) 

AMONG the many criticisms to which Indian Missions 
are subjected one is peculiarly constant. I t  is that 
which declares Christianity, as offered to India to- 
day; to be too Western in its aspect, ever to find 
acceptance with the Hindu. Only divest it, i t  is 
urged, of its European dress, admittedly not of 
vital moment and absent from its primitive form ; 
retain its essence but let the accidents assume an 
Eastern hue; express its doctrines in language 
familiar to Eastern thought; allow its life to run 
into Eastern moulds and take on an Eastern 
shape;-do this, and much of the opposition at 
present experienced will disappear. Eastern pre- 
judices will be conciliated, and Christianity will 
advance by leaps and bounds. The idea is fascinat- 
ing, for the criticism is in no small measure true. 
How most wisely to reipond to it is a living prob- 
lem with well-nigh every mission in India ; indeed 
there is scarce a mission whose records do not tell 
how some ardent and devoted member of its staff 
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has at one time or. another sought to solve it.l 
But on a large scale, the endeavour to present the 
Christian religion in an Orientalised form has only 
once been seriously attempted] and that was three 
hundred years ago, with amazing thoroughness, 
perseverance and sacrifice, by the Jesuit Mission of 
Madura, under the leadership of Robert de Nobilibus. 
It is with the methods, history and results of that 
most strange and memorable mission, that this 
chapter deals. 

I. 

Robert de Nobilibus-or, more familiarly] Robert 
de Nobili-was an Italian of noble birth and high 
ecclesiastical connections. Pope Marcellus 11. was 
his grand-uncle] the famous Cardinal. Bellarmine 
was his uncle. He himself was born in Tuscany in 
I 577] and served his novitiate in the Society of Jesus 
at Naples, where scholarly ability and boundless 
zeal early marked him out for future greatness. 
In 1606 he proceeded to India, at  a time when events 
had been happening that were calculated to stimu- 
late the ardour of a young and ambitious member of 
his Order. Menezes’ great victory over the Syrian 
Church had just been gained, resulting in the 
accession of 200,000 souls to the Church of Rome, 
and every Roman priest in the Eastern world when 

For one of the most recent endeavours see Robinson’s 192  

the Bmhnian’s Hob Land. 
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he heard the tidings thanked God, and felt himself 
stimulated to more strenuous endeavour, 

That victory, however, had been won over Chris- 
tians. When de Nobili, on his arrival in India, 
looked for the achievements of his Church alnong 
the Hindus and over heathenism, he was faced with 
no similar inspiring spectacle. Since the days of 
Xavier more that fifty years had passed, and though 
throughout these years many missionaries had 
laboured in the field which was hallowed by mem- 
ories of the great leader, their success had been 
but scanty. In one very important department suc- 
cess had been entirely wanting. No Brahmans had 
yet become Christians, The caste communities 
remained untouched. Only on one occasion had 
even Xavier ventured to attack a Brahman strong- 
hold, and meeting then with failure he had never 
repeated the attempt. By his successors this ex- 
perience of their great pioneer had been accepted as 
decisive, and such progress as they had made was 
confined to the lower and more degraded sections 
of the Indian people, 

De Nobili’s destination was Madura, and there 
he found himself compelled by his very environment 
to carefully reconsider the whole missionary prob- 
lem. He  was faced by many difficulties inevitably 
attendant on aggressive Christian work in a Hindu 
State, but of .which Xavier had had no experience. 
Facts-even truths-in Hinduism, of which that 
saintly leader had been quite ignorant, were to de 
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Nobili too palpable to be denied, and strong forces 
in the social and religious life of the Hindu people, 
which were keenly antagonistic to Christianity, but 
which‘ Xavier never had to encounter, were de 
,Nobili’s daily experience. Further, in all Xavier’s 
Indian work, there had been behind the missionary 
the strong arm and the active support of the Portu- 
guese authorities, but in Madura no extraneous aid 
or influence of the kind existed. The city was the 
capital of a powerful Hindu Kingdom, where not 
only was the prestige of Portugal unrecognised, 
but the very term “Paravcgz’”-the common desig- 
nation of a Portuguese or  other European-was an 
epithet of disdain. This of itself suggested the need 
of some drastic modification in missionary strat- 
egy: and even more indicative of such necessity 
was the religious condition of the city. Madura was 
the centre of Hinduism for Southern India. Ten 
thousand Brahman students were there in residence, 
for the purpose of receiving instruction in the deep 
things of Hinduism. A whole army of teachers 
was there as well under whom, distributed in classes 
of from two to three hundred, the pupils studied for 
four or five years. Teachers and pupils alike were 
supported by liberal grants from the royal purse. 
Manifestly, if the Christian missionary was to 
make any headway here, something very different 
was required than the simple method of the hand- 
bell, which had been followed by Xavier among 
the humble and ignorant Paravans. 
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Two things especially impressed de Nobiii : the 
grim power of Caste, and the need for wise and 
patient strategy if that fortress of Hinduism was 
to be captured for Christ. In his judgment no 
frontal attack offered any prospect of success. 
Writing at a later date to a young missionary 
who wished to follow just such,a method, and to 
begin his work by ‘‘ roaring against the pagodas,” 
de Nobili put his own view very plainly:- 

(‘ To attack from the front would be to close all doors of 
access: not because these false idols are not worthy of all 
opprobrium, but for the sake of the salvation of souls. When 
we chase shadows from a room, we do not make a stir with a 
broom.” 

It seemed to him that the correctness of his 
judgment was amply proved by the failure of the 
previous Christian efforts which Madura had wit- 
nessed. Franciscan missionaries had worked there 
on the older lines for several years, and with very 
little success. On the arrival of the Jesuits, be- 
fore de Nobili came on the scene, the Franciscans 
had evacuated the field, and a Jesuit missionary, 
Father Fernandez, had taken up their work, which 
consisted mainly in looking after some Christian 
Paravans, lowly folk who had come from Xavier’s 
old field on the coast to live in Madura. But Fer- 
nandez’ work had been no more progressive than 
that of the Franciscans. To  the Brahmans of 
Madura all such work was as if it were not. It was 
simply beneath their notice,-as far beneath as were 
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the Paravans, whom it concerned. And how could 
it be otherwise, de Nobili asked, when one con- 
sidered the workers and their methods ? The mis- 
sionaries were Poriuguese! That alone was suffi-‘ 
cient to condemn them and nullify their efforts, for 
by that time the Portuguese had become the best- 
hated people in India-not only by reason of their 
harsh acts and overbearing manners, but because 
every respectable Hindu despised them for what 
he deemed their filthy, impious ways. They drank 
wine ! They ate cow’s flesh ! They companied with 
pariahs as readily as with men of caste! How 
could a religion, taught by men so despicable in 
their life, ever hope to be listened to, far less 
accepted ? 

So de Nobili formed his momentous resolution, 
fortifying himself with the example of our Lord who 
to save men became man, and that of St. Paul who 
was ‘‘ all things to all men that he might save some ”. 
“ I  also,” said this famous Jesuit, “will make my- 
self Indian to save the Indians.” He would become 
a Brahman to the Brahmans. Divested of every 
mark of the European he would approach them as 
one of themselves, and once having gained their 
confidence, would lead them to the true faith, and seal 
them to Christ with the holy rite of Baptism. It 
was a policy startling in its novelty, very dubious 
in its morality, and Sure to be most difficult and 
hazardous in its execution, For it is in India .one 
thing to become a Pariah to the Pariahs, as not a few 
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missionaries have done, but it is quite another thing 
to become a Brahman to the Brahmans, and that so 
completely that the disguise shall not be penetrated. 

‘ I t  demanded the acquisition of a thorough know- 
ledge of the language, an intimate acquaintance 
with their sacred writings, and an easy familiarity 
with every detail of the ritual of their religious and 

But the difficulties in the way only 
served to stimulate de Nobili’s zeal, and having 
obtained the sanction of the Archbishop of Goa, he 
entered on his great experiment. 

11. 

. their social life. 

The opening acts in his campaign were dramatic- 
ally conceived and skilfully executed. Through 
Madura there ran one day a striking piece of news. 
It was told how a strange ascetic from some far land 
had arrived, drawn to the holy city by its great 
repute, and that he had taken up his abode in the 
Brahman quarter of the city. Hindus are as prone 
to curiosity as other people, and soon visitors flocked 
to the house of the holy man to see what they should 
see, but only to find that the Brahman’s servants 
would not permit their entrance. ii The Master,” 
they said, “ is meditating upon God. He may not 
be disturbed.’’ This merely whetted the people’s 
desire, and the fame of the recluse quickly grew, 
whereupon the privacy was relaxed, and daily 
audiences were granted to a privileged few. 

Seated cross-legged on a settee the Sannyasi was 
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found by his visitors, conforming in everything to 
Brahman usage. Over his shoulder hung the sacred 
cord of Caste, only in his case it was a cord of five 
threads, three of gold to symbolise the Trinity, and 
two of silver representing the body and soul of our 
Lord, and from the cord was suspended a small cross. 
Conversation revealed the Sannyasi’s learning, and 
observation and keen inquiry certified to his frugal 
and holy life. One meal a day, consisting of a little 
rice and milk and acrid vegetables, was all his food. 
Soon not only ordinary Brahmans came to see him, 
but nobles also : and a great bound in his reputation 
took place when on being invited to the palace by 
the King, the Sannyasi declined the invitation, lest 
on going forth the purity of his soul should be sullied 
by his eyes lighting upon a woman ! Never was a 
holier saint seen in Madura. Where the life bore 
such testimony to his holiness, how could his teach- 
ing be other than true ! His statement that he was 
a “Roman Brahman” of the highest caste was 
accepted, and to remove any possible doubts that 
might linger, an ancient discoloured parchment was 
produced which showed how the “Brahmans of 
Rome” had sprung direct from the god Brahma, 
and were the noblest born of all his issue. To  the 
genuineness of this document the Sannyasi solemnly 
swore, and with open minds the people listened to 
his teaching. 

Book after book was written by the able and 
daring writer, in which he grafted a modified 
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Christian doctrine on the Hindu stem. Most notable 
of all such efforts was the forging of a '' Fifth Veda," 
to complete and crown the four Vedas received by 
Brahmans as direct revelations from heaven. I t  
was an amazing piece of daring-as bold and 
hazardous as it would be for a Hindu to forge for 
Christian use a fifth gospel. Yet the forgery held 
its place for one hundred and fifty years ! 

Brahman disciples were soon freely won ; baptisms 
became fairly numerous, though the identity of the 
rite with the baptism administered by earlier Eu- 
ropean missionaries was disguised; and so far as 
outward tokens went, the new missionary method 
was proving a success. Without a doubt progress 
was greatly facilitated by the highly significant 
concessions that were made to Hinduism, especially 
in connection with Caste. According to de Nobili, 
caste had little religious signification. To him it 
was in the main a social observance, and so regard- 
ing it he saw no reason for compelling his converts 
to break with their caste fellowship o r  obser- 
vances. Writing in 1609 he states his position :- 

" By becoming a Christian, one does not renounce his caste, 
nobility, or usages. The  idea that Christianity interferes with 
them has been impress.ed upon the people by the devil, and is 

l As L'EZOUY Vedain this work was introduced to the notice of 
Europe by Voltaire in 1761, as a lofty product of Hinduism. By 
some the authorship has been attributed to de Britto, but the proba- 
bilities are all in favour of the local tradition whicli ascribes it to 
de Nobili. 
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the great obstacle to Christianity. I t  is this that has stricken 
the work of Father Fernandez with sterility.” 1 

From no like cause did sterility threaten de 
Nobili’s own work. His converts retained the 
Kudumi or tuft of hair which marked the caste 
Hindu, they wore a sacred cord indistinguishable 
from that of their Hindu neighbours, and they bore 
an oval caste mark on their brow, the paste com- 
posing it being made of the ashes of sandal-wood 
instead of as  formerly of the ashes of cow-dung. 
With such concessions to the usages and spirit of 
Hinduism, it is no marvel that the new method 
outstripped the old in visible results. 

But even so the difficulties which the daring in- 
novator had to face were many and serious. His 
very success provoked opposition, and the agility 
and resource which he displayed in the many con- 
flicts that arose furnish convincing evidence of his 
rare ability. The apposition proceeded from three 
quite distinct quarters. As might have been ex- 
pected, the Brahman priests were bitterly antagon- 
istic to the foreign innovator, and though their 
hostility was, as a rule, discreetly veiled, ever and 
again the veil was lifted, They distrusted this 
‘‘ Roman Brahman,” but could not prove their dis- 
trust to be well founded. In learning and in argu- 
ment de Nobili easily outclassed and defeated them : 
and where other measures failed to convince, he 
contrived by judicious presents to conciliate either 

Chandler’s Jesuit Mi.ssioiz ilr Madura, p. 14. 
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his opponents, or the civil rulers without whose 
backing the priests were powerless to hurt. 

More serious was his dificulty with his own 
Christian converts, who seem to have had a slumber- 
ing uneasiness regarding their position. Between 
them and the Paravan Christians, who were min- 
istered to by Father Fernandez, there yawned a 
great gulf which it pleased them to consider im- 
passable. In 1610, however, their equanimity was 
seriously disturbed by a Paravan Christian, who 
arrived from the Southern Coast, and in plain terms 
declared that there was no gulf separating the one 
body of Christians from the other, De Nobili’s 
work was threatened with destruction. His con- 
verts were told by this bold Paravan that by their 
baptism they had forsaken their caste, and had 
become mere Parangis and Paravans: and still 
further that de Nobili himself was a Parangi. Con- 
sternation reigned, and secessions at once began : 
and it was only by taking a solemn oath, in which 
he purged himself and his converts from the alleged 
contamination, that de Nobili was able to stay the 
tumult and avert disaster. The oathof purgation 
furnishes telling evidence of the straits in which the 
new missionary-method involved its author, and the 
lengths to which he was obliged to go :- 

U I am no Parangi,” so the oath ran, ( [  I was not born on their 
soil nor a m  I allied to their race. I n  this God is my witness, and 
if I lie, I am willing not only to be deemed a traitor to God, 
and to be given over to the pains of hell hereafter, but also to 
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suffer every conceivable chastisement in this world. I was 
born in Rome. My family are of the rank of noble rajahs in 
this country. . . . The holy spiritual law which I pro- 
claim does not oblige a man to renounce his caste. . . , 
This law which I proclaim has been preached in this very 
land by other men, Sannyasis and Saints alike. Whoever says 
this law is peculiar to the Paravans or Parangis lies : for since 
God is Lord of all castes, His law must likewise be observed 
by all.” 1 

This solemn declaration had the desired effect, 

Most serious, however, of all de Nobili’s troubles 
* was his conflict with his own ecclesiastical author- 

ities. From Father Fernandez reports reached the 
Provincial of the Jesuit Order in Malabar, of the 
extremely strange and novel lines on which de 
Nobili was working, and the (‘ monstrous mixture 
of Christianity and idolatry” which he was pre- 
senting to the heathen as the holy Christian re- 
ligion. Alarm was taken, and de Nobili was 
summoned to Cochin to justify his policy and de- 
fend his strange i( rites ’,. This was the beginning 
.of a controversy which lasted more than a decade, 
and involved the suspension of de Nobili’s work at 
Madura for all that time. From Madura to Cochin, 
from Cochin to Goa, and from Goa to Rome the 
controversy was carried, de Nobili at each stage 
gaining a decisive victory over his opponents : and 
when, finally, in 1623, Pope Gregory XV. issued his 

and the storm was stayed. 

Chandler, p. 20. 

I2 
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famous bull, the Madura missionary and his methods 
were completely vindicated. 

are kept from confcs- 
sion of Christ, by difficulties about the cord and the Kudumi, 
Desiring to procure the conversion of these nations, after suit- 
able discussion, we accord to the Brahmans and other Gentiles 
the cord, and the Kudumi, sandal paste, and purification of 
the body. These should not be received in idol temples, but 
only from priests after they have blessed them.” 

(( Brahmans,” declared the Pope, 

I t  was a dearly bought victory which de No- 
bili thus obtained. S o  far as concerned the most 
cherished desire of his heart, the winning of the 
Brahmans to Christianity under the guise of a 
higher Hinduism,-that was ended. The long con- 
troversy had made all too plain the intimate connec- 
tion of de Nobili with the Portuguese Christians 
of Goa, and henceforward the ears of the high 
caste men of Madura were closed to his most sil- 
very words. But if the missionary’s greatest dream 
was shattered, he quickly dreamed anew. The high- 
est castes might indeed be unapproachable, yet 
there were still caste-men in abundance throughout 
the land, for whose adhesion he might hope: 
and fortified as he now was by the express 
authority of the Pope for the use of the “Madura 
methods,” he would be free from any risk of 
interference by the local authorities of the Roman 
Church. So from 1624 there commenced a new 
period in de Nobili’s life, and a new activity 

1 Chandler, p. 27. 
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in which the role of recluse was exchanged for 
that of a wandering religious pilgrim. Clad in 
the orthodox yellow robe of a Brahman Gum, 
his head swathed in a turban, his feet protected 
by sandals, and carrying in his hand a pilgrim’s 
long staff, the devoted Jesuit journeyed up and 
down the country, year in, year out, visiting 
places so far remote as  Trichinopoly and Salem, 
preaching his gospel of compromise and enduring 
constant hardship. Many other like-minded priests 
joined him from time to time, and the “Roman 
Brahmans” became familiar figures in many a 
South-Indian town and village. Churches for their 
numerous followers sprang up in many places, 
for baptisms were frequent. Not many converts, 
it would appear, were drawn from the Brahmans,* 
but the less important castes and the non-caste 
communities are reported to have yielded their 
thousands. I t  is quite likely that this was 
so. To become a Christian called for little or no 
sacrifice. I t  was to the converts but a step up 
in Hinduism, a movement into a new caste. Their 
old habits met with little interference, and beyond 
an alteration in the nomenclature of the deities 
they worshipped, there was often little to show 
that any change had taken place. 

For forty-two years de Nobili lived this life: 
a life of daily hardship, sacrifice and voluntary 
humiliation, such as has been seldom paralleled. 
At the end of that long period, now half-blind and 



I80 THE APOSTLES OF INDIA [CHAP. 

quite broken down by reason of his labours and 
privations, the old man withdrew to Ceylon, but he 
could not remain out of his beloved India. In a 
little while he crossed the straits again, and 
journeyed to Mailapur to spend the evening of his 
days near the holy shrine of St. Thomas. Total 
blindness now overtook him, and in a rude mud 
hut he lingered for a few more years, but his aus- 
terities were rigorous as ever, and his literary activi- 
ties continued unabated, Four Brahman secretaries 
were his constant attendants, and a touching pic- 
ture has been preserved of their tender devotion in 
carrying the “Holy Father’’ every day to the ad- 
joining church for prayer. On February 16, 1656, 
the end came, when, having reached his eightieth 
year, this apostle of India, second to none in single- 
hearted devotedness to his ideal, passed to his rest. 
Nearly one hundred thousand converts have been 
attributed to him, directly or  indirectly, and al- 
lowing for much exaggeration their number must 
have been very great. Yet, with all this outward 
success, what a life! Heroic features it possesses 
in rare abundance, yet-the pity of it ! But com- 
ment must stand over until the tale is finished; 
indeed the finish is the best criticism. 

111. 
De Nobili died, but his work lived on: and, by 

like-minded successors the system he had devised 
was continued and developed. I t  was a time when 
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the Roman Church gave her best to the Jesuit 
Society, and that Society gave its best to India. 
Xavier’s memory was an abiding inspiration. The 
record of his life, by this time liberally enriched 
with miraculous episodes, aroused missionary long- 
ings in many a young Jesuit priest and drew 
him to the magic’East : and of all the Eastern fields 
Southern India had the greatest charm. There 
Xavier himself had worked, and now the added fame 
of de Nobili intensified its attractive power. Few 
fields indeed possess so rich a record of devoted- 
ness, and fewer still can point to so continuous a 
succession of able men. But of the many three 
stand conspicuous above the others. De Nobili 
was the first of these: the second was John de 
Britto. 

The son of one of the noblest Portuguese families, 
John de Britto, like Xavier before him, was trained 
for a courtier’s life, but he heard the Eastern world 
calling him, and in 1662, with India in view, when 
not yet sixteen years of age, he entered the Jesuit 
Order. Eleven years later he sailed for India. 
‘‘ Night and day,” he once wrote to the Superior of 
the Jesuits early in his novitiate, “ I  burn with 
desire to consecrate myself to the salvation of the 
Hindus, and I pray that you will not command me 
to any other service.” 

His was a character in which rare sweetness 
blended with high devotion. Not without justifica- 
tion has a Protestant South-Indian Missionary of 
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our  own day’ said of him : “John de Bsitto is one 
of the saints in the Roman Catholic Church and he 
deserves the honour bestowed by the distinction. 
In  the greater Church of all Christ’s followers his 
eminence as a disciple, intrepid, selfless, and en- 
during in all great qualities that add to the vigour 
of the Christian life, is assured. He is not only 
among the first since apostolic days, he is  really, 
with Robert de Nobili, the greatest among the 
missionaries in India of the Church of Rome, and 
one of the greatest in the wider Church of Christ.” 

Two 
utterances of de Britto himself may be quoted as 
revealing the man. One comes from his early days, 
when many persuasive voices were seeking to de- 
tain him in his native land, including those of his 
mother, his Sovereign, and the Supreme Pontiff 
himself. But to all de Britto had one reply : he had 
heard the Divine call and that was conclusive. 

“ I go where God calls me, and when God speaks I cannot 
listen to men. . . . The way to India may be for me the 
way to heaven. God gives me the opportunity to make this 
voyage ; if I neglect this, I may never find another, and I may 
miss the way that should conduct me to heaven. I know God 
calls me.” 

The  other word dates from the last days of his 
life, when persecution had driven him to the re- 
cesses of an Indian forest, and he knew that a cruel 

William Robinson of the L.M.S., from whose sympathetic 
account of de Britto the various quotations are talten. 

The encomium is high but it is  merited. 
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death almost certainly impended. To  a brother 
missionary, Jean da Costa, he wrote :- 

“They bring me tidings that the King wishes to have my 
head cut off, and in this fashion put a term to the preaching 
of the gospel in his land. If it is so we shall all be the sooner 
in heaven. This report is all over the country, and it is I 
believe for the glory of God that I still remain here. 1 place 
no confidence in myself, for. I am nothing, a great sinner, but 

Meanwhile unbelievers come 
to.  the true faith. I confess, I baptize, I administer the 
sacraments, more, than ever : and from all sides they ask me to 
send teachers. Placed beside this what are all the grandeurs 
of Europe? ” 

Between these two unveilings of the soul lay 
twenty years, which were marked by ceaseless 
Christian teaching and unbounded Christian bene- 
volence. They were years of marvellous success, 
for everywhere that the gracious messenger of love 
went men were drawn to him, especially those who 
were in distress through sickness or adversity. But 
the years were filled with much tribulation. Madura, 
the field which he had chosen because of its exceed- 
ing hardness, was then in a state of political anarchy. 
The old Hindu Kingdom had broken in pieces, and 
the contest for the fragments was fierce and unceas- 
ing. In the absence of a strong supreme authority, 
petty Rajahs and still pettier chiefs were free to do 
their worst to any who offended them, and Brahman 
priests were not slow to persuade the Rajahs that 
the worst should be done when the offenders 
chanced to be Christians. And it was done freely. 

. 

. God gives power to the simple. 

* 
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The Boxer atrocities of the nineteenth century were 
paralleled: * .  by. deeds in. Madwa two hundred years 
before. Of these de Britto had his own full experi- . 
ence, and it i s  well that trials so grandly endured 
shou1d:’not ‘be forgotten. The persecutions of those 

. Jesuit missionaries are unique in the annals of 
. Indian Missions. On one memorable occasion de 

Britto was 

. *  
. 184 

. “bruised ail.over, then being seized by the feet a rope was 
tied to his ankles, and he was suspended from a tree. Next 
his hdnds were tied and this rope attached to another tree and - 
so devised as to double up the body of the missionary like a 
link in a chain. For some time he endured this,-then he was 
taken down, his hands and feet were manacled,’ with irons, and 
he was thrown into a sort of den. . .. . Next day a rope was tied 
round his breast, and the end run through a pulley. Then he 
was dropped repeatedly into the waters of a lake, and kept in 
the water just to the point of suffocation. Flagellation once 
more followed, and again he was cast into prison.” 

. 

- 

To the native Christians even harder measure 
was meted out, mutilations, torture and death being 
in their case of common occurrence. 

Yet in spite of all that enemies could do, the 
. worker went steadily on with his accepted duty, and 

wherever he journeyed the same tale of success was 
told. To  the power of the message was added the 
charm of the messenger, and his converts were 
numbered by the thousands. After ten years the 
unanimous call of his fellow-priests raised de Britto 
to the position of Superior bf the Madura Mission. 
Six years later came a visit to Portugal where two 
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years of inspiring wor& were given by him to the 
Home Church. Again. endeavours were made to 
retain him‘in Europe, Gut again they failed. . III a 
letter written at the time to his.brother, who had 
given valuable gifts to .the mission, the returning 
missionary shows how wholly h.e. was devoted to . 
India :- . .  

. *  . .  

“I leave for India as content to go as I was $ad to leave the 
country. 
country, but they could not succeed, for I was called to 

Heaven is my fatherland: it is there alone that I can 
rest, and it is there alone we shall be united without fear of ever 
being separated. In the meantime I pray the Saviour to 
protect you and all your family. I give my benediction to my 
nephews. May God grant us all the grace of saving US. 
Farewell, with all my heart. 

Not all the hardships he had endured, nor the 
certainty of like hardships still impending, availed to 
check the ardour and the sacrifice of this great soul. 
And those in India knew his greatness and his . 
worth. I n  a letter written a t  this period by the 
General of the Company of Jesuits, this is made 
very plain, and there is supplied at the same time 
the best contemporary analysis of John de Britto’s 
worth and work :- 

They have tried their best to retain‘ me in my own . 

r India. 

Farewell, my brother.” 

. “I believe the non-return of John de Britto will prevent him 
rendering the greatest service to the cause of God: for this 
Father has received from heaven all the talents that make great 
missionaries : a zeal truly apostolic .for the spread of our. holy 
faith, an extraordinary gift of preaching and attracting disclp!es, 
a perfect knowledge of South Indian languages, and astonishlng 
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success among idolaters,-indeed all the qualities that shine in 
him sufficiently show that God has chosen him for work in 
India, and not in Europe. In Malabar, his gains will be as a 
hundred to one-in Portugal the gain would scarcely be one in 
a hundred. , . , Again what would his brethren lose? His 
presence among them and the sight of the scars on his body, a 
glorious testimony of what he has suffered for the faith and love 
of Jesus Christ, inspires them with great fervour, with ardent 
zeal, .and with the most vivid desire to toil for the good of 
Indian Christians.” 

On February 4, 1693, this devoted Christian 
missionary met the end which he had long foreseen 

, and did not dread. His success had intensified the 
Brahman opposition, and when by his hands a Prince 
of Marava, Tadia Tevar; was baptized, measures 
were quickly taken to secure de Britto’s death. In 
the Setupathi of Ramnad a facile agent was found 
for carrying out the deed of hate, and at Oreiyur, on 
the summit of a small hill, the tragedy took place, 
the horror of which abides a dark yet glorious 

, memory for the Christian Church of India. Shame 
and insult had gone before, and when the hour of 
release came, de Britto gave God thanks. Asking 
permission to pray, he knelt down, communed with 
God for a little space, and then calmly offered him- 
self to the sword of the executioner. Mutilation of 
the dead body followed and burial was denied. 
Yet, later, some portions of his remains were 
reverently gathered together, and conveyed to Goat 
where they worthily rest in a tomb adjacent to that 
of the great Xavier. 
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With the death of de Britto the Mission ex- 
perienced a temporary check, but soon there came 
a favourable reaction and the old tide of prosperity 
flowed anew. The highest point was reached under 
the third of the great triad of Madura Jesuits, 
Faiher Joseph Beschi, an Italian priest who reached 
India in 1707. Beschi adhered to the policy of the 
“ Roman Brahmans,” but in his missionary practice 
differed considerably from his predecessors. De 
Nobili, so long as it had been possible, acted the 
part of a devout recluse, a holy Guru; de Britto 
had been chiefly the wandering Sannyasi, the holy 
pilgrim ; and in their personal life both had practised 
the greatest asceticism and simplicity. But Father 
Beschi followed a new line. If Hinduism has its 
ascetics, it has also its high priests who live in 
luxurious comfort, and whose outward surroundings 
are marked by pomp and circumstance. This was 
the line chosen by Beschi : by magnificence he would 
dazzle the people. When he travelled it was in a 
costly palanquin. In advance went an attendant 
bearing an umbrella of purple silk, at each side ran 
servants with gorgeous fans of peacock’s feathers, 
and in the palanquin, upon a splendid tiger-skin 
and clad in rich and picturesque robes, reclined the 
mighty Guru! But Beschi was no empty-headed 
poseur. His method was adopted with a full under- 
standing of the people and with many it worked 
well. Nor does his fame rest on these extrava- 
gances : it is based upon his wonderful scholarship. 
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A born linguist he attained so complete a mastery 
over Tamil that he became the ablest Tamil scholar 
of his time. No native scholar was his equal. 
“ High ” Tamil as well as “ Low,” the Tamil of the 
scholarly Brahman as well as the colloquial language 
of the people, were equally familiar to Beschi. 
Dictionaries, grammars, works in poetry, and 
treatises in prose issued from his busy pen, which 
are read and valued to the present day. When first 
issued they delighted the native world of Southern 
India. So charmed with his learning was Chanda 
Sahib, the Nabob of Vellore, that he appointed him 
to high office in the State, and for his support 
presented him with four villages in the Trichinopoly 
district, which brought in a yearly revenue of 
IZ,OOO rupees. All this fame and material pros- 
perity Beschi loyally used for the furtherance of 
the Mission; but, it must also be said, partly for 
the oppression of the infant Danish ’ Mission at  
Tranquebar. Of this, the first Protestant Mission 
in India, Beschi was a virulent and unscrupulous 
opponent; but of the Madura Mission he was a most 
successful upbuilder. Its palmiest days were in his 
time, and its rapid decline, leading to its ultimate 
collapse, dates from about the period of Father 
Beschi’s death, which occurred in 1742. 

IV. 
From the founding of the Madura Mission by de 

Nobili, in 1606, to the death of Father Beschi is a 
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period of nearly a century and a half, and throughout 
that long stretch of years de Nobili's missionary 
method of accommodation and compromise had 
been steadily pursued. Estimated by the numer- 
ical accessions to Christianity which it secured, the 
method might legitimately be pronounced a tri- 
umphant success, one that might have been ex- 
pected to have filled the workers with a rare 
jubilation. Yet when the inner workings of the 
Mission are examined, and the habitual mind of the 
missionaries is considered, while rejoicing is by no 
means wanting, far more evident is the presence 
of constant anxiety and abiding dread,-dread lest 
the radical deceptions on which their work was 
based should be discovered, and anxiety lest the 
measures taken to prevent discovery should fail. 
However the missionaries may have disguised or 
excused the fact, it remains undeniable that their 
whole system was based on a series of calculated 
falsehoods,-that de Nobili and his companions were 
Brahmans, that they had nought to do with the 
Parangi or European Christians, that they were 
caste-men and not pariahs, that Hinduism with a 
develokment was their religion. Upon the accept- 
ance of this multifold falsehood the entire success 
of the scheme depended. Should the deception be 
discovered, ruin was inevitable, and those difficulties 
which de Nobili 'had encountered in the early days 
became increasingly the experience of his succes- 
sors. Indeed the partial exposure which overtook 

. 
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de Nobili made it yet more difficult for those whb 
followed him to maintain the fiction, and in the en- 
deavour they were constrained to take ever deeper 
plunges into the mire of dissimulation. 

I t  is a pitiful story. From the watchful eyes of. 
the Hindus there was always danger. To avert 
the suspicion that the missionaries were Parangis, 
a first essential was complete abstention on their 
part from any intercourse with Europeans. That 
sacrifice was unhesitatingly made. . In  every detail 
of their life the '' Roman Brahmans " identified them- 
selves with the natives. I t  may not sound very 
much, yet it needs little consideration to realise 
how much it must have meant to these high-born 
delicately nurtured men, thus to isolate themselves 
from their own race, and live,and die in the fre- 
quently repulsive surroundings of Hinduism. Yet 
they did it, through a long succession of years. 
Of one devoted priest it is told that when cast into 
prison by a native Rajah, though an appeal to the 
European Power at the coast would have resulted 
in his release, he refused to make the appeal, lest 
it might lead to the discovery of his Parangi blood. 
So he stayed, and died-a martyr for a great de- 
ception! And even short of death, the sufferings 
voluntarily endured by a long succession of these 
devoted priests furnish impressive evidence of the 
terrible cost at which the system'of de Nobili was 
maintained. 

But more to be deplored than the degradation of 
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the 'life of the missionaries was the rapid deteriora- 
tion of the religion which they represented and 
proclaimed. In maintaining the initial fraud, as 
the years passed, an increasing Hinduising of even 
the bastard Christianity of de Nobili's time came 
to be necessary. Partly from the dulling of the 
Christian conscience which resulted from the daily 
contact with heathenism, and partly from considera- 
tions of policy, more and more of Hindu customs 
were embraced, until when we read the records of 
the later times it seems as if the merest tincture of 
Christianity is all that remains. Caste distinctions 
are rigorously observed. Pariah congregations 
have their pariah catechists, high caste have their 
Roman Gurus. Processions of gorgeous cars take 
place on feast days, the only difference between 
such tamashas and those of the Hindus, being that 
the cars of the Christians are surmounted by the 
figure of the Virgin in place of that of a heathen 
god. Half-nude dancers accompany the cars in 
their progress, tom-toms beat, horns sound, and all 
the usual revelry of a Hindu religious festival is 
present. Hindus are as hearty in their help as are 
the Christians : when Hindu festivals come round, 
Christians in the same brotherly way give a help- 
ing hand, To  them the difference is infinitesimal. 
Marriages between children of tender years are the 
rule, and in the marriage service much base heathen 
ritual is adopted. From the necks of the married 
women hangs the indecent image of a Hindu god, 
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-modified in later years by having the cross en- 
graved on the figure of the idol. To such a 
shameful level had de Nobili’s policy led! Verily 
to be a Brahman to the Brahmans, a Hindu to the 
Hindus, is a policy of peril for Christianity. 

V. 

What had Rome to say to these developments of the 
novel policy of her favourite Order ? In de Nobili’s 
day Rome had given the policy her benediction, 
little thinking to what it would lead. But to Rqme’s 
honour be i t  said, that once she clearly understood 
its nature, and the practices which i t  encouraged, 
she condemned the policy, and in the end overthrew 
it. The process was a long one, and presents the 
curious spectacle of a hundred years’ contest between 
the Jesuits and the Roman Church. For long the 
Jesuit policy was to blind Rome, and for this purpose 
glowing reports were penned from the mission-field, 
which spread the fame of Madura over the whole 
of Christendom. There, men were told, the wonders 
of the Church’s early ,,days were being renewed. 
Miracles were a daily occurrence, the heavenly 
powers were ever active in protecting Christians 
from the wrath of the heathen and from the rage 
of the wild beasts of the land; and as  to these 
Christians,-rarely had such saintliness been seen in 
Christian Europe as was a daily spectacle in the 
plains of Madura! 

‘ 
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((Yes,” exclaims Father Tremblay, the writer of one of these 
letters, ((the Christians of India adore one God in spirit and 
in truth. Their worship is pure and without mixture. Their 
aversion to idolatry is carried even to scrupulousness. Often 
they refuse to look upon the false gods, to pass before their 
temples, or to touch anything employed in the ceremonies of 
the Gentiles ! Hunger, thirst, persecutions, the privation of 
their goods, and the most cruel outrages cannot shake them, 
As the symbol of their faith, they usually have the cross marked 
on their foreheads, and the only name they give to the idols 
is that of demon ! ” 1 

Verily, a master of romance was Father Tremblay : 
and there were many such masters in Madura in 
those days, who kept Rome supplied with like fairy 
tales. Occasionally tales of a different kind reached 
her from other sources, but in the face of such 
glowing accounts she was unwilling to act, and 
Jesuit influence was strong. But in the beginning 
of the eighteenth century the scandals waxed so 
numerous and so serious that inaction was no longer 
possible, and in 1703 a papal legate was sent out to 
India to make full inquiries into the matter. The 
legate, Cardinal de Tournon, was a man of character 
and ability, but in his investigations he considered 
that it was quite permissible to trap the Jesuits with 
their own weapon of guile. Two leading members 
of the mission were summoned to Pondicherry to a 
private conference, and simulating sympathy the 
legate won their confidence, whereupon they made 
a clean breast of everything, told how hard at first 

’See  able art, in CaZcutta Review, vol. ii., by the Rev. W. S. 
McKay, 

13 
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it was .for new missionaries to embrace the system 
of imposture, and entered into full details. Con- 
cealed in the room was a reporter who took notes 
of everything that was said, and thus armed with 
conclusive proof, Cardinal de Tournon forthwith 
issued a decree in the papal name, condemning the 
whole system of subterfuge, and ordering the 
obnoxious and disgraceful practices to cease. 

From that hour the Madura Mission was doomed. 
It  could live only in darkness and now light had 
come: but it was long ere the doom was accom- 
plished. With every possible weapon the Jesuits 
fought their battle. De Tournon was naturally the 
object of their greatest hate, and soon afterwards 
he died in prison at Macao, attributing his death 
to Jesuit machinations. At Rome they sought for 
modifications of the decree, while at Madura they 
refused to obey it. By Clement XI. brief after brief 
was issued against them, in which they were de- 
scribed as “ obstinate and impudent ”. Clement XII. 
told them they were like the Samaritans “who 
feared the Lord and served their graven images,” 
and sent a stringent oath to be taken by every 
priest, solemnly abjuring all their false ways. The 
oath was taken, but the rites went. on unaltered. 
At last Rome’s patience was exhausted, and in 1741 
Pope Benedict XIV. sent forth a Bull in which he 
described the Jesuits as “ refractory, perverse, re- 
bellious, lost,” and issued a brief to be read to every 
congregation, which made plain the unchristian 
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character of the system so laboriously reared, and 
of the practices so tenaciously adhered to. Re- 
luctantly the Jesuits had a t  last to accept defeat, 
and in 1759, on the suppression of their Order in 
Portugal, the remaining members of the fast- 
dwindling force of Jesuits in India were deported 
from i ts  shores. 

Their departure meant the collapse of the long- 
famous Madura Mission, and the completeness of 
the ruin that befel is the severest criticism on the 
system. The  tens of thousands of converts with 
which the mission had been credited melted away, 
the great majority lapsing back into that heathenism 
from which they had never really emerged. And 
of those who remained nominally Christians, the 
record, as given by the famous Abbe Dubois, is 
even more melancholy. Dubois was a French 
Jesuit missionary, who laboured for thirty-two 
years in  Mysore in the earlier part of the nineteenth 
century, and finally despairing of success returned 
to Europe. He tells that in his time the native 
Christians of the Madura Mission numbered only 
33,000, and the account he gives of their spiritual 
condition is surely one of the saddest ever penned 
by a missionary, They are described as sunk in 
the lowest deep of demoralisation, abjectly super- 
stitious, and without a spark of real spiritual life 
or conviction of the otruth of their religion. In 
proof of his strictures he tells of the, ‘‘gcandalous 
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apostasy” of the native Christian prisoners of 
Tippoo Sultan. There were 60,000 of them, all the 
fruit of Jesuit labours, and these when taken to 
Seringapatam were ordered by Tippoo to undergo 
the rite of circumcision and become converts to 
Mohammedanism, under pain of death. 

‘( Oh, shame ! Oh, scandal ! ” cries the AbbC, ‘( Will it be 
believed in the Christian World? No one, not a single in- 
dividual among so many thousands, had courage enough to 
confess his faith and become a martyr to his religion. The 
whole apostatised en masse, no one among them possessing 
resolution enough to say, ‘I am a Christian and I will die 
rather than renounce my religion’. 
dastardly an apostasy, is, I believe, unexampled in the annals 
of Christianity.’’ 

So general a defection, so , 

By their fruits ye shall know them. For two 
hundred years the Jesuit Mission had existed and 
this was the result. In infamy it perished, with its 
methods condemned by the Roman Church, its 
labours declared by one of its own devoted sons to 
have been spiritually barren, while, worst of all, 
through its action the Church of Christ had become 
branded in the eyes of the Hindus as an institution 
based on fals’ehood and buttressed by deceit. Not 
for the first time, nor the last, the Lord Jesus Christ 
was wounded in the house of his friends. 

VI. 

The Jesuit Madura Mission of the seventeenth 
and eighteenth centuries, has left to later Christian 
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Missions in India a legacy in which grave warning 
is linked with sound instruction. The warning note 
is by far the louder of the two : so shrill indeed 
is it that it has largely diverted from the more 
positive note the attention which is well deserved. 
No one can be blind to the two major errors of de 
Nobili or fail to condemn them, and the shipwreck 
which they ultimately brought upon the mission 
only emphasises their extreme gravity. In the atti- 
tude he adopted towards Caste, and in his. attempt 
to conceal his own nationality, de Nobili initiated 
an essentially unchristian policy which ensured the 
ultimate defeat of his cherished projects. To regard 
caste, as he did, as primarily a social institution 
void of religious significance, was a fatal error of 
judgment, sufficiently pardonable for one to hav 
made in the early days of his Indian experience,. 
but inexcusable when left uncorrected by the fuller 
knowledge which must have come with the passage 
of the years. How fatal the mistake the subsequent 
history of the mission abundantly proved. Caste 
stands pilloried there as an institution essentially 
hostile to the Christian religion, an element in 
Hinduism whose spirit and power are utterly irre- 
concilable with the spirit and power of’christ. TO 
admit caste into the Church resulted then, as it has re- 
sulted ever since when the fatal step has been per- 
mitted, in its mastering the Church, emptying it of 
humility and lovableness and brotherly kindness, and 
filling it with a spirit and ways that know not the 
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Master. Of the extreme gravity of de Nobili’s error 
in this vital matter the Reformed Churches have to- 
day no shadow of doubt. But moderate writers of 
his own Church are hardly less emphatic, though 
their condemnation is sometimes apparently due 
rather to the fact that the method failed than that 
itself was inherently wrong, Says Miillbauer, the 
Roman Catholic historian :- 

“The preservation of caste might as a matter of fact be con- 
doned, if it had had the result hoped for by Father Nobili, if 
the higher castes as well as the lower had gone over to Chris- 
tianity, and if its spirit had aroused within them the conscious- 
ness that they were children of our Father with equal rights, 
and if the iron yoke of India, the system of caste, had been 
thus broken. But sad experience teaches us a very different 
result. For 150 years the missionaries worked without ceas- 
ing among Indian Christians, but there was neither any mass- 
movement among the higher castes, nor was there the least 
amalgamation of the various classes among the Christians 
themselves : and after Father Nobili had left the mission (1648), 
and the charm of novelty wore off, the Jesuits found them- 
selves once more reduced to working almost exclusively among 
the Sudras and Pariahs.”l 

On grounds of expediency therefore, as well as 
of Christian principle, de Nobili’s treatment of caste 
stands condemned. 

No more pardonable was the evasion by which he 
endeavoured to conceal his own racial connection 
with the other Europeans in India. The policy 
which led to the evasion is not diflicult to under- 

Miillbauer, Geschichle der Ir‘atholischen Missiomz in 
Ostindien. 
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stand, but its morality is indefensible. To himself 
de Nobili justified his repudiation of the term 
“Parangi,” by affecting to regard the word as one 
which connoted all the vices of the lowest Euro- 
peans. These vices were admittedly none of his, 
and accordingly he disavowed the4 name, He was 
not a “ Parangi ”. ‘‘ If he prove me to be Parangi,” 
he said on one occasion of a Brahman accuser, “ let 
my eyes be plucked out: if not, his eyes shall be 
plucked out.” 

But this was mere playing with words : and when 
in time the natives of Madura discovered the play, 
they despised the speaker and his successors. So 
it ever is when the messengers of Him who is the 
Truth lapse into dubious speech. There is a ne- 
mesis in store : and these twin errors of de Nobili, 
with their consequences, furnish an impressive 
warning of the need for unwavering veracity, alike 
in judgment and in speech, on the part of ambas- 
sadors of Christ. 

It will always be something of a puzzle to recon- 
cile satisfactorily the men of the Madura Mission 
with the inethods they employed: the men with so 
much in them that compels admiration, and their 
methods with so much that must meet with our re- 
probation. How could such men do such things? 
Probably the link which best explains this stooping 
of honourable souls to dishonourable practices is 
found in the sacramentarian ideas which formed 
the very heart of their religion. Of the Jesuit 
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missionaries, in general, Sir W. Robertson Nicoll 
has said, very frankly but also very truly, “They 
sought to attain the chief end of Christ in this world 
by illegitimate means. The fact may be put in 
various ways, I prefer to say that the Jesuits 
believed that the world could be converted by magic. 
This led them into kindred errors, till their gospel 
became a mere caricature of Christianity.” That this 
judgment is true let Madura witness. To  one who 
firmly believes in the saving efficacy of baptism, 
though it be administered only as an external rite, 
in his endeavour to administer that rite to perishing 
souls many a course of action will be possible and 
will appear pardonable, which otherwise he  would 
instinctively condemn and avoid. De Nobili and 
his successors held this and other allied beliefs with 
the utmost conviction : hence resulted with regret- 
table facility the obliquity of intellectual judgment 
which permitted a misreading of caste, and the 
perversion of moral judgment which sanctioned a 
system of deception. So, most charitably as well 
as most probably, may be explained those grave 
declensions by good and earnest men from the ac- 
cepted paths of truth and right. 

It is a relief to turn from these legacies of warn- 
ing, and consider the positive contributions to 
missionary method with which de Nobili and his 
fellow-workers may justly be credited, Here one 

Carey Lectzwe, I ~ I  I. 
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is amazed and delighted with their wonderful mo- 
dernity. In quite a number of points of missionary 
strategy their principles and ideals, though not their 
practices, closely resemble those of the present day. 
Prominent among such is their emphatic recognition 
of Caste as holding the key to the situation in India. 
No doubt earlier missionaries may have also observed 
this, but it was de Nobili who first made it the main 
objective in missionary endeavour to capture this 
key for Christ: In the methods by which he sought 
to achieve this capture he went hopelessly astray: 
yet in the emphasis which he put on this as the 
supreme goal, short of which India would never be 
won, he speaks with the ripest wisdom of to-day. 
Even more surprising is the modern note in the 
attitude he adopted towards the Hindu religion. 
With all its errors, he acknowledged in Hinduism 
the presence also of some truth of God. The phrase 
indeed which a recent brilliant study has made 
familiar, as in some respects descriptive of Christian- 
ity,--" the Crown of Hinduism,"-would have been 
accepted in all its entirety by de Nobili, for this was 
precisely the character in which he sought to present 
to the Hindus the religion of Christ. Here again 
the errors he made in seekihg to apply the principle 
were grievous, but his ready discernment of the 
good amidst abundant environments of evil, and the 
breadth of view which acknowledged the working 
of the divine Spirit in other faiths than his own, 
scarcely find a parallel in  Indian Missions until quite 
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modern days. Closely connected with this broad 
outlook on the ways of God with non-Christian 
peoples, was the earnest and diligent study which 
these seventeenth century missionaries gave to the 
native religions. They mastered their contents with 
a thoroughness rarely equalled by the Hindus them- 
selves. To-day it is a first principle in missionary 
circles that it is a binding duty on every fair-minded 
missionary to give serious study to the religions 
prevailing in the field where he worlts. In this 
respect de Nobili was as modern as the most 
advanced missionary student of to-day, for with him 
the study of Hinduism was a life-long occupation. 
Nor was the modern note less clear and emphatic 
as regards the need for missionaries possessing a 
thorough knowledge of the vernacular. Schools of 
language-study, established in every field, are the 
means now being adopted to secure this indispens- 
able mastery of the native tongues by every worker. 
De Nobili and his successors had no such school, 
but they equally realised the extreme importance of 
the accomplishment, and their own powers and 
achievements as linguists have never been surpassed. 
Tamil, Telegu, and Sanskrit were to them as familiar 
as their mother tongues: Yet again the spirit of to- 
day appears in the anxiety of de Nobili to present 
Christianity to the Hindus, as free as might be 
from Western colour, and as full as might be of the 
hue the Eastern loves. I t  was in this endeavour 
indeed that the shipwreck was most tragic, and for 
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the next two hundred years that tragedy kept later 
missions from countenancing, o r  even seriously con- 
sidering any similar aim. Yet now the old ideal is 
becoming increasingly acknowledged as true and 
worthy of endeavour,-if only the perils incident to 
it can be avoided. 

Had these modern ideals only been 1inked.to a 
theology less mediaeval and to a religion more truly 
spiritual, what might the devoted men who cherished 
them not have accomplished? Certain it is that no 
tale of tragic failure would have had to be recorded, 
and the place of Christianity in India would to-day 
be far larger and stronger than it is. For the fail- 
ure of those who laboured was undoubtedly due, 
not so much to the men themselves, as to the errors 
of the creed, and the defects of the system, under 
which they worked, Freed from these limitations, 
the workers had done great things indeed. So it 
comes that despite their many faults, and despite too 
the grave hurt  their errors inflicted on the cause and 
name of Christ, the men of the Madura Mission are 
remembered with that respect which sacrificing 
devotion to a high ideal ever receives. Erring 
apostles they were, but they have a right to a place 
in the great succession, as apostles who to their 
conception of their Christian duty were conspicu- 
ously faithful. 


