
CHAPTER VI11 

CHRISTIAN FRIEDERICH SCHWARTZ 

(1 726-1797) 

O N E  day in late October in the year 1726, at the 
small Prussian town of Sonnenberg, there took place 
an episode which has since become permanently en- 
shrined in the traditions of Indian Missions. A 
pious German woman there lay dying, and before 
she should pass away sh,e summoned to her bedside 
her husband and her pastor, to hear her last request. 
Then taking her infant son in her arms, like a second 
Hannah she solemnly dedicated him to the Lord, 
and made her husband promise that if in after years 
the  boy should exhibit any desire for the work of 
the ministry, the desire would be fostered and helped 
to its fulfilment. Seventy years later the child who 
was thus consecrated to God’s service breathed his 
last in far away Tanjore, in Southerh India, closing 
a life of richly varied usefulness and rare Christian 
power, for it was the life .of Christian Friederich 
Schwartz, 

The steps that led Schwartz to adopt a missionary 
career were few, but well marked. His mother’s 

. 
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dedication, followed as it was by the care of a like- 
minded father, imparted a serious and earnest tone 
to the boy’s earlier years. Then Halle University, 
with its strongly spiritual influences, decided his 
choice of the ministry: and by a very unusual as- 
sociation, into which he was thrown when at  Halle, 
the field of his life’s activity was definitely settled. 

Schultze, the successor of Ziegenbalg at Tranque- 
bar, after twenty-three years’ service in South India 
had been obliged to return home, and having settled 
at  Halle was engaged at the time in seeing a new 
edition of the Tamil New Testament through the 
press. The ripe missionary and the eager young 
student met, and between the two an intimacy and 
mutual appreciation rapidly developed. Schultze 
was in need of help in his literary work, and finding 
that Schwartz was willing’to give it, he began to 
teach him the Tamil language. Thus was completed 
the chain that bound Sonnenberg to Tranquebar. 
With the study of the Tamil language there went 
also instruction as to the Tamil people, and a 
quickening interest in their welfare: and when a 
little later Schwartz was invited to join the 
Tranquebar Mission, he had no hesitation in agree- 
ing. His father’s consent having been obtained, the 
young missionary proceeded to Denmark, the head- 
quarters of the Mission, was ordained by the Danish 
Bishop Horreboa, and travelling through England, 
arrived at Tranquebar on 30th July, 175o-when 
not yet twenty-four years of age. Thus began the 
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great career which was to run unbroken for forty- 
seven long years. Schwartz gave himself to India, 
and never, so far as his letters show, did he cherish 
any longing to return to his native land. India 
became his country, and there he lived and laboured 
and died. 

I. 
Thirty-one years separate the death of Ziegenbalg 

from the arrival of Schwartz, and in that time the 
developments of the Tranquebar Mission had been 
remarkable. After Ziegenbalg there had come a 
succession of missionaries, not all able and not all 
wise, yet in the main pious, earnest, and devoted 
men: and, in the case of not a few, well worthy of 
having their names associated with that of the great 
pioneer. Such were Schultze, the leader of the 
mission after Grundler's death, Kohlhoff the elder, 
and Fabricius, who in 1742 succeeded Schultze in 
the charge of the work at Madras, and there carried 
through his great contribution to the Christian 
Church of South India, his admirable Tamil version 
of the Bible. The number of missionaries in the 
field varied from time to time, never being higher 
than eight and seldom less than four, and with 
this continuity of workers missionary methods in 
Tranquebar had assumed the regularity of a sys- 
tem. School work as well as ordinary church work 
was well attended to, but the main occupations 
of the missionaries were careful instruction of the 



THE APOSTLES OF INDIA [CHAP. 
2 5 2  

catechumens, and regular evangelistic itineration 
throughout the district. Never a year passed with- 
out some hundreds of natives being baptized, the 
preparation of whom was especially the work of 
the younger missionaries, while itineration devolved 
more largely on the senior workers. On foot and 
usually in pairs, or  sometimes singly accompanied 
by a catechist, the missionaries journeyed up and 
down the countryside conversing readily with all 
whom they chanced to. meet, rich or  poor, Brahman 
or  Pariah, boldly rebuking the false and declaring 
the true. Mostly men of humble origin and un- 
accustomed to luxuries, they lived simply and worked 
faithfully, and had their reward in the marked growth 
of the Christian community. By the time Schwartz 
arrived the native Christian community, which when 
Ziegenbalg died had numbered 355, had increased 
to some 8000, no fewer than I 1,000 having been bap- 
tized during the six and forty years of the mission’s 
history. Two native pastors had been ordained, 
numbers of qualified catechists were dispersed 
throughout the country, operations had extended 
far beyond the limits of Tranquebar, numerous other 
centres were reguIarly visited, and in some cases 
had misskmaries permanently attached. Of these 

out-stations ”* the most important were Madras, 
Cuddalore, Tanjore, Trichinopoly and Negapatam. 
The  dreams of Ziegenbalg were in process of being 
realised. A far-flung line of Christian agencies 
was making the South-East of India familiar with 

. 
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Christian ideals, and Christian congregations dotted 
over a wide area gave promise of the speedy forma- 
tion of an Indian Church. 

Such was the field on which Schwartz now 
entered-widely different from that in which 
Ziegenbalg had begun his labours. The pioneer 
work was done, and better done than probably 
Schwartz could have accomplished it ; for with all 
his excellent qualities it may be doubted if he had 
those most essential in a pioneer. In his long years 
of service he devised no new missionary methods, 
struck out no novel lines of action, but faithfully 
and diligently worked on the lines already laid 
down, and pushed forward the work in new areas 
by methods already recognised. He was not a 
Ziegenbalg, but neither was Ziegenbalg a Schwartz, 
and the remarkable developments achieved by the 
calm steady labours of the later missionary were 
such as his impetuous fore-runner could hardly have 
secured. Each had his own place, and the work 

’ needed both. 
As was the case with many missionaries in those 

earlier days, Schwartz became of real use to the mis- 
sion in a wonderfully brief period, his preliminary 
study of Tamil under Schultze at Halle proving of 
great benefit, In this Sohwartz’s experience supplies 
a strong argument for those who to-day urge that 
intending missionaries should begin the study of 
the language of their chosen field while still at home, 
and thereby shorten the irksome period of com- 

‘ 
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pulsory inactivity after their arrival on the field, 
Within four months after he reached Tranquebar 
Schwartz preached his first Tamil sermon, He had 
been afraid of the pronunciation proving a stumbling- 
block, but his fears were baseless. “After we had 
once preached,” he wrote, “ i t  became more and 
more easy.” Yet, he left nothing to chance, and 
with a diligence worthy of Ziegenbalg, made the 
mastery of Tamil his serious business, Writing 
home he says:- 

“ Soon after the commencement of the new year, I began a 
catechetical hour in the Tamul or Malabar School, with the 
youngest lambs: and thus I learned to stammer with them. 
At the same time I made almost daily excursions and spoke 
with Christians and heathens, though as may be easily con- 
ceived, poorly and falteringly. However God helped me from * 

day to day.”l 

To a colloquial knowledge of the language he 
added a growing understanding of the religion of 
the people. Of his efforts to secure this his friend 
Mr. Chambers has left definite record:- 

“Mr. Schwartz deeming it necessary, in order to converse 
with advantage with these people (the Hindus), to be well 
acquainted with their system of theology, whatever it was, spent 
five years, after he had attained some proficiency in their 
language, in reading their mythological books only. Hard 
and irksome as this task must have been to a devout mind, he 
has reaped this benefit from it, that he can at any time 
command the attention of the Malabars by allusions to their 

This and subsequent quotations are taken from Pearson’s Zife 
of Schwartz. 
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favourite books and histories, which he never fails to make 
subservient to the truth.” 

Evidently he had a natural talent for languages, 
for to Tamil he added later a thorough knowledge 
of English, Portuguese, and Persian (the official 
language of the India of that day), these acquirements 
widening greatly his sphere of usefulness. But it 
was not any exceptional ability that made Schwartz’s 
career so notable or his work so effective : his suc- 
cess was primarily a triumph of character. Quiet 
but earnest in his manner, humble and frugal in his 
habits, kind, cheerful and sensible in his intercourse 
with men, transparently honest and absolutely un- 
selfish in every word and work, he won his way into 
the confidence and the affection of the Indian people 
to a degree very rarely paralleled. 

His life falls naturally into three sections, corre- 
sponding to the three centres from which he worked 
-Tranquebar, Trichinopoly, and Tanjore-and in a 
general way it may be said, that each of these three 
stations saw one particular feature of Schwartz’s 
work emphasised. At Tranquebar he is Schwartz 
the missionary, pure and simple ; at Trichinopoly 
besides being the missionary he is also Schwartz the 
military chaplain ; and at Tanjore to these two call- 
ings he adds a third, and is Schwartz the statesman 
and the councillor. But whether at Tranquebar, 
Trichinopoly or  Tanjore, he is before all things 
and through all circumstances, the Ambassador of 
Christ. 

. 
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11. 

For the first sixteen years of his Indian career, 
1750-1766, Schwartz resided at Tranquebar, and 
from this centre worked unceasingly along the ac- 
cepted missionary lines. His uncommon merits and 
capacity were quickly recognised by his brethren, 
and before he had been four years in the country 
they placed him in sole charge of all the mission 
operations south of the Kaveri River. In that wide- 
stretching district for twelve years solid and success- 
ful results were achieved. It is not however work 
which seems much in the telling, nor does it kindle 
great interest when told. The routine of mission 
workin most Indian districts is so much alike, and 
nowadays is so generally familiar, that it is enough 
to say that throughout those sixteen years Schwartz 
laboured patiently and successfully, and to supple- 
ment this general statement with a glance at  the 
daily round. The programme which he diligently 
followed was that generally adopted by the earlier 
missionaries. The oversight of schools and the in- 
struction of catechumens occupied the mornings and 
forenoons, daily instruction through six successive 
Weeks being given to the groups of catechumens, 
who were brought in relays for this purpose from 
the surrounding villages. The afternoons and early 
evening hours were devoted to itinerating and 
direct evangelising, when village after village was 
visited, the small scattered groups of Christians 
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were encouraged, Hindus, Mohammedans and stray 
Roman Catholics were conversed with, and good 
seed was freely dropped on soils of varying fertility 
and promise. 

The constant contact with heathenism involved a 
severe strain on the worker’s own spiritual life, and 
Schwartz was ever careful to guard against any de- 
clension there, for his letters reveal how close was 
the daily touch he maintained with God. From this 
came the absolute trust in the Divine leading, and 
the unruffled peace in the worker’s heart, which 
characterised Schwartz all through his life. No less 
careful was he to maintain the spirit of Christian 
brotherliness with his comrades, and prevent the up- 
rising of dissensions of any kind. Early in the mis- 
sion’s history Ziegenbalg, with this very aim, had 
established a weekly conference of the workers. 

“ The weekly conference,” wrote Ziegenbalg, (‘ which we hold 
every Friday with all the labourers, is of the greatest utility in 
keeping the mission work in order, For on that day in the 
forenoon, we  pray to God for wisdom and counsel, and each 
relates how he has been employed, or what has occurred in the 
congregations and schools, and in the printing and bookbinding 
offices, and in the private houses, Here everything which 
might occasion disorder or detriment is adjusted, and those 
means are adopted which may best promote the general good. 
The conference being ended, the Portuguese and Tamul assist- 
ants make a report of their labours, and of whatever may be 
wanting, that as far as possible it may be supplied." 

For a hundred years this excellent practice was 
continued : and so convinced was Schwartz of ‘its 

I 7  
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utility, that when on extended tours with a brother- 
missionary, the two were careful to hold a weekly 
CoZZoqwium Bibliczm for the good of their own souls, 
and the unity of their work. These journeys farther 
afield became more numerous as the fame of the 
missionary spread, Europeans a s  well as Indian 
Christians desiring a visit from the man whose 
earnest words, wise counsel, and brotherly ways 
made him everywhere welcome. Madras, Pondi- 
cherry and even Ceylon were among the places thus 
visited, but the main energies of the missionary were 
directed on the nearer field, and the work told. 
Never a year passed without substantial and visible 
progress, additional schools being planted, orphans 
cared for, catechists trained and posted at  new vill- 
ages, and many converts won. But most important of 
all, for his future work, was the high repute in which 
Schwartz came to be held by the people of the dis- 
trict, by Hindus, and Mohammedans quite as much 
as by the Christians themselves. Everybody liked 
the kindly cheery stalwart man who went up and 
down the country year after year, with a good word 
and a pleasant greeting equally for poor and rich, 
plain spoken indeed when face to face with sin, yet 
tender in his dealings with the penitent, and ever 
exalting the religion of his Lord as the cure for all 
earth's sorrows. 

Of his plain-speaking many examples have been 
Preserved and they help to a clear understanding 
of the man. In dealing with idolatry or the other 

' 

- 
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errors and vices of Hinduism he was open and frank 
to a degree, never beating about the bush or hesitat- 
ing to caII a sin by its true name. Yet seldom was 
personal offence taken, the sincerity of the speaker 
and the humility of his life preventing any resent- 
ment at words whose truth the hearers often frankly 
admitted. Hindu sophistry he summarily brushed 
aside. 

“Said a Hindu, ‘Show us any one who has embraced your 
religion, and has actually been saved, and we will believe you ’. 
TO which Schwartz replied, ‘God has given you His word- 
prove and examine it. Such an evidence as you require is not 
the appointed way of becoming convinced of the truth: for 
the devil can transform himself into an angel of light.’ 

On another occasion, when he was met with the 
common assertion as to the basal identity of the 
God of the Christian and the gods of Hinduism, he 
first compelled his questioner to admit the impurities 
and sins attributed to many of his deities, and 
then :- 

“‘By your own confession,’ said Schwartz, ‘ these are 
therefore unworthy of the name of Gods.’ ‘That is true,’ 
said the Hindu, ( but if we receive even what is false and think 

, it to be true in our heart, it is done to US according to our 
faith.’ 

‘ How can you adopt,’ answered Schwartz, ‘ a sophism, 
which you yourselves on other occasions reject? YOU are 
accustomed to say, “If one write the word s u p r  and then 
lick his finger, it will not on that account become sweet, though 
he believe it ever so firmly ’I.’ ” 
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Against idolatry his testimony was unceasing 
and earnest; nor was it ineffective. At a later 
period in his life he was once visiting the strongly 
Hindu city of I<umbakonam, with its two hundred 
temples where idolatry was rampant. Of this visit 
he wrote :- 

U (  We talked ourselves quite weary with various heathen. 
When the catechists read to them our Lord’s warning against 

false prophets ’I and said something in explanation, a Brah- 
man declared before all present, ‘ I  It is the  lusi of the eyes aizd 
of pdeaszire, that preverzts us f rom embracizg the  truth ”. Many 
bore testimony that this was true.’ On this frank admission 
Schwartz acutely comments : St. Paul enumerates idolatry 
among the “worl~s of the flesh” and corrupt nature does in- 
deed derive support from it in more ways than one. If it 
were only an error of the understanding, the greater number 
of heathens would already have forsalten it : but being a work 
of the flesh, and Christianity requiring its crucifixion, they stop 
there. May Divine power rescue them from it, through Jesus 
Christ I ’  ” 

\ So the long years passed, crowded with teaching, 
preaching, conversing and witnessing,-humble, un- 
seen, but faithful work, that forged the intimate bond 
of understanding and affection between Schwartz 
and the Hindu people, which in later years made 
possible his great services to their country and to 
Christ. They were years of war between the . 
French and the English, and their respective native 
allies along the Coromandel Coast; but in the 
neutral territory of Tranquebar the Danish mission- 
aries were left untroubled, and in an atmosphere of 
peace Schwartz’s powers attained their full maturity. 

I 
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111. 

From the year 1766 to the year. 17.78 is the second 
period in Schwartz’s life, when Trichinopoly formed 
his base, and to his strictly missionary duties he 
added the work of a military chaplain. As early as 
1762 he had begun to pay recurring visits both to 
Tanjore and Trichinopoly, in the interests of the 
small group of native Christians found at  each of 
these important cities, and became increasingly im- 
pressed with the suitability of Trichinopoly as a 
centre. With its 30,000 inhabitants, its adjacent 
famous temple of Seringham, its imposing temple- 
crowned rock, and its recognised political importance, 
the city occupied a primary position in South India, 
As the southern residence of Mahomed Ali, the 
Nabob of the Carnatic and the ally of the English 
a t  Madras, Trichinopoly came within the sweep of 
English influence and interest, and of this evidence 
was afforded by the presence of a garrison of 
British troops. But its political importance alone 
would not have drawn Schwartz to it as a mis- 
sionary base : what decided him was its importance 
as a centre of Hinduism. The place was a strong- 
hold of Brahman influence and power,. and as  such 
constituted a standing challenge to the Christian 
missionary. To  give support to the native Chris- 
tians living there, as well as for carrying on effec- 
tive aggressive work against the Hipdu forces so 
strongly entrenched, the permanent residence of a 
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European worker was clearly desirable. Schwartz's 
intercourse with the British opened the way for 
the desired step. On his occasional visits to Trich- 
inopoly he had fo6nd willing supporters in his work, 
first in Major Preston and then in Colonel Wood, 
successive commandants of the British garrison, 
and had himself taken so hearty an interest in the 
soldiers and their families that when the troops 
marched to the siege of Madura, Schwartz had 
been asked to accompany them and had rendered 

signally useful " services-presumably in minister- 
ing to the wounded and burying the dead. S o  the 
tie between him and the British was strengthened, 
and in 1766 there resulted his permanent transfer to 
Trichinopoly. Representations were sent home to 
the Society for the Promotion of Christian Know- 
ledge, as to the great need for a missionary at 
Trichinopoly and the exceeding suitableness of 
Schwartz for the post. The society responded, and 
the consent of the Tranquebar Mission having been 
obtained, Schwartz was transferred to his new sta- 
tion, as the missionary of this venerable English 
society. 

It was a step of much moment both for Schwartz 
and for the Missions of South India. Then began 
his close contact with the British, which continued 
without either break or single discordant note to the 
close of his long life, and which did much to famili- 
arise both the British in India and the Churches 
in Britain with the facts and responsibilities of 

. 

* 
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Indian Missions. To Schwartz it brought large 
additions to his daily work in the shape of ministra- 
tions to the British troops. Sometimes the propriety 
of his thus heavily binding himself with duties not 
strictly missionary, has been questioned : but with 
a missionary of ‘the spirit of Schwartz, there can 
never be ground for such question. First and last 
he was ever a missionary, ever a minister of Christ, 
and when such is the spirit of the worker experience 
shows that the labours of the “missionary” and 
the ‘‘ chaplain ” may be simultaneously carried on, 
with benefit both to the worker and to his double 
work. 

The heathen around him were always Schwartz’s 
first care, but when he found in the garrison fellow- 
Europeans becoming practically heathen through 
lack of religious ordinances and teaching, he re- 
cognised a duty not to be neglected. The Madras 
Government of those days was strangely and cul- 
pably careless of the spiritual needs of its servants. 
Sauth of Madras no chaplain was stationed, no re- 
ligious services were ever held either for soldiers 
or civilians, religion was in too many cases entirely 
neglected, its sanctions disregarded, its duties left 
unperformed, and there is no disguising or denying 
the fact that the general tone of European morality 
was very low. Unwarrantably severe judgnlents 
are sometimes passed to-day on the life of Anglo- 
India, often as unjustified and as uncharitable as 
they are severe, but the testimonies as to the defec- 
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tive morality of Anglo-India in the eighteenth cen- 
tury are unimpeachable, Even Schwartz, Bind and 
tolerant as he was, again and again refers to this 
evil as so pitiful in itself, and so hurtful to the good 
name and progress of the cause of Christ. 

“I t  is extremely difficult,” he writes, “when describing our 
situation here, to give anyone a just conception of it, without 

The great among 
them aim at nothing but to live in pleasure and to become 
rich. If not readily successful in the latter object they resort 

’ to unjust means, the employment of which hardens the mind 
to so alarming a degree that they will hear nothing of the 
word of God, and too frequently plunge into the most frightful 
infidelity.” 

How damaging this was to Christian progress 
may be judged from the many remarks of the 
natives which Schwartz records. One day, meet- 
ing a Hindu in company with a dancing girl, he 
stopped to talk with them, and told them that no 
unholy persons shall enter into the Kingdom of 
Heaven. “Alas, sir,” said the girl, “in that case 
hardly any European will ever enter it I ”-a smart 
but saddening criticism, based on an accurate know- 
ledge of the life of the Europeans of the time. And 
the Same judgment appears in a remark made by 
the young Nabob to Schwartz. “Padre,” he said, 
“we  always looked on you Europeans as ungodly 
men, who knew not the use of prayers, till you 
came among us.” 

So  when Schwartz found opportunity in Trichin- 
OPOly for lessening the evil, he gladly faced the 

I adverting to the profligacy of the Europeans. 

\ 

* 
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work involved. With the permission and approval 
of the English commandant he began to hold 
voluntary services for the soldiers, and from the 
very start the men attended in large numbers. At 
first Schwartz’s imperfect knowledge of English 
made him read a sermon by some English divine, 
but soon he was able to use the English tongue 
freely, and preached with great effect. Over 
the men and officers alike he gained a remarkable 
influence, and was as welcome in the officers’ mess 
a s  in. the barrack-room. Fifty years afterwards, 
the widow of one of those officers, who was then 
spending the evening of her days in England, wrote 
of Schwartz :- 

“ No time can efface the remembrance of that remarkable 
man ; more than half a century is since gone over my head ; 
yet his features, his sweetness of temper, and kind and courteous 
manner, are still before me:  his information was great and 
various, and whether he spoke of religion or of the world, 
it was delightful to listen to him.” 

Through his exertions a garrison church was 
built, subscribed far largely by the garrison itself, 
and the Government recognised the value of his 
work by appointing him chaplain to the troops, and 
giving him an allowance of IOO rupees per month- 
all of which he spent on the work of the mission or 
of the church. 

I t  is from this period in his life that we have the 
clearest pen-portrait of Schwartz which has been 
preserved. Written by an  intimate friend of his, 
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Mr. Chambers, a merchant, it lets us see the man 
as his contemporaries beheld him :- 

“Figure to yourself,” writes Mr. Chambers, ‘‘a stout well- 
made man, somewhat above the middle size, erect in his car- 
riage and address, with a complexion rather dark though healthy, 
black curly hair and a manly engaging countenance, expres- 
sive of unaffected candour, ingenuousness and benevolence ; 
and you will have an idea of what Mr. Schwartz appeared to 
be at first sight. His garb indeed, which was pretty well worn, 
seemed foreign and old-fashioned : but in every other respect 
his appearance was the reverse of all that could be called 
forbidding or morose. . . . He had much to do with very 
narrow means. His whole income was ten pagodas a month or 
about L48 per annum, . . , He obtained, of the command- 
ing officer, a room in an old Gentoo building, which was just 
large enough to hold his bed and himself, and in which few 
men could stand upright. With this apartment he was con- 
tented. A dish of rice and vegetables, dressed after the manner 
of the natives, was what he could always cheerfully sit down fo : 
and a piece of dimity, dyed black, and other materials Of the 
same homely sort, sufficed him for an annual supply of cloth- 
ing. Thus easily provided as to temporalities, his only care was 
to do the work of an evangelist.” 

Such was Schwartz in the prime of his days, and 
such in the simplicity of his life and devotedness to 
his work he remained to the end. These are fea- 
tures in the Christian worker which ever appeal to 
men, and without doubt they contributed largely 
to Schwartz’s success in Trichinopoly, both as a 
chaplain and as a missionary. For with all his 
activity among the soldiers he was careful to hus- 
band his chief strength for the mission, and the 
years at Trichinopoly were years of steady advance. 
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If he built a church for the Europeans he did like- 
wise for the native Christians: and if he was a 
welcome visitor at  the officers' bungalows, his 
visits to the pariah's hut or  to the homes of the 
Hindu and Mohammedan, as a messenger of Christ, 
were yet more frequent and no less welcome. 
H e  was the friend of all, and men were proud of 
his friendship. 

' 

IV. 
In 1778, Schwartz, then in his fifty-second year, 

removed to Tanjore, where the remaining nineteen 
years of his life were spent. Then as now the . 
district of Tanjore was one of the richest and most 
fertile in Southern India, and the imposing temples 
in Tanjore city, with the attendant religious impor- 
tance, gave it a high place in the esteem of the' 
Hindu people. In 1769, Schwartz had paid a mem- 
orable visit to the small Christian congregation 6f 
the place, when he had laid the foundation of an 
enduring and fruitful friendship with the Rajah. 
-Tuljajee Rajah was a man of considerable intellec- 
tual power, self-indulgent indeed in his habits like 
the majority of his class in those days, but free from 
many of the usual prejudices of his race and time. 
Learning that the famous missionary was in his 
city he invited him to come to the palace, and there 
an interview of uncommon interest took place 
between a Hindu Sovereign and the Christian 
messenger. 
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The Rajah was perplexed by the differences ob- 
taining between Christian denominations. ‘( HOW 
is it,” he asked, “that some Europeans worship God 
with images, and others without them ? ” To this 
Schwartz replied that the worship of images is 
expressly forbidden in the Bible, but because the 
word of God is kept from many of the people they 
fall into error and idolatry. ‘‘ How can man arrive 
at a knowledge  of God ? ” asked the Rajah, and in 
reply Schwartz explained how God revealed Him- 
self in Nature, in Christ Jesus, and in His Holy 
Word. The Rajah listened to all with interested 
attention, and Schwartz, always practical and instant 
in season, closed his exposition by an application, 
remonstrating with the Rajah against the worship 
of idols as derogatory to the honour of God. The 
Europeans, he admitted, did the very same so long 
as they were heathens, for they too made images 
a’nd “did poojah to the work of their own hands, 
with salaams and salaams ”. The expression tickled 
the Rajah. “Of a surety,” he exclaimed, “ the 
padre speaks plain!” I t  was just such plain 
speaking that commended Schwartz in the eyes of 
his hearers. The Rajah heard him repeatedly and 
with growing satisfaction, and when at  last the 
missionary had to return to Trichinopoly he carried, 
with him the memory of a most friendly farewell, 
“Remember,” said the Rajah, “you are flv padre.” 

“The Rajah’s padre ” Schwartz remained, but 
Brahman opposition prevented for a time his settling 
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in Tanjore, as  the Rajah earnestly desired, Frequent 
visits were however paid to the city, and always 
there was a welcome from Tuljajee. A small church 
for the native Christians was erected, and prospects 
were bright, when political troubles threw every- 
thing back. The  Rajah did not agree well with 
the Madras Government, and the Nabob of Arcot, 
who had already wrested from Tanjore the city of 
Trichinopoly and had long cast envious eyes on the 
whole territory, thought the opportunity one for 
action. On account of an unpaid debt he advanced 
against Tanjore, secured the aid of the British 
Government, and took the city, Tuljajee was de- 
posed, by decree froin Fort St. George, and the 
Nabob reigned in his stead. In his dire necessity 
the Rajah had appealed to Schwartz to take up his 
case. Padre I ” he said, “ I have confidence in you, 
because you are indifferent to money,” But Schwartz 
felt that the matter lay outside his sphere, and he 
had not then the intimate acquaintance with the 
British Government which he afterwards enjoyed, 
and which might have made his interposition useful. 
When tidings however of the transaction reached 
England the Directors of the East India Company 
reversed the obnoxious decision of their Madras 
agents. In 1776 Tuljajee was restored to the throne, 
and the mission, which had been frowned upon by 
the Mohammedan Nabob, speedily revived. A 
second missionary had in the meantime arrived at 
Trichinopoly, and Schwartz felt himself free to move 
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to Tanjore, which he accordingly did in 1778. From 
Tanjore he frequently visited his old station and 
continued to supervise the work there, but Tuljajee’s 
capital was henceforth his centre, and there his in- 
fluence grew daily both with ruler and ruled. His 
distinctively missionary duties continued to be faith- 
fully attended to, and were as ever his first care, but 
circumstances now conspired to force the devoted 
worker also into a wider and more secular sphere of 
action, where his doings secured for him a celebrity 
of a kind never attained by any other Indian mis- 
sionary. 

It was now that Schwartz was called to the duty 
which is perhaps better known than any other 
episode of his long and varied life. In 1779, to his 
great surprise, he was invited to Madras to see the 
Governor, Sir Thomas Rumbold, on a matter of 
importance, and this proved to be a request that he 
should proceed to Seringapatam, as a special envoy 
of the British to Hyder Ali, the Ruler of Mysore! 
Hyder was then in the zenith of his power, and the 
English in Madras were in much anxiety. The 
defences of Fort St. George were weal: and their 
troops were few. Already rumours were circulating 
of an impending descent on the plains by Hyder and 
his hordes, and the Government wished to make sure 
of his intentions and avert if possible the dreaded 
attack. They had asked Hyder to receive an em- 
bassy, but he had no faith in English embassies 
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or promises, “Let them send me,” he said, (‘ the 
Christian: he will not deceive me.” He meant 
Schwartz, and hence the request of the Governor 
which so surprised the humble missionary, 

Schwartz hesitated for a while, as the employment 
offered was so un-missionary, and in his hesitation 
he represented truly the general attitude taken by 
Protestant missionaries towards political complica- 
tions arising in their fields. Neutrality has ever 
been their policy, and only under very exceptional 
circumstances has it been departed from. But 
Schwartz decided, and rightly so, that this was a 
case for making an exception. His reasons he has 
carefully recorded :- 

“Having implored wisdom from’above, I thought it my 
duty not to decline the proposal. The grounds which deter- 
mined me, were :- 

Because the mission to Hyder was not attended with 
any political intrigues. To preserve the blessings of peace 
was the only aim I had in view, and at that time I really 
believed Sir Thomas’s intentions to be upright and peaceable. 
I considered that if God, according to the riches of his mercy, 
would vouchsafe to employ me as an instrument to establish 
the happiness of British India, I durst not withdraw myself, 
nor shrink back on account of the danger of the undertaking, 
of which I was fully aware: but I ventured upon it in firm 
reliance upon God and his fatherly protection. 

Because this would enable me to announce the 
Gospel of God my Saviour in many parts where it had never 
been known before. And, 

As the Honourable Company and the Government 
had shown me repeated kindness, I conceived that by this 
journey I might give them some marks of my gratitude. But 
at the same time, I resolved to lceep my hands undefiled 

(( 1st. 

‘(2nd. 

“3rd. 
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from ‘any presents, by which determination the Lord enabled 
me to abide: so that I have not accepted a singlc farthing, 
save my travelling expenses.” 

At Seringapatam Hyder received “ the Christian ” 
with all courtesy and even cordiality, and granted 
him permission to preach when and where he liked. 
Schwartz was greatly impressed with the strict dis- 
cipline maintained in Hyder’s army, and also with 
the keen mind and business ability of the Moham- 
medan Ruler ; but he saw too that in Hyder’s heart 
lay an ineradicable distrust of the English. A clos- 
ing interview, when Schwartz had declared the 
peaceable intentions of the English and his own 
personal desire to be a peacemaker, ended with 
ominous words from the Mysorean Chief: “Very 
well ! very well ! I am of the same opinion with you ; 
and my only wish is that the English would live in 
peace with me. If they offer me the hand of peace 
and concord, I will not withdraw mine, provided 

ended. Peace might be on his lips but war was in 
his heart. 

Schwartz returned to Madras, told his story and 
his impressions, and then hastened to Tanjore, 
where, sure that war was imminent, he at once laid 
in a stock of 12,000 bags of rice for the use of the 
Christians and others in the coming days of scarcity. 
And he was right. Thevery next year Hyder, with 
IOO,OOO men, swooped down on the Carnatic, carry- 
ing devastation and famine to the very walls of 

- - I , .  . there he abruptly stopped and the interview 
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Madras and Tanjore. Yet all through the terrible 
time which followed Schwartz was permitted to 
move freely up and down the country as he pleased, 
not the fiercest trooper daring to lay hand on the 
man regarding whom Hyder had issued the follow- 
ing order : " Permit the venerable padre Schwartz 
to pass unmolested, and show him respect and 
kindness : for he is a holy man, and means no harm 
to my Government ". 

1 

In 1784 the long war ended, having been carried 
on by Tippu Sultan after the death of his father 
Hyder, and the Carnatic enjoyed peace once more. 
But the hard experiences of the time had worked a 
great change on Rajah Tuljajee, and had left him a 
soured and embittered man. Falling under the 
influence of a harsh Brahman Dewan (or Prime 
Minister), Baba by name, he degenerated into an 
unfeeling and extortionate tyrant. The people 
groaned under the oppressive and extortionate rule 
and by the thousands forsook the Rajah's territories. 
Schwartz remonstrated] but in vain ; and at last the 
Madras Government had to interfere. The oppres- 
sive Dewan was dismissed, and a Council of three 
British officials appointed, as a " Committee of In- 
spection '' to manage the district. At the request of 
the Resident, Schwartz was added to the Council. 

(' Happy would it be for this country,' wrote the Resident 
to the Madras Governor, ( for the Company and for the Rajah 
himself, if be (Schwartz) possessed the whole authority, and 

18 
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were invested with power to execute all the measures that his 
wisdom and benevolence would suggest.’ The Governor, Sir 
Archibald Campbell, knew Schwartz’s worth and readily ac- 
ceded, ‘Such is my opinion,’ he wrote, ‘of Mr. Schwartz’s 
abilities and ifitegrity that I have recommended him to the 
Board that he should be admitted a member of the Committee 
withoat any reservation whatever, and my confidence in him is 
sdch, that I think many advantages may be derived there- 
from.’ ” 

These were high eulogiums for civil authorities 
toipass on a humble missionary, most honourable 
to Schwartz, and as the event demonstrated entirely 
justified. The presence on the Council of the ex- 
perienced and sympathetic friend of the Rajah and 
of the people proved most valuable, smoothing inter- 
course with the Rajah, and securing the application 
of many practical measures of reform. For many 
years Schwartz was the real ruler of Tanjore. Yet 
as ever the cause of the Christians was very near 
his heart, and by virtye of his position and influence 
the path was smoothed in many ways for the 
development of the Christian community. 

Yet another responsible civil duty was thrust 
upon. him, this time by the Rajah himsllf, who was 
now growing old and infirm but as full of trust in 
Schwartz as ever. Death had deprived the Rajah 
of his only son, and following Hindu usage, before 
his own death in 1787, he adopted as his heir, 
Serfojee, a boy of ten years of age, the son of a 
near relative. When on his deathbed he sent for 
the missionary, and placing the boy’s hand into his 
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said, “This  is not my son but yours. Into your 
hand I deliver him.” Next day he said again to 
Schwartz, ‘‘ I appoint you guardian to this child. I 
put his hand in yours.” Surely an unparalleled 
trust for a Hindu Prince to repose in a Christian 
missionary ! 

To Schwartz however the responsibility seemed 
too great and too opposed to Hindu usage to be 
desirable, so at  his request the guardianship was 
entrusted to the Rajah’s half-brother, Ameer Singh, 
who was also appointed Regent during Serfojee’s 
minority. The arrangement was the natural one 
to make, and on Schwartz’s recommendation it was 
approved by the Madras Government. That it did 
not turn out according to Schwartz’s expectations 
was due to the intrigue and ambition of the new 
Regent. On false evidence Ameer Singh led the 
English Government to declare the adoption of 
Serfojee invalid, and got himself appointed Rajah. 
The position of the dispossessed heir was now ex- 
tremely perilous, and without doubt he would soon 
have vanished from the scene had it not been for 
Schwartz’s watchfulness. But on Ameer Singh 
showing signs of cruelty and worse towards the boy, 
Schwartz reported the matter to Madras, and by 
order of the English Government the young Prince 
was removed to Madras for safety and for train- 
ing. Through the years that followed, Schwartz 
visited his charge occasionally and wrote him 
frequently, kind, wise, stimulating letters, which 
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among other counsels never failed to include words 
that pointed him to the highest things. One such 
letter, which he wrote in January, 1795, deserves to 
be quoted, by reason both of its own excellence and 
of the fresh light which it throws upon the many- 
sided writer. As a letter-writer to the young it 
shows Schwartz not far behind Luther :- 

(‘ MY DEAR FRIEND, 
At present I have no letter to answer. The season of 

the new year puts me in mind to wish you true happiness. 
Hitherto God has preserved us. To this moment we enjoy 
his mercy. But surely we do not know how long we are to 
enjoy it. We are planted by God as trees. The trees are to 
bring forth good fruit, by which God is to be .honoured. What 
sort of fruit we have borne, we are to inquire by searching 
our hearts. If we do not bear good fruit, we shall at last be 
cut down. I heartily wish and beseech God to make you a 
good tree, which bears good fruit to the praise of God, your 
Maker and Benefactor. Besides the welfare of our souls, 
which ought to be our first concern, we are obliged to prepare 
for the wise exercise of every duty to which God calls us. 

“You in your station ought to learn all virtues by the 
exercise of which you may become beneficial to mankind- 
justice, benevolence, patience, and resignation to the will of 
God. 

(‘1 wish you may read history, by which you may be in- 
structed in every necessary point. History shows how many 
princes have exercised justice, benevolence, and diligence, by 
which they have made a whole nation happy, But history 
informs you likewise how many princes have indulged in 
wickedness, and impiety, and sloth, and cruelty, by which they 
have even ruined their lives. I n  short it is and will always be 
true, what was said to an Israelitish Icing, ‘Thou hast for- 
saken God, therefore God will forsake thee ,. 

‘‘ Do not, my dear friend, indulge in sloth and idleness : be 
diligent in every laudable thing. . . . My love to you inclineth 
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me to write in this manner. I wish to hear from the Rev, 
Mr. Guerkke that you improve in all that is good. 

(‘ I am, your faithful friend, 
‘(C. F. SCHWARTZ.” 

It has been regarded by some as a fault in 
Schwartz that he did not use to the fullest extent 
his rare opportunity, and exercise his influence to 
win his young cbarge to the Christian faith. But 
i t  will be readily understood that, in the absence 
of any sanction for such a step from Rajah Tulja- 
jee, Schwartz felt himself in honour restricted in 
this matter, and accordingly Serfojee grew up a 
“ Christian Indian ” and not an (‘ Indian Christian ”. 
The consideration also no doubt weighed, that should 
the Prince become Christian he forfeited for ever 
his claims to the throne of Tanjore : and ultimately 
these claims were recognised. On Schwartz’s ini- 
tiative, the falsity of the evidence on which the 
adoption of Serfojee had been declared invaIid was 
conclusively proved, and Ameer Singh had to vacate 
the throne in his favour. But this did not occur 
until after Schwartz’s life had closed. 

Throughout the greater part of Ameer Singvs 
rule Schwartz remained in Tanjore, watching over 
the interests of the Christians, and exercising a 
salutary influence in many other directions. The 
English Government at Madras prized his presence 
there and valued his counsel : and the Tanjore people 
knew the benefit of having him residing in their 
midst, At one time he acted as British Resident 
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for a period of two years, and without pay-for he 
never sacrificed his missionary freedom : at another 
time he was reviser of the judgments of the Court 
of Tanjore: at another he drew up a scheme 
for the better administration of the revenues of 
Tanjore, which was subsequently adopted. Yet 
all these activities were scrupulously subordinated 
to the main work of his life, and each in its measure 
was made to serve that work’s advancement. In 
his nineteen years at Tanjore he saw grow up around 
him a native Christian community of 3,000 souls, 
diligently served by an efficient staff of native 
workers under his own supervision, while exten- 
sions of operations in such remoter districts as 
Madura, Ramnad, and Tinnevelly, were undertaken 
as opportunities offered. 

Of these the extension to far south Tinnevelly 
has special interest, as being the seed from which 

I in modern times the most bountiful harvest in all 
India has been reaped. T o  Schwartz the Church 
of Tinnevelly owes its origin. In 1771 when still 
at Trichinopdy he wrote that at Palamcotta, a fort 
and one of the chief places in Tinnevelly, i‘ there 
resides a Christian of our congregation, Schavri- 
muttu, who having been instructed reads the word 
of God to the resident Romish and heathens. And 
an English sergeant, whose wife is a member of our 
congregation, has in a manner taken up the cause.” 
That was the beginning, In 1778 Schwartz himself 
visited Palamcotta, and found numerous former 
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members of his Tanjore and Trichinopoly con- 
gregations in the native regiment stationed there: 
and also a Brahman widow, Clarinda, whom he had 
known at Trichinopoly and who even then had 
desired baptism. An irregularity in her life had at  
that time made Schwartz refuse to baptize her, but 
as now there was no cause for hesitation Clarinda 
was baptized, and became the main pillar of the 
Christian cause in Tinnevelly. Through her exer- 
tion, and the help of some English officers, a small 
church was built, and regular congregational life 
began, with a membership of some twenty souls. 
Soon it grew to 100, and six years later there were 160 
Christians with two catechists and a schoolmaster. 
In 1785 Schwartz again visited Palamcotta, and a 
year later,-so interested was he in this far southern 
field,-he sent his favourite catechist, Satthianadhan, 
to be its permanent minister. Four years later 
Satthianadhan was ordained by the Tranquebar 
missionaries, greatly to the joy of bis venerable 
chief, and under this native worker of rare excellence 
the Tinnevelly Church grew daily. “ I have never 
met his equal,” said Schwartz, among the natives 
of this country.’’ 

Of his own many-sided work Schwartz habitually 
said little : his humble-mindedness made it distasteful 
to him to speak of self. Once however he was stung 
by unworthy attacks into making a plain forcible 
statement as to the value and extent of  his work, 
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The attack occurred in the House of Commons in 
1793, when the East India Company's Charter had 
to be renewed, and the endeavour was made by the 
friends of missions, with Wilberforce at  their head, to 
pass a resolution recognising the missionary obliga- 
tions of the Company, and empowering it to send out 
to India from time to time missionaries, schoolmasters 
and others. The Resolution was rejected, and many 
violent anti-missionary speeches were made, one 
being by Mr. Montgomery Campbell, formerly 
private secretary to Sir Archibald Campbell when 
the latter was Governor of Madras. Mr. Campbell 

' scouted the idea of converting India, held that 
missionaries and native Christians were hurtful 
to the country, belittled the character of the con- 
verts made by the Tranquebar missionaries, and 
quoted an entirely fallacious anecdote of Schwartz 
having been duped and robbed by his own con- 
verts. 
' In reply Schwartz forwarded to the Society for 
Promoting Christian Knowledge a plain, forcible, 
and convincing statement, regarding the services of 
the Mission, and the character of its converts, which 
is a veritable apologia. It is too long for insertion 
here, but some passages may be quoted which refer 
to episodes of special interest. First the fallacious 
anecdote is demolished, and then, following a noble 
tribute to the work of his colleague Guericke, there 
comes a plain unvarnished record of some passages 
in hislown life. 
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“ I n  the course of the late war the fort of Tanjore was in a 
very critical condition. A powerful enemy was near: the 
people in the fort numerous: and not provision even for the 
garrison. There was grain enough in the country, but we 
had no bulloclrs to bring it into the fort. When the country 
people formerly brought paddy (rice) into the fort, the rapacious 
dubashes deprived them of their due pay. Hence all confidence 
was lost : so that the inhabitants drove away their cattle-re- 
fusing to assist the fort. The late Rajah ordered, nay, entreated 
the people by his managers, to come and help us : but all was 
in vain. 

“At  last the Rajah said to one of our principal gentlemen, 
‘We all, ~ o u  and I, have lost our credit : let us try whether 
the inhabitants will trust Mr. Schwartz ’. Accordingly he sent 
me a blank paper empowering me to make a proper agreement 
with the people. . . . There was no time for hesitation. Our 

I sent 
therefore letters everywhere, round about, promising to pay 
everyone with my own hands, and to indemnify them for the 
loss of every bullock which might be taken by the enemy. In  
two days I got about 1000 oxen, and sent one of our catechists 
and other Christians into the country. They went at the 
risk of their lives, made all possible haste, and brought into the 
fort in a very short time eighty thousand kalams. By this means 
the fort was saved.” 

, streets were lined with dead corpses every morning. 

“ I t  is asserted that the inhabitants of the country would 
suffer by missionaries. . . . When Sir Archibald Canipbell was 
Governor and Mr. M. Campbell his private secretary, the in- 
habitants of Tanjore were so miserably oppressed by the man- 
ager and the Madras dubashes, that they quitted the country. 
Of course all cultivation ceased. Every one dreaded the cala- 
mity of famine. I entreated the Rajah to remove that shameful 
oppression, and to recall the inhabitants. He sent them word 
that justice should be done to them, but they disbelieved his 
promises. He then desired me to write to them, and to assure 
them that he, at  my intercession, would show kindness to them. 
I did so. All immediately returned. . . . When I exhorted 
them to exert themselves to the utmost, because the time for 

. 
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cultivation was almost lost, they replied in the following 
manner : As you have showed kindness to us, you shall not 
have reason to repent of it : we intend to work mght and day 
to show our regard for you ). Sir Archibald Campbell was 
happy when he heard of it : and we had thesatisfaction of hav- 
ing a better crop than the preceding year.” 

(‘ No native has suffered by Christians : none has complained 
of it. On the contrary one of the richest inhabitants said to 
me, ‘Sir, if you send a person to us, send us one who has 
learned all your ten commandments ).)) 

(‘ Now I am well aware that some will accuse me of having 
boasted. I confess the charge willingly, but lay all the blame 
upon those who have constrained me to commit this folly. One 
thing, however, I affirm, before God and man, that Zjc Chris- 
tianity, in itsphin and undisguisedform, wereproperliypromoted, 
the county would not sufer but benest 6y it. The glorious God 
and our blessed Redeemer commanded his apostles to preach 
the Gospel to all nations. The knowledge of God, of his Divine 
perfections, and of his mercy to mankind may be abused : but 
there is no other method of reclaiming men than by instructing 
them well. To hope that the heathens will lead a good life, 
without the knowledge of God, is a chimera.” 

“ I am now on the brink of eternity : but to this moment I de- 
clare that I do not repent of having spent forty-three years here 
in the service of my divine Master.” . 

A withering refutation of a most unworthy attack 
is this apologia. It  stands by itself in Schwartz’s 
writings as an example of the strong plain language 
which righteous indignation could wring from him, 
and brings to the front an element in his character, 
that his ordinary letters, clothed in more convention- 
al religious phrase, do not equally emphasise, These 
reveal the pure heart and the earnest aspirations of 
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the man of God : this makes plain the sound judg- 
ment, the practical sense, and the forceful will which 
accompanied these qualities. IfSchwartz was a man 
of prayer, he was a man of action too. 

In peaceful activity and surrounded by an atmos- 
phere of universal good-will, the veteran missionary 
spent the evening of his long day. In those closing 
years he might well have stood for the original of 
Sir William Hunter’s picture of “ The Old Mission- 
ary,” for the combination of father, priest, and law- 
giver to his people, which is there so beautifully 
portrayed, was realised in Friederich Schwartz. 
Loved, revered, and honoured on all sides, he was a 
living benediction to Tanjore and its people, and an 
influence for good over the whole of the South-East 
of India. But the night drew on, though it was not 
till the seventy-first year ofhis life had been completed 
that the final darkness fell, and mercifully his capacity 
for work continued strong until within a few months. 
of the end. In October, 1797, he was laid aside by 
illness, and on 13th February, 1798, surrounded by 
his friends and colleagues, and cheering them to the 
last by his farewell counsels and strong words on 
things eternal, this grand old man of Indian Missions 
passed to the presence of his Lord. Shortly before 
he died he joined in singing one of his favourite 
German hymns, the words of which gave fit ex- 
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pression to the calm, simple and steadfast faith in 
which the supreme hour was met : 

Christus, der ist mein Leben, e 

Sterben ist mein Gewinn : 
Dem hab’ ich mich ergeben, 
Mit Freud’ fahr ich dahin. 

‘( Mit Freud’ fahr ich von dannen 
Zu Christ, dem Bruder mein, 
Auf dass ich zu ihm komme 
Und ewig bei ihm sei.” 

Soon after this he passed away, commending his 
soul to God in the great words hallowed by our 
Lord’s own use on Calvary--“Into Thy hands I 
commend m y  spirit, Thou hast redeemed me, 0 God 

. of truth ”. 
When the tidings went out, all over the land was 

heard a great wail that “ the good padre ” was no 
more. Prince and peasant, soldiers and civilians, 
Christian, Hindu and Mohammedan, alike mourned 
the friend whom they had lost. Never probably 
has the death of a Christian missionary been re- 
gretted in India by men of so many different races, 
classes and positions: and certainly no other mis- . 
sionary has been so honoured in his death by the 
ruling powers. Rajah Serfojee, who had hastened 
to the deathbed of his revered guardian and had 
followed1 his remains to the grave-a most unusual 
step for a high caste Hindu to take-procured later 
from England, for erection in the mission church, a 
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monument in marble, on which Flaxman, the eminent 
sculptor, carved a touching group representing the 
deathbed of the old missionary. Round the dying 
saint are gathered his colleague Guericke, some 
native Christians with their children and the Rajah 
himself--“ A simple, natural and affecting scene,” said 
Dr. Duff, fifty years later, when deeply moved he 
gazed upon it, “and the group who compose it 
possess an interest to the Christian mind beyond 
what mere words can express ”. A yet further royal 
tribute was paid by the Rajah, who himself composed 
the epitaph engraved on the stone in the church, be- 
neath which rest the mortal remains of the beloved 

. and honoured dead. The lines lack no doubt in 
poetic merit, but that is more than atoned for by the 
uniqueness of the authorship, and the affectionate 
appreciation of the departed which breathes in every 
word. 

“Firm wast thou, humble and wise, 
Honest, pure, free from disguise, 
Father of orphans, the widow’s support, 
Comfort in sorrow of every sort : 
To the benighted, dispenser of light, 
Doing and pointing to, that which is right : 
Blessing to friends, to people, to me, 
May I, my Father, be worthy of thee, 
Wisheth and prayeth thy Saraliojee.” 

“ Consid&ing,” as Duff says, ‘(who the author 
was-a heathen prince-do these lines not contain 
a wonderful testimony to a Christian Missionary ? ’’ 

Equal respect was shown from the side of the 
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British rulers. Conscious of the great services 
Schwartz had rendered, the East India Company 
sent out to Madras a noble marble monument, to be 
erected in St. Mary’s Church, Fort St. George, where 
it remains one of the most precious of the many 
precious tablets erected there, in memory of the 
honoured dead of Southern India. In the long in- 
scription which records the outstanding incidents in 
the missionary’s life, his character is thus fittingly 
summed up’: ‘‘ His life was one continued effort to 
imitate the example of his blessed Master. . . . 
During a period of fifty years he ‘went about doing 

There the main secret of Schwartz’s power with 
all sorts and conditions of men is rightly expressed,- 
it lay in hisgoodness: and his life stands out as one 
long illustration of the power of simple goodness in 
winning the heart of man. For fifty years he went 
in and out among the people, visiting palace and 
hut alike, and everywhere men felt that a good man 
is here. So  they trusted him and loved him, and 
were influenced by him for good. Converts he won 
in greater numbers than any other Indian Protestant 
missionary-over 6000 he is said to have baptized, 
-but his supreme service lies in that, by his own 
example, he so commended Christ that thousands, 
who never acknowledged the Christian faith as theirs, 
yet because they had known Christ’s faithful servant, 
formed a truer judgment of Christ and his religion, 
and were stimulated to follow the example of the 

- 

, good ’.” 



v m ]  CHRISTIAN PRIEDERICH SCHWARTZ z8p 

good man they so deeply reverenced. He was a 
“ living epistle known and read of all men,” and what 
they read was good and pure and true. ‘‘ One of 

‘ the most active and fearless, as well as one of the 
most successful Missionaries, who have appeared 
since the Apostles,” is the testimony of Bishop 
Heber regarding him : and to this may be added- 
and likewise one of the most winning and blameless 
Christians whom India has been privileged to see. 

VI. 
With the death of Schwartz the old Coast Mis- 

sion, as the Danish Mission with its Anglo-Danish 
developments was usually termed, reached its cul- 
minating point. A century of work and achieve-. 
ment lay behind it, of which any mission might 
be proud, and which in a pioneer enterprise was 
truly remarkable. In the hundred years some fifty 
missionaries had been sent froin Europe, and the 
progress of the mission they served had been great 
and unbroken. In all it is estimated that over 40,000 
natives of India had been baptized, and at the close 
of the century the prospect was one of continued 
prosperity. But the event proved sadly otherwise. 
With the beginning of the nineteenth century there 
set in a decadence, so rapid and profound that it 
forms the most regrettable episode in the whole 
history of modern Indian Missions. 

It is impossible to dissociate altogether this de- 
cadence of their work from the men whose work it 
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was, and not to draw some adverse conclusions as 
to the quality of their building, which, had the edi- 
fice remained stable, would never have been sug- 
gested. But not infrequently the connection has 
been over-emphasised, with the result of an over- 
severe verdict being passed. That the methods of 
Schwartz and his brother missionaries had much to 
do with the lack of their work’s stability is undeni- 
able. But there were other causes at least equally 
powerful which conduced to the decay, and of these 
the spiritual decadence in the Churches of Continen- 
tal Europe was one of the chief. If ever a hopeful 
mission was strangled by failure at the home base, 

’ it was the Danish Mission of Tranquebar. By the 
.end of the eighteenth century rationalism had spread 
like a canker through Germany and Denmark, re- 
ducing to a shadow the missionary spirit of earlier 
days ; Halle, the mother of many missionaries, was 
no longer the home of Pietism, and volunteers for 
the foreign field no more went forth from her Uni- 
versity ; and at Copenhagen, the seat of the Board 
of governors, the missionary spirit was all but dead. 
On the field the consequences of this melancholy 
change were disastrous. Vacancies in the mission 
staff were left unfilled, until the missionary band 
came to be reduced to a skeleton ; and of the mission- 
aries who were sent, some were missionaries only 
in name. “ The Mission shall no longer aim at con- 
versions,” was the instruction sent out in 1824, ‘( but 
it shall establish Schools in which such knowledge 
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as is profitable to everybody shall be taught, in order . 
that the right way may be prepared for the true dis- 
semination of Christianity.” An amazing revision 
of Christ’s command, “ Preach the gospel to every 

. creature ” 2 And the missionaries adopted the revi- 
’ sion. Ziegenbalg’s sound catechism was supplanted 

by one drawing its sanctions from nature rather than 
from revelation ; and the missionaries became cele- 
brated not for the power of their Gospel message, 
but for their skill as instructors in general knowledge 
or for their scientific acquirements. As for the con- 
gregations of native Christians, and the whole Church 
organisation which had been built up so faithfully 
and laboriously by the men who were gone, the care 
of these was largely handed over to native cate- 
chists and a few ordained native ministers. Can 
it be wondered at that under conditions like these 
there was a rapid declension? When Schwartz 
died, it is estimated that the Christian community 
throughout the whole field-Tranquebar, Tanjore, 
Trichinopoly, Madras, Cuddalore and Tinnevelly- 
numbered about zo,ooo. Fifty years later-exclud- 
ing Tinnevelly, where under English auspices the 
work was rapidly growing-the numbers had shrunk 
to about 50001 

On any mission, managed as the Coast Mission 
had now come to be, it was inevitable that shrink- 
age would descend : but not quite so calamitous a 
shrinkage as this. More than defective home man- 
agement is needed to explain the catastrophe; and 

19 

. 

. 
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in the rapidity of the decline, rather than in the de- 
cline itself, there is revealed the one serious defect 
which marked the missionary methods of Schwartz 
and his colleagues. Had they not tolerated Caste 
in their churches, with its sanctioned separation of 
Sudra from Pariah both in the services of the church 
and in daily life, the decay had not been of such re- 
grettable rapidity : or had their successors been men 
of like spirit with themselves, watchful, tender and 
true, decay had perchance not come at all. But de- 
prived of sympathetic European guidance and super- 
vision and with the noxious seed of caste rooted in 
its heart, the nascent Christian Church afforded all 
too rich a field for the seed to spring up and bear 
unhindered its fatal fruit. How dangerous the seed 
was Schwartz had fully recognised, but his personal 
influence and loving exhortation had prevented 
its fruit appearing in any'very hurtful form. So 
too had it been with his foster-son and successor, 
the younger Kohlhoff, but when in later days the 
watchfulness relaxed, the evil fruit quickly appeared. 
Into the Church there crept unbrotherliness and 
strife, the spirit of the Church's Lord took flight, 
and the sad decadence followed. Nor did recovery 
begin until, under other auspices, English and 
American missionaries took up the work in the same 
fields, and learning from the mistakes of their pre- 
decessors refused to countenance caste in the Church 
of Christ in any shape or form. 

But while Schwartz in common with all the 
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missionaries of  his time committed the error of 
tolerating caste, this must not be allowed to lessen 
our admiration for the man, and our recognition of 
the immense value of the work done by him and his 
brethren through the long years of the eighteenth 
century. They planted a pure Christianity for the 
first time in India, exemplified the Christian life in a 
manner that compelled India’s respect, secured for 
Indian Missions a permanent place in the thoughts of 
Christian Europe, brought light and strength and 
hope to many thousands of India’s sons and daugh- 
ters in the day of their activity, and won for Chris- 
tianity a place in Southern India such as has paved 
the way for the notable advances it has made in 
later days. 


