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RELIGIOUS EXPERIENCE 

INTRODUUTION.-~O much has been written concerning 
‘‘ The New Psychology,” as it is called, that any effort 
to contribute to that theme by one who is not a trained 
philosopher would be superfluous. This lecture makes 
no such attempt. 

Psychology, or the science of the mind, covers a 
far wider range than this lecture seeks to explore, It 
occupies the field of child-psychology, animal-psycho- , 
logy, savage-psychology, and, indeed, it studies all 
states of consciousness or unconsciousness. Ours is a 
humbler task. We are to be concerned with the pheno- 
mena of Religious Experience.as they are adumbrated 
in the Bible, illustrated in the lives of good men and 
women, and to some extent discovered by ourselves. 

In  such a task we are in accordance with the spirit 
of the age, which likes to deal with facts-with things 
as they are. . Philosophical speculations are up in the 
air, and change with changing years. But in most 
regions of life experience is stable. As summer and 
winter, springtime and harvest come with a regularity 
which is only not thought wonderful because it is 
not noticed, so the. joys and sorrows, the doubts, 
anxieties, and fears, and the high emotions and the 
low temptations of human kind are the same as 
when the patriarchs met them on the plains of Mamre. 
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A theory of vision ” was devised by Bishop Berlreley ; 
but the charm of a summer landscape and the pathos of 
the setting sun abide. We are not sure of the ultimate 
constitutioii of matter ; but, like Samuel Johnson, we 
hurt our foot when we hit it against a stone. The 
great laws of life we call morality are permanent; 
while theories of ethics rise and decay. A child can 
find his footing and adjust himself to the law of 
gravitation at the age of one year, and stagger along 
quite bravely ; but that sublime generalisation about 
the attraction of particles of matter according to  the 
square of the distance, which Newton discovered, taxes 
the intellect of the profoundest mathematician. So 
God is God and Christ is Christ to a poor widow in a 
garret ; and plain people are too much assured of the 
facts which they h o w  to  trouble about the euplana- 
tions that theologians give. 

The truth is that most people are sceptical about 
much of the teaching that is called the New Psychology ; 
and they are wholly certain that the most valuable 
parts of it a.re not new, 

The subject has been pursued with the greatest iii- 
tensity in America, and is associated there chiefly with 
the names of Starbuck and Coe and William James. 

They followed practical methods of enquiry, and 
were specially devoted to what is called the “ question- 
naire,” hundreds of people being set to  answer queries 
regarding their mental and spiritual history. With 
all its appearance of induction and scientific experi- 
mentation, this method is delusive when it concerns 
the soul. 

One cannot h o w  personally all the men and Women 
who are thus diagnosed ; even a skilful medical con- 
sultant must often be at a loss with a new patient, 
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Moreover, it is a common experience that witnesses like 
to  answer what they imagine they are wanted to answer. 
Also, all the patients under the psychologists’ examina- 
tion have not the gift of accurate speech, and such 
language as they use is often in entire discordance with 
their actual frame of mind. Others have no intellectual 
aptitude in adjusting themselves to questions regarding 
inner experiences of the soul. Then, again, phraseology 
that may be familiar to the investigator conveys 
almost no meaning to some minds being investigated. 

For these reasons a certain measure of incredulity 
may well be cherished regarding the conclusions 
reached by Starbuck and his school. 

The word “Psychology,” so often on people’s lips, 
and so often qualified by the adjective rrNew,’y has 
little claim to  originality. The jargon about the 

subconscious,” which is its favourite speech, has been 
the talk of all generations of men. They have been 
accustomed to  the phenomena of memory-the strangest, 
perhaps, of all our faculties. The fact that incidents 
of the past lie hidden in the mind for years, to be 
reproduced with more or less completeness, has been 
one of the wonders of mind for ages ; and men and women 
who make no pretence to the use of technical terms 
like (‘ subconsciousness ” have been fully acquainted 
with the phenomena which such a term describes. 

All men, for examp1e;who think at all have some 
recollection of a difficult problem that puzzled them a t  
night but seemed to have resolved itself in the morning. 
There is no better known illustration of this working 
of the subconscious than the record of Sir Walter Scott, 
who would discover the evolution of the plot of a 
romance while he was asleep, The whole matter of 
memory and the association of ideas has been dealt 
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with, practically and philosophically, before the New 
Psychologists were born. It was treated in much 
the same spirit as theirs by the illustrious Professor 
Bain of Aberdeen. 

Their words “ Repression ’’ and “ Sublimation ” 
sound very learned; but are they any advance on 
St. Paul’s instruction,. (( Overcome evil with good,” 
or on our Lord’s wonderful parable of the house that 
was left empty for the seven devils to return ? 

And as for “ suggestion,” whose value and signifi- 
cance no one need deny, there is a story in the Gospels 
about St. Peter and St. John that contains everything 
that Baudouin h3s to  say about it. After the 
Resurrection St. John came to  the empty Tomb in 
advance of St. Peter; but he lingered and did not 
enter, and it is recorded “then went in that other 
disciple,” St. John following unconsciously the im- 
pulsive St. Peter’s lead. There is a deeply thoughtful 
sermon on this subject entitled “Unconscious Influ- 
ence,” By that greatest of American preachers, Bushnell. 
That sermon contains everything that is vital in tho 
“ suggestion ” theories of the New Psychology. 

The grotesqueness of much of the explanations of 
mental facts by the ‘‘ New Psychology ’’ is really offen- 
sive. The system is obsessed by sex. If you do an evil 
act it is described as (‘ sexual gratification ” ; if you do 
a good act it is accounted for by (‘ sexual repression ” or 
(‘ sublimation.” Freud, especially, believes that the 
sexual instinct is the underlying motive of all other 
desires and emotions. A boy’s love for his mother arises 
mainly out of jealousy of his father ; and even a baby 
on its mother’s breast is experiencing the first sensa- 
tions of sexual gratification. Pine words like psycho- 
analysis ” may be used about such insane maunderings ; 
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but to  most people they are merely abhorrent. Accord- 
ing to such teachers, cruelty and pity arise from the 
same physical desire. Cruelty is the emotion expressed, 
the other is the emotion repressed, so that the more a 
man shows of pity the more of cruelty is in his sub- 
conscious mind. “ There is no virtue in pity,” writes 
a certain authority ; “it is not a question of the will 
but purely of the emotions, and is nothing else than 
one of the components of erotic desire.” The same 
writer goes on to say that indecency and modesty are 
practically the same impulse, the one expressed, the 
other repressed, so that (to quote his words) “ there is 
no virtue in modesty.” Pity is surely the least self- 
regarding of all virtues. And as for modesty being 
the same instinct as indecency, we turn in amazement 
from such a notion. 

On the general principles of what is called the New 
Psychology there need be no disagreement, though their 
originality may be fairly disputed. Practically they 
are finding useful employment in reference to factory 
work. and fatigue, and the management of men; and 
the use of advertisement, and education, and, under 
the inspiring direction of M. Cou6, in the healing of 
disease. But who has not known, before such teaching 
became fashionable, about the heaIing power of a good 
physician, quite apart from his drugs, the soothing of 
nerves that his presence brings, and the “virtue” 
that goes out of him? Our Lord put His healing 
hand on a woman’s brow and presently the fever left 
her. “ Only believe and thou shalt be saved.” “ What- 
soever things are true, whatsoever things a?e honest, 
whatsoever things are just, whatsoever things are pure, 
whatsoever things are of good report . . . think on these 
things.” Is not the whole secret of ‘‘ suggestion ” 
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there ‘1 And, as for spiritual power, are not the facts 
of life behind the words of one of the greatest of poets : 

When duty whispers low, “ Thou must,” 
The youth replies, “ 1 can” ? 

It will be apparent that this lecture is not in- 
tended to follow the lines of New Psychology teaching, 
important and valuable in many respects as that 
teaching is. 

ARE ALL PEOPLE RELIGIOUS 1 -I The first effort 
should probably be to meet the problem that Religious 
Experience does not seem to be universal, and is in 
many people apparently non-existent. St. Paul is our 
guide in this confessedly difficult question. 

In our self-esteem we are apt to fancy that what is 
occupying us must be of moment also to others. But 
St. Paul was more clear-sighted. Strange though it be 
that immortal creatures should be thinking more about 
food and drink and silly amusements than about. the 
great‘things of life and destiny, St. Paul did not shut 
his eyes to the fact that it was so, And it did not make 
him angry or even broken-hearted, but only sad. 
“The natural man,yy he wrote to the Corinthians, 
“receiveth not the things of the Spirit of God, for 
they are spiritually discerned.” It was deplorable, but 
it was true. 

E-very age has had the same spectacle presented 
to it of the indifference of crowds of men and 
women t o  what are the only momentous things. 
Christian folk go to church to pray to God, to 
remember the ineffable grace of the Lord Jesus, to 
contemplate together the mystery which lies over life, 
and seek together the clues which are given regarding 

I 
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the future. But, while they are doing this, in what are 
hundreds of their fellow-citizens engaged ? They are 
reading the Sunday newspaper in bed. They are 
lounging by the fire, tallcing of yesterday’s football or 
to-morrow’s racing. The horizon of their thoughts is 
not more than ten years wide ; its upreach is not more 
than six feet high. They live in the present and in 
the world of the senses. Church and religion and prayer 
are words of little meaning or power for their minds. 
What is to  be said about them ? Should the Church 
be angry or despairing ? Or can Christians face the 
facts as St. Paul faced them-sadly and yet not 
hopelessly, calling those people no hard names, but 
only recognising that, like blind men or deaf men, 
they are to be pitied because they are missing ex- 
periences that mean so much to happier souls ? St. 
Paul, with his wide charity, spoke of such people as 
being only babes in the lap of Nature, (‘ natural men,” 
with their higher instincts, their wider outloolc, not 
yet developed. And what he mourned for he hoped 
to  see mended by and by. 

The lack of interest in spiritual things shown by 
so large a number of men and women-our fellow- 
countrymen, our f ellow-citizens-would be simply 
appalling were it not that faith in their possibilities 
and good hope of their future are grounded on 
three solid foundations. lst, There is nothing hidden, 
reserved, esoteric, in Christianity. 2nd, There is no 
man in whom the religious faculty is entirely wanting. 
3rd, The Blessed Spirit is for ever workhg upon the 
souls of men as they are by nature, m a b g  them not 
natural but spiritual men. 

Christianity is not a hidden esoteric scheme which 
only a few initiated men and women can understand. 
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The word “ mystery ” which the New Testament 
uses so often may have come from Pagan sources; 
but it has brought no Pagan content with it. When- 
ever the word “ mystery ” occurs in the New Testament 
it speaks of something that once was dark and hidden 
but now, by God’s mercy, has been revealed. The 
great mystery in the New Testament is the Plan of 
Salvation which for long ages had been unknown to 
the world but now is cleax in Christ: 

And so the Word had breath, and wrought 
With human hands the creed of creeds 
I n  loveliness of perfect deeds 
More strong than all poetic thought ; 
Which he may read who binds the sheaf, 
Or builds the house, or digs the grave. 
And those wild eyes that watch the wave 
In  roarings round the coral reef. 

Of course, there are issues of the faith which run 
up t o  the unknowable, and there are final explanations 
which it is hopeless for a limited intelligence ever to  
gain; but the great central truths of Christianity are 
fittingly described as “ the simplicity that is towards 
Christ ” ; “ the wayfaring men, though fools, cannot 
err therein.” It is of the essence of Protestantism to 
maintain this openness of religious truth for the minds 
of all who will seek it. To keep the Bible away from 
the laity, to discourage free thought and enquiry 
concerning the foundations of Christianity, to put 
symbols and observances in place of spiritual fellowship 
and apprehension-all that is of the nature of Pagan- 
ism, with whatever fine names of Catholic practice or 
ancient piety it may be adorned. There is nothing 
like the Greek mysteries in the religion of Christ. 

Every scholar lcrlows how influential a part the 
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Mysteries played in the’life of the Greek people. The 
chief mysteries were those known as the ‘‘ Eleusinian.” 
For nine days in the autumn of each year, with every 
circumstance of pomp, and with that attraction of 
secrecy which has done so much for Preemasoiiry, 
the mystic ceremonies were performed : youths were 
initiated into the sacred rites: secret formulas were 
imparted t o  them: and they were allowed to see 
sacred objects which none but the initiated ever 
beheld. 

That on the whole the Eleusinian mysteries were 
elevating and impressive seems to  be certain from 
what is told by Plato. It may even be true that 
the initiated were taught of the unity of God and 
of the spiritual truths which lay behind the mytho- 
logies. But it can hardly be denied that it is an 
evil that the highest part of religion, its spiritual 
meaning, its mystical fellowship with the divine, 
should be reserved for  a chosen few, while symbols 
and pictures and stories were good enough for the 
many. Christianity kiiows no such inner doctrine, 
no hidden, reserved, esoteric meanings kept only 
for the chosen few. St. Paul went from house to 
house declaring the whole counsel of God. And 0u1: 

Lord Himself bade His disciples declare on the house- 
tops that which they had heard from Him in secret ; 
so that the words of the poet Cowper are true, and 
we see 

What sages would have died to  learn 
Now taught by cottage dames. 

There is no need to detract one whit from the 
majesty of some truths that tax the noblest intellects, 
and must necessarily be greatest to the great, when 
one lays emphasis on this first affirmation- that 
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there is not one gospel for the learned, for Church- 
men and theologians and trained minds, or men of 
privileged orders, and another for the mass of men. 

A second foundation of the faith is equally sure, 
and it keeps us from despairing about the peoplc 
we know who are entirely occupied with society 
and amusement. There is no man in whom the 
religious faculty is entirely wanting and who cannot 
be awakened t o  spiritual things. Of course, there are 
degrees in all human possibilities of acquirement. 
Some men are born with a bodily frame which for 
ever excludes the possibility that by any training 
they might become heroes of the boxing ring. In  the 
same way most people have discovered that their in- 
tellectual parts are not such as could by any education 
become supreme ability, not to say genius. 

All this which is true about body and mind must 
be admitted to be true about the realm of the spiritual. 
There are many degrees of attainment between a 
man of the world and the religious genius whom we 
call a Saint. A long ascent lies between the awakening 
soul and the heights where men like Thomas i Kempis 
or Prancis of Assisi or Reble or Newman wallred. 
But when this has been frankly admitted, and the 
notion of the equality of man is seen to  be as hopeless a 
delusion in the spiritual sphere as in any ohher, it still 
remains true that, just as every nian has a body as 
well as any athlete, and a mind as well as Shakespeare, 
so every man has a spiritual faculty however humble 
compared with God’s illustrious saints. And to that 
spiritual faculty a progress really infinite is possible. 
No bounds can be set to  what the Spirit of God can 
do even with the most unpromising material. 

The everlasting proof of that is the Disciples. We 
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see the disciples of Jesus first as we might see any day 
a knot of rough-clad men loitering on the quays of a 
fishing village. What was to be espected of them? 
We see them afterwards fighting like children about 
the best seats a t  dinner tables and questioning which 
of them was the greatest man ; what was to  be expected 
of them still ? We see them, at  the close of the Gospels, 
fleeing like cowards from their Master’s side, and the 
boldest denying Him with a white face and with a 
weak man’s oaths upon his lips; what was t o  be 
expected of these men 1 Yet the Spirit of God came 
upon them with power. They wrote about the Master 
with a touching grace and intimacy of knowledge: 
they went forth-those fishermen-to convince an 
educated society that everybody was in darkness 
except themselves, upon whom the true light had 
shone. Magistrates and philosophers and even 
monarchs seemed unimportant people to  those fisher- 
men upon whom lay the commands of a Mightier than 
the mighty and a Wiser than the wise. Until the end 
of time it was made plain by those men that there is 
something in the heart of all mankind to which the 
Gospel of Christ can make its straight appeal. 

The third sure ground of hope for the undeveloped 
religious experience is in the presence and power of 
the Holy Spirit. It is said that Thomas Aquinas once 
had an interview with the Pope of his time and found 
His Holiness with a treasurer engaged in the act of 
reckoning his resources. “ You see, Thomas,” said 
the Pope, “ that the Church lives no longer in an age 
when she can say, ‘Silver and gold have I none.”’ 
“ True, Holy Father,” answered the monk, “ neither 
does she live in an age when she can say, ‘ Rise up and 
walk.’ ” That was a shrewd lesson. It is not by 
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material resources, not by organisation, not by the 
service of able men, but by the power of God’s spirit 
working within her that the Church can triumph now 
as of old. We may say our pretty things about the 
Sermon on the Mount ; but we cannot obey the Sermon 
on the Mount unless God gives us His Spirit to be our 
strength. It is He who makes us know the Pather, 
and takes of the things of Christ and shows them to 
our souls as else we might never see them. “ How do 
you know that the Bible is from God ? ” a saintly 
woman once was asked. “ Because,” she answered, ‘‘ I 
have become acquainted with the Author.” A deep 
Christian truth is there. The road to fuller spiritual 
experiences may be taken by all ; but the Spirit must 
be the Guide. 

KNOW THYSZLP.”- 
Self -reverence, self-knowledge, self-control, 
These three alone lead life to  sovereign power. 

Every one remembers that great saying in Tennyson’s 
“ anone.” Of the three virtues which he names self- 
knowledge is probably the rarest and the hardest to  
acquire. The moral nature has its mysterious depths 
which it is difficult to explore. Within it are faults, 
hidden even from our consciousness, yet probably more 
grave and dangerous than those which are patent to all. 

Three causes a t  least explain their existence. 
There is always a certain sophistry in evil. It 

gives fair names to  foul things, and convinces itself 
complacently of its virtue even when its bourse is 
crooked. It is an elementary and “ amateur ” hypocrite. 
who only succeeds in deceiving his neighbours. The 
accomplished hypocrite deceives himself. Within his 
heart he sets up a sort of ideal which he believes to  
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correspond with the reality of his character, and he 
worships at  that shrine without a, misgiving. No one 
is so blind as he to the truth about himself. Who 
has not known of a man who shielded his pride 
under the title of (( a proper spirit of independence,” 
or his greed under the cloak of ((prudence”? A 
genuinely religious man may be grossly self-deceived 
as t o  the motives of his conduct. He harbours 
no suspicion that his zealous denunciation of some 
sins may partake of the same morbid pleasure that 
makes the sins be done. So pleased is he with 
his rectitude that he never suspects that it has a 
kinship with vanity. So insidious and myeterious is 
the working of evilain the nature that self-indulgence 
easily intrudes into liberality, and sensual pleasure 
into the ascetic’s self-denial and mortification of the 
senses. Those who study our human nature the most 
closely are for ever tracing its divagations along dark 
and devious ways, and discovering that sophistry 
can blind the best t o  secret faults and make them 
believe that the faults are virtues of which t o  be proud. 

Account must also be taken of the blinding power 
of fashion, We live amid a world of men and women 
from whom insensibly we catch a tone. Whatever does 
not offend against the manners of society passes un- 
recognised. A parallel may be found in that wonderful 
phenomenon of nature, protective colouring. An 
animal or a bird gains in its fur or feathers the colour 
of the vegetable growth with which it is surrounded. 
A brown grouse among the brown heather can hardy 
be recognised except by sharp eyes, so marvellously 
does the creature accommodate itself to its environ- 
ment. Some such law makes our moral judgements 
assimilate to the ordinary ways of looking at things 
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which we find about us, and a man who would never 
think of sinning, as it were, in loud colours, in which 
he would differentiate from the respectable people 
he hows,  insensibly falls into their worst offences 
because they are so common that they are unnoticed. 
It seems incredible t o  us now that Christian men 
should have followed the slave trade, and justified 
their conduct to  themselves, It seems monstrous that 
Christian ministers should have found a warrant for 
that iniquity in the text of Scripture which says, 
‘‘ Cursed be Canaan.” It Seems as if we were dealing 
with inhuman wretches when we read of the tortures 
of the Inquisition, inflicted by men, often godly and 
kind-hearted, who thought that they were pleasing 
God, and saving souls, and obeying His own command- 
ment, < <  Compel them to come in.” Nearer our own 
day, one is startled by learning of the opposition of 
Mr. John Bright-a pious man and a Quaker mystic- 
to  the reforms in factories which Lord Shaftesbury 
urged, and his defence of intolerable conditions of 
work and wages. The reason is altogether in the 
sway of the customary. In certain circumstances 
moral judgements had been formed, and every one 
around held the same opinions, and an iniquity was 
not seen t o  be an iniquity, for eyes were not opened. 

Many a time the question is asked, “Are we 
Christians ? Do we believe what we say we believe, 
and wish to  follow the Master whose name we bear ? ” 
Such a suspicion may well arise. It is only the torpor 
of custom which hinders us from seeing and remedying 
much in the Church and in society that cries for 
reform. We do not even see the abuse; we do not 
even suspect that we are in the wrong. 

The atrophied vision of habit contributes its share 
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to our self-ignorance. We sin away our sensitiveness. 
Conscience, once quick to notice evil, becomes like some 
fine instrument blunted by misuse. What a boy or girl 
.startled at becomes familiar to a man or woman, and its 
ugly look disappears. Not, indeed, a t  once does habit 
grip the judgement and blind the eyes to evil, Its 
processes are slow, steady, sure. “ No one was ever 
suddenly very base,” said the Latin moralist. Habit 
creeps on the character with the silent, imperceptible 
step of advancing years. We neglect a duty till we 
forget that it ever was a duty ; we do wrong things 
till we cease to suspect that they are wrong. A sin 
which long ago we should have known in all its iniquity, 
and should have hated to  contemplate, has become 
customary and we never think of it a t  all. 

Every earnest man should learn to suspect himself 
of secret faults because he sees so clearly the secret 
faults of others. ‘( How can that man be so blind,” he 
asks, (‘to what everybody else in the world sees ? The 
man thinks himself kind and generous ; he is a slcin- 
flint, The man thinks himself humble ; he is intoler- 
ably vain. How can he be so blind ? ” If one speaks 
like that, it is surely needful to reflect: There may 
be something in myself unnoticed by me that is patent 
enough to  disinterested observers ; faults secret so 
far as I am concerned, but crying aloud t o  wife and 
children and acquaintances. A little such candour 
would help a man wonderfully t o  the knowledge of 
himself, It is strangely educative to look a t  a good 
portrait of one’s self. One could hardly believe that 
that was one’s expression. It is still more difficult 
t o  recognise one’s own voice if one speaks into a 
phonograph and hears it repeated. If we could 
teach ourselves to form the judgement upon our own 
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character which others must inevitably form, it would 
correct many a foolish complacency. 

It is necessary also to set ourselves beside the 
standard. Much introspection is merely morbid, 
hysterical, unprofitable. But it is well a t  times to 
compare ourselves with the standard and ask how it 
is with our souls. There are two standards. One is 
the Law of God. If we take the Ten Commandments, 
and one by one interpret them as rules of motive and 
desire as well as of conduct, they will make many 
hidden things become clear. 

The loftiest standard is the life of Christ. It is 
curious to watch people copying great pictures in a 
gallery, and to wonder how they dared to set up their 
mechanical and lifeless figures, evacuated of a soul, 
beside a masterpiece on the gallery walls. The dullest 
sees what the difference is. 

0 the little more and how much it is, 
0 the little less and what worlds away. 

It is some such presumption, with a resuIt as dis- 
heartening, with which we venture to set ourselves 
beside the Pattern. Yet the discipline is wholesome. 
AU the foolish compIacencies vanish. The secret of 
the soul leaps out to light. Christ’s presence is as 
revealing a power to-day as when to  the amazed 
disciples He first made them see the Bather-and them- 
selves. 

The searching sunshine of God is the light in which 
the whole truth of our being is seen. The atmosphere 
of a church seems pure enough at ordinary times; 
one’s eye can detect nothing that floats in the air. 
But if a bright gleam of sunshine pierce across the 
church we discover in it a million motes and specks of 
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dust in the unsuspected air. At ordinary times 
it is so with our souls. There are faults by the 
myriad crowding through them ; but we do not even 
dream of their existence. Then we turn to pray ; or 
we seek the Lord’s Table in Communion: our souls 
are deeply stirred with a consciousness of His presence ; 
a flood of His pure sunshine deluges them, and we 
know ourselves. Thank God, it is not only evil that 
we se& It was not to seek for dust but for the lost 
piece of silver that the householder lighted the lamp ; 
hidden virtues are found in us under the sunshine 
of God’s presence as well as hidden sins, We thank 
God for that. But we h o w  how many and how 
grave are hitherto unsuspected qualities of evil, and 
we learn a deep distrust of ourselves, and a humble 
faith in God. The more we learn of our unconscious 
and subconscious selves the plainer becomes the duty 
and the privilege of prayer. We know that God can 
help us when we are too ignorant to help ourselves. 
We know that He forgives the sins which we hardly 
h e w  we had committed. In  the 15th chapter of the 
Rook of Numbers, at  the 22nd verse, there is a passage, 
deeply moving in spite of its merely ceremonial ap- 
pearance, concerning the mercy of God towards the 
failings of dull-minded blind creatures who miss, by 
very ignorance, the best things of life. And the most 
central and the tenderest meaning, also, of Holy 
Baptism is that God holds us in His arms when we 
are too blind to  see Him, too frail t o  grasp His hand. 

TRE VARIETIES OB RELIGIOUS EXPERIENUE 
Nothing is more remarkable than to  read the varied 

metaphors by which the Holy Spirit is described in 
U 
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Holy Scripture and in devotional literature. He is 
described as Light, as Fire, as the Dew, as the Dove, 
as the Wind. How diverse from one another are 
these figures! And how diverse even the working of 
any one of them! We speak of Him as the Wind; 
but the gentle breeze that fans our cheek with its 
caress in the morning may rise ere night into the 
tempest that upturns the ocean and sweeps the forests 
before its blast. We speak of Him as the Eire ; but 
it is one thing to  feel the cheery glow from the hearth, 
diffusing its warmth and comfort through the room, 
another to watch the flames leaping with devilish 
destructiveness through some congested dwelling of 
the poor, t o  hear the crash of falling beams and the 
shrieks of the injured, and to think of the desolation 
and the sorrow the fire-monster has caused. 

To any one who reflects a little on the diverse 
operations of those agents of nature which Scripture 
has given as the analogue of the Spirit, there need 
be little wonder that the gifts of the Spirit are diverse 
also. 

Yet this is a conclusion to which many refuse to 
come. Uniformity is the perfection of small geniuses : 
and they will see nothing good which does not measure 
with their rule and line. Sudden conversion, to one 
type of churchman, is a notion he cannot tolerate; 
while his brother will have no man a Christian at all 
who cannot give the day and hour at which his higher 
life began. The piety which cannot declare itself at 
the street corner is suspected by many : while many 
more suppose that only a heathen formalism can find 
its home where the incense rises, the altar lights 
burn fair, and the gorgeous banners pass in stately 
procession through the aisles. '' Diversity of gifts 
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but the same spirit ” is a hidden mystery to such as 
they. “Twain are they sundered”: so wrote a 
Scottish poet about two men thus diverse in the 
virtues which they shared :- 

Twain are they sundered each from each 
Though oft together they are brought, 

Discoursing in a common speech 
Yet having scarce a common thought. 

The same sun warmed them all their days ; 
They breathe one air of life serene ; 

Yet moving in their several ways 
They walk with a whole world between. 

I think they never meet without 
Some sharp encounter of their wits ; 

And neither hints a faith or doubt 
The other does not take to bits. 

For what the one regards with awe 
The other holds a creed outworn ; 

And what this boasts as perfect law 
That turns to laughter with his scorn. 

Thus on their several ways they go, 
And neither other comprehends ; 

Yet it was God who made them so, 
And they do serve His several ends. 

That seeks for light to walk in it, 
And this for God to live in Rim ; 

One questions with a searching wit, 
The other trusts where all is dim. 

. 

The verses illustrate the diverse working of the 
Spirit of God of which all Scripture and all experience 
tell. We must not think that such a story as that of 
Elijah at  Carmel proves that the Spirit confines Himself 
to one manifestation of His work. We must not 
believe, as is sometimes maintained, that God is not 
in the whirlwind, and not in the fire, but only in the 
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‘‘ still small voice.” It was so, indeed, to Elijah. But 
God came in the Whirlwind to Job. He came in the 
Eire to Moses. And various as are the manifestations 
of His power in nature-manifold as is His beauty 
that opens before glad eyes in spring days, showing 
hundreds of varieties in daffodils alone-so diverse is 
His working by grace in human hearts, and so many 
the signs of His presence and power. 

There is cause for thankfulness that the gifts of 
the Spirit are diverse, and that God sends not to all 
His servants a type of piety the same. 

It shows, for one thing, that He deals with us as 
individuals and not in the mass: treating us not as 
inmates of an institution with cast-iron rules, but 
each as a separate soul. How vastly greater does 
His love appear when even the differences of His gifts 
can make us say, “ Thou God seest me.” 

If the diversity of gifts have this benefit for each, 
how clear it is that it is well for all that God fulfils 
Himself in many ways (‘ lest one good purpose should 
corrupt the world.” What better men, for example, 
lived in Great Britain in the nineteenth century than 

* Lord Shaftesbury and General Gordon? But would 
any one say that Great Britain would have been a 
better place to live in if all churchmen had been like 
Shaftesbury and Gordon ‘2 Or, patriotic as one may be, 
and fond of one’s own church, does one really believe 
that the whole world would be better if it were con- 
formed to the type of Anglican or of Scottish piety ? 
Can we not see that it is good for all that each should 
live his life according to the nature God has given him : 
and have we not found a hundred times the refresh- 
ment of meeting minds or reading books which take 
intellectual standpoints different from our own and 
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are formed on a type of religion unfamiliar but not 
less real ? Why is it that we, accustomed to the 
sober sanctities of Scottish devotion, find attraction 
so strong, now in the excitement of an evangelical 
revival, now in the sensuous accompaniments of a 
ritualistic worship ? We feel that the Spirit is realising 
Himself there in ways so diverse yet in a measure 
equally profound ; and we greet Him with the sur- 
prised emotion-the affection startled into a sense of 
its pathos-with which we meet and clasp hands with 
a dear friend in a foreign land. We learn more of 
him in the new surroundings than ever we had known 
before. 

Thus are we bound to admit the two contentions 
which have been urged-the diversity of the Spirit's 
gifts, and the advantage to  men that the gifts are so 
diverse. 

Yet there must rise above all the varieties of religious 
experience some feature that is typical. Diverse though 
the gifts of the Spirit be, there must be something 
that we recognise as one-something august, beautiful, 
which is the essence of all religion, the meeting point 
of all faithful souls. It is Spirituality. That loftiness 
of soul, that fellowship of the spirit with the Highest 
which we cannot define but vhich we behold in the 
good; that serene converse of their nature with all 
that is holy, sweet, and fair, which adds something 
of awe and something of winsomeness to them and 
makes us feel that they live in an atmosphere above 
us, rare and divine ; that which we cannot speak of in 
words of explanation, but which we call " Spiritual- 
ity "-it is in it that the holy ones meet ; in it their 
souls find fellowship; and, sundered though they be 
in diversity of gifts, in that same Spirit they are at one. 
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Turn where we will, we find proofs that the essence 
of religion is in this quality, and, wherever they are, 
true souls show it plainly. 

What but the fellowship of the same Spirit can 
account, for example, for the devotional books we read ? 
There are two such books, besides the Bible, to  which 
the suffrages of the world would be given. They are 
The Imitation of Christ and The Pilgrim’s Progress. 
The one came forth from a monastery cell, the work 
of a monk of the old Roman days: a monk who 
held superstitions to  which we would think ourselves 
loftily superior, and who owned a spiritual subjec- 
tion which we would think the crouching of a slave. 
But from a man so different, from surroundings that 
we can barely realise, his book came forth to be the 
friend and the guide and the gentle comforter of 
pious souls in every branch of the Church of Christ- 
a book so spiritual that in it the whole world seems 
forgotten and ignored, and God and the soul speak 
together as a man with his friend. Suffering goes 
to the Imitation and breathes its air of peace. Doubt 
enters its presence as sometime we have gone into 
the dim sanctities of a church at eventide when the 
organ was sobbing low. Over all was an air of calm. 
Questioning seemed somehow irrelevant and irritating. 
The reverences fell upon our spirit, and doubt passed 
into the worship of the great Unseen and Unknown. 
Such a church, dim - lit perhaps, but unspeakably 
solemn, has The Imitation of Christ been for spiritual 
souls. 

And that other book, The Pilqrim’s Progress- 
a Puritan tinker wrote it: a man who had passed 
through experiences of the world rough and exciting, 
and had been quickened by a “ Revival ” exciting also 
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and little more refined. But what a home Bunyan’s 
book also is for spiritual souls. The polemics of 
Puritan theology may be in it, if one is controversial 
enough to  look for them. But, as we read it, most of 
US can only see the great heart sanctities of faith. 
Christian’s burden lies heavy on us all ; the ‘( Hill 
Difficulty ” is desperately steep ; and the “ Delectable 
Mountains ” are exquisitely fair. A diverse gift, 
indeed, from that of Q Kempis was the genius that 
mote of Christian’s journey, but the spirit was the 
same. It is a pity that Presbyterianism writes so 
few of such books of devotion. 

Perhaps there is no proof of the unity of the 
most diversely gifted men in the bonds of spirit- 
uality that oftener touches mind and heart than the 
hymns of praise we sing. What is a hymn, more 
than a work of poetry? It is poetry, and poetry 
inspired by spirituality. Without spirituality there is 
no hymn; With it, the most diverse gifts are joined 
in praise. Broken up into fragments is the Church 
of Christ-so diversely gifted her sons that they can- 
not exercise their gifts in one organisation -but in 
the voice of their spiritual nature there is no dialect : 
they sing to God in the common tongue. There 
is no more delightful task than to  find the diverse 
sources from which great hymns of praise have come. 
Among modern hymns, none is nobler than (‘Lead, 
kindly Light : it was written by the Roman Cardinal 
Newman. There are few sweeter or more beautifd 
hymns than “ I  heard the voice of Jesus say”: it 
was written by the greatly revered Horatius Bonar 
of the old Pree Church of Scotland. The High 
Calvinist, Toplady, wrote “Rock of Ages ” ; the 
Arminian and Seceder, Wesley, wrote “Jesus, Lover 

. 
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of my Soul.” The keen Evangelical Newton wrote 
“ Approach, my soul, the mercy-seat,” which some 
people love as well as any. And we sing them all: 
we, whose doctrinal position and whose traditional 
worship are cliff ereiit from the doctrine or worship which 
most of those writ,ers approved or knew. We sing their 
hymns, and thank God for them. In  their spirituality 
they meet together in our praise, and we meet with 
them. 

The practical outcome of spirituality is the same. 
Diverse though the gifts of the Spirit be, they show 
their unity in one thing: they all bear their fruit in 
loving service to mankind. Spirituality is the distinc- 
tion between mere philanthropy and religion, between 
the man who works for man and the man who works 
for the ideal. There is a story of the great Carciinal 
Newman, priest of the Roman Church, and Frederic 
Harrison, agnostic and positivist and enemy of the 
Christian faith. They met at the same. house at dinner 
and fell into earnest talk. Their subject was the work 
of philanthropy in the crowded sorrowful East End of 
London. And, as they talked in keen agreement, the 
enthusiasm of each of them grew. Until st the last 
Newman said to his friend, “ Unless I had known other- 
wise, 1 should have supposed that you hac1 been a 
clergyman.” Diverse the gifts, but may we not say- 
remembering the words of our Master about those who 
did good deeds to His poor-the spirit was the same ‘2 
In  the spirit of love they found their meeting-point : 
for he that loveth is born of God. Who are we that 
should banish from the company of the spiritual $hose 
who, like the. blessed Master, are giving their lives for 
men 1 What do we think is the bond of union that keeps 
men within the fold? Will we stand by a man who is 

, 
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unscrupulous a t  his business and w petty nagging tyrant 
in his home, merely because he says he is converted 
and can quote half the Bible by heart? Shall we 
banish the woman who makes the care of her home 
and her children the solemn burden of her life, whose 
serene and gentle nature for ever soothes and alleviates 
the troubles of others, and makes her house the abode 
of all the charities? Shall we call her not a good woman, 
not a child of God, because her face is not familiar in 
the select companies of the earthly saints ? If that 
is the test we judge by, it is not the standard of the 
word of God. When we meet such lives of silent 
goodness we know them to be divine, by whatever 
names they are called. 

, 

Sometimes they are 
The holy sisters who with wakeful eyes 
Watch by the sick in dreary hospitals 
Close to the battlefield. Sometimes we see 
The face gleam out beneath a Quaker hood 
With exquisite eyes of silent blessedness. 
Then all our spirit rises up in praise 
Because God’s world holds in its wrecked design 
His image still who made it very good. 


