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THE CRISES O F  THE SOUL 
~~~ ~~ 

IT is right to begin a study of the crises of the soul 
with thoughts about the sadder aspects of life ; and 
we think at  first about the loss of innocence, illustrating 
it by the ancient story of the Fall. 

THE BAm.-It i s  not uncommon to  state a case 
against our religion thus: Belief in Redemption rests 
upon a belief in the Fall of Man : and belief in the Fall 
rests upon the third chapter of Genesis. Criticism has 
disproved the historical value of the third chapter of 
Genesis. Therefore, with it we must abandon the 
great characteristic doctrines of the Christian faith. 

To this contention we should answer (1) that it is 
not certain that science has disproved the story of 
Eden; and (2) that, even if it had, a belief in the 
Ball is rested on other and surer grounds than history. 

I n  order that any statement should either be 
proved or disproved it is necessary that it should be 
understood. And it is not always understood that 
there is no warrant in Scripture for the idyllic picture 
of the first man, Adam, which Zl ton  gave in Paradise 
Lost. The first man, indeed, is represented as inno- 
cent; but that was only because he was ignorant and 
untried. There is no suggestion of any development 
of his mind or character. A naked creature, living on 
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fruits, and apparently without a roof to cover him, 
unacquainted yet with the use of the metals, with no 
knowledge of music or the arts, the first man in Genesis 
is as different as may be from a high type of intellectual 
and moral beauty, and it is not a great strain of 
the narrative to place him where the men of science 
would discover his true position-as only a little de- 
veloped beyond the animal world around him. 

Yet (though this is true) it is not by such an avenue 
that a proper understanding of the third chapter of 
Genesis is found. It is difficult t o  suppose that there 
was ever a time when spiritual minds did not reach 
below its surface to its tragic and universal truth. 
There are, of course, many ignorant and superstitious. 
persons who fancy that the chapter was written to 
tell about serpents that walked on their tails and 
talked. But one thinks more highly of the race 
than to believe that, even in the earliest days, there 
were none who saw in the story other and worthier 
things. Take but one sentence from it: " Their eyes 
were opened." Were there ever men or women who 
read those words without some startled recollection 
of a day in their own life when things took a different 
look before and after some deed was done? Those 
who read the story of the Pall in the light of their 
own hearts must have always known that in its 
essentials the story is true ; and they cared as little 
as we need care now how much of literal and ba.ld 
occurrence was mingled with the tale. 

It is wonderful how slow people are, even in this 
century, to believe that God can reveal His truth 
through any other medium than the facts of history. 
The lesson of the Good Samaritan would lose its mean- 
ing for such people if they could believe that our Lord 
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only imagined the Good Samaritan, and could not have 
told his height and his weight and his age. In  Job there 
would no longer be for such persons the sublimest vindi- 
cation of God’s justice, if they could bring themselves 
to think that there was not any man of the name of 
Job dwelling in the land of Uz. And for them the 
pathos of repentance and forgiveness would be gone 
from the Book of Jonah were the admission made 
that certain weird occurrences recorded there are too 
fantastic t o  be thought the record of what actually, in 
sober prose statement, is to  be believed. It is such 
a literalism that hinders people from reaching the heart 
of the story of the Fall. We know that God, reveals 
His truth through poetry and drama, through idyll 
and tale and legend and allegory, just as much as 
through history. Before any one strikes an unkindly 
blow at the third chapter of Genesis let that  at  least 
be understood. 

A belief in the Pall of Man is not rested exclusively 
upon that, or any, narrative. It rests also upon the 
testimony of consciousness and of all human experience 
and literature. In our own consciousness we feel that 
we are not what we ought to be, and what we were 
destined to be. The existence of two selves in a man 
-a better self, which takes pleasure in the good, and a 
bad self, which makes for the bad, is a fact too plain t o  
be denied. 

Just as plain is the fact that, like Adam of old, we are 
ashamed at the sight of our own failure. The highest 
of creatures is the one which is ashamed that it is not 
higher still. The degenerate plant, the weed or the 
wild-flower, knows no pang as it stands beside the 
gorgeous beauty of the garden and sees what it might 
have been. An animal tamed and domesticated has 
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no reminiscence of a nobler self while it looks at  the 
wild creature of its breed, fierce and strong and freo. 
But sure as any fact of the world is this, that man, 
having tasted of the Tree of Knowledgo, sees betwcen 
him and the Tree of Life the angel with a flaming 
sword which turns on all sides and bars his way. He 
is conscious that he has fallen beneath himself, and 
bears the haunting memory of it as the condition of 
sin and misery into which he was brought by the Pall. 

We do not speak now in the same terms as they 
spoke in the seventeenth century in the Shorter Cate- 
chism. The vocabulary of religious experience is 
different. But, whatever be the words that own it, 
man knows and mourns his Fall. All religions have in 
some way expressed it. The sense of sin is at their 
root. The nobler of them have felt it the most keenly : 
and all the noblest outside of Christ’s influence have 
been unspeakably sad because they knew so much of 
sin and nothing of forgiveness. 

It is the sense of sin that lends its seriousness to the 
Greek drama. The great literature of the world is full 
of it. And now, when perhaps the work of fiction is 
the aptest representation of the mind of the time, one 
needs to know but little of the books which are pro- 
foundest and have moved men most to see that Sin is 
their problem, their mystery, their tragic and unallevi- 
ated pain. There is no sorrow that has saddened men 
so deeply as that of Paradise Lost, and the gates of 
Eden closed. 

I n  some ways the thought of the Fall of Man 
presents itself to the modern mind as a formative and 
influential thought. 

We are deeply impressed with the organic view of 
mankind. The notion of an isolated individualism 1 
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cannot be cherished any more. Such words as ‘f solid- 
arity ” have entered deeply into our thinking. When 
St. Paul said, “ As in Adam all died,” he defined for us 
what seems one of the most central truths of life. All 
humanity has become for us one great organism in 
which the individual life is but a cell, contributing its 
share to  the whole but itself finding from the whole its 
life and texture and meaning. Or, to put it more 
pictorially, all humanity is one broad stream of life ; 
it is dyed dark with sin ; and, like the defilement from 
mills in a river, the dye has spread to  every drop. 
Each separate soul has its share of the common bad- 
ness - the old immemorial “ original ” sin. People 
mocked a t  such a doctrine once. The very phraseology 
seemed the utterance of an artificial day. But now 
they own with unanimous voice-awed with its solemn 
meaning-that no child is born perfectly good, that 
each, along with its inheritance of good, has also been 
the heir of tendencies going back over ages, which, 
when the will works on them, may result in evil living. 
Once they said that the sin of Adam could do no harm 
to a modern man. But now they speak with bated 
breath of the .sorrowful heritage of the Pall- 

The thought of this old degeneracy of mankind 
destroyed the cheap optimism of Rousseau and his 
school. Their shallow speech about the inherent good- 
ness of mankind is heard no more. In the eighteenth 
century, when such views prevailed, the millennium was 
to be won by education, and the world’s sores were to  
be mended by the sprinkled perfume of refinement. 
A deeper sense of the power of evil has fastened 
upon thoughdful men. A career of wrong that has 
lasted through ten thousand years must have left 
marks deeper than such cheap methods will rub away, 
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Behind errors of taste and faults of judgement and the 
mere riot of a careless and undisciplined mood lies the 
old sombre tragic fact of Sin. Just as men see life 
clearly, they are oppressed with the consequences of 
the Pall. 

If it be asked what effects on character should be 
wrought by this great dominating conception of the 
degeneracy and alienation of our race, it should be 
answered that two results should be wrought. 

Pirst, it should add a certain gravity and moral 
strain to life without which it will miss its highest 
note. Walt Whitman, the American poet, spoke 
envyingly of the beast creatures which do not lie 
awake at night and bewail their sins : and doubtless 
there is something enviable in the callous, untroubled, 
animal mind. Greater thinkers than he-the men, for 
example, who made the literature of Greece illustrious 
-have called to some such sunny self-expression, and 
myriads have heard the call. But the highest life 
cannot exist, nor even a completely cultured life, if it 
ignores and passes by the problems that make the 
world a place of pain. There is, however, a consoling 
reflection. Pallen man is in a sense a loftier man than 
the primeval Adam, just because this element of sorrow 
and struggle has taken the place of an innocence which 
was only ignorance, and of a happiness which had no 
root in the conquest of self and sin. 

This also must be the conviction of any one who 
faces the fact of old universal and hereditary sin. 
Strong is sin ; but God is stronger. One man’s trans- 
gression makes its melancholy march through the ages, 
blighting, cursing, defiling what; it touches. Even a 
little sin, as we think it, will have consequences in 
time and eternity the very tlhought of which must 
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appal.. And what are the effects of some great sin- 
let us say the effects of some evil book that is a 
work of genius ? What a havoc of affection, imagina- 
tion, hope lies corrupting in its way. Such have 
been, and are, the fruits of the Fall of Man. But 
whether is evil or God the stronger? We only need 
to state the question to  have it answered, and to 
turn again to hope. In  the Book of the Revelation 
it is written “Blessed are they that do His com- 
mandments, that they may have a right to the Tree 
of Life and may enter in through the gates into the 
city.” Thus are we bidden to look for a Paradise 
Regained. It is the two ends of the human race we 
regard. Long ages lie between. But just as we see 
man first with the soft light of the sunrise on him, 
and he was innocent then in the world’s dawn, we see 
,him as the day closes, and the mellow glow of the 
sunset gathers round him. Against its red glory he 
stands, ‘a far more majestic figure-not innocent indeed, 
for that cannot be again, but godly, wise, and strong. 
The plan of life is no mystery now. His footsteps are 
steadied with experience, and he will not fall again. 
And death is past. It is not poetry only, it is a sure 
faith, which makes us see in redeemed humanity, as it 
follows the Lamb over the sea of glass, something 
nobler than primeval Adam was in his days of.ignorance 
and innocence. 

One deals next with FORGIVENESS. 

l?oRQwENEss.-It is always good to  get at the root 
of things. And it is especially good when one is con- 
cerned with great world-moving truths which are often 
accepted as mere commonplace. When we turn t o  the 
problem of forgiveness of sins, it is well to face some 
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elementary and fundamental questions. lst, Do we 
really want to be forgiven ? 2nd, If we do, can God 
forgive us ? And 3rd, If God forgives, what differenco 
will it make to  us and to  what we have done ? 

The first question is : Do we redly want to be for- 
given? One knows that a great Christian like Luther 
found the cry for forgiveness to be the profoundest 
call of the soul’s need ; and he wrote the well-known 
hymn, beginning : 

From depths of woe I raise to  Thee 
The voice of larnentcdion. 

But others speak like Sir Oliver Lodge : “ The higher 
man of to-day is not worrying about sin.” There are 
many like Lodge who cannot realise the sense of sin 
and unworthiness. There are not a few who feel about 
the Book of Psalms as a book of devotion that much 
of its language is unreal and exaggerated. They 
criticise in the same way much of the language of 
prayer which they hear in church, and much of the 
language of good men and women of whom they read 
in religious biographies. They do not forget their own 
sins, but they think of them as like their sicknesses; 
a healthy reaction of the nature threw them off, and 
they do not trouble about them any more. Especially 
do young people feel and speak like this. They have 
not realised (as they wi l l  realise later ; and not least, 
when they are complimented by their friends) what a 
muddle they have made of life, and they resent being 
asked to confess that they are “ miserable sinners,” 

Light-mindedness and boisterous health are often 
at the root of this attitude towards forgiveness. But 
it is not a healthy attitude. That never can be a good 
frame of mind which is rested on radical untruth. 
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That men are sinful and needing forgiveness is written 
large over the history of the race. The sacrifices 
that smoke on the altars of all religions testify t o  it. 
The tragedy that lends terror to  every literature is 
its mournfu1,proof. A man may be blind to  the need 
of forgiveness for long. But one day he awakens to  
the reality of things ; and then we read of such torment 
as tore the soul of Augustine or of Bunyan ; or a whole 
community is struck with the conviction of sin, and 
then we hear of great revivals of religion, and of the 
conversions and sudden changes in the attitude to life 
which an awakened conscience stjlrs. It is the best 
men who have most keenly realised their need of for- 
giveness. It was on the lips of holy men like St. John 
or pious women like St. Teresa that the expression of 
unworthiness was most intense. For there wi l l  always 
be religious geniuses, as there are geniuses in art and 
literature. But all mankind stands in essentially the 
same relation to the law of right. Conscience, keen or 
dull, is a universal possession. One does not need 
to labour more an answer to the first question : Do we 
really want to  be forgiven ? If we do not feel the want, 
we ought to ; for we also are men and women kindred 
of the sinful race. 

The second question, Can God forgive sin ? is harder 
to answer, for it is mixed up with so many confused 
ideas, both about forgiveness and about God. People 
fancy that to  be forgiven is t o  escape from the penalty 
of wrongdoing. They know from experience that such 
an escape is impossible. It cannot be; and the 
penitent who sues for forgiveness has no wish that it 
should be. There is a '' punishment principle " deep 
in our nature, and the man who has done wrong does 
not want to  be defrauded of the wholesome pain his 

' 
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sin has earned. Never was mistake greater than that 
of those who declaim against a belief in Hell-fire in this 
world or the next, fancying that the universe is ruled 
by the surface sentimentality of kindly but thoughtless 
souls. The truth is that a wrongdoer wishes to feel 
the fire, and would shirk none of the consequences of 
his wrongdoing till the ends of discipline be satisfied. 
The penalty may be borne in patience, while $he heart 
is singing with the joy of the redeemed. The persistence 
of some measure of punishment is no hindrance to a 
belief that God can forgive sin. 

The great hindrance is in that view of God which 
many think essentially modern and “ scientific,” but 
which is as old as any half-truth and heresy in the 
world-the view of God as persistent law. There is 
no use of asking forgiveness from a law of nature. 
But we did not need to live till the twentieth century 
to  find out that. It is stated with startling eloquence 
in the first chapter of the Book of Proverbs. There 
Wisdom, which is just the working of justice along 
the lines of natural law, is made to say t o  an offender : 
“ I wil l  laugh at  your calamity, and mock when your 
fear cometh. Then shall they call upon me, but I 
wi l l  not answer ; then shall they seek me early, but 
they shall not find me.” “ I  told you so” is all the 
comfort that such Wisdom can give when the day of 
retribution falls. We need not hide from ourselves 
that there is such a side t o  the divine righteousness 
with which we have to do. “Whatsoever a man 
soweth, that shall he also reap,” is the awful denuncia- 
tion of God‘s law. But it is only one side of it ; and it 
is a terrible impiety to identify God in Christ with that 
Wisdom of the Proverbs. He is Wisdom ; but He is 
also Love. At the back of all arguments about God’s 
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orderly working, and His certain penalties, lies the fact 
that the law and its consequences are His, and that He 
is our Father in Heaven. 

At the last resort Forgiveness only means that God, 
who had been away from our conscious fellowship, 
has come back. “ Not He from us but we from Him ” 
had been severed by our sins, and the friendship that 
had been broken is once again renewed. 

The prime doctrine of Christian faith is the Father- 
hood of God. When that is held realisingly there can 
be but one answer to  the question, Can God forgive 
sin Z 

The main difficulty is still to be met : What differ- 
ence will His Forgiveness make to us, and to what we 
have done ? 

The classical reference in all thought about Forgive- 
ness is to the parable of the Prodigal Son. One is 
often tempted to wish that the story had led us a little 
farther. It used to be the fault of the old romances 
that they pursued the adventures of their heroes and 
heroines only until they were safely wedded, leaving 
all the difficulties and dangers of later life outside their 
interest, as if romance were henceforth finished. So 
one has sometimes been inclined to  join in the desire of 
an old Puritan divine when he discussed the Prodigal 
Son and wished that we had been told something more 
about the after-history of that young man. All was 
not over when the feast was made, and the robe 
was set on the penitent’s shoulders, and the ring put 
on his hand. What of the days of reaction after the 
joy of the Father’s forgiveness ? What of those times, 
which must have come, when the roving mood grew 
strong in the man again, and he saw in the far country 
not the swine troughs only but the old companions of 
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Forgiveness, and has risen with a new peace in his soul. 
It is all wonderful. It stirs t o  awe. Forgiveness is 
not an easy thing to believe in. We are bound t o  
notice that Forgiveness is put into the Creed beside 
the great mysteries as a thing that needs an effort t o  
believe in. We need t o  profess our faith “ in  the 
Forgiveness of sins ” as in “the life everlasting.” It 
is not simple to believe in Forgiveness, and the belief is 
not easily won. Every theory of the Atonement is just 
an effort to  state at what cost t o  God our pardon was 
purchased. But though it is not simple nor easily 
gained, and though it stirs to wonder, Forgiveness 
brings us strangely nearer God. A poet of ‘the last 
generation, who never fulfilled his early promise, told 
of the transformation of life which came to a man as 
first he learned of the merciful Love of the Father : 

As one that riseth from the tomb, 
I rose and wept in soul distress. 

I had not feared His wrath and gloom, 
But now I feared His loveliness. 

I sought for peace with God : and then 
I went and made my peace with men. 

CRISES, UNPERCEIVED AND PERCEIVED 
Our next consideration is the approach to the 

Christian life of the man who knows himself, in the 
old use of the words, as ‘‘ fallen ” and ‘( forgiven.” 

CONvERSIoN.-After the conversion of St. Paul, 
that of St. Augustine is perhaps the most memorable 
in the history of the Christian Church. That great 
man, torn between the ties of sin and the attrac- 
tions of the Gospel, threw himself down in an agony 
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under a tree in his garden. And suddenly he hea<d 
a voice bidding him consult the Bible. “Take it and 
read, take it and read,” the voice cried. Return- 
ing to  his house, Augustine opened the New Testament, 
and the first words upon which his eye lighted were : 
“ Not in rioting and drunkenness, not in chambering 
and wantonness, not in strife and envying, but put 
ye on the Lord Jesus, and make not provision for the 
flesh to fuLfil the lusts thereof,” Augustine wrote 
in his Confessions, “ I had neither desire nor need to  
read farther. Thus hast Thou converted me to Thee.” 

Such a record of sudden conversion has helped to  
fasten upon the minds of Christian men the notion 
that St. Paul and St. Augustine have set for all time 
and all people the pattern of a normal approach t o  
God. A learned divine said: “The conversion of 
St. Paul is the typical conversion of the New Testa- 
ment . . . in it we find the leading characteristics of 
every true conversion.” The movements which are 
called ‘( Revivals ” seem to such teachers the realisation 
by the Church of her most characteristic duty, and 
the phenomena of penitence and exaltation which they 
create seem to be a repetition of the experiences of 
the first and best Christians when the Church was 
primitive and pure. 

Yet it cannot be denied that the ‘‘ Revival ” has, 
to  some extent, lost its power of reaching the heart. 
If Mr. Moody and Mr. Sankey were alive, and were 
to come to  Scotland to-day, their message would 
not meet the reception which it got forty-five years 
ago. “Revivals” seem to  us now t o  have dealt too 
much with personal salvation, and to have been too 
much occupied with what a man is saved “from,” 
omitting the yet more serious consideration of what 
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he is saved “to.” That were indeed a callous 
and ungrateful person who did not own Mr. Moody 
and his fellow-workers as chosen instruments of God 
in rendering incalculably valuable service to many 
lives, yet there remains the fact that the conscience 
of many refuses to  recognise the need of such an 
emotional experience as was the central object of the 
“Revival” movement. There are in every com- 
munity a great number of godly men and women, 
pure-living and reverent-men and women who do 
justly and love mercy and walk humbly with Gocl- 
who are held back from the membership of the Church 
on account of the notion that some tumultuous revolu- 
tion, some mystical transformation of their character, 
is involved. 

The whole matter is of such grave importance that 
the teaching of the New Testament upon it demands 
the most patient study. 

On the forefront of the records is the story of 
St. Paul. It is true that St. Paul is the only person 
in the New Testament who was ‘‘ converted,” in the 
sense in which a ‘‘ Revival ” preacher uses that word. 
But he was such a notable person that all the phenomena 
of his conversion demand our thought. 

There is a short and easy method of dealing with it 
which commends itself to  some. He was an epileptic, 
they say, and the whole story is a delusion. Using 
the jargon of the schools, they speak of “ a discharging 
lesion of the occipital cortex, he being an epileptic.” 
But we have not done with St. Paul when we call him 
such names. Julius Caesar, and Plutarch, and Cromwell, 
and Napoleon, and Peter the Great were epileptics; 
and they left a mark on the world’s thought and life 
which makes us inclined to  take them at their word 
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rvhqn they tell us of the dominating purposes they 
held and the origin of their beliefs. St. Paul was 
a man of indomitable force of character and an 
eminently sane mind, and it is idle t o  speak of a head- 
ache on a hot day as the turning-point of such a career 
as his. If we ask, ‘‘ Were the sensations he experienced 
on the road to  Damascus real ? ” the answer might 
be given, ‘‘ What sensation is real ? ” If we ask, “ How 
did he hear the Lord’s voice ? How did he see the 
Lord’s face ? ” again we might be answered, “Is ’ 

it only with the eyes that one sees ? Is it o d y  with 
the ears that one hears ? Do we only speak with the 
tongue ? ” In  truth, the whole apparatus of outward 
sensation is irrelevant in such a connection. Those 
who have known, how.  Somehow St. Paul found 
a direct access to  God at a supreme moment of 
spiritual ecstasy. We have his word for i t ;  and it is 
enough. We shall never fathom all the meaning of 
such an experience. Just  as the moon has one face 
turned away from earth, looking into i f i t y ,  a face 
we never see-so is it with the Mystic. In him there 
is the spiritual face -mysterious, inexplicable, but a 
face with which we must reckon. This it is which 
makes it so difficult to interpret properly a man of 
a constitution like St. Paul. We have to allow for a 
factor in his composition that escapes investigation. 

‘ Yet for the attendant circumstances of his sudden 
. conversion we have his own testimony, and the 

testimony of the succeeding years of his life. That 
thus a soul may be apprehended of Christ (they are 
St. Paul’s own words) we h o w  from his record, and 
from the story, not dissimilar, of St. Augustine and 
many more. 

We are not, indeed, precluded from seeking for 
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some psychological preparation. St. Paul himself 
gives no hint of such a preparation, or of any w.vlLvoring 
in his career of persecution before the moment when 
the blinding light struck him down. But if 110 was 
like the rest of us, the influences of tho past were not 
without their silently moulding power. He may (as 
some believe) have seen Jesus Himself as He walked 
through Jerusalem, and he could not have escaped 
altogether from the atmosphere charged with electrical 
excitement which surrounded the Lord. It may have 
been also (as De Quincey suggested) that the face 
of the murdered Stephen haunted his persecutor’s 
dreams and troubled his making hours. Surely, 
also, something of the fortitude and meekness of the 
men and women he dragged t o  prison must have 
touched the heart of St. Paul-never a hard or cruel 
heart. We know, also, that a certain dissatisfaction 
with the Jewish law was working already in that 
fine spiritual nature. It may well be that the very 
violence of his persecution was the atonement he made 
to himself for a certain vacillation and doubt-“ Could 
Christianity indeed be true ‘1 Could it after all be 
true 1 ” Such considerations do not detract in great 
measure from the startling suddenness of the change 
which was wrought upon him. St. Paul’s case stands 
in the New Testament as the classical illustration of the 
man who is brought to God through such tumultuous 
emotion as the modern “Revival” would fain elicit 
in every case. 

Yet, if one turns to the rest of the New Testament, 
and especially to  the teaching of Jesus, there is no 
suggestion that such a tragedy of conscience is the 
normal type of religious life. St. Paul himself does 
not maintain that his own experienco needs to be 
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repeated in every Christian ; he distinctly sets 
emotionalism on a lower level than intelligent appre- 
hension of the truth. And no other of the great men 
of the Apostolic age seems to  have gone by the same 
road into the Master’s presence and service. When 
the Lord spoke to  Matthew the publican and said 
(‘ Follow me,” it was with a simple instinctive obedience 
that the man arose and followed Him. When Zaccheus 
had made promise of restitution of his ill-gotten gain, 
the Lord at  once replied to  him, “Now is salvation 
come unto thy house.’’ The Ethiopian listened-not 
unmoved, we may be sure, yet with quiet thoughtful- 
ness-to St. Philip’s exposition of the prophecy regard- 
ing Christ, and then was at once baptized. A man like 
Timothy had a godly upbringing in a pious home, and 
needed no fierce conflict of the nature ere he yielded 
his affectionate devotion to the Lord. 

The truth is that-as in all human life-God works 
with different men in different ways. Some souls grow 
like flowers, and some leap like cataracts. And there 
are more roses in the world than there are Niagaras. 
Calm thoughtfulness and the pressure of life’s discipline 
bring more souls to  the feet of Christ than the cata- 
clysms and crises and catastrophes. 

The wonders are not unreal because they are unusual. 
But the ordinary ways are best. Let it not be forgotten 
that when Jesus spoke to  Nicodemus of the need of the 
second birth, and said, “Unless a man be born again 
he cannot enter into the kingdom of God:” He cannot 
have been suggesting by that figure the throes of 
spiritual anguish. If one indeed adheres to the figure, 
it is not the child who is born that feels the birth-pains 
-the new life is unconscious of itself for long. The 
final argument, however, is this : It is Jesus Himself 
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and not St. Paul who is our example. If all must 
conform to that type of conversion which marked the 
approach of St. Paul to God, then there is no room for 
the type of goodness which Jesus showed. Teachers 
like Professor James of Harvard who extol the wider 
outlook and the completer life of those they call the 
twice-born seem to forgetethat within that number there 
is no place for the fairest life of all. 

There must be something wrong with a doctrine 
which excludes from the highest form of religious life 
a man like Channing, “because of the extraordinary 
rectitude of his character ” -the puzzling paradox 
needing to be maintained that a soul may be too 
good to be religious. If we get the whole consensus 
of the New Testament on the subject, a conclusion 
worthier and truer is reached. The Vision of Christ, 
it tells us, is the saving power for all. Reach it how 
he will, it makes a man nobIer, better, when it is gained. 
What the metaphysician called the “ Categorical Im- 
perative,” what the Quaker called the “ Inner Light,” 
what the Mystic called “ God-consciousness,” what 
St. Paul called ccFaith,~y is the direct access of the 
spirit t o  the loving Father. Get it as Augustine got 
it, or Luther got it, or Wesley got it-it is the supreme 
blessing for the soul. But the grace of God must 
not be confined to channels which our narrow dogma- 
tisms have’fashioned; we must not fancy that the 
great God speaks to  His children only with thunders 
or earthquakes, or only with still small voices. We 
only need to be alert to listen to all His revealing 
words. 

If this study of New Testament teaching has 
reached a sound conclusion, it will follow that conver- 
sion is as necessary as ever-for men aro not, and never 



CONVERSION 113 

will be, “safe ” until they turn to Christ ; but the old 
word should reach two changes in its meaning. 

First, Conversion should be understood more posi- 
tively-Iess negatively-than it used to  be understood. 
We should think more of what we are turned “ t o ”  
than of what we are turned “from.” It is a fact 
that the sense of sinfulness is less a feature of the 
modern consciousness, and the sense of responsibility 
is deepening. There are teachers who deplore this. 
But it is a return to  the mind of Christ. Christ said 
little about “ Sin ” with a capital S, though He said 
much about particular sins. The word “sin” occurs 
forty times in Romans and only once in the Synoptic 
Gospels. And one cannot get near the mind of the 
Master without feeling that He did not brood upon the 
sinfulness of human nature with half the intensity 
with which St. Paul brooded upon it. His look was 
forward, not backward; not to forgiveness so much 
as to the building up of the Kingdom of God. 

It is this consideration which is bringing a new and 
much more blessed meaning into that beautiful name 
by which Jesus was called, “The Good Physician.” A 
good physician indeed He was in healing the diseases of 
human souls, and bringing back the debilitated and 
enfeebled to an enthusiastic and vigorous life. But 
the modern science of medicine turns with ever-growing 
hopefulness to that branch of its enterprise which is 
not merely curative but preventive. It has less 
belief in boluses and drugs than in fortified constit’u- 
tions and hygienic surroundings and wholesome life. 
The Good Physician ministers to men’s souls with 
such a positive preventive Gospel, and the chief task 
of Conversion, as modern Christians understand it, is 
not $0 much the resoue of the soul from sin as the 

T 
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placing of the soul in circumstances where sin will be 
more difficult and holiness more easy than before. 

Take, for example, the subject of wealth. There 
was a day when a Christian fancied his duty to be 
done when a certain toll of charity had been exacted 
from his gains. The modern conscience is not content 
with that ; it goes to  the source where wealth is made, 
and seeks to control, not its expenditure only, but its 
accumulation. It asks a man not only, (( Do you spend 
your money like a Christian? ” but, “How is your 
money made ? ” It is too late to convert wealth when 
shame is over it : wealth should be converted at its 
source. 

A positive Gospel is for ever making usefulness 
the standard of value: One sometimes hears a man 
proclaiming the fact of his conversion, and he speaks 
much of the peace he had found and much of the 
evil in which he had wallowed, the memory of it 
being recalled with gusto; and one has compared 
him in thought with some other with no emotional 
experience to speak of, yet whose life is spent in 
unselfish benevolence, and one has not doubted which 
was the truly (‘ converted ” man. 

A second duty wilY be read into Conversion by 
the modern mind. It is suggested by our Lord’s 
own teaching about the duty of being converted to 
the mind of little children. The great task of moral 
and religious education is at the heart of the subject. 
Eor one who comes to Christ by the stormy voyage of 
St. Paul, a hundred are led to Him by the influences 
of early training and the atmosphere of home, and 
the wise, kind words of teachers. How is it that so 
many young men and women are not in the fellowship 
of the Church. and are indifferent to spiritual things? 
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I s  it because these young people are already unbelievers 
--youthful Bradlaughs and Ingersolls ? It is only 
because they are ignorant ; they have not been taught. 
The subtlest of all teachers, the mother, has some- 
how failed ; the gravest schoolmaster, the father, has 
brought them some worldly wisdom, but they have 
not learned in his presence that there is another world 
than the senses know, a rarer atmosphere than the 
lungs breathe, a holier place even than home. So 
they need to wait till the day comeswill it ever 
come ?-when some numbing stroke of circumstance 
wakes them from the dream of ignorance, and there 
fall from their eyes, as it were, scales, and they know 
themselves the inhabitants of two worlds-the seen 
and the unseen-and by some tragedy of conscience, 
such as St. Paul passed through, they also have a 
vision of the Lord. But how much they miss-even 
as St. Paul, with a tortured spirit, to the last mourned 
over the years when, he persecuted the Lord who 
died for him. And how much ‘‘ Conversion ” means 
for the soul that has seen Christ early! It means 
ordered days, linked each to  each with unstruggling, 
unstained piety : it means a beautiful, honourable 
life; a clear outlook from the eyes ; no haunting 
memories to  make the darkness terror-filled ; a happy, 
hopeful view of man, and a quiet walk with God. 
And what the end ? 

To start thee on thy out-running race 
Christ shows the splendour of His face; 
What will that face of splendour be 
When at the goal He  welcomes thee 1 

I n  brief, it may be maintained that the ideal of man’s 
relation to God is the place of a child in the home. 
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God has given the children to  be our teachers. And 
of many a man brought to Christ’s feet it is true that 
a little child has led him. There is a pathetic passage 
in one of Cardinal Newman’s “ NJiscellanies,” in which 
that old man, cut off by his own act from marriage 
and home and children, and feeling the spiritual loss 
of it, gives thanks that the Church had appointed the 
“ Day of the Holy Innocents,” with its yearly sugges- 
tion of the purity, peace, and contentment which are 
the characteristics of little children. How much more 
should those who h o w  of Innocents nearer home 
than the children who suffered at  Herod’s hands be 
grateful for the lessons their presence brings? The 
child slumbers in every man’s heart, however artificial 
his life may have become, and it is ever responsive 
to the thought of childhood. Nothing so moves the 
heart as when our own earliest memories wake. In 
our best moments we all sometimes travel back in 
our thoughts. We see the life that the years have 
purchased drop from us as we go, The hard lines on 
our faces soften, and the wrinkles grow smooth. The 
interests, so many of them selfish, in which our minds 
rest, fall from us : the bitter struggles for unworthy 
ends, the gross pleasures, the nerve-wearing excite- 
ments, the mean ambitions-all cease for the moment 
t o  be ours. And the heart is light again with simple 
pleasures, again a child. We are never so near God 
as then. Of course, childhood is not perfectly good. 
Those who take their theology from life as well as 
from books know that. St. Augustine’s doctrine of 
original sin has a solid truth at its back. Yet the 
faults of childhood only make more plain what its 
virtues teach, that the ideal of man’s relation t o  
God is the child’s place in the home. It is distinctively 
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in two aspects that  the highest Christian life assimilates 
to the life of a child. 

The first is in #elf-forgetfulness; in the absence 
of self-consciousness ; in that unpremeditated service 
of purity and right which mark the virtue of the home. 
The boy of rich and’ cultured parents plays with 
the poor man’s child. But no one would be absurd 
enough to say ‘what humility and condescension are 
there!’ The thought of humiIity has never once 
entered the heart of the lad. A child‘s face 
brightens as his father comes home from work in the 
evening, and the Little one runs to greet him. But 
the father would never think of praising the boy for 
disinterestedness or unseEsh affection. The thought 
that  he is dependent and would sell his smiles has 
never polluted the young heart’s love. Or when his 
very accent resembles his father’s, and his handwriting 
grows almost identical, and every one recognises how 
like he has become in all his ways, it is not a conscious 
imitation that has done it. Admiration and love and 
constant presence conform his life t o  the fatherly life. 
He is thinking little of himself in the unstruggling 
naturalness of the life of home. 

I n  such an aspect of the child-like mind the Kingdom 
of Heaven finds its type. If we are to  believe our Master, 
the Kingdom of Heaven requires of its citizens to think 
little of themselves. Hard is the condition of that  
conscience whose state is what the physicians describe 
as. atrophy-incapacity for feeling or anxiety at all. 
Rut hy-pertrophy, or over-care, is almost as far from 
the mind of Christ - the over-care which broods 
upon emotions and nourishes doubts and fears. The 
happy lot is to pass beyond anxiety for self into 
absorption in some higher cause. Such is the child- 
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like mind. Such is the spirit of the Kingdom of 
Heaven. 

Can we wayfarers for years along the hard and 
grimy road of life win back to that childlike heart ‘1 
By. God’s grace we can. The disciples meanly 
squabbling for selfish honour won it in fair degree. 
How much does St. Matthew say about St. Matthew 
in all the Gospel he was privileged to write? To 
what honour does he make a claim ? And St. 
John, who entered the deepest into his Master’s 
spirit and wrote the’fullest record of His wondrous 
doings-St. John mentions himself not once. They 
forgot themselves in the cause of the Kingdom, as a 
child does his unconscious duty in the home, Just 
as in perfect health we should almost forget that we 
have a body, in perfect dutifulness we cease t o  think 
that we have a soul. Out of the gulfs of self- 

1 struggle, out of the tumult of self-enquiry, the 
highest life raises itself to  the kingdom where self is 
nothing but Christ is all, where the cause absorbs the 
heart, and the life is given because the love is given, 
as without an interested motive or an after-thought a 
child runs to do its parent’s bidding-only because it 
is the bidding of a voice that is dear. 

There is also a receptive attitude of trust and love 
that is the continual attraction of a young child’s 
mind-?nd the noble wisdom of the oldest and sagest 
man. The years tend to destroy it. That greedi- 
ness to h o w ,  that willingness to  be taught, that 
intuition of truth which makes knowledge come to 
children with a rapidity and a hold which are our 
constant surprise; above all, the sense of mystery 
which makes every step onw,ard a delight-all that 
tends to disappear. We get instead our little certainties 

, 
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and the vanity of seeing clearly. And-a poor. sub- 
stitute-from wondering faith we grow to what we 
call ‘‘ knowingness,” and the reverences get weaker 
and the great world small. There is no blindness so 
great as that of the very sharp eyes. There are no 
men so really ignorant as those who believe that 
they have plumbed all the mysteries of life. For this 
reason Christ has said that “ God has hid things from 
the wise and prudent and revealed them unto babes.” 
For this reason, too, he calls us to the childlike mind. 
Dor the deepest truths come to  us, and the wise of 
the world often miss what the childlike see. The 
mysteries are round us still as in those romantic days. 
The world is far more wonderful-if only we could keep 
the child’s spirit of faith. 

In the light of such certain truth it is marvellous 
that any should be found to deny to  children a Christian 
education. It may be that some people have not 
met such theorists; but their number is not small. 
They think that the child’s mind should in fairness be 
left fallow, unsown with the seed of any doctrine, 
until with faculties developed he should see and 
choose the truth for himself. Their scheme is based 
on an old delusion, not unfamiliar in’ current politics, 
that the compromise between all religions is no religion ; 
as if “ no religion ” were not itself a religion-and a 
bad religion too. The truth is that as soon as con- 
sciousness wakens the capacity for reverence and 
worship is born, and if you give it not the truth round 
which to crystallise it will spend itself on idols which 
its own hands have framed. Children’s hearts are 
the truest home for Christian religion, not indeed for 
the mawkish sentiment of an unreal ,and offensive 
talk, but for that adoration of the greatest and that 
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love of the kindest which are the mystery and the 
pathos of the highest faith. Never too soon can we 
lead their reverent steps across the threshold of the 
Temple, and bid their hands be folded and their knees 
bent before the wonder that surrounds their life and 
the love that makes this earth divine. 

The lives of many have been darkened by a 
grievous shadow for many a year because it has 
not been taught them lovingly enough and plainly 
that they were given to God in Holy Baptism 
from their earliest years and made His children. 
Those who have been baptized are no aliens from the 
kingdom needing to wait till they are sixteen or seven- 
teen or eighteen years old till they become members 
of Christ’s Church. Ever since they were brought to 
God in Baptism they have been His children, and when 
they err from Him it is from Home they stray ; and 
when they feel weary in the far country and hungry 
for better things it is to no stranger they have to turn. 
They are dear children still and can say, ‘(1 will arise 
and go to  my Father.” What a misery it would have 
saved for many a soul had this great blessing which 
Baptism brings been given as a bond to the Father’s 
house and a continual reminder of Home, A legend 
says that the child whom Jesus set in the midst that 
day when He gave the lesson of childhood’s Virtue was 
Ignatius who was to  grow up to pious and strenuous man- 
hood and become St. Ignatius, Bishop of Antioch, and 
martyr for the Cross of Christ, saying in his last hour 
when they bade him recant, “ I  have served the 
Lord Jesus all these many years ; I have found Him 
a good Master to  me ; and shall I leave Him now ? ” 
The quiet and composure of that simple heroism found 
their source not from the tumultuous experience of a 
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late conversion, but from the even tenor of a homelike 
love which had never lulown what it was to  be outside 
the Father’s House. 

R~,a~NBRATIoa.-when John Henry Newman was 
an earnest youth of little more than twenty he drew 
up for himself an account of Conversion. It consisted 
mainly of Scriptural texts, and followed conventional 
lines. At the close he felt compelled to add : “1 speak 
of conversion with great diffidence, being obliged t o  
adopt the language of books. For my own feelings were 
so different from any account I have ever read that I 
dare not go by what may be an individual case.” It 
would have been well if all theologians and preachers 
had displayed some measure of the same diffidence. 
For much of the language that is used on this subject 
of Conversion seems utterly unreal to the ordinary 
man or woman. 

Let any one turn to  the questions and answers 
in the Shorter Catechism which deal with the great 
characteristic teaching of the Reformation time about 
Justification, Adoption, Sanctification ; he will feel 
unable either to use the language of the Catechism 
as his own natural speech, or even t o  understand very 
definitely what the language means. The Reformers 
meant every word of it ; and, moreover, every word of 
it was true. 

But when we adopt their vocabulary it is not the 
truthful expression of our own experience. When 
the ancient formulas are used, when the time-worn 
words fall on modern ears, they convey little more 
than a sense of conventionality, of unreality, if not 
of falsehood. That is why so many people feel that 
the services of the Church are dull and unrelated to  
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.life. That is why practical people, who do not want 
to  continue customs that me useless, are often led 
to forsake the worship of the Church. It is because 
so many teachers, like John Henry Newman when 
he wrote of Conversion, feel “obliged t o  adopt the 
language of books ”-language which long since had 
become evacuated of power. 

When our 
Lord said, “Except a man be born again he cannot 
see the Kingdom of God,” He expressed a funda- 
mental need df the soul. But when we are asked 
to  say that ‘‘ Justification is an act of God’s free grace 
wherein He pardoneth all our sins and accepteth us 
as righteous in His sight, only for the righteousness of 
Christ imputed to us and received by faith alone,” 
the trained theologian may see worth in every syllable ; 
yet it leaves the ordinary believer indifferent to its 
truth or falsehood. The most modern interpreters of 
the New Birth of the Soul, with their appeal to the 
recent psychology, can sometimes dwell in a world of 
unreality as far away as any Calvinistic theologian 
from the understanding or interest of the plain 
Christian. 

Professor Henry Drummond’s teaching about 
Regeneration is almost forgotten. But all middle- 
aged people remember that he urged the necessity of a 
second birth of the soul on the analogy of nature, 
where life only springs from life. So, according to 
the dbctrine of that once fashionable guide to popular 
theology, the soul of man is dead until the Spirit of 
God touches it and it is ‘‘ born from above ’,-as he 
interpreted our Saviour’s words. People were not 
long in discerning that the analogy was unsound, and 
the teaching it would enforce little short of terrible 

“Regeneration” is a sublime truth. 
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were it true. But the final and most destructive 
criticism upon Henry Drummond’s teaching concern- 
ing the New Birth was that people did not care whether 
it was true os false ; it was remote from the experience, 
the speimlation, the longings of the general heart. 

Some such judgement must be expressed regarding 
the doctrine of the New Birth which is associated 
with that fascinating thinker the late Professor 
William James. No one who has read his Varieties 
of Religious Experience can forget how the “once ‘ 
born” are dismissed as an imperfect type, and a 
wealth of imagination is devoted to a study of 
the experience of those who had passed through 
a spiritual transformation and were ‘‘ twice born.” 
Yet when one has read of St. Augustine and 
St. Theresa and St. John of the Cross and other 
illustrious men and women who had found such a 
second birth, one’s mind harks back from books 
and theories, and one recalls the very best Christians 
one has known, ip whose life there seems to have been 
no such explosive experience, who have lain “on  
Abraham’s bosom all the year ”-men and women 
whom we would venture to call Christ-like were that 
not too high a word to  employ concerning even the 
best. And we turn to Jesus Christ Himself, who is the 
norm of what man should be : and all the fascinating 
theory of the American teacher seems somehow alien 
t o  what we ourselves have known of life. 

The truth is that the vigorous and startling metaphor 
that Jesus used when He said, “Except a man be 
born again he cannot see the Kingdom of God,” has 
been twisted and tortured into shapes to  which His 
teaching would have given no countenance. Lf we 
want to  find its real content we have to  turn from 

, 
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discussions that are up in the air and to  reach the 
actual facts of the case for human souls. 

The facts of the case may be stated thus :- 
There is such a’ universe of ideas as we are 

accustomed to call the “ Kingdom of God.” Whether 
we see it or not, we cannot deny the testimony of 
thousands of religious men and women to the existence 
of a great mass of spiritual beliefs and emotions amid 
which it is their delight to dwell. Whether God be in 
all our thoughts or not, we are well aware that there 
are thousands t o  whom the thought of God is the stay 
of their souls ; and Jesus Christ and His salvation are 
as real as any sensory experience ; and the forgiveness 
of sins and fellowship with the Redeemer are the most 
certain as they are the most blessed facts of life. A 
whole literature attests the existence of this Kingdom 
of God, the haunt of pious souls. Whether one 
responds to  them or not, there are a hundred books 
in our own tongue like Scougal’s Life of Qod in the 
Soul of Man, or the Life of Robert Nurray M‘Cheyne, 
which describe a frame of mind definitely spiritualy 
to  which religious ideas and influences are far more 
living, insistent, and dominant than any other set 
of thoughts or desires. That is B surely ascertained 
fact. 

Set over against it this other-that the interest 
which is the source of ecstasy to  such minds merely 
wearies many others. That “ universe ” of ideas which 
is so native to a religious man and which stirs his heart 
so deeply is like a, foreign country to thousands of his 
fehw-creatures. They pass through it uncomfortably, 
not knowing the language and not liking the people. 
This is not said about men commonly called ” bad ” 
or (‘ immoral ” : but rather of men who sometimes or 

, 
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often come to church and are leading regular lives. 
They speak in a natural accent of business or sport 
or politics : but the things which eye hath not seen 
nor ear heard-the inner experiences of the soul-are 
to them either incredible, or utterly indifferent. ' Such 
men do not care for religious talk or the company of 
religious people. They would feel out of place at a 
prayer meeting, and even in church they are uncom- 
fortable if the spiritual atmosphere be too rare, if the 
spiritual note be struck too high. Any direct appeal to 
their religious sentiment either sounds unreal and con- 
ventional to  such men, or they resent it as a suggestion 
of something that is not right in their present condition 
which they are not willing to  admit. It can hardly 
be denied that some such language fits the facts of 
the case as they exist in many thousands of souls. 

Can men and women rest 
under such conditions, so that a whole range of 
spiritual experiences. is shut out from them ? Is it 
no more important that a man should not see the 
Kingdom of God than it is that his ear is unmusical 
and he finds no pleasure in a concert, or his mind is 
unmathematical and he cannot grasp the significance 
of pure reasoning about numbers ? It would be 
difficult to say that these matters are on an equal 
scale of importance. If a father saw his boy grow 
up into a fine physique, and yet, as his muscles 
developed, his mind remained childish ; if he saw the 
lad come to  maturity as a fine specimen of muscular 
humanity yet with no intellectual grasp or capacity; 
he would be distressed over him. It is not less a 
matter of concern that any man should be developed 
physically, and intellectually, and yet remain ignorant 
of the subtlest and most refined elements of the soul's 

Is all this satisfactory ? 
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environment-seeing with intelligent eyes the kingdom 
of the world but blind t o  the Kingdom of God. There 
is something pitiful in the case of a man, responsive 
to every appeal of earth, but deaf and blind to the 
highest of all messages-those from the Spirit around 
him which address the spirit within him. The better 
a man is, the more we miss the spiritual in his nature- 
the awe, the reverence, the mystery, the tenderness 
that come from communion with God. There are 
men of the highest worth-dutiful, staunchly upright, 
generously kind-and yet, because their nature is 
closed to  the upper world, and the spiritual in them 
makes no up-reach and finds no nourishment, there is 
over them a sadness, a sense that somehow they are 
missing things ; they are so good that one can only 
grieve that they are not better, are not men of God. 

If this is all true to the facts of life, how shall we 
answer the question that follows inevitably: What 
is the hope for suoh as they 1 What is the road 
that leads from the life of sense or mere intellectual 
interest into .the life of the Spirit? Nicodemus, 
the Jewish Rabbi who came to Jesus with his 
anxieties, would have said, “ educate, educate.” His 
hope from the Lord was that He was a teacher. “ I 
know,” he said, ‘‘ that Thou art a teacher sent from 
God.” But Jesus Himself said, “regenerate, re- 
generate.” “Except a man be born again he cannot 
see the Kingdom of God.” The root of character, He 
seemed to say-and here a popular school of psycho- 
logy takes up the doctrine-the root of character is in 
the Will. The ultimate basis of such an expansion of 
human interest is in the soul’s awakening, and the 
soul wakens when it is touched by soul. To see the 
Kingdom of God a man needs only to  open his eyes. 
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Around us - bathing our souls as the atmosphere en- 
circles and interpenetrates our life - is the Holy Spirit 
of God. A man needs only to become conscious of 
that environment, as at  times we realise the breeze of 
heaven - usually the unperceived accompaniment of 
our physical life-and he is indeed born again, for 
he enters a new and wonderful world, the unseen 
world of the soul. 


