
VI 

THE MORAL RESULTS: THE CARDINAL 
VIRTUES AND THE CHRISTIAN GRACES 

WHY BE GOOD ?-What is the motive for goodness ? 
Granted that the generality of mankind have made 
up their minds to apply the word “goodY’ t o  certain 
actions and dispositions, what reason can be adduced 
for doing those actions and acquiring those dispositions ? 
“ The world,” said Marcus Aurelius, “ is either a welter 
of alternate combination and dispersion, or a unity 
of order and Providence. If the former, why crave to 
linger on in such a random medley and confusion? 
Why take thought for anything except the eventual 
‘ dust to  dust ’ ? Why vex myself ? Do what I will, 
dispersion -will overtake me. But on the other alterna- 
tive--l: reverence, I stand steadfast, I find heart in the 
Power that disposes all.” It may be taken as certain 
that, unless there is some such answer as Marcus’s 
second alternative provides, there will be no satis- 
factory motive for goodness. The pleas which two 
great Scottish preachers urged are not satisfactory 
and sufficient, though they contain elements of truth. 

The two greatest pulpit orators who ever preached 
in Scotland were Thomas Chalmers and John Caird. 
A passage from.each of these great men may be quoted. 
From a curiously diverse point of view, they vindicate 
the worth of Goodness. 
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ChaZmers : “ Thousands of men breathe, move, and 
live-pass off the stage of life, are heard of no more. 
Why ? Because they do not a particle of good in the 
world, and none were blessed by them as the instru- 
ment of their redemption. Not a word they spoke 
could be recalled. And so they perished ; their light 
went out in darkness, and they were not remembered 
more than the insects of yesterday. Will you thus 
live and die ? Oh, man immortal, live for something. 
Do good and leave behind you a monument of virtue 
that the storm of time can never destroy. Write your 
name in kindness, love, and mercy on the hearts of 
thousands you may come in contact with year by year. 
And then your name will never be forgotten. No. 
Your deeds, your name mill be as legible in the hearts 
you leave behind as the stars on the brow of evening. 
Good deeds will shine as the stars of heaven.” 

Cuird : “ Small indeed is the contribution which 
the best of us can make to the advancement of the 
world in knowledge and goodness. But, slight though 
it be, if the work we do is real and noble work, it is 
never lost. It is taken up into, and becomes an in- 
tegral part of, that immortal life t o  which all the good 
and great of the past, every wise thinker, every true 
and tender heart, every fair arid saintly spirit has con- 
tributed, and which, never hasting, never resting, onward 
through the ages, is advancing to its consummation.” 

Both of these appeals have value. The desire to be 
remembered to  which Chalmers appealed, the wish to  
rear a monument more enduring than brass, is a primi- 
tive and widespread instinct. Probably it is one of 
the most effective of all impulses outside the gratifica- 
tion of natural appetites. Yet it is manifest that it 
may become an incentive to  crime as well as to  good- 
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ness. A n  insane ambition for notoriety and fame has 
prompted some of the basest actions. And it has often 
been gratified. The author of a great mischief is often 
recalled, while the benevolent are forgotten. “ The 
aspiring youth who fired the Ephesian dome outlives 
in fame the pious fool who built it.” In any case, a 
mere wish for posthumous reputation is a somewhat 
unworthy incentive to unseliishness. It is often easier 
by a charitable testament to annoy one’s relatives than 
t o  establish a permanent good name ; and not a few 
great benefactors are uncharitably credited with the 
meaner of the two intentions. Chalmers’s eloquent 
appeal belongs to the individualistic school of Scottish 
evangelicalism, whose most generous eloquence had 
sometimes a note of “ canniness ” somewhat less than 
Christian. 

The plea for goodnek which John Caird enforced is 
rested on the modern sense of the solidarity of society 
and the permanence of energy. The same plea was 
urged with an eloquence even loftier in George Eliot’s 
famous verses beginning : 

0 may I join the choir invisible 
Of those immortal dead who live again 
In minds made better by their presence, 

It discovers its motive for morality in the welfare of 
the race. Hero, according to John Stuart Mill, was a 
sufficient religion. And Sidgwick said that the happi- 
ness of the “ innumerable multitude of sentient beings, 
present and to come, seems an end that satisfies our 
imagination by its vastness, and sustains our resolution 
by its comparative security.” 

These last words of Xidgwick, ‘‘ comparative secur- 
ity,” are not an estravagant claim for the power of 
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this motive. Extravagant claims cannot be made for 
it. Undeniably there have been lofty minds who dis- 
covered a fascination in the thought that their con- 
tribution of morality is added to the general stock of 
humanity’s possessions a hundred years after they 
have perished. But lofty souls are few. Most men 
are inclined to  say, What is the race after all that I 
should case to  do anything for it ? What is the race 
but a poor multitude of mortal, misshapen, sensual, 
light-minded beast-creatures, who wil l  be succeeded, 
generation after generation, by beast-creatures, mortal, 
misshapen, sensual, light-minded, like themselves ? 
What satisfaction for the imagination is there : what 
support for resolution is there in such a sorry crew ‘1 
That point of view of the ordinary mail was never 
better put than by Sir John Seeley in Natural Religion : 
“Por a while we comfort ourselves with the notion 
of self-sacrifice. What matter if we pass, we say, let 
us work for others. But the others soon become con- 
temptible, no less than ourselves : all human suffering 
hardly worth assuaging : human happiness too paltry 
at  the best to  be worth increasing.” 

An illustration of these arguments for goodness 
may be found in an incident in the life of two English 
men of science. Herbert Spencer revealed his own 
ethical standard both in formal treatises and in auto- 
biographical disclosure. He was walking one day with 
Professor Huxley, and he said, “I suppose that all 
one can do with one’s life is t o  make one’s mark and 
die.” “It is not necessary to make one’s mark,’) 
replied Huxley; ‘rail one need do is to give a 
push.’’ The two sayings are a paraphrase of the two 
appeals of Chalmers and Caird. It is apparent that 
Huxley’s answer, like Caird’s adumbration of future 
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influence, reveals a higher plane of ethical thought 
than that of those who seek to ‘‘ make a mark ” and 
be remembered. 

A Christian believer is under the control of motives 
loftier. The thought of Christ and of His IGngdom 
and of the souls He loved brings a warmth of passion 
into the desire to push on the lingering march of 
progress such as an agnostic, however noble, cannot 
lmow. “Tor My sake,’’ said Jesus Christ; and the 
thought of Him grips the heart. That to-day there 
are thousands working for the healing of the sick and 
the raising of the fallen, and the cleansing of the 
world’s foul places, and the spreading of the gospel of 
light, is because with all their hearts these thousands 
love Jesus Himself, and serve Him with a joyfulness 
that no abstract and visionary and dim humani- 
tarianism could prompt. 

There is a reluctance on the part of many Christian 
preachers to  dwell on the supernatural sanctions of 
goodness. But that reluctance is mistaken. “Mark 
Rutherford ” writes of one of his characters : ‘‘ He has 
heard sermons about all sorts of supernatural subjects 
for thirty years and he has never once been warned 
against meanness ; so, of course, he supposes that super- 
natural subjects are everything, and meanness is 
nothing.” That is a familiar jeer. Yet there is little 
truth behind it. If there were no supernatural sub- 
jects to  think about, there would be an end of sermons 
either about meanness or about any other sin: for 
there would no longer be any very definite motive for 
condemning that sin or any other. If there were no 
supernatural subjects t o  think about, the supreme and 
only permanent sanctions of morality were gone. It is 
a ludicrous inversion of the teaching of the Scripture 
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that minimises its assertion of a creed in the supposed 
interests of conduct. 

The three most memorable tests of Scripture that 
seem to subordinate belief to character are Isaiah 
lviii. 6, Micah vi. 6, St. James i. 27. Some notes 
should be made upon the three. Isaiah, describing 
the worthy observaiice of God’s law of self-discipBne, 
begins the description by making God say, “Is not 
this the fast which I have chosen ? ” The whole 
of the prophet’s appeal depends upon a belief in the 
observant over-ruling God. 

Take. the famous word of Micah-the noblest 
utterance of the Old Testament, as our Lord’s 
gracious invitation to  the weary and heavy laden is 
the noblest utterance of the New Testament ; “What 
doth the Lord require of thee but to do justly and to 
love mercy and to walk humbly with thy God ? ” 
The last clause in that sublime rule of life is as im- 
portant as either of the other two. A man cannot 
walk humbly with his God uidess he believes in the 
existence of God and holds certain doctrines about 
Him. 

Then comes St. James’s d e ~ t i o n  of pure re- 
ligion and undefiled, to  which countless hearts have 
responded. It is idle to ignore the clause which pro- 
vides a motive for benevolence, and awes the soul to 
a cleanly life, “ Pure religion and undefiled before God 
and the Bather.” 

Nothing could be more worthless than the specious 
sounding lines of Pope : 

For nmdes of faith let graceless zealots fight ; 
His can’t be wrong whose life is in the right.. 

Without some sort of a creed a man’s life will no t  
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long continue to be in the right. The paradoxical 
utterance of &Xr. G. IC. Chesterton has really more 
knowledge of human nature behind it than Pope’s 
couplet, “It is more important for a landlady to 
know about her lodger’s philosophy of life than about 
his bank-book.” The reason Mi .  Chesterton gives is 
that a man may be very poor and yet his landlady’s 
rent be safe. But no amount of money will protect 
her from a conscienceless rogue. 

Such reflections upon the necessity of a supernatural 
sanction for morality must not be exaggerated into a 
claim of value for vague and useless speculation un- 
related to life. A n  analogy from science may show the 
lines of relationship between theology and practical 
religion. If one thinkb of the builder of a railway 
bridge, what sort of a scientific creed does one want 
such a man to hold ‘2 He needs to have correct beliefs 
on some matters, otherwise he would not be employed 
a t  all. The rule of thumb would be despised in such 
a business, and .the haphazard which Pope advocated 
in matters of character would only end in disaster. 
But what correct beliefs is a bridge-builder expected 
to profess ‘2 He must know about the theory of strains, 
about the expansion of metals by heat, about wind 
pressures, and so forth. But one does not care in 
the least what his opinions are about the ultimate 
nature of matter, or Kelvin’s vortex rings, and 
one would learn with indifference that he believed 
with Bishop Berlceley that matter had no objective 
existence at  all. 

THX CARDINAL VIRTUIS.-T~~ list of the four 
Cardinal Virtues is commonly dated from Plato and 
ascribed to him, though there are reasons for believ- 
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ing that it had received currency at a still earlier 
period. 

The term Cardinal Virtues must be strictly inter- 
preted as the virtues on which character hinges or 
turns, and not the most conspicuous virtues, or even 
a comprehensive list of virtues. The hinge of a door 
is not its most noticeable feature, nor by any means 
its exclusive characteristic ; but the door turns on it, 
and would be useless as a door without it. Many 
criticisms upon the list of Cardinal Virtues lose their 
point when this consideration is kept in view. 

It must, however, be admitted that the Pour 
Virtues chosen for enumeration, Wisdom, Temperance, 
Courage, and Justice, might with advantage have been 
more fully analysed, and that'their number is hardly 
sufficient. Justice, for example, is the only Cardinal 
Virtue which represents the varied social relationships 
of mankind, and its meaning requires to be strained 
into an unusual width of content in order to include 
the whole sphere of public duty and private bene- 
volence. The list of the fruits of the Spirit given in 
Galatians is a much more satisfactory account of 
social duty, though it also is deficient on the side of 
active contention for the right. 

, 

wIsDoM.-~other criticism of the four Cardinal 
Virtues regards the list as erring in respect of excess. 
According to  Socrates, and many after him, there is only 
one fundamental and Cardinal Virtue, namely Wisdom. 
In his judgement, if a man knew the secret of true 
welfare he would be sure to follow it, because every 
one wishes his own good. He taught that vice is 
ignorance. The blunder of bad men is that they 
mistake evil for good. No man is knowingly wicked. 

I 
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So recent a teacher as E. Mackenzie uses the same 
language in his Manual of Ethics. (( There is essenti- 
ally,” he says, “bu t  one virtue-what we may, if we 
like, call practical wisdom.” It is the task of such 
wisdom to make a right choice of the direction of life ; 
it then becomes a subordinate, though also vitally 
necessary, duty to pursue that aim with a disdain of 
fear (that is, courage), and a mastery of sense desire 
(that is, temperance), and a due regard for what is fair 
in social relationship (that is, justice). 

Ii‘or this contention there is much to be said. It 
explains the place that has been given in many 
literatures, and not least in the Holy Scriptures, to 
the praise of Wisdom. The classical passage is the third 
chapter of Proverbs. 

The question has been raised whether an intellectual 
possession such as Wisdom can be described as a virtue. 
Since virtue is essentially volitional, can admiration . 
be asked for a quality which is as much a natural 
endowment as physical strength or beauty or an 
artistic temperament ? 

To this question the following answer should be 
given. So far as the faculty at  the back of Wisdom 
is purely intellectual, it will vary in its initial quality 
according to accidents which cannot be described as 
moral, just as initial bodily strength or asthetic 
taste is not essentially moral. The trahing and 
development even of the intellectual side of Wisdom, 
however, involves moral elements, just as the pre- 
servation and culture of the body or of any innate 
faculty involves moral elements. It must also be 
maintained that the distinguishing characteristics of 
wisdom are from the first moral. Wisdom must be 
distinguished in every stage from mere howledge. 
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An acquaintance with the date of the Norman Conquest 
or the chemical coefficient of water is knowledge ; 
but it has no necessary connection with Wisdom. A 
very leerned man like Icing James VI. may not be a 
wise man: a very clever man like Oscar Wilde may 
not be a wise man : a very shrewd man in the affairs 
of life may not be a wiseman, but may be like that 
successful farmer in our Imd)s parable who is luzown 
to  history as the rich fool.” Ingrafted upon a stock 
of intellectual strength are purely moral qualities- 
self-examination, love of truth, courage to face facts, 
scorn of deceptive and illusionary prejudices, open- 
mincledness and candour, thoroughness, simplicity, and 
childlikeness, and humility, and a hundred other 
grace8 of character. These axe the real constituents of 
Wisdom, as distinguished from the knowledge that 
two and two make four, or the worldly keenness that 
is able to take advantage of weakness or to exploit 
the poor. The fullest study of the elements of Wisdom 
makes most evident that its place is among ethical 
rather than among intellectual gifts. 

Wisdom may be defined as the organ that discerns 
right ideals. It may be given such names as moralised 
imagination or the vision of the good. An admirable 
example of its application to the highest ends is in 
the opening question of the Shorter Catechism--“ What 
is the chief end of man ? ” r r  Man’s chief end is to glorify 
God and to  enjoy Him for ever.” That question has 
often been contrasted with $he opening question of 
the most popular Catechism of the Church of England 
-‘r What is your name ? ” And the answer : ‘‘ M. or 
8.” The superiority is real-t,hough the value of the 
English question must not be underrated, By the 
direction of a young person’s mind at  once to  the fact 

. 
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of his personality, the practical methods of the English 
temperament are set on their characteristic lines. A 
boy sees himself as a separate entity bearing his own 
destiny, yet related to others in life, (( Who gave you 
that name ? ” being the next question he is asked. 
Yet it can hardly be doubted that the Shorter 
Catechism sets the mind at  once on a loftier level, and 
illuminates life with the Ideal. The task of Wisdom 
is to see things as they are, in their due place and 
proportion, and under the light of the eternal years. 
There is a passage in the Paradiso in which Dante 
describes the appearance of the Earth as it was seen 
from a point in the highest heaven. That vision of 
things, (‘ sub quadam specie aeternitatis,” is of the 
essence of Wisdom, and it is the h s t  requirement of 
the Shorter Catechism. The race that is trained on 
such a system can hardly fail in gaining some measure 
of gravity of judgement and practical success in life. 

In Bunyan’s Holy War there is a character whom 
he called Mr. Get i’ the Hundred and Lose i’ the Shire, 
A shire is a county ; a (‘ hundred ” is the name of such 
a division of a county as we should call a parish. 
What Runyan meant by the man’s long name was that 
a man may grasp at an advantage under his eyes- 
and the very fact that he had gained it would $sable 
him from a larger ambition and a worthier success. 
The two notorious illustrations of such a type in Holy 
Scriptures are Lot and Esau. Each looked at tem- 
porary advantage, and had not Wisdom enough+o 
calculate beyond the hour. They (( got in the hundred ” 
and (‘ lost in the shire.” It is not difficult t o  under- 
stand why these two Old Testament characters have 
been the theme of such innumerable sermons and have 
pointed so many morals. . As often as young men have 
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listened to  the cad of momentary appetite rather than 
to the more distant, less insistent, but far more solemn 
voice of honour and duty, the same deplorable tragedy 
of Lot and Esau has been repeated. 

Wisdom is no less valuable in the help that it 
brings to  the passive side of life-the adjustment of 
the mind t o  failure, disappointment, and the pains of 
life. A copper coin placed in the eye will shut out 
the sun. So trouble, looked at in the near perspective, 
banishes from life everything but gloom. Wisdom 
has a larger view. “Think,” said Samuel Johnson 
to a friend unduly worried, “how your trouble wil l  
look a hundred years hence.” Paul and Silas with 
the irons on their wrists in a prison cell were sing- 
ing merrily, for they saw the long result. Wisdom, 
moralised and consecrated by faith, sees our light 
afAiction which is but for a moment in the light 
of holy memories and immortal hopes. The present 
loses half of its insistence because it shades into happy 
distances, and is framed by a horizon suffused with 
love and faith. 

Wisdom serves also to dignify the daily round of 
occupations, and the friendship of our fellows, and 
the ties of home. Seen through its clear eyes, all 
common things gain some suggestion of the ideal, and 
even the bread by which we live is no longer only 
bread, but the sacrament of the nourishing love of God. 
’ Wisdom is the faculty which provides a working 
motive for social duty. If you pry into men’s hearts 
with the short sight of the realist you see ugly enough 
things. It is not worth while, you say, to  spend energy 
or love over such unclean creatures. But Aristotle’s 
great word is illuminative. “The true nature of a 
thing is what it becomes when the process of its develop- 
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ment is complete.” It is the moralised imagination 
that can behold humanity as it ought to  be and will be, 
and therefore furnishes a motive to  inspire enthusiasm 
for the service of man. It is thus that religion helps 
philanthropy, and the pity which builds hospitals and 
endows charities is in the long run rested on a vision 
of the New Jerusalem, where there will be no sorrow 
nor sighing, nor tears, nor pain, nor death, for the time 
of man’s crowning has come. 

Such spiritual wisdom is to be distinguished from 
mere prudence. The Virtue which Plato called 
Wisdom the Romans translated into Prudence, and it 
is characteristic of the prevailingly practical character 
of the English mind that the virtue has been mainly 
discussed in English Ethics under that somewhat less 
worthy name. The climax of unworthiness is reached 
by the favourite argument of eighteenth-century piety, 
that, if Christianity is true, then it will turn out a 
prudent thing to  have believed in it ; and if it is not 
true it will not have mattered; we shall be none 
the worse. This argument is not likely to appeal 
to ingenuous minds, and it is far from the spirit 
of real Wisdom, Wisdom loves truth because itl is 
truth. Wisdom is not scornful of anything that 
pretends to be truth. A sensible doctor makes a point 
of getting at the secret of the vogue of old wives’ 
remedies and quacks’ nostrums. If there is scientific 
truth there, let it be found and separated from its 
integuments of folly. In the same way will a wise 
theologian meet all heresies and vagaries of the time, 
not satisfied to say, for example, of Christian Science 
that it is as little Christian as it is scientific, but 
endeavouring to get at  the kernel of fact which makes 
such a creed-at first sight so incoherent and non- 

. 
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sensical-the resting-place of many good people’s 
faith. Wisdom holds such a balance between scepti- 
cism and credulity, ;&lined to  believe that the Christian 
ages cannot have been wrong in their slow working out 
of the Catholic faith, yet shackled by no tyranny of the 

. past, and anxious only to  see things as they are. 
A very brilliant study of the Fools of the Bible was 

once made by Professor Paterson. It serves to throw 
into contrast the permanent and pre-eminent value of 
the Cardinal Virtue of Wisdom. According to Dr. 
Paterson, there are three leading types of Pool criticised 
and condemned in the pages of Holy Scripture. 

The first he describes as the “ weak fool ” w e a k  
rather than vicious-and because that type is specially 
in view in the Book of Proverbs, the name is givento 
him of Solomon’s Pool. The second type, which Dr. 
Paterson called the Psalmist’s Fool, is wicked rather 
than weak. The third type is represented by the Rich 
Farmer in the parable of St. Luke’s twelfth chapter, 
and he may be called Our Lord’s Fool. On these three 
types of Fool-the weak, the wicked, and the irreligious 
-Dr. Paterson spends an ingenious psychological 
study. 

It is a cause for sorrow that Christian folk are 
thinking less of a Future Life than their forefathers 
used to think, and the tide of devotion has ebbed so 
far from the shores of another world. To the question, 
What is the chief end of man ‘2 a Scottish Christian 
would be ready to  answer, with a fuller content in the 
words than even his ancestors put, “ Man’s chief end 
is to glorify God.” But it is almost certain that he 
would add with less, conviction, or with a belief almost 
evacuated of reality, “and to enjoy Him for ever.” 
That is a distinct loss to  spiritual Wisdom. Yor 

\ 
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nothing so much as a vision of the Future Life quickened 
the religious imagination, and helped men to look at 
mortal things with “ larger other eyes.’’ “ Do the 
task that is at your hand : the next will then become 
easier,” “ One step enough for me ”-such counsels 
are modern, and have their value. Yet the “ distant 
scene” has also its allurement, and its place in our 
moral and spiritual culture will not be filled by dreary 
aphorisms about duty. The reaction probably came 
from an undue insistence on the future life and the 
glory that is to be. Let us hear less, men said, about 
the Father’s house with its many rooms, and tell us 
more about the dwellings of the poor and the problem 
of the one -roomed house. Yet there is surely a 
medium of restrained and reverent imagination between 
the old effeminacies of heavenly contemplation and an 
utter refusal to let our thoughts pass beyond the present 
and the seen. This agnosticism about the future is the 
popular mood of the day. But it is not Wisdom. And 
it does not really tend to serve the practical and present- 
day needs which it is intended to serve. It is just the 
fact of experience that those who have done most for 
the help of the poor are those who looked to another 
country, even an heavenly, the reflected glory from 
which made the poor worth helping. The mystical 
believer has not been less effective than the agnostic 
in the practical duties of benevolence, There are more 
men than Richard Baxter who found their inspiration 
for pity and helpfulness in the contemplation of ‘‘ The 
Saint’s Everlasting Rest.” 8t. Paul was not a weak- 
ling, nor an idler, nor unconcerned about the present 
and practical interests of the time he served; yet 
he saw it ever in the perspective of the eternal 
years. His mind turned familiarly t o  the glory that 

P 
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shall be revealed. He thought and spolrc of death as 
gain. He looked for the blessed hope and appearing of 
the glory of our great God and Saviour, JOSUS Christ. 
And all his days were covered with the foreshadowing, 
or it were better called the foresplendour, of a day to 
be. If we ask how St. Paul was so sane and sober, 
seeing things in their due places and proportions, the 
seen and temporal as seen and temporal and yet the 
arena of n good fight and a well-run course, what other 
reason can one give than that he had in high degree 
the Cardinal Virtue of Wisdom ? 

Can Wisdom be learned? Most assuredly it 
can. 

The reading of great books is one method by which 
such a knowledge of life and of the human heart is 
gained. One of the books of the Holy Scripture, not 
canonical indeed as Esther is, but far more valuable 
because more inspired, is named the book of “ Wisdom,” 
and to  a whole group of the sacred writings there is 
sometimes given the name “ The Wisdom Literature.” 
The whole Bible merits such a name. A man who 
knows his Bible well may not be, in the ordinary sense 
of the word, a learned man or a scholar ; but he is 
likely to be a wise man. There are few who have not 
seen the marks of gravity and self-recollection and 
agnity in a mind which had been fed upon the Holy 
Scripture. 

The experience of life is a training-school of Wisdom 
for those who are rightly exercised thereby. YOU 
may go through the world as gaping tourists pass 
the t?xasures of some fine Italian cities, and come back 
with no larger a store of intellectual and zsthetic 
learning than the knowledge that those stupid tourists 
gain. But the man who is an artist in life, not only 

‘ 
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brings Wisdom t o  it, but every day, in its great school, 
learns its lesson and becomes more wise. 

Perhaps the imitation of the good is one of the 
richest sources of acquired Wisdom, and especially the 
imitation of the Best-even of Jesus Christ. His own 
wonderful Wisdom is manifested .by His knowledge of 
the Father’s heart and His insight into the souls of 
men. R’emember Nathanael, and Nicodemus, and the 
woman of Samaria, and even the enemies who testified 
that He h e w  what was in man. 

Finally the Prayer Life -not the repetition at 
intervals of certain incantations, but the conscious and 
deliberate Practice of the Presence of God-is a sure 
source of Wisdom. “ If any man lack wisdom let him 
ask of God.” It is evident that intercourse with the 
All-Wise can only result in some infusion even into 
the feeblest spirit of some of that far-seeing, provident, 
and loving outlook on the world which is divine. “ Can 
a man help,” says Plato, “ imitating that with which 
he holds reverential converse ? )’ 

TB:MPnRAhTun-~othing in excess, “ the Golden 
Mean ” t h i s  characteristic teaching of Aristotle has 
sometimes been described as the final word on the 
virtue of Temperance or Self-control. Its value may 
be admitted ; but its reach and application are perhaps 
less than are apparent. 

Its value may be admitted. A famous teacher of 
Paris was once required by Louis the Eleventh to write 
down the best word he had ever learned. The teacher 
called for a sheet of paper, and wrote in the middle of 
it the word ‘(Measure.” When an explanation was 
asked, he showed how all virtuous and religious actions, 
if unregulated and disproportioned, might become vices. 
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Not the quality of the thing but its quantity makes the 
difference. It was counted a severe criticism upon 
Aristotle when Kant said that the doctrine of ‘‘ the 
mean” set up a purely quantitative standard for 
virtue. But the fact is that such a standard is in many 
cases the correct one. 

“Resentment” is shown by Bishop Butler in his 
Sermons on Human Nature t o  be a generous feeling, 
the indication of a noble nature. If it fail by defect, 
it proves a man insensible t o  some of the tenderest 
claims upon humanity. But, on the other hand, it 
may err by excess, and degenerate into a horrible and 

Every man with a right sense of the gravity of life 
must regard its issues with a certain anxiety; less 
than that anxiety would be frivolity ; more would be 
a brooding and faithless melancholy. 

Even in the religious life there is a middle path 
which is safest. Good and well-meaning men are 
sometimes carried away into exaggerated interpreta- 
tions of some doctrine or rule of life, until their attitude 
is a caricature of Christianity. Not infrequently their 
enthusiasm passes into an extreme of reaction, a 
cynical and sceptical frame, to which the teaching of 
Christ is even more severely opposed. Any one who 
has had much experience of the religious life as it is 
seen in churches and religious communities is jealous 
over its more intemperate manifestations-ritualistic 
prostrations and emotional mysticism on the one hand, 
and hard-and-dry literalism on the other. 

The religion of quiet dutifulness, which asks for the 
old paths and wa&s therein, wins most the approval 
of such a man. If his eyes have been open, he has 
noticed that there may be a very mean root for much 

I unbridled rage. 
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that seems exalted, and that which masquerades as 
spirituality may have no nobler source than the con- 
tagion of a crowd, the unconscious sympathies of sex, 
or the depraved impulses of nervous disease. It is 
not irrelevant to  the virtue of Temperance that we 
should exalt the Catholic faith over new theologies, and 
established institutions over the vagaries of the sects. 

Into the intimacies of the religious life this doctrine 
of the avoidance of extremes penetrates with guiding 
power. Nobody lmows of our visit to  a poor man’s 
house, our reading of a chapter by a sick man’s bed, our 
teaching of a few children in a Sunday School class ; 
but such duties are better for us, and a surer mark of 
religious principle, than the excitement of a crowded 
meeting or the exposure before emotional women of 
the queer workings of our spiritual experience, or the 
vanities of a jeunesse orageuse. It has not been common 
to discuss the regulation of the higher emotions under 
the head of Temperance ; indeed, the Greek moralists 
only included in the subject the appetites of food and 
drinlc and sex, But a larger interpretation of the 
Cardinal Virtue of Temperance will find Aristotle’s 
rule of (‘ the mean ” to be applicable to  the whole 
range of the moral life. 

A second comment upon Aristotle’s doctrine of 
“ the  mean” is of still greater importance. It is 
manifest that he includes some degree of use of the 
appetites within the sphere of morals, and does not 
h d  it necessary to condemn the appetites in them- 
selves and to plead for abstinence. If he does not 
indicate how much room is to be given to  their gratifica- 
tion (and we shall presently note that this fact detracts 
much from the value of his doctrine of the mean ”), 
he regards some satisfaction of the appetites as natural 
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and normal. When the loose-liver asks, What are 
we given desires for if they are not to be gratified? 
he asks a question which, in normal circumstances, 
admits of onIy one answer, Room must be found 
within an ethical life for the exercise of every natural 
power and the satisfaction of every natural desire, 
Man must be treated as he is, and not in any idealised 
picture of him which sheltered philosophers may 
paint. Temperance is essentially a virtue of restraint 
and not of destruction, and it is a good man’s duty 
to  use the world as not abusing it. The errors of the 
ascetics who would abstain from human intercourse, 
from marriage, from artistic enjoyment, and from all 
avoidable pleasures, are chiefly these : 

They inculcate an ideal which is plainly not for 
all mankind: the vast majority are incapable of 
attaining it, and, if they were, abstention from marriage 
would involve the extinction of the race, 

If it be urged that the ascetic is only making 
a protest and not setting an example ; if it is main- 
tained that such a protest in favour of solitude, 
simplicity of living, and consecration to  a definite 
spiritual end is good for society, even though it is not, 
and could not be, imitated by.all, some measure of 
agreement may be found with the contention. But 
the fatal mistake which it commits is that it sets up 
two standards of moral life-a higher for spiritual 
experts, the ascetics, in the Roman Catholic sense of 
the word “the religious,” and a lower standard for 
the great mass of mankind. The inevitable result of 
this has been that whatever excellence is found among 
the exceptional few, the saints, there is apt to be 
developed along with it an unpleasant degree of 
spiritual pride; while the mass of mankind become 

1 
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well content to  have their self-denial done by proxy, 
The Roman Catholic Church furnishes an illustration 
on a broad scale. Eulogising virginity and celibacy, 
setting high value on macerations and penances and 
the extreme of asceticism, that Church has always 
encouraged a double standard of ethical judgement. 
It may be freely admitted, because it is true, that 
the Roman Church produces more saints, more ex- 
ceptionally refined and spiritual natures, than are 
produced by Protestantism, But few would be found 
to  agree that its average moral level is as high as that 
of Protestantism. I+ may, therefore, be concluded 
that Aristotle was right when he considered the use 
of the appetites to be the normal course, and in 
ordinary circumstances found no room for abstinence 
under the virtue of Temperance. 

This must not, however, be understood to mean 
that abstinence from the indulgence of an appetite is 
never the moral course. The opposite is the case. 

Even in the most healthy systems, bodily and 
mental, it is sometimes useful to refrain from the 
gratification of this or that appetite on account of the 
value of the spiritual gymnastic which is thus acquired. 
Authorities so diverse as Newman and William James 
are agreed upon this point. Newman advised that 
when opportunities of self-discipline did not naturally 
present themselves they should be deliberately created, 
on account of their use in bracing the disposition into 
fortitude and self-control. William James may be 
quoted with a measure of agreement. He says : '' Keep 
the faculty of effort alive in you by a little gratuitous 
exercise every day. That is, be systematically ascetic 
or heroic in little unnecessary points ; do every day 
or two something for no other reason than that you 
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would rather not do it, so that when the hour of dire 
need draws nigh it may f?nd you not unnerved and 
untrained to stand the test. Asceticism of this sort 
is like the insurance which a man pays on his house 
and goods, The tax does him no good at the time, 
and may possibly never bring him a return. But, if 
the fire does come, his having paid it will be his salva- 
tion from ruin. So with the man who has daily 
inured himself to  habits of concentrated attention, 
energetic volition, and self-denial in unnecessary 
things; he will stand like a tower when everything 
rocks around him, and when his weak fellow-mortals 
.are winnowed like chaff in the blast.” This use of 
ascetic practices as a gymnastic of the will is attested 
by experience and must be recognised as .valuable. 

Abstinence from the use of any power, or the 
gratification of any appetite, may also be wise in the 
case of all who are abnormally constituted. If a man 
knows that by hereditary disposition he is endowed 
with .desires, the satisfaction of which is dangerous 
because they are so strong that they may become 
his master, that man is well justified in their utter 
repression. The line of safety lies outside of Aristotle’s 

mean”-on the minus side. This question of 
Heredity has already received a separate treatment. 

It is also possible that a man may be cast into 
an environment where the dangers of the gratification 
of an appetite are more than normally great. It is not 
unusual for a wine merchant to  abstain from the use 
of wine, at  least in his office hours. The atmosphere 
is pervaded with the fumes of wine; invitations to 
share it with customers or callers are more frequent 
than in other trades ; and it may well be that such a 
man is wise in the larger sense of Temperance if he assert 

, 
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his control over the lower nature by asceticism rather 
than by moderate use. 

Society also has the right for its own protection 
to impose measures of asceticism in the interests of 
Temperance and the general welfare. It justly, by 
public opinion and otherwise, restricts the gratification 
of the sex desire within the bounds of marriage, It 
fixes hours at  which the purchase of alcohol is possible ; 
and it has conventions of good manners by which the 
desire for food, or the expression of anger, pride, or 
jealousy, is permitted. Within these limits the ascetic 
morality of abstinence is recognised to  be superior to 
Aristotle’s doctrine of “ the mean.” 

Finally, it is not to  be denied that the note of 
the heroic is discovered in those who abstaih from 
the pleasures in which the multitude find delight; 
and it does good to a community to have in its midst 
a number of men who are examples of self-denial. ’ 
Whether their abstinence is necessary or not for 
themselves or for others, they are acknowledged 
to be living a moralised life as distinguished from a 
life of careless acquiescence in desire, and the tone of 
the society in which they dwell is the better for them. 
It should be added that their personal example is 
often a help to other men less strongly gifted. Such 
men might fall into the slavery of appetites if they 
were left alone to combat against them, or if it was 
seen that nobody but the weak and abnormal was 
endeavouring to abstain from their gratification. 
The comradeship of men of firm and indisputable 
character gives encouragement to  such strugglers. It 
makes their own abstinence less noticeable, and less 
the suggestion of an unhealthy and pitiful weakness. 
Por this reason abstinence from this or that gratifica- 
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$ion, innocent in itself, may promote the general level 
of Temperance even though it be admitted that Aris- 
totle’s doctrine of moderate use is the normal and 

We return to Aristotle’s doctrine of “ the mean ” 
t o  make a third and less favourable comment upon it. 
Kant complained that it raised a purely arithmetical 
standard of morality, But Aristotle’s failure was just 
in not giving any such definite standard, He did not 
indicate what the half-way-house is between Virtue and 
Vice : he did not name a two and a half which is the 
mean between zero and five. That was left t o  the 
moral instinct. The “ mean ” might be one and a half 
or it might be four, and it was only the conscience that 
could decide, It is evident, therefore, that his much 
vaunted doctrine leaves morality without any other 
definite guidance than in the two propositions : 
. The faculties and appetites were intended to have 
some use, abstinence not being a, normal exercise of 
Temperance ; and 

Excess or defect are both aberrations from Tem- 
perance. 
. The result is that we are thrown back in a discussion 
of Temperance upon the teaching of Plato regarding 
the co-ordination and discipline of the whole nature- 
reason being the ruler, the higher faculties the execu- 
tive, and the appetites the mass of the citizens or 
subjects whose only duty-for Plato knew nothing of 
a self-governing modern state-is to obey, The con- 
quest of the self of natural sensibility by the rational 
self is Temperance. 

Temperance is most frequently thought of in a 
negative way. But this is a mistake. 

Manifestly the negative aspects are those which first 

. ordinary rule for self-control. 

‘ 
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emerge. The sensibilities are the earliest stages of 
conscious life. Appetite awakes before reason. The 
great fundamental desires obtrude themselves almost 
as soon as consciousness comes. A child is for ever 
wanting to have desires gratified, and has practically 
no inhibition of the Will, Throughout life these appe- 
tites (made more powerful by adolescence) are the 
primary factors with which reason has t o  deal. The 
fist duty of Temperance, therefore, is negative, is of 
the nature of restraint. (a) This applies generally to 
all the appetites, But as a matter of common experi- 
ence the main struggle of life is with one or two appe- 
tites. But as p matter. 
of experience it applies to  some men in intensely greater. 
degree than to some others. There is a profound truth 
of human nature in the reply of a certain,minister to 
a parishioner who asked him to control his temper, 
“1 control more temper in five minutes than you 
control in a week.” (c) This applies to the varying 
usurpation of this or that appetite : but it is equally 
applicable to  the man who has every appetite but one 
under control, but is the slave of that one. Not in- 
frequently a man absorbed by one passion is able to 
be indifferent or contemptuous of the other allure- 
ments of the senses by which his fellows are betrayed. 
That is no proof of self-control. A miser is careless of 
food and drink, and cold to  the temptations of sex ; 
but no one would on that account call him a Temperate 
man ; he is the bond slave of avarice, one of the most 
ignoble of all human desires. 

Though Temperance has usually been discussed from 
the point of view of Restraint, its alliance is equally 
with Culture. 

The conflict between the two relations to  life of 

(b) This applies to  all men. 
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and Restraint was made familiar to 'English- 
speaking people by Matthew Amold's distinction 
between Hellenism and Hebraism-the characteristic 
attitudes of the Greek and the Hebrew mind. Though 
the discussion tended in his hands to  become academic, 
and though he made insufficient allowance for the 
restraint elements in Hellenism and the culture elements 
in Hebraism, the ideas at the root of Amold's conten- 
tions are of the deepest interest for religion and 
morality. 

If one has looked at the picture of a saint in the 
stained-glass window of a church, one has been tempted 
to ask, Is that really the type of character which is 
admirable 1 Macerated, haggard, with strained and 
pathetic face, the saint stands tranquilly gazing up 
into heaven. We compare him with the best men we 
have known-well-read, keenly interested in human 
life, genial of countenance, soft-lipped, kind-eyed, 
humorous. Which of them was most a man 1 Or we 
see a nun's face under her hood-white as death, 
demyre, devout, with the seal of self-surrender 'marked 
deep upon it. We know that she is a good woman. 
But we compare her with another woman we have 
known in a happy home-broad-bosomed, bustling, full 
of domestic interests and hospitalities, a kind and tender 
and happy wife and mother-which of them is most a 
woman '2 Is it culture or restraint that has made the 
finer type of human character 1 Such considerations, 
drawn from familiar experience, are enough to  con- 
vince us that Temperance is inadequately advocated 
when it is only regarded as the denial of impulse. Its 
real office in human character is in the regulated de- 
velopment of all the normal. and natural appetencies, 
desires, emotions, and intellectual and moral instincts 

\ 
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of the nature. The positive methods of Temperance, 
or what is sometimes called Gospel Temperance, com- 
mand most respect. 

The supreme illustration of Temperance is found in 
the life of our Lord Himself. Hellenism and Hebraism, 
Culture and Restraint, find in Him their reconciliation. 

This is often denied by extremists. Some read His 
life as that of an ascetic, the foe, or at  least the un- 
interested spectator, of all that is known as culture. 
The most popular religious art shows Him as the 
Man of Sorrows. Pathos, patience, pain-all that 
makes up the ideal of the suffering Messiah are in that 
pale face. His 
body is covered with blood. The Roman Church 
especially has concentrated her thought upon our 
Master as preoccupied only with that one aspect of 
human life which may be called negative. He is not 
the man of Temperance but the man of an extreme 
asceticism, the Man of Sorrows. The result is that the 
question is often asked, Can Christ then be really an 
ideal for us : is He a comple'te ideal ? Is it true that 
He took no interest in much with which our minds 
must be med, and that He deliberately turned aside 
from fields of human activity to  which the majority 
of men are called ? Marriage, politics, art, literature, 
science-were those great and sacred concerns alien to 
Him ? If they were, how can He-with interests so 
restricted and incomplete-be an example to follow ? 
This question is vividly presented by the consideration 
of such a study of His example as A Kernpis's Imitation 
of Chrisf. The setting forth of humility, simplicity, 
purity in that book is of imperishable worth. But 
St. Thomas A Kempis was almost entirely ignorant of 
the historical method, and he had nothing to say of 

A crown of thorns is on His head. 
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spheres of beneficent and purposeful activity. Afraid 
of the large arena of human intercourse, he shut 
himself up within a recluse’s piety, quoting with ap- 
proval the cowa;rdly saying of Seneca, “Whenever I 
have gone among men I have returned home less of a 
man.” If that is the ‘’ Imitation of Christ ” there is 
something in us-it "is the Hellenic spiriCwhich says 
that a bloodless, tame, inadequate life is thus described. 
There must be fields of service less restricted, and a 
development of our nature more generous, genial, and 
free. But B Kempis had not recognised the aspects of 
our Lord which are not ascetic. 

If one reads the Gospels with an unprejudiced eye, 
there are many signs that our Lord’s mind was sym- 
pathetic with the Hellenic frame. A recent writer 
has made an attempt to  maintain that, being a child 
of Galilee of the Gentiles, Jesus may have had‘some 
Greek blood in His veins. Of that there is no con- 

\ vincing proof. But the fact that such an attempt 
at proof should be msde suggests that there are elements 
in our Lord’s character which ally Him’as much to 
humanism as to  asceticism, as much to the Hellenic 
as to the Hebraic temperament. 
. Of course, there were spheres of human activity on 
which our Lord did not emerge. All usefulness begins 
with ’ limitation. Temperance itself is just another 
name for limitation. If one is to  be a scholar, one 
must abandon the open life of an agriculturist. If 
one is to  be a lawyer, there are a hundred sacrifices of 
taste and inclination which the profession will demand. 
That our Lord’s example cannot be quoted in detail 
for some incidents of our human career-for the virtues 
of the married life or for old age-is no suggestion 
of His being an inadequate or incomplete ideal. On 



TEMPERANCE 223 

the other hand, there are a hundred indications that 
His interests were not bound within the narrow circles 
t o  which some people imagine that they were confined. 
If He says nothing about Art or Science, there isno 
question of His care for beautiful things, or His single- 
eyed devotion to truth. To this day an artist or 
man of science would tell us that the starting-point 
for supreme achievement within his sphere is the 
child-like mind that Jesus taught-the mind which 
comes to Nature without preoccupation, ready to  see , 

and own what Nature has to teach. The longer one 
studies the Gospels the more one wonders at those 
who describe Jesus as merely Hebraic, with the ascetic 
nature, the narrow ethical interests of His race. 
‘‘ Never surely did a religious hero shun so little the 
joys of life”-was the judgement of Hase. Strauss 
owned that this joyous continuous conduct of a 
lovely soul may be described as the Hellenic element 
in the mind of Jesus.’’ The freedom which He 
asserted, his emancipation from tradition and ritual, 
the intellectual originality with which He presented 
the commonplaces of experience and religion, are 
enough t o  rescue His example from a charge of being 
limited within His nationality and inadequate for 
modern times and Western ways. 

If, then, we are asked : “ In  the struggle between the 
Greek and the Hebrew spirit, between culture and 
restraint, which side does Jesus take?”  the answer 
is not difficult. He followed ‘‘ the mean.’’ He was 
the supreme example of Temperance. In this large 
humanity the conflict between the tvo temperaments 
ceased, being merged in the unity of a commanding 
purpose and service. He was not in love e t h  self- 
denial for its own sake : He was not aiming at self- 
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development for its own sake. His one thought was 
to do the Father’s will. It is plain that He was not 
afraid of moral surgery, and He counselled the pluck- 
ing out of the offending eye and the cutting off of the 
offending hand. Yet one feels that He recognised 
that surgery is not a normal necessity of life, and 
He had no praise for mere suffering without an un- 
selfish moral end. His message for to-day is this : 
When, on the one hand, they tell you of the duty of 
self-control and preach a hundred abstinences, and on 
the other bid you ‘( be yourself ” and “live your 
life,” the Lord Jesus comes with a nobler message 
than either. He gives as the essence of moral 
sentiment, “Love and then do what you like” ; 
and as the essence of moral conduct, “Serve God 
and ’man and think little about yourself.” His own . 
three temptations in the Wilderness are the supreme 
example of Temperance-that rule of the lower 
nature by the higher which Plato had, four hundred 

‘ years before, declared to  be the ideal for human 
life. 

It does not, of course, require to be said that the 
limitation of the virtue of Temperance to sobriety 
in the use of intoxicating drinks has no warrant in 
Scripture nor in ethical teaching. The problem of 
drunkenness has always been an anxious one. But 
in ancient times the liquid which they called wine, 
a thick and viscous fluid, seems to  preclude the notion 
that it was often drunk in excess. It was not till 
late in the seventeenth century that distilled beverages 
became common in England: we hear of them first 
in 1629. But ever since that time the habits of the 
people in regard to alcoholic drink have become a 
matter of serioux concern, Had the Apostles known 

i 
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of the conditions of modern industrial life, the$ counsels 
regarding Temperance might have had a more direct 
reference to  the dangers involved in the practice of 
consuming such liquids. Without entering upon the 
question of the permissibility of such gratification, a 
teacher of Temperance might legitimately urge the 
following considerations : 

No very young person should use alcoholic 
beverages. It is a wise course for a parent t o  ask 
his son or daughter not t o  touch such drinks until, 
a t  least, the age of twenty-one. 

The practice of self - denial in other respects 
should fortify the will against over-indulgence in this 
sense - gratification. From early childhood young 
people should be taught the lesson of " doing with- 
out." Perhaps John Locke was right when he said 
that an honest farm-house was the best place for a 
child to be brought up in. He meant that there was 
plenty of plain food there, and open air, and exercise : 
but no luxury or artificiality. Temperance finds 
there a natural home. 

If alcoholic beverages are used at all, it should 
be with frequent intervals of abstinence so that the 
habit should not be inveterate and uncontrollable. 
Those intervals should be long enough to secure 
complete immunity. " Mark Rutherford " tried the 
practice of drinking no, alcohol till the last thing at 
night, and he found that the day became a long anticipa- 
tion of the satisfaction of the evening hour. Others 
have confirmed this, and have assured us that such 
an interval of abstinence is too short, A period such 
as Lent every year is wisely kept by a complete cessa- 

. tion of alcoholic liquor. The Protestant Church has 
lost much by withdrawing the sanction of religion 

Q 
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from what is often a physiological necessity and a 
plain moral duty. 

Whatever one’s personal habits are in those re- 
spects, it is incumbent upon one to give no sanction 
to  the unnecessary introduction of such indulgences, 
and, above all, never to  teach their use to the young 
or to urge it upon the reluctant. To his own conscience 
a man stands or falls. But let it be a matter of con- 
science and not of easy and random action. 

The final word about Temperance may be stated 
in the old maxim: “Be a person and respect others 
as persons.” 

Corncacm-In his Manual of Ethics Mr. J. X. 
Mackenzie went so far as to say: “The Greek virtue of 
Courage, confined almost entirely to valour in battle, 
has but little correspondence to anything that is 
supremely important in modern life.” 

The fist  edition of Mackenzie’s ManuaZ of Bihics 
was published in 1892. It would hardly be maintained 
that martial Courage had little correspondence t o  
anything that was “supremely important” in the 
years between 1914 and 1918. The truth is that the 
crude and elemental conditions of human life may be 
temporarily modified in form, but they constantly 
reassert themselves, and the most developed civilisa- 
tions are always subject to the risk of confronting in 
their barest forms the most primary condition. It will 
hardly be denied that the possession of Courage in the 
simplest Greek sense of the word was in the yeare of the 
Great War the pre-requisite for the maintenance of 
any advantages which civilisation has secured. The 
manifestation of this virtue on so broad a stage, in SO 
clear a light, serves to  suggest that even in i t g  most 
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primitive guise Courage retains at all times its place 
as one of the Cardinal Virtues on which the issues of 
character and national destiny depend. 

It may be usefully asked whether Christianity has 
had any share in the protection and cultivation of this 
virtue. The arms of our soldiers were blessed by the 
Church ; their banners hang within sacred walls ; and 
prayers were offered for their victory. I s  that the 
characteristic attitude of Christian religion to  martial 
valour ? 

The Courage of Jesus Christ Himself will not be 
doubted. He rested quietly in a boat at sea even when 
professional fishermen were alarmed about their safety. 
He passed without a tremor through dangerous and 
angry crowds of €€is enemies. He met with an un- 
disturbed mien the gibbering maniac from the tombs. 
He moved with resolute calm upon His mission, though 
there was always around Him that sense of impending 
calamity which is far more difficult to bear than 
ascertained and definable risk, and which has often 
broken down the nerves of powerful men. Pinally, 
at the crisis of His career, He set His face steadfastly 
to  go to  Jerusalem, though it was with the know- 
ledge that He was t o  die. This subject of Christ's 
Courage is one which deserves more study than has 
been given to it, Admirable suggestions regarding it 
may be found in an old book-the late Thomas 
Hughes's book on The Manliness of Jesus. 

A stud;)! of the conduct of His disciples reaches 
reiults which, at first sight at least, seem less satis- 
factory. Christ knew that He could not rely on their 
Courage, and said, " Ye shall leave Me alone "-a fore- 
cast justified by the record of His day of trial when 
'( they all forsook Him and fled." The motives of the 
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disciples have been much canvassed, and a better course 
for them has often been indicated. In some well- 
h o r n  lines George Eliot gave her verdict on them : 

The saints were cowards that they did not die 
With Christ : the noblest death to die for love 
Greeter than sways the courses of the world. 

The disciples themselves at  their better moments 
perceived that ideal conduct might demand such a 
sacrifice from them. “Let  us also go,” said St. 
Thomas, when he learned that His Master was to face 
His adversaries, ‘‘ that we may die with Him.” And 
St. Peter, when his better nature was uppermost, pro- 
tested, “ Though I should die with Thee yet will I not 
deny Thee.” And, if they had gone with Him and 
died with Him, owning their loyalty to  the last, they 
would have earned a lasting fame; and God who 
buries His workmen and carries on the work would not 
have left the Church to  fail. Short of dying with Him, 
the disciples a t  least might have done something more 
to  defend Him. Twelve strong and resolute men were 
no contemptible bodyguard; and it has often been 
suggested that, if they had not been cowards, they 
might have done much to protect or even to  deliver 
Him. A character-study of the disciples on these 
lines might lead to  fruitful results. Students are 
referred to the relevant chapter in Bruce’s Training 
of the Twelve-the best book, as it was the earliest, of 
that great theologian. Bruce’s defence of the disciples, 
however, cannot be said to be effective or conclusive. 
One could hardly imagine a defence that would 
remove from an imaginative mind the picture of St. 
Peter following the Lord afar off-lingering after the 
arresting party, hiding behind trees, making himself 
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small in the angle of doorways, while he should have 
been with his Master, the gyves on his wrists, but the 
pulse of manhood beating high within an indomitable 
breast. 

Yet the after history of the disciples and our know- 
ledge of their simple and honest characters make it 
impossible to dismiss them with George Eliot’s brief 
note of condemnation, “ The saints were cowards.’’ 

, They were obeying their Lord’s wishes in not 
defending Him. He had expressly asked their lives. 
‘( I have told you that I am Jesus of Nazareth : if 
therefore ye seek Me, let these go their way.” At this 
period of their comradeship and service they had 
learned instinctively to discover their Master’s mind, 
and such words of His would convey to  them cl&arly 
that He had other purposes for them than to  be fellow- 
martyrs with Him. A soldier’s Courage is not doubted 
when he retreats at  his officer’s command, yielding up 
the opportunity of joining in a forward charge because 
larger interests of which he is not capable to judge 
require the preservation of his life for the time. 

Besides such implicit orders, there was the Lord’s 
own explicit rebuke of St. Peter, when in a furious 
impulse he attacked Malchus, ( (Put  up thy sword 
into its sheath, for they that take the sword shall 
perish by the sword.” Unless we are to maintain that 
disobedience is better than obedience to Christ, merely 
because disobedience would have a show of gallantry, 
it is not fair to  charge the disciples with cowardice. 

Moreover, they would have been curiously dull 
and unspiritual men if the Lord’s own methods had 
made no impression upon them, and they had not 
guessed how irrelevant and incongruous physical force 
would be in His sublime hour. They knew the Master’s 

1 
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resources well enough to understand what He meant 
by the possible “,legions of angels ” that were there 
for the summoning; and they realised how foolish 
they would be to  intrude a rough and tumbling struggle 
into this hour and power of darkness. The awe of the 
Master was on them, and they could not help leaving 
Him alone. They felt how little He needed them, haw 
little they could do for Him. Perhaps we should 
respect them most when they seemed the least worthy 
of respect. 

Whether or not such a defence of the Courage of the 
disciples is adequate, it must be admitted that they 
gave no illustrious example of martial valour. The 
first ages of the Church were as little propitious for the 
dev6lopment of this virtue. A (( Christian soldier ” 
might have seemed then an impossible collocation of 
terms, except when applied (as by St. Paul in his letter 
to St. Timothy) to  a purely spiritual conflict. A 
Christian could hardly bear arms in the service of the 
Roman Empire. There are abundant indications in 
the Fathers that the profession of arms was not a 
tolerable profession for a follower of Jesus Christ. I n  
consequence, it need not be denied that Courage in 
the active sense of martial valour was not stimulated 
by early Christianity, and is perhaps to be traced to 
the period of the Middle Ages. 

Before passing from the subject of that physical 
courage which is most clearly displayed by soldiers 
and sailors it should be again reiterated that it is of 
permanent value for every community. It is possible 
that the fear of pain has become a stronger force in 
modern times by the introduction of chloroform and 
other anasthetics. And the prevalent ease and 
luxury have done something also to  soften the morale 
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of the country. But there can be no question that a 
people is not the more civilised but the less civilised 
because of a dread of discomfort. The vindication of 
all manly games is found in the discipline of facing 
risks with which they are associated. Adam Lindsay 
Qordon was right whcn he wrote : 

No game was ever yet worth a rap 

Into which no accidenb, no mishap 
For a rational man t o  play 

Can possibly find its way. 

To those who complain t o  a minister of religion about 
the brutality of football he can well answer, " Better 
a dirty jersey than a dirty mind. Better the risk of 
a broken leg or collar-bone if a lad has learned pluck 
and unselfishness, and an alert judgement, and a 
chivalrous temper, and all the fine elements of Courage 
which manly games are well fitted to  train." 

Courage in another sense, that of Fortitude, was 
abundantly exemplified from the Apostolic and sub- 
Apostolic time. Fortitude is the passive rather than 
the active side of Courage. It bears pain rather than 
goes to risk it ; it bows to  the inevitable rkther than 
carves out a destiny for itself. The question is some- 
times raised, Which is the finer type of Courage ? 

On the one hand, it is maintained that Fortitude is 
the finer type of Courage. A man is bearing pain or 
calamity with a stout heart. He has no hope of 
escaping it by good luck, and has none of the excitement 
of risk. The burden is on him, and he has to bear it 
like a man. Moreover, the man of active Courage has 
to some extent the direction of his own activities, and 
can lean upon the consciousness of his own skill. While 
the man who only endures must to  a great extent be 
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the helpless recipient of what is done for him or to 
him by others. It is one thing t o  hold the manage- 
ment of life in our own hands, and quite another thing 
to be helpless in other hands. 

A case may, however, be made out for the superiority 
of the more active type of Courage which we call 
valour-so long as it is not mere recklessness, but a 
gallant spirit throwing itself into a worthy cause. To 
submit to the inevitable gracefully is, after all, the 
exercise of a humble measure of common sense. What 
cannot be cured must be endured. But to sacrifice 
ease and comfort willingly, to face danger or death 
with a gallant spirit, not because it cannot be helped, 
but because a generous heroism calls-that seems a 
loftier and more admirable virtue. At least it is 
nearer to  $he common heart. The valour of a soldier 
or sailor touches finer chords than the uncomplaining 
patience with which a sufferer from cancer meets his 
horrible pain. 

Whatever decision is reached regarding the relative 
merits of those two forms of Courage, it will hardly 
be denied that they are clearly distinguishable forms 
of the Cardinal Virtue; so much so that they can 
hardly be described as the same virtue. They do not 
always appear together ; or, if they do appear together, 
they rarely occur in the same proportions. A very 
brave man may be a poor patient in a hospital ; while 
some very calm and resigned sufferers would not have 
the initiative that would lead them voluntarily to 
encounter danger. Roughly speaking, active valour 
is the virtue of a man, passive endurance the virtue 
of a woman-though there have been multitudes of 
cases where such a general judgement has been belied. 

During the first centuries Courage was chiefly 
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exemplified by the Christian Church in the form of 
Dortitude or Endurance ; and the martyr rather than 
the reformer, the philanthropist, the assailant of 
tyranny was the characteristic hero of the Church. 

A marked advance in civilisation is manifested by 
Cicero’s recognition that Courage is not purely a 
military virtue. ‘‘ The majority,” he wrote, “ con- 
sider that military life is superior t o  that of civilians. 
But this opinion must be confuted, for in civil affairs 
there are opportunities of valour even more brilliant 
than in war.” 

We find such Courage in the case of a historian like 
Carlyle taking up again the heavy task of rewriting 
hii Predericlc the Great after the MS. had been destroyed. 
We admire the steady, unflinching pursuit of his 
policy by a statesman like Pitt. We illustrate such 
Courage by the great Lord Shaftesbury, facing a 
multitude of vested interests and the opposition of 
those who shared his own evangelical Christianity in 
the interests of the poorest of the people. The highest 
forms of Courage can be witnessed in the simplest 
scenes. A man whose ambition led him to  a pro- 
fession abandons the desire of his heart and goes back 
to  the farm or the shop by which his mother and 
sisters are supported because his duty seems t o  ask 
this sacrifice, and he has the pluck to make it. A 
woman gives up the off er of marriage and all a woman’s 
natural dreams of love and home, because the care 
of aged parents, or the upbringing of young brothers 
and sisters, seems to ask this sacrifice from her, and 
she has the pluck to make it. No battlefield ever saw 
spectacle of Courage more sublime. Cod bless them 
for it, we say. Yes, God will bless them in His time. 
“ There is no m?n,” said our Saviourj “that hath 
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left house, or brethren, or sisters, or father, or mother, 
or wife, or children, or lands, for my sake, and the 
gospel’s, but he shall receive an hundredfold now in 
this time, houses, and brethren, and sisters, and 
mothers, and children, and lands, with persecutions ; 
and in the world to come eternal life.” 

It is manifest, therefore, that there are higher 
qualities of Courage than the merely physical and 
instinctive. A hundred defects of character may 

He may 
have a stolid temperament: his imagination may 
work so slowly that he does not realise the risks of 
his undertaking : false hopes may lead him on : that 
mechanical familiarity with the surroundings of battle 
which is gained by regular troops may have induced a 
certain callousness and disdain. The virtue of Courage 
is not to  be despised even when manifested on this 
level. But it is not the highest field of its manifestation. 

What may be called intellectual Courage is higher- 
the readiness to  face truth and whatever is involved 
in truth, the independence of thought which refuses 
to  be bound by catch-words if it sees fields of enquiry 
which demand research. A certain old woman was 
told about the Darwinian theory, according to which, 
as it was represented to her, man was descended from 
the apes. “ I  do not think that it is true,” was her 
comment, “but if it is, let us hush it up.” That 
kind of intellectual cowardice is very prevalent. 
Especially after a man’s first youth he is inclined to 
be intellectually indolent, and t o  be unwilling t o  adjust 
his mind to  new opinions. The Courage, which is 
indifferent to mere stability and permanence for its 
own sake, and seeks nothing better than to be sure 
that the ground on which it stands is the truth, is 

’ conspire to  make a man physically brave. 
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peculiarly admirable in old men. In  youth it is natural 
and should be normal ; in age it is a sign of the grace 
of God. 

There are certain truths of which, in modern times, 
people are especially afraid. They are those which 
concern the future. Mail either is or is not immortal. 
If he is immortal, there either is, or is not, a, state of 
being called Heaven and its negation, If there is a 
heaven, our conscious preparation for it now must 
be important. Yet on these questions, large and 
commanding as they are, multitudes simply refuse 
t o  think, Is it cowardice that hinders them? It 
would not be wise to fix on any one reason for this 
feature of the religious life of our time. But, at least, 
it is possible that if our Courage were stronger we 
should face such questions oftener and more readily. 

One dislikes the phrase “ moral courage ” as in- 
. dicative of any one type of the virtue because, of 

course, all Courage is t o  some extent moral. But the 
phrase has become familiar as descriptive of the 
quality which calls the whole executive force of the 
nature into the defence and support of reason. The 
old definition of Confucius stands : “ To know what 
is right and fear to do it, that is cowardice.” The 
mail to whom the Cardinal Virtue Wisdom has 
pointed out the course of life shows the Cardinal 
Virtue Courage in the noblest way when he follows 
that course in spite of every obstacle. There are 
four standards of conduct constantly presented to  
us : (1) The way we have been accustomed to live- 
probably the lowest standard of all; (2) the moral 
atmosphere and tone of the society around us; (3) 
our own ideal of the way we ought to live; and 
(4) the example of the Lord Jesus Christ. When one 
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considers those standards it is apparent that Courage 
is not a primary virtue ; for a man might be very brave 
in the pursuit of any one of the four ideals. It is 
only when the loftiest level of conduct has been chosen 
that the driving power of the nature which we call 
Courage can send it triumphantly along the lines of 
the loftiest living. 

It is 
the old word of Terence, “ Portuna favet fortibus ” 
-the plucky are lucky, If only the Church and 
the Christian men who form the Church had more 
Courage the face of the world would be transformed. 
Dante and Milton and Goethe have done much harm 
by their representation of t8he adversary of mankind 
as a great wise Titanic force, a foe to fear. Rather 
is that representation of him true which shows 
him as a crawling snake: rather is that command 
concerning him wise, “Resist the devil and he will ’ 
flee from you.” Cowardice is our bane. If we had 
more courage we should meet all the wretched social 

1 hindrances : in church, orthodoxy ; in politics, party ; 
in society, fashion; in trade, custom. We should 

i hear unmoved the questions: Why be odd?  Why 
spoil good company? Who are you that you should 
put yourself forward ? We should disdain the weapons 
of ridicule with which the unworthy fight, and the 
charge of “ eccentricity ” which is society’s crime. 
If only we had more pluck, if only we were not cowards, 
we should be infinitely better men. We might even 
aspire-in time, after training-to be counted worthy 
to  be called “ good soldiers of Jesus Christ.” 

JuSTIm.-When Aristotle came to treat of Justice 
in his Ethics he fell into an enthusiasm unusual to 

Courage is the likeliest promise of success. 
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him, and described Justice as more beautiful than the 
morning or the evening star. But, though his discus- 
sion of the virtue is profound and illuminating-in 
the judgement of some the most valuable in literature 
before Sidgwick-two comments must be made upon it, 
as upon all attempts to  formulate a theory of Justice. 

First, it is extraordinarily elusive and difficult of 
definition. Justice may be defined as the giving to  
every man his due. But what is a man’s due? A 
just man may be described as one who habitually 
respects the rights of others. But what are those 
.rights ? 

It will a t  once be admitted that a man has more 
rights than legal rights, and that Justice is a wider 
concept than law. The impact of law upon life is 
only upon a few points. The lines are familiar : 

How small of all that human hearts endure 
That part which kings or laws can cause or cure. 

One needs only to reflect upon the passage of any 
Bill through Parliament to discover its slender relation- 
ship to  the main current of our own ordinary life. 
At the most it adds a few shillings to our annual 
contribution to the State, or makes some slight 
restriction upon liberties we had enjoyed. But the 
course of normal conduct is hardly affected by it. 

Moreover, law of necessity must deal in generalities, 
with a community and not with individuals, and can 
therefore be only a rough approximation to Justice 
as it affects each separate citizen. A law may be mani- 
festly a fair and equal measure, considered as it applies 
to  the State ; but it may press very unfairly on this 
or that person, In  this respect civil law corresponds 
.to physical law : that law also is of universal applica- 
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tion, and can be recognised as useful and necessary 
as it governs all, but each man has had his experiences 
of gravitation as being an unpleasant law as it affects 
himself. A civil law in the same way may be mani- 
festly fair in its general application-the law, for 
example,. that a minister’s stipend vests in him on 
May 15 and September 29 ; but it is equally manifest 
that it is unfair to  the family of the minister who dies 
on May 14 or September 28. It is the working of 
such detailed applications of laws, just in themselves, 
which has led to the aphorism summum jus, summa 
injuria. 

Again, a law may permit what is morally wrong. 
Many people are convinced of the social and moral 
confusion that was introduced by the Deceased Wife’s 
Sister Act. But it stands on the Statute Book. 

Again, law takes no cognisance of some of the worst 
injuries that one man can infht upon another, If 
you steal your neighbour’s purse the law wi l l  prosecute 
and punish you; but it will have nothing to say to  
YOU if you corrupt the mind of your neighbour’s 
daughter. 

Again, law itself is constantly being readjusted to  
moral standards. 

The conclusion is that so far from Lav and Justice 
being synonymous expressions they convey ideas at  
the best of enormously varied content, and at the 
worst may be opposed to  each other. 

What standard, therefore, is to  be set as t o  what is 
a man’s due ? We might answer by quoting the old 
question: Cannot a man do what he will with his 
own? The answer is, Yes, legally, but No, morally. 
There is a social conscience that decides upon Justice 
with a finer instinct than a law court. It tells us that 
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duty remains duty even though it cannot be enforced. 
The landlord who evicts his tenant harshly and without 
excuse, the moneylender who exacts an extortionate 
interest from a man in his power, the rich man who 
squanders thousands on meaningless and vulgar 
luxury, the workman who in a time of national 
emergency wastes his time, are condemned as unjust 
stewards, even though they cannot be prosecuted as 
criminals. 

It is apparent, therefore, that before Justice can 
be defined, a process is involved in which reason and 
a Icind heart have place, This difficulty of defhition 
i s  the first criticism upon Aristotle’s dithyrambic 
enthusiasm over Justice, 

The second comment is that human rights are so 
involved that it is impossible to  declare that a man 
has an unequivocal claim even to the most obvious 
and familiar of the rights of man, Justice being an 
equilibrium or compromise between many of these 
so-called rights. 

The readiest example is found in the relation of 
Liberty to Equality. 

Justice demands freedom. That every man should 
be allowed to  develop his personality and guide his 
life according to the best of his own judgement, un- 
hampered by tyrannous restrictions, seems to be the 
charter of human dignity. Pseans have been sung 
in praise of liberty, It has been, on the whole, the 
guiding principle of British public life. But the evils 
that have been wrought in the name of liberty have 
become apparent. I n  commercial life it was the 
inspiration of the policy of laissez-faire, and that 
individualism whose result has been in the accumtilated 
fortunes of a few and the exploited labours of the 
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many. There has been a reaction against it ; and it 
is freely admitted that Justice demands more than 
liberty, and can indeed be cruelly hampered and 
maimed and crucified under the guise of liberty. 

The reaction is to the claim of Equality under the 
name of Justice. All men are equal before the law, 
it is said and truly. All men have a right to oppor- 
tunity of development, and it is unjust that any one 
through the accident of birth or by misfortune should 
be deprived of happiness and the chance of contributing 
to  the general welfare. The main ideas at the root of 
this claim t o  equality in the name of Justice are 
probably the most influential forces in modern public 
opinion. 

But some criticisms must be made upon them. 
1. It is manifest that every such concession of 

equality is made at the expense of the other right of 
man, namely liberty. If John is to be given the same 
opportunities as Thomas, Thomas must be hindered 
from using the power which would have made his 
opportunities greater. Men are not naturally equal, 
and everything which tends to make them equal is a 
frustration of the’ superior capacity of the able, that 
is, an encroachment on liberty. 

2. Though manifestly in a free state all citizens 
should be equal in the eyes of the law, it is equally 
obvious that, as long as litigation is costly, the rich 
man who goes to the House of Lords with a light heart 
is in a different position from the poor man who would 
tremble ere he faced the expense of a Sheriff Court. 

3. The plea that all men have an equal right to  life 
and its opportunities would seem to  involve also the 
right to have work provided for them. It would 
contain, also, the right to a fair start. How is that t o  
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be defined ? How often is it t o  be readjusted ? How 
is the equality to be maintained ? The whole subject 
bristles with difficulties like quills upon the fretful 
porcupine. It is not contended that a measure of 
Socialism is incompatible with the highest Justice. 
The point is that complete equality is incompatible 
with abstract liberty, and that both Liberty and 
Equality remain ideals, of which each must in practice 
surrender something if an equilibrium of Justice is to 
be found. The common presentation of Justice as 
carrying scales is in this respect a true suggestion of the 
counterpoise of considerations which must be effected 
if full Justice is to be discovered. 

The same balance of conflicting interests interferes 
with the easy statement of Justice in regard either to  
individual or social action. 

Has a man a right to claim his own rights ? The 
answer is, Certainly ; otherwise the barriers erected 
against injustice will be weakened ; wrongdoers will 
be encouraged ; the general interest of the community 
in the maintenance of Justice will be damaged. We 
are told to  love our enemies. That is true; but we 
do not love them when we encourage them in evil. 
Resistance to their exaction is in some cases the highese 
service we could render them ; their defeat is a triumph 
of Justice. 

Yet, when this is admitted, other considerations 
must be advanced. 

1. No man has a right to  all his rights. If he in- 
sisted upon all his rights he would make society 
intolerable. 

2. It is not always the best way to get your rights to  
insist too keenly upon them. A young minister, for 
example, is placed in a parish where he lsnoms that. h-e 

R 
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has certain civil rights for the maintenance of church 
and manse, and, in the foolishness of a newly found 
assured position, he puts himself into a litigious and 
contentious attitude towards his heritors. The result 
almost invariably is that he stiffens their opposition, 
and finally secures far less than a reasonable and 
friendly and considerate frame of mind would have 
secured. The experience of life is that the man vho 
is perpetually standing up for his rights is eminently 
unsuccessful in getting them. 

sometimes be unjust, because it is attained at  the 
expense of the suffering of others. Por example, in 
the financial conditions of this country during the 
Great War, it would have been oppressive in many 
cases t o  sue for money admittedly due, which, on 
account of the disturbance of trade, could only be paid 
at the cost of great sacrifice, even if it could be paid 
at all. . 

Justice, or the sense of fairness, has manifest 
applications in the whole range of social relationship. 

A good text for a sermon that some minister might 
preach might be found in that passage in which 
Melchisedek is described as ’‘ first king of righteousness 
and. afterwards king of peace.” The precedence of 
Justice before happiness is a rule of life, ranging from 
the regulation of a home to the principles which underlie 
the doctrine of the Atonement. Pirst Justice ; after- 
wards quiet and orderIy and settIed and happy life. 

Once a boy wrote from Rugby, when Archbishop 
Temple was Headmaster there, a letter to his father, 
in which a school-boy phrase was used about Temple, 
“The Headmaster is a beast, but; he is a just beast.” 
The letter came by an accident into Temple’s hands, 

3. Moreover, the attainment of our own rights may - \, 

. 
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and he regarded it, and rightly, as one of the finest 
compliments of his life. His rule was not, perhaps, over- 
gracious ; but it was rested on fairness, on giving each 
his due, and it evoked respect. 

First, righteousness or Justice-for the words are 
equally good translations of the original-that is the 
rule also for a home. Parents are apt to ask more 
from their children than they themselves were ztccus- 
tomed to give ; they want the period of tutelage to be 
prolonged beyond the term that they themselves were 
willing to  submit t o  it. A father said to the school- 
master who had charge of his son, (( I wish that you 
could at least persuade my son to  treat me as a gentle- 
man.” ‘( Suppose,’’ said the schoolmaster, (( that you 
try the effect of treating him as a gentleman.” That 
was a severe reply, but not undeserved. For authority, 
if it is to be honoured, must first of all be honourable, 
and a harsh and unfair and despotic parent must arouse 
a sense of injustice in his son that is the enemy of all 
stability and peace of home life. There are tragedies 
of misunderstanding in many families which arise 
solely from the fact that parents are asking from their 
children more than they’have a right to  ask. Happiness 
is impossible where a sense of injustice rankles. 

The relationship of master and servant is not so 
close ; but it also is often injured by injustice. (( I am 
not asking her to do more than I do myself,” a mistress 
says about her maid. No. But she is forgetting that 
she gets a very different reward. The work is her own, 
and not another’s. Moreover, she has advantages of 
education and training that make the work easier to  
her. Such homely and commonplace counsels regard- 
ing justice between master and servant might oftener 
be put with profit before Christian congregations. It 
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must not be forgotten that there are masters and 
mistresses who are radically unjust, seeking for an 
impossible perfection, never satisfied, inflamed with the 
lust of ordering, the desire of showing power, petulant 
and despotic ; in such households there is none of the 
pre-requisites of peace. 

It must not be omitted in the discussion of such a 
theme that the ranks of society are far more minutely 
graduated than is sometimes supposed. Besides the 
division into the Upper and Middle and Lower classes, 
and Masters and Servants and so forth, there are fine 
subdivisions of those classes whose etiquette of separa- 
tion is severe, The tradesman is severed by a gulf of 
social distinction from the labourer, the butler from 
the page-boy, the housekeeper from the kitchenmaid. 
The risk of a despotic and unreasonable exercise of 
authority is probably more dangerous in what are called 
the “ Lower Classes ” than in the realms where Dukes 
and Marquises abide, Such classes have not a trainhg 
which has done much for the middle and upper classes 
in the adjustment of obedience and authority, namely 
the Public School. The system of ‘‘ fagging ” in those 
schools may have been abused ; but when it is rightly 
worked i t  is an admirable discipline for the ‘‘ fag ” to 
learn to  obey, and a still more admirable discipline for 
his youthful prefect t o  learn to goverii. Under the 
system a great part of the management of school life 
is submitted to  the older boys of the Sixth form, and 
it is not the least useful part of their training for life. 
To exercise authority without despotism or bullying, 
t o  get the right things done without exactingness, 
means that when the time comes for their launching 
upon life these lads have adjusted their minds t o  the 
proper relation of subordination and authority. I n  

1 

I 
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short they have been at a school of Justice. It will be 
a good thing for the country when the principles that 
underlie such an education are more widely applied to 
all classes of the community. Better than reading, 
writing, and arithmetic is the lesson of obedience without 
the loss of self-respect and of authority without in- 
justice, 

Justice must not be contrasted with Benevolence. 
This distinction is often made, There is a proverb, e 

“YOU must be just before you are generous.” A 
frequent plea of the labouring classes at strike times is 
“We don’t want charity ; we want justice.” This 
distinction, however, is an invalid one, and should not 
be made. It is incorrect to say that Justice is a 
negative virtue and Benevolence a positive or active 
virtue. A just man, that is, a man who seeks t o  
do unto others as he would that they should do unto 
him, will not complete the programme of his life merely 
by an accurate fulfilment of contracts and an avoidance 
of partiality and unfairness, He is not just unless he 
has been generous to the verge of his knowledge and 
power. 

Medieval ethics, the ethics of feudalism, allowed 
one man to be the end for whom all others were the 
means, and considered that the one man was good if 
he was lavish in charitable gifts t o  the poor, Along- 
side of the nobleman’s castle there grew up a system 
of semi-slavery in which hundreds lived in ignoble con- 
ditions for the benefit of one man called “noble.” 
Almsgiving was recognised by the Church as the chief 
method of benevolence, and was considered to be most 
generous when it was most indiscriminate. A modern 
judgement decides that the mediaval baron had no 
right to be benevolent until he had been just, and that 
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doles t o  the poor are no substitute for the fairness 
which would not have exploited their labour. Had 
the essential unity of benevolence and justice been 
recognised the poor would not have needed to be 
helped ; they would have been able to help themselves. 
A regard to the personality of men rather than to their 
condition would have saved society from the evils of 

Modern ethics are similarly concerned with the source 
of wealth rather than with the use of wealth, Money 
unjustly acquired cannot be relieved from the taint of 
injustice merely because it is benevolently employed. 
A just man wi l l  consider that benevolence is a part of 
his duty in the acquisition as well as in the distribution 
of property. He has no right t o  dispense in charity 
what he has gained by exacting more than his due. 
The Christian teacher must endeavour to disabuse 
men’s minds of the notion that they can atone for the 
unfair absorption of undue gains merely by flinging out 
of them a greater or less dole to Church and charity. 

It must, however, be recognised that there are 
modern conditions which make the definition of Justice 
in any special circumstances a matter of great difficulty. 
Selfishness and prejudice on the side both of employers 
and employed warp the judgement and obscure the 
issues, Yet the general principle should be achow- 
ledged that before Charity comes Justice, that men 
should get their due, not because other men are kind 
and good natured, but because it i s  their due, The 
rendering of their proper due, whether of wages or of 
work, is not to be regarded as a favour given as with 
a grudge, but as the proper relationship between self- 
respecting men, To claim more than is just, to with- 
bold anything that is just, are equally immoral actions. 

. 
i feudalism, 
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If it be true that in recent years capital and brains 
have been gaining more than their fair share of the 
results of business enterprise, and that profits have been 
increasing more rapidly than wages, it is for the em- 
ployer to ask his conscience whether he is dealing 
honestly with his fellows or whether he is an unjust 
steward. Exactly in the same way, if it be true that 
workmen are not giving a fair day’s work in exchange 
for their wage, or are not allowing the just return fox 
the ability of management without which their labour 
would not be remunerative and for the capital without 
which their labour would not be required, then it is 
equally necessary for the workmen to  search their 
conscience for an answer to  the question whether they 
also are unjust. . 

The growth of the system of limited liability has 
introduced elements of difficulty into the settlement of 
the question, What is just as between employer and 
employed ‘2 The director of such a company says, “I 
have no right to be generous with other people’s money,” 
and in the presence of competition he is left with almost 
no anxiety except about his dividends. It would, how- 
ever, be a pessimistic view of society $hat sees no hope 
of adjusting the Christian law to the new conditions. 
The law of Christ, and the elementary principles of 
Justice, are not abrogated because a Board of Directors 
has taken the place of an individual master, Dew 
tasks are of more importance than that of thinking 
out the ethical principles which would Save a limited 
company from a charge of merely exploiting labour in 
the interests of its shareholders. The guiding principle 
should be the essential unity of Justice and Benevolence 
and the impossibility of separating them under a truly 
moral system. 



Justice has applications more intimate than to pro- 
perty and outward conditions. One often hears the 
phase, (( He has never had justice done to him.” It 
covers facts of life of grave moral importance. 

Even the prejudice of class hinders justice. There is 
not a country in Europe where no truth is discovered 
in the saying, “ There is one law for the rich and another 
law for the poor.” One who is drunk in a first-class 
carriage is said to have a fit; and one who has a fit 
in a third-class carriage is said to be drunk. There is 
no such respect of persons in real Justice. 

A misfortune is the name we give to a calamity 
which befalls ourselves ; we are apt to call it a judgement 
if it happens to our friends. The sense of Justice 
banishes such censorious thoughts, 

There are advantages even in conversation which a 
just man will not take ; opportunities are offered for 
repartee which his instinct tells him are unfair, Even 
in the commonest game the habit of Justice makes a 
man regard the rights of another as equally sacred 
with his own. 

It has been represented to be a defect in the teaching 
of Christ that while He urged the passive aspect of 
Justice in the sense of abstaining from any unfair or 
injurious use of power, He did not emphasise the duty 
of the active use of power for the correction and 
abolition of wrong. 
, Paulsen makes the oomplaint that the absence of 
such “ chivalrous Justice ” forms “ one of the most 
painful omissions in the morality of the New Testa- 
ment. To work and suffer for others it recognises as 
a virtue ; but of the duty of battling against injustice 
and showing violence for the protection of others it 
says nothing.” Paulsen discovers the origin of such 

1 
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chivalrous Justice in the Middle Ages. Other writers 
have dwelt on the same apparent defect in Christian 
ethics. It is a favourite question, (‘What would the 
Good Samaritan have done had he come upon the field 
half an hour sooner, and had found the victim of the 
robbers in the early stages of the attack ? Would he 
have helped to fight against them, and, it may be, 
strike them down ? ” It is said that we do not b o w  
from the Gospel what course he ought to have followed, 
Moses, when he saw his fellow-countryman abused, 
strangled the Egyptian. That is in the Old Testament. 
When St. Peter struck Malchus he was bidden to put 
up his sword, and the whole New Testament attitude 
seems to be that of non-resistance and the eulogy of 
heroic suffering rather than of heroic struggle against 
wrong. 

Undue emphasis can be given to such a criticism. 
(a)  Jesus made no effort at completing a system of 

ethics, and the omission of any instruction regarding 
this or that virtue is no indication that this or that 
virtue is incompatible with Christ’s teaching and alien 
from His Spirit. The argument from silence is nowhere 
more inconclusive than in these particulars, 

(b)  It must be remembered that our Lord took 
much for granted in His teaching, For example, in 
His injunctions about almsgiving He did not need t o  
emphasise the accepted duty of charity ; He required 
rather to guard it against the dangers of hardness and 
ostentation. Such a caution is peculiarly applicable 
t o  His teaching about Justice. 

The conditions of His time made it unnecessary 
for Him to  inculcate what is called “chivalrous 
Justice,” the revolt against oppression and wrong. 
There was too much rather than too little of such a 
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spirit among our Lord’s hearers. They needed nothing 
less than t o  be stirred to  hatred of tyranny. The whole 
community was seething with a sense of social h i q ~ t y  
and a wild desire for redress and revenge. It was of 
set purpose apparently that our Lord abstained from 
adding fuel to such flames, Here is the most probable 
reason for His omission of the claims of active Justice, 
It must not be admitted that our Lord would have 
taught that a man who saw injustice done which he 
could remedy was a t  liberty t o  refuse to remedy it, 
All power carries with it responsibility. Privilege has 
always the correlative of duty. This is a distinctive 
part of Christian teaching, and must not be thought t o  
be neglected or denied because it is not positively 
emphasised, 

When it is pointed out that the chivalrous Justice 
which seeks for the redress of wrong had its chief and 

\ most picturesque manifestation in medieval times, 
it must not be forgotten that it was then specific- 
ally and definitely recognised to be Christian and 
associated with Christianity, The knights-errant bore 
a Cross on their armour, They, at lea&, were under 
no illusion.that they had discovered some new virtue 
of which the Gospels and the Early Church were 
ignorant. 

An examination of the principles of Jesus makes it 
apparent that active or chivalrous Justice is, as much 
as any other aspect of that virtue, the outcome of His 
spirit and teaching. His central maxim of Love con- 
tains it. The positive form into which he rendered the 
Golden Rule is its evident assertion. His own pity 
for the poor and downtrodden, His willingness to be 
aaociated with the victims of social sin, were the clear 
call t o  take the side of the oppressed against the 
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oppressor. As a matter of fact, all those who have 
done much-as distinct from those who have tallzed 
much-about chivalrous Justice have been zealously 

, Christian men and women. 
The noblest illustration of Justice the world has seen 

is in our Lord Jesus Christ. His teaching throbs with a 
sense of man’s duty to man, Such parables as that of 
the Unjust Steward or the Two Debtors, such flaming 
words of condemnation as He uttered against those 
who corrupted those whom He called the ‘‘ little ones,” 
are but illustrations of that pervkding message of 
Justice which He inculcated, But still more impress- 
ive is the deep undertone of Duty that sounds 
through the Holy Life, and that solemn satisfaction 
as He looked back on Duty done and said, “It is 
finished.” 

Moral philosophers have, as a rule, in modern times 
conked their discussion of Justice to  the relationship 
between man and man. Fearless Christian moralists 
have not hesitated t o  ask a further question: Has 
everybody then a right except God ‘2 Has Justice no 
application as it refers to Him 1 

The question can only be answered in one way. A 
clergyman often speaks of his work in conducting the 
service of the Church as “ duty ” ; he ‘‘ takes duty ” 
here or there, But in the strictest sense every man% 
relationship to the Supreme runs up into the same . 
definition, Every sin is an act of injustice ; it pays 
t o  another Master the contribution of service which 
God has the right to expect. Every neglect, through 
sIoth or indifference, is an act of injustice ; it defrauds 
God of the work on His side foc which we were given 
Life and faculty and opportunity. If men will not serve 
Him, it is not only sinful, it is unfair. 

. 
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LovE.-The pagan excellencies hOWn as the l?OUr 
Cardinal Virtues need to be established on a firmer 
foundation than pagan moralists could provide. They 
want a moral dynamic ; and that is what Christian 

, teaching provides. Our Lord said little about the 
Commandments ; but the heart of His ethical system 
was in His insistence on Love. 

Too much may be made of the mere etymology of 
the New Testament name for Love. It is perhaps as 
much a misfortune as an advantage that the writers 
of the New Testament felt themselves compelled to 
employ the new and unusual and classically unknown 
word agape instead of the familiar eros. 

The reasons were of course obvious. Associations, 
not merely sensual, but even unclean, had gathered 
round the ancient word, St. John and St. Paul felt it 
to be impossible t o  apply the word to the Christian 
grace of Love, just as it would be impossible to use in 
such a connection the French word ‘‘ amour ” in our 
current English and conventional understanding of it. 

Such a reluctance to combine ideas of human 
affection and sex relationship with a Christian virtue 
have always persisted. The Vulgate translated agape, 
not by “amor,” but by “caritas.” When Tyndale 
published his translation of the New Testament into 
English he translated agape into “love,” and this was 
one of the chief charges which Sir Thomas More made 
against him in his Diabogue, published in 1528. The 
Authorised Version of 161 1 reverted to the translation 
“ charity,” and the great dithyrambic passage in 1st 
Corinthians is known to  English-speaking people as 
“ the praise of charity.” It was not till the publication 
of the Revised Version in 1880 that Tyndale was vindi- 
cated, and the far better translation “Love ” was 
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accepted. Traces of the same disinclination to employ 
the common word with its semi-sensual suggestions can 
be found in many places. CaswaU’s translation of St. 
Bernard of Clairvaux’s famous hymn, “ Jesu dulcis 
memoria,” is a lamentable instance. St. Bernard 
wrote : 

Expertus potest dicere 
Quid sit Jesum di1igexe.l 

He meant that only those who have loved Jesus can 
understand what it means for character t o  have such a 
love for Him ; and the lines are correctly translated : 

The love of Jesus what it is 
None but His lovers know. 

The associations, however, of the word ‘‘ lovers ” were 
so unpleasing to certain hypercritical persons that the 
meaningless phrase “loved ones ” has been substituted- 
and, strange to say, has been accepted even by the 
translator himself. 

Probably more harm than good has resulted from 
this squeamishness. It has been represented to  be a 
fine thing that Christian writers could not accept the 
Greek word eros with its mixed connotations, and a 
singularly fortunate thing that just a t  the time a new 
and more suitable word, agape, should have sprung 
into use. One scholar wrote, it would not have been 
possible for St. John to write his Epistles or St. Paul 
to  write the thirteenth chapter of Jst Corinthians a 
few years earlier, for they would not have possessed 
the new clean word for “love.” Against this con- 
ventional way of thinking and speaking two considera- 
tions must be urged. 

There can never have been a time when the word 
Eefer to  page 60. 
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eros had only an evil meaning. Youths and maidens 
were never altogether foul-minded, and the tender 
passion must have been as pure in thousands of hearts 
as it is to-day. Moreover, beside the evil scum of 
libertines and coarse-livers there must have been always 
a substratum of quiet domestic affection. Por ex- 
ample, those who judge France by its more frivolous 
literature do scant justice to  the ‘‘ amour ’’ which is at  
the back of as fine a home-life as exists in any country 
of Europe. One only needs t o  read classical history 
in the light of one’s own heart, and not of the hideous 
exaggerations of pedantic scholarship, t o  be convinced 
that there were elements in the word eros that might 
well have been consecrated by its use in the new 
religion. 

Consider how such a use would have cleansed and 
lifted up the word, and given it suggestions of the 
divinest purity, even in such a way as the word “ love ” 
is consecrated in English by its association with.God 
and Jesus Christ. Not once or twice religion has 
weakened its hold upon life because it has banished 
into dark and mysterious regions human impulses 
which in themselves are essentially clean, and has 
sought for itself a puritan phraseology which only in 
appearance, but not in reality, is more pure. 

Archbishop Trench, in his book on New Testament 
Sy~aonyrns, reckons that there are four kinds of love, 
and that only one of them deserves a place in religion, 
and to  be described as a Christian virtue. No such dis- 
tinctions can be made. They are essentially arbitrary. 

The effort to allegorise the Song of Solomon is 
reputable and permissible, if it be always admitted 
that the allegorical sense is not the original, It is only 
an dmse of language to  describe its erotic phrases as 
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they are described in the chapter hea\dings of the 
Authorised Version, ‘‘ The love of Christ t o  His Church,” 
and so forth ; and popular exegetes land themselves in 
the most risky doubles entendres when they attempt to 
preach on such texts as if the love they describe were 
entirely spiritual. Nevertheless, the Song of Solomon 
well deserves its place in the Canon, though it may be 
frankly agreed that its place would never have been 
accorded except for a belief in its symbolical reference. 
The love of man and woman is not an unholy thing : 
it forms a rarge part of the content of human life : its 
consecration by religion is one of the most desirable 
consummations. When Love is spoken of it would 
be vain, and as mistaken as it would be useless, to 
exclude from it those phases of the passion which 
bloodless people, or hypersensitive, emasculated people, 
insist on describing as “ animal.” After all, our bodies 
are the Temples of the Holy Ghost. That Holy Spirit 
can transfigure and purify everything that is natural 
and normal : only ascetic dreamers can call the body 
unclean. 

The word “Love,” which is often on the lips of 
Christian preachers, has gathered round it other associa- 
tions that are even more unpleasing to the manly. 
It is sometimes regarded as holding implications of 
the sentimental, the unreal, the false. There is behind 
it an.unctuodsness which is offensive t o  a sober piety. 
Some very good Christians are slow to use the word. 

This is unfortunate. But it is more a matter of 
language than of life. The very people who are least 
willing t o  speak about “ Love ’’ are the most forward 
to  encourage and help every scheme of philanthropy. 
Cynical about the phraseology of Love and suspicious 
of inything feminine or exaggerated, their hearts are 
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eros had only an evil meaning. Youths and maidens 
were never altogether foul-minded, and the tender 
passion must have been as pure in thousands of hearts 
as it is to-day. Moreover, beside the evil scum of 
libertines and coarse-livers there must have been always 
a substratum of quiet domestic affection. For ex- 
ample, those who judge France by its more frivolous 
literature do scant justice to the “ amour ” which is at 
the back of as fine a home-life as exists in any country 
of Europe. One only needs to read classical history 
in the light of one’s own heart, and not of the hideous 
exaggerations of pedantic scholarship, to be convinced 
that there were elements in the word eros that might 
well have been consecrated by its use in the new 
religion. 

Consider how such a use would have cleansed and 
lifted up the word, and given it suggestions of the 
divinest purity, even in such a way as the word “ love ” 
is consecrated in English by its association with.God 
and Jesus Christ. Not once or twice religion has 
weakened its hold upon life because it has banished 
into dark and mysterious regions human impulses 
which in themselves are essentially clean, and has 
sought for itself a puritan phraseology which only in 
appearance, but not in reality, is more pure. 

Archbishop Trench, in his book on New Testament 
Xyitonyrns, reckons that there are four kinds of love, 
and that only one of them deserves a place in religion, 
and to  be described as a Christianvirtue. No such dis- 
tinctions can be made. They are essentially arbitrary. 

The effort to  allegorise the Song of Solomon is 
reputable and permissible, if it be always admitted 
that the allegorical sense is not the original. It is only 
an abuse of language to describe its erotic phrases as 
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they are described in the chapter hea\dings of the 
Authorised Version, ‘‘ The love of Christ to His Church,” 
and so forth ; and popular exegetes land themselves in 
the most risky doubles entendres when they attempt to 
preach on such texts as if the love they describe were 
entirely spiritual. Nevertheless, the Song of Solomon 
well deserves its place in the Canon, though it may be 
frankly agreed that its place would never have been 
accorded except for a belief in its symbolical reference. 
The love of man and woman is not an unholy thing : 
it forms a large part of the content of human life : its 
consecration by religion is one of the most desirable 
consummations. When Love is spoken of it would 
be vain, and as mistaken as it would be useless, to 
exclude from it those phases of the passion which 
bloodless people, or hypersensitive, emasculated people, 
insist on describing as ‘‘ animal.” After all, our bodies 
are the Temples of the Holy Ghost. That Holy Spirit 
can transfigure and purify everything that is natural 
and normal : only ascetic dreamers can call the body 
unclean. 

The word “Love,” which is often on the lips of 
Christian preachers, has gathered round it other associa- 
tions that are even more unpleasing to the manly. 
It is sometimes regarded as holding implications of 
the sentimental, the unreal, the false. There is behind 
it an unctuoQsness which is offensive to a sober piety. 
Some very good Christians are slow to use the word. 

But it is more a, matter of 
language than of life. The very people who are least 
willing t o  speak about “Love ” are the most forward 
to  encourage and help every scheme of philanthropy. 
Cynical about the phraseology of Love and suspicious 
of anything feminine or exaggerated, their hearts are 

This is unfortunate. 
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tender and pitiful, and Love is the source of all that is 
best in their character. When they test any man’s’ 
religion it is almost invariably by the amount of Love 
which it contains, and no words of our Master command 
a more ungrudging assent than His declaration that 
the standard by which men will be tried at the Pinal 
Judgement will be the standard of Love. “I was 
sick and ye visited me.” 

The place of Love in the Christian system can 
hardly be over-estimated. 

In  the realm of pure theology Love is the only 
light upon the supreme mystery of the Trinity. Were 
the doctrine of the Trinity not true, it would follow 
that before the Creation God had no one to  love but 
Himself, and therefore the Almighty were an infinite 
selfishness. After the Creation, God would only have 
a fhite world on which to lavish His care, and therefore 
His love would remain inadequate to His other 
perfections. But, because we believe the doctrine of 
the Trinity, we see that the Spirit of Love for ever 
proceeded from the Father to  the Son from all eternity 
in infinite measure. Thus does Love illuminate the 
profoundest mystery, “ God is Love.” 

It may also be maintained that Love is the funda- 
mental principle in Christian ethics, St. Augustine’s 
great phrase, “Love, and then do what you like,” 
contains the essence of morality as it has been taught 
by evangelical believers. St. Augustine founded upon 
St. Paul, who in his famous chapter to the Corinthians 
declared that love was the greatest thing in the world, 
showing successively that it was greater than five 
qualities which he enumerated-eloquence, wisdom, 
enthusiasm, liberality, and devotion. It is greater 
than all those things because it is the pre-requisite 

‘ 
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without which those things could not be. It is the 
driving power behind all virtue. A d  in this sense 
it may be described as fundamental. 

It must be maintained that in a rational nature 
no mere emotion, however important, can arrogate 
to itself the place of wisdom. Like every other 
passion of our nature, love must be limited by reason. 
What are the limits of Love ? 

Love to others must have regard to legitimate self- 
love. Our Lord bade a man love his neighbour as 
himself, and implicitly taught that a measure of self- 
love is right. St. Paul declared, “ H e  that loveth 
his wife, loveth himselfyYy thereby suggesting that one 
could properly thus love oneself. It is evident that 
if a man does not regard himself he can have no love 
worthy to be offered to another. The love which has 
not taken care that it is a gift worth giving and 
receiving has defeated its own end. The Cavalier 
poet was right in his famous line that the love of 
honour gives to the love of man or woman a value 
that it could not otherwise attain. To be good is 
often the best and most effective form of doing good. 
The development of a self-respecting personality is 
the finest gift one can offer to society ; and the man 
does most for the world who in a right sense makes 
the most of himself. For example, a divinity student 
who hopes to  be a useful minister sees beside him 
every day the horrors and sorrows of the slums. His 
benevolence tempts him to neglect his studies in order 
that he may spend himself in labours among those 
unhappy people. It is apparent that, in obeying the 
immediate call of Love, he is disobeying its ultimate 
and far more insistent call, He is maiming his useful- 
ness for life. In trying to weed another man’s vine- 

S 
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yard his own vineyard hath he not kept. A more 
extreme case, and less conkrovertible, is that of a 
woman who gives up her honour for the sala of Love. 
It is apparent in such a case that duty to self comes 
before the duty of self-sacrifice. Christian self-denial 
is not an immoral disregard of self. Personality is 
a sacred trust of which no love can warrant the 
surrender, We are moral ends and not merely means 
for others for their gratification-or even for their 
highest good. 

Another limitation upon love is imposed by what 
may be called special claims. A man has no right in 
his philanthropy to  give all his means t o  the support 
of wounded soldiers and their dependants while he 
has a wife and children to provide for. Love ought 
to  be world-wide; but it ought also to be guided 
by reasonable methods ; and it is manifest that one 
can do more good to those whose circumstances one 
knows, and who have been placed providentially 
within the province of one’s care, than one can do for 
one’s dusky and distant brother in Central Africa. 
The work of Foreign Missions is a prominent duty of , 
the Christian Church : it widens the imagination, and 
ministers to the sentiment of Catholicity, which is of 
the highest value in an intellectual relation to  our 
faith. Our Lord gave the evangelisation of the world 
as His last command. No Christian can be deaf to 
it or disobey it. And, though the injunction is 
usually a very unnecessary one, it is a moral truth 
of which we need not be ashamed that “charity 
begins at  home.” Such limitations naturally also 
warrant preferences for those nearest to us : they are 
legitimately also dearest. Our Lord Himself showed 
such preferences-for St. John, for the Bethany family, 

, 
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for the rich young ruler whose attractive appearance 
and manner won His heart at fist sight. Though we 
may not be able to distinguish types or kinds of love, 
it is a mere fact of life that we must acknowledge 
degrees in it. One’s father and mother, one’s intimate 
friends, are more to one than those of whom we have 
merely heard, and much more than the cowards and 
sneaks and criminals of whom we are told. , 

Love may shade from the warmest affection into 
a mere good-will : but it does not, on acco&t of such 
limitations, become less a Christian virtue ; and it 
may be maintained that a man increases in Christian 
virtue just in proportion as he is able to widen and 
enrich the sphere of his interest in, and his care for, the 
welfare of mankind. 

A further limitation of love is found in the 
effects which it has upon others. It must seek their 
highest good. Agreement cannot be found with Kant 
in his statement that the purpose of love is to seek 
the happiness of others. That is not genuine love 
which results in spoiling a child, in making favourites 
among scholars, in demoralising a community by in- 
discriminate charity. It has been the fault of Roman 
Catholic teaching that it has too often identified 
charity with almsgiving: though we are not ready 
to accept Paulsen’s more general statement that 
(‘ Christianity has fostered this kind of beneficence.,’ 
Almsgiving may be mere laziness, or sentimental 
luxury, the desire to  escape trouble, or even the 
extracted toll of fear. It has often been said that 
every sixpence given at one’s door to a beggar is 
wasted. But it is worse than wasted. It helps to 
demoralise still further the man who receives it ; it 
encourages a number of parasites of society; it dis- 
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honours work and gives to idle beggars a part of the 
sum-never large-that is in our power for the help 
of real distress. Without developing a harsh or 
censorious spirit, it is the duty of good citizens to 
enquire, so far as is possible, into every case that 
seeks help. Where personal enquiry is impossible, 
it is wise to use the agency of the Charity Organisation 
Society. When a case of real hardship is found, the 
fist care should be to respect the man's personality, 
to  put him on the way of helping himself rather than 
to  fling a dole to him, to remember that his whole 
life is before him and not merely a week's hunger from 
which it is comparatively easy to rescue him. Real 
philanthropy will always be limited by the dominat- 
ing desire to preserve self-respect and independence. 
When,' however, .it is manifest that the unfortunate 
person cannot help himself, Love will seek out the 
most appropriate and the kindliest methods for his 
permanent relief. 

A criticism upon our Lord's new commandment, 
" that ye love one another," has sometimes been made 
that such a virtue cannot be commanded, that it is 
a frame of mind which even Omnipotence cannot 
create by a mere fiat, for omnipotence is not omni- 
potent in regard to Love. Maurice expressed this in 
the following terms : " Brethren, Istell you plainly : 
I find far greater difficulty in this commandment than 
in all the rest of the discourse. . . . If it is a mere 
precept written in a book, it is the cruellest precept 
that ever was uttered. Men say so when they are 
honest. They say: Tell me t o  do anything but this. 
We will give, if it is necessary, ten thousand rivers of 
oil, the first-born of our body for the sin of our soul. 
But do not tell us to love. That we can do in obedience 
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to no statute, from dread of no punishment. Even 
so, if God demands that we should bring this offering 
to Him, or perish, we must perish.” These words of 
Maurice are more specious than true. They do not 
give sufficient account of the office of Will in fostering 
and developing emotion. A philanthropic disposi- 
tion can be created and trained. By doing acts of 
kindness we train a habit of kindness. By directing 
our minds voluntarily and of set purpose to the lov- 
able features of a man’s character, and by restraining 
voluntarily the temptation t o  be critica2 of his faults, 
we come in time to cherish sentiments of benevolence 
towards him. Nothing is more certain, as a matter 
of experience, than that‘the new commandment can 
be obeyed. 

Finally, it may be asked why the commandment to 
love the brethren is claimed by Christian Ethics as new 
with Christ ? In Leviticus xix. 18 the Israelites had 
been bidden to the same charity: “Thou shalt love 
thy neighbour as thyself.” The lawyer who tempted 
Christ recalled this ancient law of his race. If we 
were only dealing with words it might be admitted 
that the commandment was not new. But think of 
facts, and not of words merely. Did any Jew before 
the years that we mark by the words (( Anno Domini ’’ 
go travelling over Asia and Europe as St. Paul did, 
not for the keenness of acquiring knowledge, not for 
pleasure, or the lust of gain, but because he loved his 
Master and he loved the souls of men? The new 
element in the passion of Love was the Lord’s own 
inspiration and presence. St. Paul spoke of the length 
and breadth and depth and height of the Love of 
Christ-its length because it endured, not foiled by 
unworthiness, not soured by disappointment, for- 
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bearing t o  the end; its breadth because Samaritans 
(yes, and Scotsmen) came into its wide-embracing 
arms; its depth because it stooped to die; and its 
height because all the sanctities were around it and 
it touched no soul but t o  purify it and raise it up. 
There is no use in employbg old words to describe 
a Love that is to  be like that of Christ. Let the 
words be what they like, the essence of the law was 
new. 

When Gibbon set himself in his detached and 
critical way to discover the reasons for the marvellously 
rapid spread of Christianity over the Roman Empire 
in the ftrst centuries, he set down five causes which 
seemed t o  him sufficient. They were : 

1. The zeal of the early Christians. 
2. Their doctrine of immortality. 
3. The miraculous gifts of the apostolic age. 
4. The pure morality of the Christian community. 
5.  The unity and discipline of the primitive Church. 

themselves had the wit to see-“Behold how these 
Christians love one another.” It was Love that 
worked the wonders of the early age. It works wonders 
still. A distinguished journalist of our time but lately 
dead told of a minister with great pulpit gifts and a 
reputation for cleverness who yet was conspicuously 
unsuccessful in his profession ; and when the journalist 
asked the reason, it was given to  him in these words : 
“ He never loved his people and they knew it,” Many 
a professional man-doctor, politician, teacher-covet- 
ing the best gifts, training himself in the latest accom- 
plishment of his specialism, has failed in influence 
just for the same reason, the imprisoning effect of 
his very success in professional life, the atrophy of 

\ Gibbon omitted one thing which even pagan Romans 
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sensibility, the increasing incapacity for sympathy, 
for public spirit, for charity-an incapacity which 
makes some men of the highest endowments among 
the least serviceable, least loving, and least loved 
of a community. In contrast t o  all this there are 
great words that Henry Drummond once addressed to 
men who were going abroad as missionaries; they 
are just as applicable to men who are remaining 
at home. “You can take nothing greater to the 
heathen world than the impress and reflection of the 
Love of God upon your own character. This is the 
universal language. It will take you years to speak 
in Chinese or in the dialects of India. But, from the 
day you land, that language of Love, understood by 
all, will be pouring forth its unconscious eloquence. 
Take into your new sphere of labour, where you also 
mean to  lay down your life, that simple charm and 
your life-work must succeed. You can take nothing 
greater ; you can take nothing less. You niay take 
every accomplishment ; you may be braced for every 
sacrifice; but if you give your body to be burned 
and have not Love, it will profit you, and the cause of 
Christ, nothing.” 


