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ITS SCOPE AND PRESUPPOSITIONS. 

IN a well-known chapter of the (‘ Decline and Fall 
of the Roman Empire,”l Gibbon mentions the 
morality inculcated by Christianity and practised 
by its professors as one of the causes of its remark- 
able extension in the early days. The fact is un- 
doubted, though few would admit that his estimate 
of the morality of the primitive church is fair or 
adequate. The purity and unselfishness of the lives 
of the Christians were in striking contrast with the 
practices sanctioned by the prevailing paganism. 
The ceaseless efforts of the leaders of the church to 
guard the Christian society against the contamina- 
tion of heathen customs and traditions, bore testi- 
mony to the high standard of character and conduct 
which was set before those who confessed the Faith, 
and received by them as having the divine sanction 
of its Founder, The secular literature of the time 

lChap. XV. 
(3) 
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demonstrates the fact that Christianity began its 
eventful history in an age of moral destitution and 
retrogression. From the beginning, it assumed an 
uncompromising stand against the corruption and 
degeneracy which threatened the disintegration of 
society, In subsequent centuries it had a large part 
in establishing those ideas of justice and humanity 
which have influenced the course of medieval and 
modern civilization. There had indeed been many 
teachers qf Righteousness both in the West and in 
the East before the advent of Christ. Socrates had 
opposed the Sophists whose teaching as a whole 
tended to reduce the difference between right and 
wrong to a merely artificial and conventional dis- 
tinction. According to Protagoras, man in his 
individual capacity is " the measure of the Uni- 
verse," of what is true and false, of what is good and 
evil. If so, there could be for man no absolute 
goodness or justice in character and conduct. 
Socrates sought to  found morality on a deeper 
basis than that either of the private interest of the 
individual or of social custom and convention. 
When on trial for his life, he claimed that he spent 
his time in persuading his fellow-citizens to give 
their chief care to the perfection of their souls, as 
immeasurably more important than physical wel- 
fare or material affluence. He informed his judges 
that " nothing better can happen to a man than to 
converse daily about virtue," examining himself and 
others, seeing that '' an unexamined life is not worth 
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living. ” 3 The Grecian Schools, Platonic and Aris- 
totelian, Stoic and Epicurean, developing different 
aspects of the many-sided teaching of Socrates, had 
each its following among the educated in the West. 
Gautama in India had instructed those who sought 
enlightenment from him in the Noble Path of the 
Holy Ones. In the land which was the scene of 
Christ’s life and teaching, the Hebrew people had 
received from a succession of prophets a loftier 
conception of the Divine Righteousness than had 
elsewhere been attained. To them too had been 
imparted an unique moral education and discipline 
in the events of their national history. Yet withal at 
the time of Christ’s appearance a sense of the moral 
bankruptcy of the age oppressed its more earnest 
and thoughtful spirits. Christ came at what has 
been described as “ a  moral crisis for humanity.” 
As regards both the providential preparation for 
the Christian Faith, and in view of this conscious- 
ness of the moral failure of the past, He came ‘‘ in 
the fullness of the time.” In His Religion with its 
faith, in God and hope for man, many found rest 
from the unsatisfying disputations of the philosophic 
schools. While it offered to men’s minds its solution 
of the ultimate problems, it was associated with a 
type of life which approved itself to  their moral 
aspirations. It was at  once a Creed and a Life. 

These two aspects of Christianity cannot be 
divorced from each other. What man sincerely 

1 See ;‘The Apology,’’ 30 and 38. 
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believes regarding God, His character and will, must 
determine for him that which he holds to be right 
in human character and obligatory in conduct. 
While, however, the Christian Creed and the Christian 
Life imply each other, it is possible to direct our 
attention more particularly to Christianity in its 
practical aspect and requirements, The task of 
Christian Theology has been defined as the effort 
“ to  state and to defend as true the convictions 
which are distinctive of Christianity as an historical 
religion, and which give inspiration and character 
to the Christian life.”l The special province of 
Christian ethics is to  show what that life is in itself 
and in its manifold relations to  God and others. 
The sphere of Christian ethics is therefore not con- 
fined to an exposition of the actual words of Jesus, 
whom it accepts as the greatest of ethical teachers. 
To His language and example indeed continual re- 
course must be made in all questions of Christian 
virtue and rectitude. Yet a distinction may be 
drawn between the actual instruction imparted by 
the living teacher and the latent wealth of meaning 
in it, which time alone could unfold. A study of the 
Ethics of Jesus may confine itself to an exposition of 
the principles of moral truth which He announced in 
His teaching and illustrated in the incidents occurring 
in His ministiy, and which He exemplified in the cir- 
cumstances of His life. The Ethics of Christianity, 
based upon those permanent and universal principles, 

1 W. Adams Brown, 

\ 

Christian Theology in Outline,” 
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embraces- the implications contained in- them, and 
the inferences and deductions from them, in which 
His mind and will are interpreted so as to bear upon 
the moral problems, personal and social, which arise 
in new forms from age to age. 

The province of Ethics, whether secular or religious, 
is character and conduct. It inquires into the signi- 
ficance of such familar terms as the Good, the Right, 
Virtue, Duty. The subject of primary interest and 
importance in every ethical system is the account it 
gives of man's highest Good, his supreme End and 
aim, that which enlists his desires and endeavours 
as the realisation of all that is best in life for him. 
It is that to which all other purposes and aims ought 
to be made subsidiary, that in which man finds his 
true life, that in whose attainment he fulfils his 
destiny. When that Szcmmzcm Borlz.uan of human 
existence is known, it furnishes the criterion of what 
to man is good and right, of virtue and duty. It 
supplies the test of the relative worth of all particular 
aims and motives, of all those principles of conduct 
and habits of action, which make his character what 
it is, If it can be shown that there is such an End, 
such an Ideal, whose intrinsic worth outweighs in 
value all other objects of possible choice, it must be 
his chief interest and duty to seek that End and 
ensue it, Aristotle has defined the distinction be- 
tween ends which are proximate and relative, and 
that which is thus ultimate and supreme. He says, 
'' If in what we do there be some end which we wish 
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on its own account, choosing all others as a means 
to this, but do not choose everything for the sake of 
something else (for so we should go on to infinity, 
and desire would be left void and objectless)-this 
evidently will be the Good, or the Best of all things. 
And surely from a practical point of view it much 
concerns us to know the Good; for then, like 
archers shooting at  a definite mark, we shall be 
more likely to attain it.”l St. Paul had such an 
end in view when he said, ‘’ This one thing I do ” ; 
forgetting the things which are behind, he pressed 
toward the mark, making its attainment his supreme 
purpose and end.* In the light of that end, 
when accepted as his chief Good and Ideal, man 
sees what he is, and what he ought to be, and the 
meaning and significance of his experience as a 
moral agent is disclosed. The question whether life 
is worth living is answered by the knowledge of 
what that is which is worth living for. As the 
Science of the chief Good, the Ethical End, with its 
self-evident claim upon man’s desire and will, ethics 
endeavours to explain the reason and meaning of our 
moral judgements as to what is right and wrong, 
by establishing the standard by which all moral 
values are to be estimated. Its contention is, that 
men live aright and fulfil the purpose of their being 
in so far as their character and conduct are in ac- 
cordance with the moral Ideal which it is its part 
to indicate. Thus as a normative science it deals 

1 Nio. Eth.,” I. 2. ‘Phil. 111. 8, 9, 10, and 13. 
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with human character and life, not merely as they 
are, but as they ought to be. It takes for granted 
that it is the duty and vocation of man to realise 
in himself, in his actions and in his social environ- 
ment, that which ought to  be. 

The answers given to the question as to that in 
which the End, or supreme Value in life consists, 
have been various, according to the prepossessions 
and attitude to life of the individual inquirer. The 
ideals of life entertained by men at different periods, 
in different social conditions, at  different stages of 
moral culture, have differed much from each other. 
The Buddhist with his pessimistic ideas of the world, 
views the highest good in a different light from the 
Mohammedan with his theistic fatalism. For the 
one it is extinction of desire ; for the other, it is 
attained through submission to the will of God. 
In our western civilization, the prevailing aims in 
life are remote from the Grecian ideal of ;In existence 
spent in philosophical leisure and the contemplation 
" of things noble and divine," the life which, Aris- 
totle says, " alone is desired solely for its own sake, 
seeing that it yields no result beyond the,contempla- 
tion," while practical activities, which have as their 
object material progress or the acquiring of wealth, 
ending in what results from them, and therefore 
is beyond themselves, are on that account classed 
as inferior.1 The systems of the ethical teachers 
of ancient and modern times may thus be classified 

1 "Nic. Eth.," Bk. X, 7. 
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according to their theories of the ethical End. 
There is the end as presented in the Schools of 
Rational Idealism, or as defined in various forms of 
Hedonism, or as set forth in the Ethics of Evolution. 
Christianity has its distinctive manner of contem- 
plating man’s chief end and highest Good. It is the 
claim of Christian Ethics to set forth the true goal 
of humanlife, affording a true interpretation of man’s 
moral experience, and presenting in its totality the 
highest type of human worth, the completely de- 
veloped human character. .Its moral Ideal is that 
in which is attained the full realisation of man‘s 
true self. If this claim can be substantiated, it 
follows that the Ethics of Christianity surpasses other 
systems and theories of the Good in character and 
conduct, as that which is true and complete surpasses 
that which is partial, tentative, and provisional. 

When St. Paul came to Athens and daily carried 
on his work of Christian propagandism in the Agora, 
“ certain philosophers of the Epicureans and of the 
Staics encountered him.” It was a meeting of the 
representatives of three different forms of belief, 
and of the exponents of three diverse theories of the 
morallife. The two chief philosophies of life then cur- 
rent were here brought into contact with the system 
which was destined to exert a wider and deeper influ- 
ence than either of them upon the course of moral 
thought and practice in the future. It might indeed 
be said that in the ethics of these three systems are 
found the germs of all subsequent ethical thought. 
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Man, said the Epicurean, is mainly a sentient being, 
As sensation, the capacity to feel, was in his view 
the pi-imal element in the human constitution, the 
experience of pleasure which is the highest good of a 
sentient being, must be the chief aim of man and 
constitute the end for him. Here, as always, ethical 
theory is based upon a certain view of the essential 
nature of man, and ultimately upon a certain belief 
regarding the Universe. Epicurus (d. 270 B.c.) , accept- 
ing the Materialism of Democritus, acknowledged no 
spiritual principle in man. Matter associated with 
sensation accounted according to him for human life 
and experience. For such a being as man therefore 
‘‘ pleasure is the beginning and the end of the blessed 
life.” In the well-known Epistle of Epicurus to 
Menaxeus, which is a summary of his ethical philo- 
sophy: he says, “ exercise thyself in the things which 
bring happiness; for verily while it is with thee, 
thou wilt have everything, and when it is absent, 
thou wilt do everything if so thou mayst obtain it.” 
The feeling of pleasure is held to be the good which 
for man is “ first- and cognate with his nature,’’ 
the object of all his desires and hopes, the end of 
all his actions. The pleasure which is thus viewed 
as the end of man’s existence is his own pleasure. 
Even friendship, though productive of the social 
virtues of kindness, gentleness, consideration, doing 
good to another, seems to be valued as a means of 

1 See Wallace, 11 Epicureanism,” pp, 126 ff. 
e + d b V  lTP6TOY K d  UVYyfVCKdV.  
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assuring one’s own satisfaction; yet at the same 
time it was held that in a perfect friendship, love 
of the friend was as strong as love of se1f.l The 
pleasure, however, which according to  Epicurus is 
the object and end of life is not merely the feeling 
of the moment, but a life of happiness on the whole. 
“ Wherefore prudence, or practical judgment on 
such matters, is a more precious thing even than 
philosophy : from it grow all the other virtues, for it 
teaches that we cannot lead a life of pleasure which 
is not also a life of prudence, honour, and justice; 
nor lead a life of prudence, honour, and justice, 
which is not also a life of pleasure.” John Wesley’s 
estimate of prudence was different, when he said 
that there could be no fitter subject for a Christian 
man’s prayers than to be delivered from what the 
world calls “prudence” ! The part of reason, 
according to the view of Epicurus is to be the 
minister of, and guide to pleasure. The refinement 
of his idea of pleasure is, however, evident in his 
preference of the pleasures of the mind to those of 
the senses, and in his representing the best condition 
of man as not tumultuary enjoyment, but a state of 
body and mind, in which there is freedom from 
trouble and pain,e a state of health and serenity. 
Man has a positive and disturbing need of pleasure 
only when the consciousness of its absence brings him 
pain. He is wisest who can forego without complaint 
the pleasure which is harmful or out of his reach. 

’ Zellcr, I (  Stoics,” etc., p. 467. e cirapatla xal dnovla. 
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While not denying the existence of the Gods, 
Epicurus considers that he greatly promotes man’s 
happiness by disproving the possibility of their 
interference with human affairs, as being, according 
to his view, inconsistent with the peacefulness and 
blessedness of their life. One of the benefits which 
he professes to confer upon his followers is their 
emancipation from all superstitious terrors, and 
from all expectation of either rewards or penalties 
in a future life. In this theory of life and its 
chief end, there is no reference to any sanction 
proceeding from a higher sphere, no outlook beyond 
the present life and its interests, upon a realm of 
absolute truth and righteousness. It derives its 
principles and sanctions from that of which man 
is immediately conscious in a sensuous experience 
of pleasure and pain. 

It is chatacteristic of many ethical systems that 
they seek for the Moral Ideal and for the reasons why 
men should aim at it within the limits of the nature 
and experience of man as he is. This is the case with 
the Hedonism of Epicurus and his followers in ancient 
and modern times. The end of Pleasure is given in 
man’s own constitution. His supreme object and 
duty in life are to experience it in as great measure 
as fortune will permit. When fortune is against him, 
it is for him so to limit his desires to those things 
which are attainable, that in spite of circumstances 
he will still have pleasure, or at least untroubled 
tranquillity. Such a theory of duty and the Good, 
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has no cognisance of the transcendent and absolute 
Righteousness which constitutes for man that which 
is good or evil, and by which his character and actions 
are approved or condemned. It does not seek the 
source and prerogative of morality in a higher and 
superhuman sphere. That conduct is good which 
can justify itself as productive of the greatest and 
most enduring pleasure possible for the individual 
in the circumstances which fate has assigned to him. 

Very different were the ethical doctrines of the 
Stoics, whom St. Paul also encountered. So far 
from holding pleasure to be the chief good, they 
denied that it is a good for man, Pleasure in their 
view is the end of the lower animals, but as merely 
irrational it can be no true end to man, whose essen- 
tial distinction is reason, not feeling. It may be 
true that pleasure results from the life of virtue, but 
it is only a consequence, and constitutes no part 
of the end of reasonable action. It is ,something 
extraneous, having no moral value. All emotion 
or passion is alien to reason and therefore to man’s 
true nature. It is an abnormal state, a perverted 
condition of the will, in which man is precipitated 
into conduct contrary to the reason in him and in 
all things. It is to be wholly eradicated: in order 
that reason in him may always coincide with the 
Universal reason which constitutes the order of the 
world. That is right which is in accordance with 
the all-pervasive law or nature of things. The 

* k i 8 s r a ,  
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wisdom and duty of man consist in the complet,e 
assimilation of his reason and life to  that pure 
and passionless reason and will of God, The 
objects that attract man as sensuous are often the 
cause of his setting himself in opposition to the 
universal law of his being. At best they are “in- 
different.” If pleasure is no good, pain is no evil. 
The wise man is raised above both the one and the 
other, as participating in the Universal reason which 
appoints all things for the best in a world which in its 
totality is perfect. The wise man alone is good. He 
is elevated above selfish aims and a patriotism 
whose interests are narrow and exclusive. He 
is a citizen of the world. The benevolence t o  all 
fellow-creatures implied in the cosmopolitanism of 
the Stoic is the outcome of his rational judgment 
as to bis relation to all men alike. From all 
emotions, the wise man, as subject to reason alone, 
is free; for when an emotion is thus controlled 
and wholly mastered by reason, it ceases to be 
aii emotion.1 He is without vanity, because the 
praise or ignominy imputed to him by the opinion 
of others is nothing to him. He is above experi- 
encing the emotional disturbance either of anger or 
of admiration. He eschews the sympathetic pity, 
in which there is suffering with those in distress, 
for those bodily pains and distresses which others 
commiserate are not evils in the eyes of one to 
whom there is no good save the life of virtue in 

*Zeller, “The Stoics,” etc., p. 237. 

’ 
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conformity with the divine Law of the Universe? 
In the writings of Seneca occur many sentiments 
more nearly akin to Christianity than are attributed 
to the earlier Stoics, Such utterances led some of 
the Christian Fathers to claim him as at one with 
themselves (“ our Seneca ”) .% Especially in its later 
representatives Stoicism approaches much more 
closely to the Christian standard than the system 
which made pleasure the end of human desire and 
action. In its view of virtue as the highest good, 
in its universal benevolence, in its abolition of 
all national and social barriers between man and 
man, in its exaltation of duty above all personal 
inclinations, in its contempt of outward possessions 
compared with the inward riches of the mind and 
character, it gave currency to truths and precepts 
that attracted to it the sympathies of the Early 
Church. But the God of Stoicism, the World-Soul, 
is not a Being above, and apart from the world. 
He is merged in the world, the cause of all that 
happens, in whose perfection even evil has a place. 
The Stoics, in spite of their tendency to an ethical 
Idealism, were materialists, believing in nothing 
save what is corporeal. God is the active rational 
and orderly principle in the One substance ; matter 
is its passive and mutable element.8 There is a 

See Zeller, ‘( Stoics, Epicureans, and Sceptics,” Chap. X. 
Uebenveg, 

* St. Jerome (see Lightfoot, (‘ Philippians,” p. 270). 
Hist. of Phil.,” Vol. I., p. 185 et seq. 

“ Nempe universa ex materia et ox deo constant,” Seneca, 
” Ep.,” LXV. 
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wide difference between such a system and that 
which believes in a Supreme and all-wise Deity 
who orders all things aright because His nature is 
righteousness and love. 

In seeking to determine what is man’s end and 
highest good, secular or scientific ethics bases its 
conclusions on its theory of man’s nature. Where 
man’s nature is held to be primarily that of a sentient 
being, the ethics tend to be Hedonistic, with pleasur- 
able feeling as the summum bolzum. Where reason 
is held to constitute the essential prerogative of that 
nature, the ethical doctrine takes some form of 
Idealism. An ethical system may thus confine 
itself to the actual facts of man’s nature and experi- 
ence, without seeking for the origin or sanction of 
morality in any higher source? The sphere of 
science is in the description and explanation of 
the region of man’s phenomenal experience, whose 
unvarying order and laws it is its aim to discover. 
Secular Ethics as a branch of science limits itself to  
what is thus given in human nature, and from that 
endeavours to infer man’s duty and the ethical end 
of his existence, Herbert Spencer imposes such a 
limitation upon man’s ethical outlpok when he says 
(“ Data,” p. 46) that “ No school can avoid taking 
for the ultimate ’moral aim a desirable state of 
feeling, called by whatever name,-gratification, 

‘Leslie Stephen in “The Science d Ethics,” pp. 7, 446 
et seq,, explicitly makes this restriction, 

2 
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enjoyment, happiness. ” His evolutionary ethics 
traces the stages of man’s moral progress towards 
that condition of perfect adjustment of the individual 
to the social environment in which in his view true 
well-being consists. But he does so without reference 
to either intelligence or morality in the unknown, 
inscrutable Force behind the age-long’ process, 
which for the Agnostic takes the place of God. 
The ethics which is associated with a religious faith 
in the spiritual, transcendent and divine, on the 
other hand, connects its conceptions of the Good and 
the Right for man with an underlying belief as to the 
character of the Object or objects of man’s worship. 
Even if man believes in divinities of an inferior moral 
type, he must consider that for him it is the good and 
safe course to act so as to please them, Their will 
or their caprice is to him the norm of the conduct 
which it is proper for him to follow, It is a fun- 
damental tenet of Christianity that righteoysness, 
moral perfection is of the very essence of the Ulti- 
mate Reality or God. The Ri&t, the Good is for it 
that which is in accordance with the character and 
will of God, the Source of all order, both physical and 
moral, in the Universe. The ultimate end of man, 
his Highest Good, must therefore be his assimilation 
in nature and disposition to the Righteousness of 
God, and to the Divine character as set forth in 
Christianity. Christian Ethics does not construct 
its Ideal out of the facts of human nature as it 
is, but finds it in the life and words of Christ, 
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who in His person and actions is received as 
the moral image and representation of the di.ctine 
Righteousness. The distinction therefore between 
a purely scientific theory of man's ethical life and 
the Ethics of Christianity is that the former derives 
its ideas of morality from the data of man's actual . 
experience as interpreted by his reason, while the 
latter seeks to learn and interpret the Good as Christ 
has made it known in His person, His life, and His 
teaching. 

It follows that there is a wide difference between 
Christ and other ethical teachers as regards their 
place and authority in the systems with which their 
names are associated. The followers of other moral 
guides have admired the genius and insight of those 
masters whom they reverenced as their instructors 
in the knowledge of the Good. The Opinions of 
Zeno and Cleanthes were quoted with deference by 
the Stoics. The Epicureans exhibited in a still 
greater degree '' the single mind, the single opinion." 
Philodanius declared that to write against the tenets 
of Epicurus, Metrodorus, and Hermachus was " not 
far short of deserving the punishment of a par- 
ricide," All the schools, however, were prompt to  
distinguish between the teacher and the teaching, 
between the Master and the System. So, too, in 
the case of the Religious Founders, Confucius re- 
peatedly disclaims any special excellence in him- 
self, other than the diligence of his search after 
moral truth, "The sage and the man of perfect 

CHRISTIAN ETHICS 
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virtue,-how dare I rank myself with them? ” 
“If there is any virtue I have not practised; if 
there is any righteous course of action I have known 
and not been able to pursue; if there is any fault 
I have not been able to correct,--these things are 
the cause of my sorrow.” In the “Book of the 
Great Decease,” h a n d a  tries to obtain from 
Buddha, when his end drew near, his directions as 
regards the Order, But Buddha declines : The 
Tathagata thinks not, Xnanda, that he should lead 
the Brotherhood, or that the Brotherhood is depen- 
dent upon ‘him. . . . Therefore, 0 Xnanda, be ye 
lamps unto yourselves, be a refuge to yourselves. 
Hold fast the Truth as a lamp, hold fast as a refuge 
to the Truth.” The Hebrew prophets were the 
moral teachers of their nation, They demanded, 
without compromise obedience to  the word spoken 
by them. But they reverenced their message be- 
cause it was the word of Jehovah that came to 
them and through them. “ Thus saith the Lord.” 
While the Word had plenary authority as the declara- 
tion of God’s will, the speakers confessed their 
personal fallibility and faultiness, ‘‘ I am a man of 
unclean lips, and I dwell in the midst of a people 
of unclean lips” (Is. vi. 5) .  While they are the 
instruments of the divine utterance, they do not 
claim exemption from the evils against which it 
denounces the divine displeasure. “We are all as 
an unclean thing, and our righteousness are as 
filthy rags ; and we all do fade as a leaf” (Is. lxiv. 6). 
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Those Hebrew pioneers of ethical truth and Gentile 
Founders of ethical systems believed themselves 
to have eludicated the moral facts of life and to 
have explained in what virtue consists. They did 
not conceive the value of the truth they uttered 
to be affected by imperfections and inconsistdncies 
in themselves. It is with no such qualifications 
that in the ethics of Christianity Christ, its Founder, 
is held to stand in an unique relation to the mind and 
will of God, the Supremely righteous One. He does 
not, indeed, state moral principles in the form of 
arbitrary commands. He speaks to the consciences 
of His hearers, appealing to “ the light that is in 
them.” Yet “ He taught as one having authority, 
and not as the scribes,” He further assumes the 
position of one who not only announced in words a 
new ideal of life, but who was Himself the embodi- 
ment of that ideal. He was conscious of no diver- 
gence from it in His own life. “ Come unto Me, 
learn of Me.” “ I  always do the things that are 
pleasing to Him.” “ I am the Way and the Truth 
and the Life.” For Christian ethics the life of its 
Founder is in character, in motive and in will 
morally at one with the divine and absolute Right- 
eousness. John Stuart Milli referring to this moral 
authority which has been so widely accorded to 
Christ, describes Him as one “who left on the 
memory of those who witnessed his life and conver- 
sation, such an impression of his moral grandeur, that 
eighteen subsequent centuries have done homage to  
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him as the Almighty in person.” Ethical Christ- 
ianity receives Christ as the Moral Ideal of character 
in the full extent in which it could be realised in a 
human life at the time and in the circumstances in 
which Christ lived. In this sense it holds that, as 
Cyprian says, “ Christ is given to us as our exemplar 
of life,” But because of those conditions and limita- 
tions, the ‘‘ Imitation of Christ ” does not consist 
in the attempt to reproduce that life as it was lived 
literally and locally. It is the enlightened effort 
to apprehend the principles which He taught, to 
apply them in the infinitely diverse circumstances 
and conditions which arise in human experience, 
and to act in such a manner as is in accordance with 
the mind of Christ. “ I am more and more convinced 
that the essence of Christianity and of righteousness 
and of all goodness is in this, in following Christ, 
in thinking, feeling, and acting (within our human 
limits) as He would have done.” 2 The Good life is 
that which bears the likeness of the life of Christ, 
who is the image of the invisible God (Col. i. 15; 
z Cor. iv. 4 ; Heb. i. $,-that which in some recog- 
nisable degree “is as He was in the world.” “If 
Christ be in you . . . the spirit is life because of 
righteousness.” “ If any man is in Christ, there is 
a new creation.” However much more these state- 
ments may involve, they at least imply that the 
self to be realised by man as his end and good is 

* J. S. Mill, “On Liberty.” 
Dr. John Brown to Ruskin, 6‘ Letters,” p. 261. 
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the self whose character and motives and will are 
identified with Christ. 

When we speak of the Ethics of Buddhism or of 
Islam, we mean that these forms of belief are asso- 
ciated with types of life in keeping with, and resulting 
from, their fundamental principles. If we compare 
the Ethics of Buddhism with Christian morality, 
we detect several apparent similarities between 
them. Universal love is inculcated in both. Kind- 
ness towards all, pity for the suffering, humility, 
are virtues of high excellence in both. To abstain 
from all sin, to abhor impure thoughts and acts, 
to injure none, to speak evil of none, to abjure 
covetousness and sensuality, to render good for 
evil, to be forgiving,-all this is common to the 
Light of Asia and the Gospel of Galilee, But a 
little consideration reveals the difference of motive 
and of significance in the moral qualities specified. 
The fundamental tenet of Buddhism is the utter 
and incurable misery of life. Its highest good is 
to effect one’s own deliverance from the fate of 
rebirth by which when a man’s sentient self is 
dissolved in death, his previous character, his 
actions, speech, and thoughts result in a new life 
inheriting for good or for evil his karma, which does 
not die? It is man’s desire, his clinging to life, 
which perpetuates the unending chain of existence 
in these successive lives. The extinction of desire, 

IT. W. Rhys Davids, “Buddhism,” p. 101 et seq,, 
1‘ Karma.” Oldenberg, Buddhism,” p. 242 et se$ 

’ 
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of all that attaches man to life is to be sought 
above all else ; for only thus can he put a final end 
to the chain of misery. The virtues of Buddhism 
are so many means of detachment from life. The 
virtues of Christianity are the means by which life 
is exalted and realised in its fullness. The “ uni- 
versal love ” of Buddhism is different in its quality 
from that “ love which is the fulfilling of the Law.” 
The suppression of self in Buddhism is not the 
expression of a pure unselfishness which seeks to  
serve others and yields to the claims of others, 
“ but rather the effort to withdraw oneself, for what 
are ultimately selfish reasons, from all connection 
with the world of existence around  US,"^ This 
dependence of the ethical spirit and practice on the 
fundamental beliefs as to the nature of things and 
as to man and his life, is equally evident in other 
systems of morality which have coherence and con- 
sistency. In a pre-eminent degree this vital con- 
nection subsists between the Religion of Christ and 
the Ethic that is distinctively Christian. 

It is true, indeed, that many of the elements of 
the Christian morality were known and practised 
in the ages before Christ. It is possible to find not 
a few of Christ’s sayings anticipated by previous 
teachers, Christ did not undervalue the intuitions 
of the conscience of man, where that conscience 
had attained to enlightenment and insight. The 

H. R, Mackintosh, Originality of the Christian Mess- 
age,” p. 168. 
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Science of the Good had been enriched by the con- 
tributions of many seekers after truth, and illustrated 
in the lives of those who wrought righteousness 
in many lands. Many modern ethical writers who 
do not base their plan of moral life on religious 
faith, would doubtless claim that their views of the 
Good Life are not inconsistent with the teaching 
of the New Testament. Mill says, I f  In the golden 
rule af Jesus of Nazareth, we read the complete 
spirit of the ethics of utility.”l Yet in virtue of 
the honour Christ gives to moral qualities which 
elsewhere have been held in less repute, in the com- 
bination and proportion in which the qualities He 
requires exist in the character which receives His 
approbation, in the motives which He commends, 
and in the evils which call down His special con- 
demnation, He was the Founder of a morality which 
in its distinctiveness and originality justly bears 
His name, and belongs to  His Religion. As that 
religion stands by itself among the faiths of the world, 
so do its practical issues in character and conduct 
result in what is characterised as the Christian life. 
All  the beliefs which compose the Christian creed 
have an ethical bearing on, and significance for, the 
life of man, his character and conduct. They deter- 
mine the special Christian meaning which is attached 
to such ethical conceptions as the Good, the Right, 
moral law, and obligation, The Christian Moral 
Ideal, as set forth in the character and teaching of 

i 

1 1 1  Utilitarianism,” p. 24. 
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the Founder of Christianity has been illustrated in 
the principles and conduct of those who have been 
inspired by His Spirit and example. Its ethical 
import is learned from the Books of the New Testa- 
ment, which record the sayings and life of Christ, 
and the impression He made upon the minds and 
characters of His disciples. Whatever views may 
be entertained as to the authorship of these books 
or as to the literal accuracy of their reports of the 
words and acts of Christ, it is not disputed that they 
contain the Christian tradition, and express the 
ethical convictions and attitude of those living in 
the earliest age of the Faith. The same great 
Christian tradition has had its exponents in subse- 
quent times. There have been an unfolding and a 
progressive apprehension through the centuries of 
the contents and implications of the ethics of 
Christianity. Much may be learned of its import 
from the influence it has exerted on men’s ethical 
beliefs, and from the practical effects of it, wherever 
it has, in a sincere and enlightened manner, been 
received and practised. It reveals its quality in 
the manner in which it h.as affected personal be- 
haviour and social relations. It is embodied in 
a greater or less degree in Christian insitutions, in 
Christian legislation, in those elements in our civiliza- 
tion which have been affected by its spirit. All 
know in a general way what is meant when we speak 
of a Christian character, a Christian motive, or a 
Christian act ; and a study of Christian morality in 



CHRISTIAN ETlIICS 27 

its source, in its principles, and in its subsequent 
manifestations and applications, enables us to use 
these expressions with the insight and discrimination 
derived from an adequate appreciation of the ideal 
of Truth and Beauty and Goodness which Christianity 
has brought into the world. 

The Ethics of Christianity which has had a place 
of unique importance in the moral history of man- 
kind, is a subject of vital concern at the present 
time of unsettlement and confusion, when the 
tendency is prevalent in many quarters to abandon 
the traditional ethical standards, and to organise 
human life and conduct on an altere4 basis. A 
changed attitude is extensively manifest towards 
beliefs, both theoretical and moral, which once were 
questioned by very few and tacitly taken for granted 
by most. Eucken has impressively remarked l that 
whereas morality was once regarded as “ a  tower 
of strength in the midst of the doubts and conflicts 

. of life,” as ‘’ a matter of unquestionable certainty,” 
it now “ has been drawn into the wave of disintegra- 
tion which is passing over men’s minds. Formerly 
the scientific definition and accurate conception of 
morality were matters of contention ; but now it is 
the fundamental idea of morality that is questioned.’’ 
When Edmund Burke said that “vice loses half 
its sinfulness when it loses all its grossness,” the 
sentiment was generally repudiated as singularly 
improper. In our tirnc? to many the enormity and 

1 Present Day Ethics ” (Eng. Tram,), p. 61, 1913, 



28 THE IDEALISM OF CHRISTIAN ETHICS 

anomaly of vice or sin have ceased to be subjects 
of profound concern. This down-grade movement 
which had been visibly proceeding during the latter 
half of the last century, has been accelerated by the 
European War. Beliefs and principles held sacred 
in former times have been subjected to the strain 
and dislocation it has occasioned, Their validity 
and sufficiency are assailed by a criticism often 
embittered by the disillusionments of recent years. 
Men have witnessed the too obvious failure of tradi- 
tional institutions, the inability of the resources 
of a nominally Christian civilization to prevent 
calamities whose possibility had been foreseen, but 
whose actual occurrence was not seriously con- 
templated by most people. Things had gone far 
enough in the direction of a revolt against the 
cherished convictions of the past even before the 
end of the century, when Friedrich Nietzsche 
(d. 1900) found a following on the Continent pre- 
pared to applaud such utterances as these : “ Our 
old morality belongs to Comedy.” “There is an 
old delusion called good and evil.” The old Tables 
inscribed with the Commandments ‘ Thou shalt 
not steal,’ ‘Thou shalt do no murder,’ must be 
broken in pieces. “Your love of your neighbour 
is only a bad form of your love of yourself; rather 
do as I counsel you, flee from your neighbour and 
keep love at the farthest distance,” The traditional 
morality is the invention of the weak, who have 
tried to get the better of their oppressors by making 

\ 



CHRISTIAN ETHICS 29 

goodness and virtue consist I in submissiveness, good 
faith, self-control, in those qualities th6y are them- 
selves compelled to exhibit, The value set on these 
“ virtues ” by Christianity, brands it as a form of 
‘‘ slave-morality,” according to Nietzsche. His ideal 
is not the life of self-sacrifice for the sake of others, 
but that of the Superman who “ lives dangerously,” 
of dominating will-power and superb physical and 
mental energy, self-assertive and unsparing in the 
pursuit of far-reaching ends. Of such is the higher 
race which is destined to inherit the earth ; while the 
meek must minister t o  its dominance, in submission 
to the right which might confers. It is thus that 
Nietzsche inverts morality, and places himself “ on 
the further side of good and evil.” 

While the Ethics of Christianity could not have 
been evolved, and indeed cannot be fully appreciated, 
apart from the Religion of which it is the practical 
outcome, its study does not require to be prefaced 
by an elaborate statement of the tenets of the Chris- 
tian Faith, as a preliminary to a review of it. The 
ethical. teaching of its Founder, which includes a 
large part of His recorded sayings, was not delivered 
by Him in any logical order ; nor was it associated 
by Him with any formulated theological system. 
Still less does Christian Ethics base itself on any 
merely sectarian form of belief, There is an essential 
and catholic Christianity which lies behind its out- 
ward divisions, and is deeper than all sects and 
parties. Belonging to the essence of Christianity 
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are its belief in God, its View of the nature of man, 
its distinctive sense of sin in human life, and its 
conviction of the reality and far-reaching moral 
significance of the operation of the Divine Spirit in 
human experience. Such beliefs are essential to, and 
characteristic of, the Christian Faith, and they are the 
fundamental presuppositions of the Christian Ethic. 

(I) It is based on the Christian belief in, God. 
The character and will of God constitute the ultimate 
standard to which character and conduct in man 
are referred, because in God is the perfect realisa- 
tion of the Ideal Righteousness. Kant says: “ The 
principle of morality is a law for all rational beings 
which have a will.” But unlike man, “ the Supreme 
Intelligence is incapable of any maxim which is not 
also an objective law,” and accordingly the holiness 
of God, while it does not place Him above moral law, 
renders it impossible that He should violate His own 
nature by volitions inconsistent therewith. He is 
above the often painful moral constraint which, for 
a finite and imperfect being such as man, is involved 
in the terms dzlty and obligatiolz. In other words, 
goodness is not good because God wills it to be so : 
God wills it, because perfect goodness is the sum of 
all the moral attributes of His being, In earlier 
times, morality and duty for man were held to  be 
arbitrarily dictated by the declared will and com- 
mandment of God. Whatever He was believed to 

(‘ Critique of Prac. Reason ” (Watson, ( 1  Phil. of Kant,” 
PP. 269-70). 
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have enjoined, was held to  be morally justified, 
whether His utterance were the Ten Commandments, 
or the command to slaughter the Amalekites, both 
man and woman, infant and suclding ; whether the 
order were that man should love his neighbour, or 
that Abraham should sacrifice his son, The right- 
eousness of the command was believed to be deter-. 
mined by the authority’of Himxvho imposed it. The 
Old Testament contains the record of an increasing 
knowledge of the character of God ; and in depend- 
ence upon this deepening insight in Israel’s concep- 
tion of its God, there was an increasingly enlightened 
apprehension of the nature of that righteousness 
which God required in man. This simultaneous 
advance reached its culmination in Christianity, 
for which Judaism was both the religious and the 
ethical preparation. Christ taught that God is no 
tribal or national Deity, but the Father in Heaven 
whose righteousness and love are perfect. “ Neither 
in this mountain nor in Jerusalem shall ye worship 
the Father ”-“ God is Spirit.” ‘‘ Ye shall be per- 
fect as your Father in heaven is perfect.” The signi- 
ficance for morality of such an ethical Theism is 
apparent.1 In the polytheism of Greece as in that 
of India to-day, men could find a precedent in some 
of their deities for the grossest vices, which thus 
obtained a divine sanction in their eyes, equally 
with the virtues supposed to characterise other 
members of their pantheon. Aphrodite was as 

Knight, 6 ‘  The Christian Ethic,” p. 23. 
I 
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divine as Athena, Siva as Vishnu. The God of 
Christian Faith commands the absolute reverence of 
man, as wholly righteous and perfect in goodness 
and in truth. 
(2) The Fatherhood of God implies that man’s 

nature is spiritual and akin to God ; in all members 
of the human race there are the same moral nature 
and similar ethical potentialities. The belief in 
man’s filial relation to the divine Father in heaven 
is fundamental in the ethical teaching of Christ. 
The essential affinity of the divine and the human 
natures underlies the Christian belief in the Incarna- 
tion. Because of this aflinity God can enter into 
man, and assume a personality, which is at  once 
human and divine. The moral attributes of the 
Deity could be manifested in a human form in Christ. 
Many even of those who underestimate the import- 
ance of the doctrine of the Duality of the Natures in 
one Person as defined in the Ecumenical Creeds, be- 
lieve that in Christ man’s nature became the abode 
of the Divine Life. The moral purpose and goal of 
Christianity in regard to  man’s life are its uplifting 
and ethical transfiguration in virtue of its par- 
ticipation through Christ in the divine nature and 
charact er .1 

(3) In the Christian view of man’s moral condition 
and Task, Sin has a place and significance such as 
no other ethical system attributes to it, No other 
scheme of morality sets the fact of human sin in 

l2 Peter I, 4. 
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the light in which in Christianity it is defined and 
condemned. Very decisively did the Founder of 
Christianity discriminate between moral Transgres- 
sion and ceremonial neglect or irregularity. This 
distinction was not made in the primitive tribal forms 
of morality, in which it was believed that the dis- 
pleasure and vengeance of the Deity would be as 
surely incurred by ritual oversight or innovation, as 
by treachery or high-handed wrongdoing. Even in 
some forms of Judaism the distinction tended to 
disappear. It is characteristic of Christ’s attitude 
to the Law that He insisted on this difference in the 
most emphatic way. ‘’ Go ye and learn what this 
meaneth, I will have mercy and not sacrifice” 
(Matt. ix. 13). Like the great Prophets of the 
Old Testament He relegated ritual ordinances to a 
position of minor importance. He allowed to such 
usages a relative value, when performed in a pious 
spirit. “ These things ye should have done, and 
not left the other undone.” When there was any 
opposition between the ethical and the ceremonial, 
the latter must always give place to the former. 
It was thus that he dealt with those formal restric- 
tions With ,which tradition had surrounded the 
keeping of the Sabbath. He based the observance 
of the Fourth Commandment on the ethical prin- 
ciple that “the Sabbath was made for man, not 
man for the Sabbath.” He denounces those forms 
of casuistry by which moral obligations were evaded 
on the pretext of obedience to the letter of the law 

3 
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or the tradition. He scorns the pious fraud by which 
the Fifth Commandment to honour parents was cir- 
cumvented by the subterfuge of designating what 
might have been given for their support as Corban, 
dedicated to God.1 Part of Christ’s controversy 
with the Religion of His time was that, though 
professedly zealous for the divine command, it made 
it of no effect through its blindness to the true nature 
of good and evil. It was scrupulous about tithes 
of mint and anise and cumin, but careless of the 
weightier matters of justice and mercy and faith- 
fulness. He separates by a great interval what is 
temporary, national and traditional, from what is 
permanent, ethical and universal. 

In the teaching of Christ a similar emphasis is 
laid upon sin as an inward condition of the soul. 
It is not merely an aberration in the outward con- 
duct. He denounced the blind followers of tradition 
and the letter of the Law, because their righteousness 
was external and often hypocritical. He likened 
them ‘‘ to white-washed sepulchres which outwardly 
appear beautiful, but ipwardly are full of putridity 
and uncleanness.” Sin is inherent in the wrong 
desire which never issues in action, in the wrong 
motive though it be not carried out in deeds. Its 
extension to such inward states of thought and feeling 
marks an ethical attitude which does not exist in 
the lower and tribal stages of moral development. 
There is in them no sense of a demand for moral 
rectitude “ in the inward parts ” (Ps. li. e), for the 

1NarI.c vii, I I ,  

, 
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clean heart and the right spirit within. Neither 
the tribe nor the tribal deity takes cognisance of 
what is within the heart. In the ethics of Utili- 
tarianism the ultimate test of both motives and 
conduct is their tendency to cause pleasure or pain. 
Bentham asserts that “ there is no such thing as 
any sort of motive that is in itself a bad one*” He 
says that the pleasure consequent upon an action 
is ‘‘ while it lasts, and before any bad consequences 
arrive, as good as any other that is not more in- 
tense.”l Even Mill implies that a good character, 
apart from its inherent dignity whose worth he 
would recognise, is to be valued because it is a kind of 
guarantee that one’s life and conduct will be benefi: 
cent in their results. On these grounds there does not 
seem to be any reason why a character that is selfish 
or sensua1 or dishonest should be pronounced bad, 
save in so far as such a character tends to reveal. 
itself in action, and to become a centre of confusion 
and unhappiness in its social environment. Kant 
on the contrary asserts that “ a man’s will is good, 
not because the consequences which flow from it 
are good, nor because it is capable of attaining the 
end which it seeks, but it is good in itself, because it 
wills the good.” It is like a jewel shining by its 
own light and of absolute value, even though 
through adverse circumstances, and “ by the nig- 
gardly provision of a step-motherly nature,” it should 
achieve nothing,-a view diametrically opposed to 

* ‘‘ Princ. of Morals and Legis.,” Chap. X., p. 12. 
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that of the consistent Hedonist as to what is good 
and what is evil in man’s volitions. In Evolutional 
theories of Ethics man’s moral backwardness and 
failures, however much to  be regretted, can only be 
regarded as the symptoms of his imperfect develop- 
ment and adjustment as a social animal. They 
result inevitably from the insurgence in him of the 
propensities inherited from his pre-human ancestors. 
They are atavisms whose source is in a savage past. 
They are the evidence that his rational and social 
principles have not yet acquired sufficient power to 
curb those basilar and self-seeking instincts which 
are opposed to them. This, as has been said, is to 
explain away sin as “ good in the making.” 

Psychologists have recently given much attention 
to abnormal phases of the mental life, to the de- 
rangements of the moral self, and have inquired as 
to the methods by which they may be rectified. 
They have much to say regarding the mischief and 
unhappiness commonly caused by (‘ repressed morbid 
complexes ” in the subconscious mind. It is shown 
how instincts innocent in themselves are liable to 
disastrous perversions issuing in deplorable disorders 
of conduct. A distinction is drawn between a patho- 
logical condition of the character necessarily issuing 
in abnormal conduct, and the state of those who are 
responsible for their actions : between moral disease 
and sin. It maintains that there is a wide Fora1 
difference between the Meptomaniac and the man 
who deliberately lives by theft. In the one case the 
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natural instinct of acquisition may be so morbidly 
developed that its victim is positively unable to  
resist the impulse to appropiate what is not his. 
In the other, though tempted, the man could ab- 
stain if he chose. The New Psychology deals with 
these and other aspects of the inner life in a manner 
that sheds light upon the nature of sin. It can show 
how different classes of those whose outward trans- 
gression is the same, should be respectively treated, 
-whether as subjects of a pathological derangement 
who desire to be cured, or as criminals who have 
made evil their good. Does not Christ Himself 
make this discrimination in the compassion with 
which He received certain offenders who came 
before Him 1 “They that are whole need not a 
physician, but they that are sick.” The New 
Psychology views much which has been called sin 
in the character as a morbid condition, calling for 
pity rather than penalty. Yet it would give the name 
of sin to actions which result from determinate 
choice of wbat is wrong. Even in the victims of 
moral disease, it admits that the deranged condi- 
tion in many cases has originally been voluntarily 
induced. When a man is responsible for his evil 
habits and character, they are as truly sinful as 
the actions which are both. their cause and their 
consequence.1 

Sin, according to the Christian view, is present in 
that character or intention or action in which the 

1 See Hadfield, ‘ 1  Psychology and Morals,” pp. 44, 51. 
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self sets itself in opposition to the will of God which 
is the norm of absolute righteousness. It is a want 
of both inward and outward conformity, due to an 
abuse of man’s freedom. It is revealed in a selfish- 
ness and self-will which both in spirit and in practical 
issue are destructive of the true relation between 
God and man, and between man and man. The seat 
of sin is in the will itself. I t  is not ignorance, 
according to Socrates’ theory that virtue is know- 
ledge. Man may “ know and approve the better, 
yet follow the worse.” It is not mere folly or un- 
reason, as in the Stoic doctrine that virtue consists 
in the wisdom of discerning, and living in harmony 
with, the universal reason which regulates the world. 
By St. Paul, sin is represented as the deliberate re- 
jection of what man knows regarding God and the 
Good.1 ‘‘ Even as they refised to have God in their 
knowledge, God gave them up to a reprobate mind.” 
Men are taught the “ ordinance of God ” by their nat- 
ural conscience. Those who have no written Law 
have the law “ in their hearts, their conscience bear- 
ing witness therewith.” When the will dissociates 
itself from what is known to be the will of the Su- 
premely Righteous Being, it subjects itself by its own 
act to the power of motives and impulses which are 
the occasion of sins of conduct. Through the force 
of habit it acquires an increasing facility in what is 
wrong. The fact that every member of the race 
makes the wrong choice implies a derangement,greater 

Romans I. and 11. 
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or less, of the inner life, which is universal. This uni- 
versality, however, does not prove the necessity of sin, 
which would involve the denial of moral freedom. 
Yet Paul’s profound analysis in Romans vii. asserts 
a dominating power of sin in human life, which, 
however it originated, interferes with, and limits, 
man’s Freedom. Experience testifies to the impeding 
effect of the sin which closely besets man (Heb. xii. I). 
While moral freedom is a fact of consciousness, na 
less does consciousness witness t o  the moral thraldom 
of the sin which has become habitual ; ‘‘ so now it 
is no more I that do it, but sin which dwelleth in 
me ” (Rom. vii. 17). Man’s sinful state is thus 
shown to be an abnormal condition to be traced to 
an alien control within him, to which, in his own 
past or that of the race, he has surrendered himself. 
As it has no necessary affinity with his nature, the 
latter can be rectified, and emancipated from that 
domination, None of the essential elements of that 
nature is sinful in itself, Each has its place and 
function in the constitution of his moral personality. 
His sinfulness lies in their disorganised condition, 
arising from the undue strength of some, from 
their want of order, subordination and proportion. 
Augustine says, “All nature in so far as it is 
nature is good; in so far as it is corrupted, it is 
evil.” 1 

St. Paul, the truth of whose account of sin in man’s 
nature is not dependent on a literal acceptation of 

1 Quoted in “The Spirit,” ed. B, S. Streeter, p. 177. 
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the narrative of the Fall in Genesis, points to such 
a misuse of freedom as results in an impairing of the 
freedom which has been abused (Rom. vii. 19-24.). 
Through man’s transgression of the imperative of 
the Right (the Commandment), sin enters. The 
knowledge and approval of the Good may remain 
with him, but they become increasingly ineffectual 
as ethical motives in opposition to the constraint of 
the law of sin which his lower and sensuous nature 
obeys, if it be not overruled by “the law of his 
mind.” He has brought himself into this captivity. 
It is this vice-like grasp of evil on man’s nature 
which-constitutes the moral tragedy of human life. 
It is recognised in the facts of human history as well 
as in the reflections on human life in literature, in 
drama, and in fiction. But in no system of ethical 
thought are its reality, its implicatiops and its 
consequences so fully taken account of as in the 
Christian interpretation of minJs moral experience. 
(4) The Ethics of Christianity assigns to Divine 

Grace a function of paramount importance in the 
moral life of man. As it recognises in sin an unique 
and mysterious potency tending to the destruction of 
his character and the subversion of righteousness, so 
it attributes an indispensable part in man’s moral res- 
titution and in the rectifying of his moral disorder, 
to a countervailing agency, whose scope is the pro- 
gressive restoration and reorganisation of the individ- 
ual character, arid the moral elevation of the race. 
In its ethical system, the fact of Grace is the counter- 
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part of the fact of Sin. The state Qf the inner life 
as affected by sin, is abnormal, contrary to man’s 
true nature. But the elements of the character 
can be restored to their true ’harmony and econ- 
omy by the Divine Power acting within it. The 
moral Hopefulness of Christianity is inspired by the 
belief in the ability of this Power to overcome all 
obstacles and to manifest a might in the spiritual 
sphere similar to that of creative omnipotence in 
the world of nature. It entertains a firm faith in 
a moral renovation and attainment which apart from 
such a reliance would be unwarranted.. The attitude 
of Christ towards the morally “down and out ” 
revealed an optimism which never despairs. The 
Friend of publicans and sinners did not belittle 
their faults, but believed that through the agency of 
the divine power a future of righteousness might be 
theirs. Since God cared for them all, humanity 
even as it was in them was not beyond redemption. 
St. Paul expresses this moral optimism of Christian- 
ity when he,says, “ Where sin abounded, grace did 
much more abound ” (Rom. v. 20). For the opera- 
tion of this divine power making for righteousness 
there are claimed an efficacy and extent which are 
limited only by the capacity of man’s nature to 
respond to its incentives. Its source is not within 
but from above man’s individuality. Eucken says 
regarding what he calls the autonomy of the spiritual 
life that it “can only develop where a movement 
reaches man from the Universe, embraces him and 
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determines his future course.” 1 Christianity more 
explicitly traces the source of this movement to the 
gracious will of God. How God can secure the 
eventual prevalence of good over evil without des- 
tkoying the liberty of individuals is a problem for 
metaphysical or theological inquiry. Christian Ethics 
abides by the conviction that man’s moral experience 
in its totality proves the reality of this constraining 
agency. It holds that facts of capital importance 
in that experience are left out of account by the 
ethics of Naturalism, when it attempts to explain 
the moral life and its attainments from beneath, 
without reference to a higher environment, and to 
a besetting Presence acting in man’s life from a 
transcendental and spiritual sphere. The Ethics of 
Christianity postulates both human freedom and 
divine grace as facts equally verified by the moral 
consciousness of man, however they may in thought 
be reconciled with one another. Divine Grace, both 
in its restraints and constraints, does no violence 
to his moral nature, but acts in him in accordance 
with his reason, freedom, and responsibility. It 
makes use of the means and methods by which his 
character and conduct are ordinarily influenced. 
It employs the intellectual, emotional, and conative 
elements of his nature in accomplishing its results. 
Sin in man’s will causes the diwrganisation and 
disintegration of his nature, Grace whose source 
is above, acting within the rational and ethical 
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Present Day Ethics,” p. 48 (Williams & Norgate). 
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personality, enhances and invigorates that in it 
which ought normally to be prevalent. The work of 
grace is the reorganisation of the inner life,’the recon- 
struction of the true self-the Christ-self in man, 
‘ I  The image of God.” It evokes latent possibilities 
in his nature which apart from it would remain in 
abeyance. It assists the development of capacities 
of Good which without it would not have matured. 
It has been compared with the subtle influence 
exerted by an inspiring teacher upon the minds of 
those under his tuition, and with the moral impulse 
imparted by fellowship with a person of strong and 
elevated character. One, long since departed, was 
recognised by all who knew him as a person of 
an unusally benevolent disposition, while of quite 
ordinary capacity otherwise. He had in his younger 
days come under the spell of the personality of Dr. 
Thomas Chalmers, and been associated with him in 
his philanthropic projects. Half a century after his 
leader’s death, he used to recall that, when in his 
company, he always had the consciousness, as he said, 
of being r r  much better and more clever ” than at 
other times. Such an experience, which is by no 
means singular, is analogous to that enlargement of 
life, that enhancement of moral power, caused in 
human nature by the operation of “ Grace,” to  which 
Christianity attributes an indispensable function 
which is ignored in purely secular theories. If one 
human personality can influence another in the direc- 
tion of righteousness, so as to be instrumental in 
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effecting a radical and beneficent change in the trend 
of its destiny, much more, it may be argued, can such 
a result be effected by the action of the Divine in a 
human being. So vivid has been this sense of the 
transforming agency of a Higher Power in the ex- 
perience of many, that it has impressed itself on 
their consciousness as the true cause of all that is 
best in their life. This conviction is expressed in 
St. Paul's words, " By the Grace of God I am what 
I am"; and also in St. Augustine's devout question, 
" Quid habemus quod non accepimus ? "-" What 
have we that we have not received? " 1  

l Art. " Grace " by Prof. H. R. Macintosh (" Encyclo. of 
Rel. and Ethics ") ; Art. " The Psychology of Grace," by 
C. W. Emmet ( I '  The Spirit," ed. E. H. Streeter). 


