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THE CHRISTIAN ETHICAL END. 

THE ethical aim which Christianity sets before 
man is the assimilation of his life and character to 
the divine. “Ye shall be perfect, as your Father 
which is in heaven is perfect,” It represents this 
perfect Righteousness as having been manifested 
in the life of Jesus Christ. Christianity teaches that 
man was made ‘‘ in the image of God.” Man fulfils 
his moral destiny and attains the end of his being 
in proportion as that moral likeness is reproduced in 
him, So far as he realises in his life the righteous- 
ness of God in Christ, he realises his true self. This 
is for man that wholeness and fullness of being, 
than which there can be for him as an individual no 
higher or greater Good. It has been remarked that 
wholeness or completeness is the object to which 
every form of life tends by an inevitable impulse as 
its End. Even a physical organism when injured 
or diseased tends to rectify and complete itself 
by repairing the injury or by expelling the disease. 
It is thus that wholeness or health is the end of the 
life of the body, wholeness or holiness is the end of 

(47) 
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the 'soul? The ideal state for all life is that in which 
it realises a condition of inward harmony and com- 
pleteness according to its nature and kind. The 
chief and absolute Good for man as God's offspring 
is the life in which he realises himself in God, the 
perfectly Good.* 

For man as an individual the ethical End is thus 
a personal good, In seeking it, his ultimate object 
is not an external acquisition. What he aims at is 
to be the person in whose'life this full and complete 
good is accomplished. This personal interest in- 
deed enters into all conduct in which men have 
in view some object to them desirable. They 
pursue it, even though it be some external and 
material thing, because its attainment appears to  
them to be the means of the enrichment and en- 
largement of their life in some way, because its 
acquisition would effect such a change for them 
as to cause them to be in the state in which 
they desire t9 be. The chief or highest good for 
us is that in which we thus conceive that we 
most fully become the self we seek above all to 
be. The main theme of ethical inquiry is as to this 
Chief End or ultimate Good. Its interest and import- 
ance centre in the answers it gives to the question 
as to the end, the sumwn bonum, of man as a moral 
person, in what it has t o  say kegarding the Highest 
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' 
1 See Hadfield, " Psychology and Morals," p. 61, 
*See note, p. 79 below. 
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Good for him, and therefore regarding the character 
of the self which it is his moral vocation and task to 
realise. Christianity proposes a distinctive type of 
life as its Ideal. It says that so far as he aims at  that, 
he becomes what he ought to be, his true self, its at- 
tainment being the full  stature of his ethical person- 
ality. This is, in the words of St. Paul, “ the high 
calling of God in Christ Jesus” (Phil. iii. 14). Under 
the conditions of man’s life in this world, it is the 
progress and approximation towards this end which 
immediately concern those who thus “seek the things 
which are above.” The moral vocation of each is to 
increase his original endowment to the largest mea- 
sure of hi$ capacity. It was this growth and progress 
that were commended in those who received the five 
talents and the two talents. The man with the one 
talent was condemned, because he set before him- 
self no larger attainment, and achieved no increment 
in that with which he had originally been gifted. 
Christianity contemplates for the individual a 
I‘ growing up in all things into Christ,’’ in whom its 
ethical Ideal is realised, 

Now this process of becoming what man ought to 
be, this realisation of his true and complete self, 
implies a Community in which the latent possibili- 
ties of his moral personality are unfolded. Man is, 
by the conditions of his life, a member of society, 
with social instincts and capacities, and with a 
nature which cannot be developed and come to it- 
seJf save in a life of fellowship and of manifold 

4 
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relations with his fellow-creatures. An individual 
conceived of as living to himself alone, as a unit 
isolated from others, does not live the life of man. 
To discuss either the intellectual or moral state of 
such a being is not to deal with human nature as 
it exists or could exist, but to conceive of it in an 
abstract manner and under purely imaginary con- 
ditions, From the dawn of hyxan existence, human 
beings have been members of the social spheres of 
the family and of the tribe. They have not lived 
self-contained and self-sufficient lives, in a state of 
atomic independence of each other. They individ- 
ually grow into their.rationa1 and moral personality 
through association with their kind, While each 
has his own life to live, his own destiny to accomplish, 
the sphere of his life and actions is in the society of 
which he is by nature a member, with its common 
interests and aims. “ Through society is personality 
actualised . . . . Society is the condition of the 
development of a personality ” (T. H, Green, 
‘‘ Proleg. to Ethics,” pp. zoo, Z O I ) . ~  Through the 
common life of the social fellowship pervading all 
its members, there is in them a similarity amid their 
individual diversity. Each finds his own good in 
the good of the whole. He participates in the 

“ A being who like man is a little higher than the ani- 
mals, a little lower than the angels, can only realise his own 
life in so far as he realises the life of the society of which 
he is a member.”-J. H. Muirhead, I’ Elements of Ethics,” 
p. 172. 
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benefits of whatever strengthens and enriches the 
life of all. The common spirit, beliefs, purposes of 
the social environment enter into the individuals, 
and from their iiifluence they cannot exclude them- 
selves. The inclusive End, the highest Good of all, 
embraces the highest Good of each. 

There is thus a profound ethical significance in 
St. Paul’s comparison of the Christian fellowship, con- 
sisting of all who are constituted one society by their 
common relation to Christ, with the connection and 
mutual dependence of the members of the body. 
He anticipates the tendency in our time to view the 
bond between the individual and society as an or- 
ganic relationship. St. Paul, speaking of the Chris- 
tian brotherhood, says, “Even as we have many 
members in one body, and all members have not 
the same function, so we who are many are one body 
in Christ, and severally members one of another” 
(Rom. xii. 4,s). “ The eye cannot say to the hand, 
1 have no need of thee ; or again, the head cannot 
say to the feet, I have no need of you,” “And 
whether one member suffers, all the members suffer 
with it, or one member is honoured, all the members 
rejoice with it ” (I Cor, xii. 21, 26). Each separate 
life is united in an organic manner with the life of 
the whole. The Christian ethical End i s  one, being 
the supreme good of all and of each, But corre- 
sponding to the personal and the social sides of human 

’ life, the Christian End is to be viewed in a two-fold 
aspect, according as it has special reference (a) to  
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the personal character of the individual, or (b) to 
the social life of the community of which he is a 
member. 

The supreme good of the individzlal soul is its 
realisation of its true self in that right state of the 
inner life, that fullness of life, of which Christ spoke 
when He said, I‘ I am come that men might have 
life, and have it abmdantly ” (John x. 10). ‘‘ Life ” 
in the sense here implied is the end to be sought by 
each, as that which it was the purpose of Christ’s 
coming to enable him to attain. To the social or 
collective aspect of the Chief Good Christ referred 
when ,He said, “Seek ye first the Kingdom of God 
and His righteousness ” (Matt. vi. 33), as that com- 
mon end to the realisation of which the aspiration 
and efforts of all are to tend. As a kingdom or realm, 
it is collective and inclusive. But when to the 
Kingdom as the object of earnest quest, He adds 
“ His righteousness,” we may view the latter term 
as expressive both af the righteousness of the King- 
dom as a whole, and of the personal righteousness of 
each of its members, as having that “life” which 
Hexame that they might possess. The character 
of the individGal life which is in accordance with 
the Christian Ethical Ideal is that which possesses 
Righteousness in this large and inward sense. The 
Kingdom of God, as the sphere in which this Right- 
eousness is increasingly realised, is the end in its 
social and iflclusive aspect, numbering in its citizen- 
ship all those individuals who seek God’s Righteous- 
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ness, and embracing in its comprehensive unity all 
the true values of life. 

THE ETHICAL END IN ITS INDIVIDUAL ASPECT. 

For the individual with his own personal destiny 
to fulfil, the End is Righteousness in Christ’s sense 
of the word, the ‘‘ life ” of inward integrity of the 
heart, of the rightly ordered soul. The ethical aim 
for each is to have his life in. such accord with 
the life of Christ, that in its inward constitu- 
tion and elements it is formed and oriented after 
the type of the divine Ideal in Him. It is the 
supreme end and Good of man to be that self, to 
have that inner “life,” which realises in him and 
for him the purpose of his perfectly righteous 
Creator. “ Life ” is the gift of God, the Fountain 
of Life ; the Highest Good for man is “ life ” at 
its highest and in its fullness,-“ that he may have 
it abundantly.” Thus “ righteousness ” and “ life ” 
imply each other. God‘s Righteousness is the type 
and norm of that ‘‘ life ” which is “ life indeed.” 

Matthew Arnold exaggerates the contrast between 
the Righteousness of the Old Testament and Christ’s 
conception of Righteousness when he asserts, without 
qualification, that “ while the Old Testament says : 
Attend to conduct : the New Testament says : Attend 
to the feelings and dispositions whence conduct proceeds ” 
(p, 68). A tendency did indeed manifest itself in Juda- 

1 ‘‘ Lit. and Dogma,” Chaps. 111. and VII. 
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ism to lay undue emphasis upon a legal and forensic 
Righteousness. Christ condemned in the Righteous- 
ness of the Pharisees this bent towards formalism 
and towards the substitution of an outward honour 
accorded to the Law for an inward conformity of 
heart and mind with its spirit. On the other 
hand, in the Wisdom Literature, and in the writings 
of the Prophets and Psalmists, there is found an 
increasing perception that Righteousness consisted, 
not in a rigid and mechanical adherence to the 
letter of the Law, but in rightness of heart and 
purpose, in a rectitude which was of the “life.” 
They looked forward to  a time when the law should 
be written on the heart, when the people should 
be “ all righteous.” The Wisdom which imparts 
instruction in Righteousness, gives the promise, 
“ Whoso findeth me, findeth ‘ life.’ ” (Prov. viii. 35). 
“ In the way of righteousness is ‘life,’ and in the 
pathway thereof there is no death ” (Prov. xii. 28). 
“ Keep wisdom and discretion, so shall they be 
‘ life ’ to thy soul ” (Prov. iii. 21). “ He is in the 
way of ‘ life ’ that regardeth correction ” (Prov. x. 
17). The righteous man keeps the divine ordinances 
of righteousness, “which if a man do, he shall live 
through them ” (Lev. xviii. 5). The sphere of this 
Righteousness is deeper than the outward and visible 
side of man’s life, and penetrates to the character 
and moral condition of the heart. “ The sacrifices 
of the Lord are a broken spirit; a broken and 
a contrite heart he will not despise.” The righteous 
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man has not only ” clean hands ” but “ a pure 
heart ”; has not only “spoken truth,” but “has 
not lifted up his soul unto vanity.” The righteous 
are ‘‘ the upright in heart.” They invoke the inward 
scrutiny of the Righteous Judge “ to search them 
and know their hear$, and to try them and know 
their thoughts.” When they have erred from that 
state of uprightness, the blessedness of the righteous 
is restored to those “whose transgression is forgiven, 
whose sin is covered, unto whom the Judge im- 
puteth not iniquity, and is whose sfiirit there is no 
gzcile.” Thus even in the former age Righteousness 
came to be understood not merely as a scheme of 
conduct, but as rightness in the seat of life. It is 
truth in the inward parts, having its dwelling in the 
hidden part, in the heart (Ps. li. 6). 

Now, as Matthew Arnold justly reiterates, it is 
this inwardness of righteousness which is the great 
concern of Christ-“He put things in such a way 
that His hearer was led to take each rule or fact of 
conduct by its inward side, its effect on the heart 
and character.” “Jesus made his followers first 
look within and examine themselves; he made 
them feel that they had a best and real self as 
opposed to their ordinary and apparent one, and 
that their happiness depended on saving this best 
self from being overborne.” 1 Christ emphasises 
even more than those before Him this inwardness 
of righteousness. He approved the response of the 

1 “Lit. and Dogma,” pp. 66, 67. 
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scribe to the question as to the first commandment 
of all. “ To love God with all the heart and with all 
the understanding and with all the soul and to love 
his neighbour as himself, is more than all whole b u p t  
offerings and sacrifices.” He said to the man who 
evinced his appreciation of such a condition of 
thought and motive and desire, ‘‘ Thou art not far 
from the Kingdom of God” (Mark xii. 33). It is 
not the cleanness of the outside of the cup and of 
the platter that is of first and supreme importance 
in His eyes. The prime requisite is to  have “ the 
inside clean, that so the outside may become clean 
also.” The emphasis is laid on the state of the char- 
acter and disposition, on the direction of motive 
and desire, on the right ordering of the inner life of 
the soul. Christianity unveils in its full significance 
this inward and vital Rectitude from which as from 
a living fountain If all holy desires, all good purposes, 
and all just works proceed.:’ Thus in the Ethics of 
Christianity there is the consummation to which 
the moral and spiritual development through its 
patriarchal, and prophetic, and legal stages led the 
way. The morality of Christ, revealing the true 
meaning and import of the process of the moral 
education of previous ages, perfects and completes 
that conception of Righteousness which was “ the 
great object of Israel’s concern,” the chief end and 
Good of man. Sidgwick 1 defines this ” inwardness ” 
of Righteousness, which he asserts to  be a distinctive 

“ Hist. of Ethics,” p. 114. 
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feature of the Christian morality, as “an inwardness 
not merely negative, tending to the repression of vic- 
ious desires as well as vicious acts, but also involving 
a positive rectitude of the inner state of the soul.” 

Nor was this deeper view of Righteousness as a 
quality of the inner life of the soul confined to the 
loftier spirits of the Hebrew race. Socrates, as 
interpreted by Plato, had already with true ethical 
insight discerned and asserted it. The ‘’ Republic ” 
of Plato, which professes to represent the teaching 
of Socrates on this subject, contains a profound in- 
quiry into the nature of Justice, or Righteousness.1 
In seeking to define it, the Dialogue shows that 
“instead of dealing with a man’s outward per- 
formance of his work, it has really to  do with 
that inward performance of it *hich truly con- 
cerns the man himself - so that the righteous 
man will not permit the several principles within 
him to do any work but their own, nor alIow the 
distinct activities of his soul to  interfere with each 
other, but will really set his house (i.e. his self, 
his inner life) in order.” Thus Plato finds the es- 
sence of righteousness in “ the internal order, 
harmony and health of the soul.“ The just man 
is he who ‘‘ really sets his house (i.e. his inner self) 
in order, and having gained the mastery over him- 
self will regulate his own character. . . . He will 
believe and profess that the just and honourable 
course is that which preserves and assists in creating 
the aforesaid habit of mind , . . while on the other 

1 hraroduq. 
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hand he will hold that an unjust action is one which 
tends to destroy this habit.” 1 

Christianity then completes and fulfils the truth 
as regards the inwardness of Righteousness for which 
the ethical thought of Judaism and of Greece had 
prepared the ’way. That truth has received its 
supreme statement and exposition in the Sermon 
on the Mount, the great compendium of the funda- 
mental principles of the Christian Righteousness 
which is the (( life ” of the members of the Kingdom 
of God. Neither there nor elsewhere does Christ 
set forth His Righteousness in the form of a code or 
digest of the Laws of the Kingdom. The Discourse 
announces the princigles which inform the (‘ life ” 
which is in affinity with the Kingdom of God, and 
which features His Righteousness. The inwardness 
of Righteousness, the infinite value of “ the life,” 
of the soul beyond that of all material things, the 
giving of the first place to first things in the life 
whose orientation is Godward, the vital importance 
of disposition and motive, the universal love and 
beneficence which are extende,d even to the ungrate- 
ful and the injurious, all those elements which to- 
gether form the Christian Ideal of life and conduct, 
are there reviewed. It is the purpose of the Sermon, 
not to  formulate ordinances and enactments, but 
to  delineate the type of character of those who be- 
long to the Kingdom, and the kind of (( life ’’ whiah 
qualifies for it. 

” Rep.,” Bk. IV., 443. 
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What then does this Summary of Christ’s ethical 
teaching show to be the personal qualifications for 
the Kingdom, and by what manner of inward spirit 
are its citizens characterised 7 They are the “ poor 
in spirit ” those who, conscious of their want of the 
only perfect and highest good, are set upon obtaining 
it. Others are not sensible of its surpassing value, 
and are unaware of their poverty and incompleteness 
without it. A sense of want is the necessary COXI- 

dition of attainment; it is indeed the first step 
towards the realisation of this Supreme G0od.l It 
prove: them to be in sympathy with it. Theirs is 
not the state of the self-centred and self-satisfied; 
theirs is the disposition of the meek, the merciful, 
the pure in heart, the sincere, the peace-lovers and 
peace-makers, those seeking the End. When it is 
said, “ Blessed are they that hunger and thirst after 
righteousness, for they shall be filled,” it is meant 
that they shall have realised in them this “life” of 
inner righteousness, It does not mean that they 
shall at once become complete in its possession, but 
that they shall progress towards the realisation of 
that true life of righteousness, which consists in the 
assimilation of their characters to God, whose nature 
is perfectly righteous ; theirs is the righteousness of 
the prophets and holy servants of God, in whose 
reward they will share. 

Cf. Seneca, “Epistles,” VI. “Et hoc ipsum argumenturn 
est in melius translati animi, quod vitia sua quae adhuc 
ignorabat, videt.” 
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Those who have made this inward and essential 
good their end are the preserving “salt of the earth,” 
keeping the world of human society from moral 
decay and dissolution, Hence their responsibility 
to the world. The light that is in them will shine 
out from them, and it is their part to let it do so, 
that men may be won for the Kingdom of God by 
seeing their good works which are the evidence of 
its presence in them. The subject in which it resides 
is their secret soul, the inner life, which is being 
rectified in character and disposition ; the outward 
effects of it are visible to all, advertisements of its 
priceless worth. 

Christ spoke these words in the hearing of those 
belonging to a race which prided itself on the belief 
that a form of correct conduct toward God and man 
had been divinely imparted to it, “ the form of know- 
ledge and of the truth ’’ given in the Hebrew Law. 
He therefore explains the relation of that vital right- 
eousness, which is the great concern for Him and His 
followers, to that traditional code of legal and ethical 
ordinances. Nothing that was permanent .and uni- 
versal in the latter was abrogated in the new order 
instituted by Him, while the Righteousness which 
He taught conipleted and superseded the old, pro- 
visional system. The Scribes and Pharisees who 
opposed Him claimed to know the law and to be 
scrupulous in its literal observance, Christ asserted 
that there was a great deficiency in their interpre- 
tation of what true Rectitude meant. The short- 
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coming lay in the outward and casuistic character 
of the uprightness at which they aimed and in which 
many of them rested. There results an inevitable 
antagonism between their literalism and externalism 
and that inner and essential rightness of soul which 
He required. The representatives of the latter were 
liable to misconstruction and persecution ‘‘ for 
righteousness’ sake ” in His sense of the word, on 
the part of those whose stand was on the lower and 
traditional level. In suffering this hostility, they 
participated in the lot of the great prophets, whose ill- 
treakment was due to their being in advance of their 
age, and to their loyalty to a loftier conception of 
righteousness than that to which the people of their 
time aspired. Christ at once deepens the import 
of fnoral obligation and extends its scope, as com- 
pared with the requirements of the Jewish Law. 
His righteousness consists not merely in the apparent 
consistency of man’s acts with the letter of the Law, 
but in the right inward condition of the agent as 
viewed in the light of the divine Ideal. He con- 
demns not merely the deed of murder, but the dis- 
position of anger and hatred in which it has its origin. 
As the state of mind conducing to the evil act is 
particularly singled out for condemnation, those 
devoted to righteousness .are specially warned to  
avoid being the occasion of such a frame of mind 
in others.1 If one engaged in the sacred observances 
of religion, such as offering his gift before God‘s 
altar, remembers that he has given his brother 

Matt. v. 23-26. 
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cause of offence, it is incumbent upon him to inter- 
rupt even that devotional act and be reconciled to 
his brother, lest he suffer ail antipathy to ripen into 
evil acts, It is his part to remove the root of enmity 
within another soul, Having the same regard to the 
inward state, Christ says that the sin of impurity is 
incurred in the heart, and righteousness is violated, 
even before any outward breach of the Seventh 
Commandment is committed. “ Such sayings as 
this,” it has been said, “ gave a new extension to the 
conception of morals.” That extension and deepen- 
ing are characteristic of the Ethics of Christianity. 
In the prohibition of solemn oaths in ordinary con- 
versation, while their profanity is reproved, there is 
also the insistence upon the necessity of an inward 
sincerity and truthfulness of character for which the 
“ yea, yea ” is a sufficient assertion, and the nay, 
nay” needs no expletives. The old law of retaliation 
is abrogated altogether (the lex talioltis), as implying 
a state of mind towards another, even though he has 
acted injuriously, which is wholly inconsistent with 
an inner rectitude of the heart as regards others. 
Hatred and enmity have no place in the rightly 
ordered life; rather than that by their admission 
they should destroy that just harmony of the soul 
with its divine Ideal, in which true righteousness 
consists, there must be a readiness to submit to  
indignities and to suffer injuries without reprisal. 
When it is remembered to what a great extent 
primitive justice consisted in the studied and 
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calculated avenging of injuries, considered as a 
bounden duty of the injured and those connected 
with him, the Christian prohibition of revenge is 
to be credited with having introduced a marked 
departure from the principles and practice of a 
large part of the human race. This also is true 
of the precept to love enemies, to be disposed to  Id0 
them good. It is to follow the pattern of the abso- 
lute righteousness in God who sends His rain upon 
the just and the unjust, and makes his sun to rise 
on the evil and the good. While His antipathy to sin 
is absolute, His forbearance with sinners expresses 
itself in the unmerited benefits He confers upon 
them. In man, as in God, a right inward disposition 
as reflecting the eternal truth and fitness of things, 
can never find expression towards others in hatred, 
but always in an attitude of love and benevolence. 
The character and method of God Himself are the 
ultimate standard of a perfect righteousness ; the 
attainment of the ethical End, the Ideal at which 
man must aim, is the righteousness of God, “ Ye 
shall be perfect as your Heavenly Father is perfect.” 

The teaching of the Sermon on the Mount proceeds 
to assert that in a righteousness which is inward 
and of the very being of the man, the motive decides 
the moral worth of the action. More than anything 
else, the object that most strongly appeals to him, 
moving him to action, forming the intentional end 
of his action, declares what he is. The moral judg- 
ment is passed, not primarily on the outward deed, 
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but on the inner disposition and motive by which 
it is determined. The deed may be beneficial in its 
results and laudable in the eyes of others ; yet the 
doer of it is not righteous, if his reason for doing it 
is self-interested or time-serving. Honesty may be 
the best policy. But, as has often been remarked, 
he who is honest merely because he is likely to gain 
thereby, is not an honest man at heart. Similarly 
Christ bids men beware of “ doing their righteous- 
ness before men ” (Matt. vi.) with a view to being 
seen by them, for so they have no reward with their 
Father which is in-heaven. Such conduct, though 
formally right, has no moral value. Alms bestowed 
with the intent of winning the good opinion of men 
obtains in their applause all the credit it will ever 
receive. It is destitute of any goodness in the eyes 
of Him who can see into the heart, Sincere prayer 
is the expression and outcome of man’s inward and 
spiritual relation to God. But prayer offered with 
the intention of obtaining a reputation for piety has 
its reward, such as it is, not from the Hearer and 
Answerer of Prayer, but in such celebrity among 
men as it secures. The vain repetitions in Gentile 
prayer, without a right inward attitude of spirit 
towards God, are mere babble in His sight, Fasting 
that parades itself before men, having no true peni- 
tence and self-humiliation behind it, is a worthless. 
pretence. In all these cases the inwardness which 
is essential to true righteousness is, wanting. And 
therefore men should make it their supreme end 
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to  acquire that inward wealth of character which 
becomes theirs by their becoming in their inward 
life conformed to it,-that gahi which is realised 
in what they become, that End whose attainment 
consists, not in acquiring any outward possession, 
but in being what they seek, those treasures which 
thieves cannot steal, and which neither moth nor 
rust can consume. That is to have a true scale of 
values in life, and to give that which is first and chief 
the first place in our estimation and endeavours. 
One who makes this righteousness of the inner life 
his supreme end, his su~muwt bolzum, is not de- 
flected from its pursuit by.having an equal eye to 
other-objects of desire which compete with it. His 
is the single eye which gives light within. His is 
the single purpose devoted to the one object, unlike 
that of m e  who proposes to serve two masters and 
inevitably fails in the attempt. “Seek ye first, 
supremely, all-inclusively, the Kingdom of God 
and His righteousness.” Set it before you as the 
chief good, the end, the object of absolute worth ; 
and it is a reasondble assumption that under the rule 
of the righteous King the needful outward things 
which are accessory to success in this quest will be 
secured to, you. The life which is devoted to the 
cultivation of God’s righteousness is a life of trust 
in God. This inner rectitude of the self has not the 
self-confidence of the outward and Pharisaic right- 
eousness, with which it has been contrasted in a 
previous part of the Discourse, and which passes 

5 
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censorious judgments upon others. The self-right- 
eous person, who is most forward to judge another, 
has often greater defects in himself than he whose 
shortcomings he condemns. He is like the man who 
attempts to extract the little chip out of the eye of 
another, while his own eye is blinded by a whole 
beam, The latter part of the Discourse as it is 
given in the First Gospel, with which should be corn- 
pared St. Luke $. 20-49, refers to various outward 
results in the life, which show what it is at heart. 
The good fruit is borne by the tree that is sound at 
the core. The good man bringeth forth that which 
is good out of the good treasure of his heart. “ By 
t3eir fruits ye shall know them.” The test whether 
a man’s inward being is right with God is his doing 
the Will ; and the gractical rule by which our actions 
towards others are to  be regulated is afi inward 
standard which every one carries in his own breast, 
and which can be applied by him in all circumstances 
-‘‘ Whatsoever ye would that men should do unto 
you, even so do ye also unto them.” Plato had 
described the righteous man as one who “sets his 
house in order,” after the pattern of the justly 
ordered State. The Sermon on the Mount. which 
looks throughout towards the perfect Ideal of divine 
righteousness, ends with prdising the wisdom of the 
man who buiids his house upon the to& of the truth 
and righteousness of God. 

In this manner Jesus explains tho character of 
that inward life of righteousness which is the End 
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and highest Good of the individual. Whether the 
'' Sermon on the Mount " is to be regarded as one 
address, or as a collection of His sayings uttered and 
possibly repeated on several occasions, . it contains 
the delineation of the ethical quest and. attainment, 
whose realisation is for man the absolute .Good. 
Its interpretatian of human life is at variance with 
that of those who find in pleasure and happiness 
the End, in view of which all the activities of the 
life are to be organised; and also with those whose 
moral ideal is discovered in man's own constitution 
as a rational being and does not require of him to 
look beyond himself to One in whom'the absolute 
righteousness , i s  actually realised. The End is 
being attained by men only in the proportion in 
which the moral perfection of God is being fulfilled 
in their characters, It is the complete life of the 
self or moral personality. accordiig to the pattern 
of its divine Source and Archetype. The Christian 
Ideal is not yet attained by man, but is above him. 
He can approximate to it only by being raised above 
what he at present is, by having his inner life progres- 
sively .ordered and rectified in accordance with" the 
character of the Divine Righteousness. 

In view of this Christian End, the norm and Ideal 
of the individual life in Christianity suxpass .other 
attempts that have been made to define them ; and 
the possibilities it contemplates for that life are cor&- 
pondjngly great.' From these possibilities no one is 
excluded save by his own choice in adopting as his 
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some lower end. Hence it follows that in the ethics of 
Christianity a paramount value is attributed to every 
individual human being without exception, as either 
the actual or possible subject of so high a destiny. 
Its estimation of the worth of the individual, of a 
human being -as such, transcends that of all previous 
systems. It learns from its Founder to discern the 
potentiality of ‘‘ the life ” in those whose natures 
may at the time show but few of its lineaments, and 
the promise of its future maturity in those in whom 
at the time it may exist but in germ. The American 
statesman said he often felt inclined to take off. his 
3at to the poor boys he met, when he thought of the 
elements of future greatness that might be in them. 
Christianity similarly “ honours all men,” 1 when it‘ is 
true to its Author’s principle of the infinite worth of 
the individual soul. His association with publicans 
and sinners was taken exception to, as though it 
showed an indifference on His part to their faults. 
(‘ This man receiveth sinners and eateth with them.” 
It was an offence that He allowed the penitent 
sinner to come near Him. His deportment to the 
outcasts signified that in His eyes their lives had 
an unique value, which could be estimated  by^ no 
ma‘tedal scale of reckoning, “There is joy in 
heaven ’’ when one of them is brought within the 
domain of the Righteousness which is the true “life.” 
It has even been said that “ the originality of Christ 
consisted in seizing the emergent notion of t$e dig-. 

1 I Peter ii. 17. 
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nity and value of the individual soul, and eievating 
it to the forefront." Harnack lays equal emphasis 
on this characteristic of Christianity when he says 
that Christ was the first to set the value of every 
human soul in a clear light, and that what He 
effected in the assertion of its intrinsic worth can 
never be undone.* 

In contrast with this peculiar distinction of the 
ethics of the Gospel is the manner in which in the 
earlier.times the elect nation as a whole, or the an- 
ointed King as its representative, was regarded as 
the special objecr; of the divine regard. It was held 
that the Covenant was with the chosen race, and the 
value and status of the individual were acquired in 
virtue of his membership in it. It was not till 
the.period of the captivity with its affliction and 
national humilation that the immediate personal 
relation of the iridvidual to God, and of his conse- 
quent intrinsic value, became apparent. Still greater 
in this respect is the contrast of Christianity with 
the ideas embodied in the organisation of society in 
Greece and Rome, and in paganism generally. In 
the Greek state those in possession of full personal 
rights were a minority of the population. The 
maintenance of a numerous servile class was regarded 
as the indispensable condition of the freedom of 
those who were citizens, and of the very existence 
of the community. The obedience and menial 

1 Stalker, " Ethic of Jesus," p. 28. 
a " What is Christianity," p. 69. 
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labour exacted of the majority were held to be 
incompatible with their personal liberty, though 
necessary-in the interests of the state. The slave 
according to Aristotle was “ a  kind of animate 
possession,” an ‘‘ animate implement,” subject to 
the will of the free man. His value was that of an 
instrument, or of the price he was worth as a sale- 
able commodity. In ancient Israel slavery had 
been sanctioned, but was apparently practised to 
a less degree than elsewhere; when it occurred, its 
‘bondage was in various ways mitigated by a spirit 
of humanity in the laws which regulated it. At the 
age of the introduction of Christianity the condition 
in which a large portion of the human race existed, as 
those to whom personal rights were denied, and whose 
social status was that of serviceable chattels, was ac- 
cepted as in accordance with the nature of things, save 
by those philosophers whose assertion of the brother- 
hood of mankind may have had some influence on the 
treatment of the slaves by the more generous and 
considerate of the masters. The conception of the 
worth and‘dignity of each and all, as akin to God 
and belonging to the race whom Christ came to 
redeein, became with the diffusion of Christianity a 
powerful factor in the deliverance and elevation of 
the victims of mdn’s oppression.1 Without revolh- 
tionary interference with the established order of 
society, it placed the slave in the essentials of his 
humanity on a level with his master, It has pro- 

1 See Lightfoot, ‘‘ Intro. t o  Philemon.” 
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gressively borne fruit in the abolition of serfdom in 
Europe, in the emancipation of the negroes in the 
%‘est Indies at a great cost, and in the prohibition 
of slavery within the bounds of the British Empire 
and of the United States, The Ethics of Christ- 
ianity is committed to disavow as evil any kind of 
conduct or form of social order, which is inconsistent 
with the moral.dignity of man as man. The truth 
in Kant’s principle of the absolute worth of .per- 
sonality, that “ humanity in all, persons must be 
treated always as an end iv itself, and never merely 
as a means,” was anticipated by Christianity. 

The Ethical End, the Supreme Good, of the in- 
dividual. being the inward ordering and rectifying 
of his life and character, of the elements of his 
personality, in accordance with the divine righteous- 
ness as expressed in the life of Christ, the Christ-life 
in man is that “ life ” in which man realises his true 
self. In the Fourth Gospel it is called Eternal 
Life, The expression is of frequent occurrence, 
whereas the ‘‘ Kingdom of God ” is there only thrice 
mentioned. “ I  am come that they might have 
‘.life’ and have it abundantly,” and again, “I 
give unto them eternal life.” The present tense 
refers to the present fact, “He that heareth my 
words hath everlasting life,” “ He that believeth 
on me hath everlasting life.” “. This is life eternal 
that they may know Thee the only true God and 
Jesus Christ whom Thou didst send.” In the First 
Epistle it is said that in Christ ‘‘ the life, the eternal 
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life, which was with the Father was manifested to 
us ” (the Apostles who had seen Christ) (I John i. 2). 
In the Authorised Version the word (aimbs) i s  
rendered indifferently as “ everlasting ” or “ eter- 
nal.” Hence the expression has been understood 
to signify “life which lasts for ever.” The term, 
however, designates rather an essential quality of 
‘* the life ” than the negative idea of its endIessness.l 
The a“ eternal ’! signifies not so much that which 
existsin a time indefinitely protracted, like a straight 
line endlessly produced, as that which, while present 
in time and in the measures of time, yet transcends 
time, and would be though time were not. It means, 
not merely an existence whose prolongation is with- 
out termination, but rather that in which there is 
always the prospect of further progress towards 
the fulfilment and realisation of “the life” as an 
infinite Good and the absolute End. It implies that 
that progress is not doomed to be rendered abor- 
tive by any external or circumstantial cause. No 
such hindrance has power to make impossible the 
realisation of the true or Christ-self. (‘ Eternal 
life ” is life free from that certainty of eventual 
short-coming and de€ault which is inseparable from 
the life which has an earthly and inferior end as its 
aim. Such is the case of everyone who seeks to  find 
his “ life,” and to realise himself, in the attainment 
of the material ends on which men fix their desires. 

‘For an elaborate discussion of the conception, see 
Prof. Pringle-Pattison, “ Idea of God,” Lectures 18, 19. 
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Even if he succeeds beyond his hopes in getting the 
wealth which many seek first and make the object 
of their life, even if it were possible for him thereby 
temporarily to attain satisfaction-in the realisation 
of his end, there must eventually come a sense of 
incompleteness and non-fulfilment, when he is 
brought to face the inevitable close of the life which 
he had made his “life.” ‘’ Thou fool, this night 
thy soul shall be required of thee: then whose 
shall those things be, which thou hast provided.” 
Those also who have devoted themselves to so worthy 
an end as the acquisition and increase of knowledge, 
realise thqt completion in that form of attainment 
is equally impossible for man, because of the short- 
ness of life, and owing t o  the limitation of man’s 
faculties. .There are problems which he knows to 
be insoluble by his understanding. Incompleteness 
is as inherent in man’s present intellectual life as 
mortality in his physical constitution. 

There is thus a deep ethical significance in the term 
eternal ” as applied to ‘( the life,“ inasmuch as 

it betokens its exemption from that certain frustra- 
tion, that (‘ vanity,” to which life in its lower forms 
is subject (Rom. viii.), Its essential nature ren- 
ders it superior to those conditions of failure and 
defeat which beset the latter, Outward changes and 
contingencies can lay no interdict or arrest upon it in 
the accomplishment of its end and destiny. , Thus 
‘‘ eternal life,” while not identical in meaning with 
Immortality, logically implies it. The realisation 
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of an absolute and Ideal Righteousness demands 
a continuity of existence adequate for its attainment. 
The vocation to be holy as God is holy requires for 
its prosecution an indefinite survival of the individual 
in a life to come, Kant founds his belief in immor- 
tality on the categorical imperative of the Moral Law 
which declares a life of perfect virtue to  be obligatory 
on man, The law of man’s practical reason requires 
of him a complete conformity to it. “ Thou ought- 
est, and therefore thou canst.” .But in man this 
complete inner accord is prevented by the presence 
in him of the conilicting element of sense, and by 
his liability to be influenced by impure or at least 
non-moral motives. There is thus under earthly 
conditions a persisting antinomy in his nature, 
which hinders him from attaining a life of perfect 
and unimpeded virtue. If reason requires uncon- 
ditionally of him the complete conformity of his 
will to  the moral law, a volition independent of all 
merely prudential or sensuous motives, and if such 
conformity cannot be attained in the present life, 
it follows that a life to come is a rational necessity, 
unless reason is inconsistent with itself, Immortal- 
ity is a postulate of the practical reason,’ inasmuch 
as a life beyond the present is the necessary condition 
of man’s continued approach to an Ideal of absolute 
perfection? 

The Baird Lecture Series contains an able exposition 
of “ The Idea of ImmortalityJ” by Principal Galloway, 
St.  Andrews. 
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It is thel‘efore necessary to set beside the ethical 

principle of the infinite value of the individual soul, 
the complementary truth that man’s relation to 
the Ideal Good in this life is not one of final realisa- 
tion, but at  best of continuous approximation. 
“Not as though I have already obtained, or am 
already made perfect.” Christ’s words, according 
to what is accepted as the true reading, are “Ye 
shall be perfect, as your Father in heaven is per- 
fect.” So read, they are an injunction to  make the 
Divine Righteousness the End and standard of 
moral .endeavour, to keep always in the direction 
of it, to strive to  come ever nearer to it. It is 
not expressed as a command such as would imply 
that that Ideal End or Self is attained by a finite 
being in the imperfect conditions of this life. The 
question here is not that with which some perfec- 
tionist theories have been occupied, as to whether 
man can faultlessly implement a law of perfect 
righteousness in his outward actions, We are here 
concerned with the inward and vital condition 
of a nature entirely conformed, in desires and 
motives and completely formed habits of character, 
to  the divine Righteousness as expressed in the life of 
Christ, The true self, the Christ-self in man, is never 
in actual experience*realised in its fullness by man in 
this world, The moral life as attained by him, comes 
short even of that inner accord and due performance 
of function-of which Plato spoke, The opposition 
between the higher and the lower, between tEe 
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‘‘ spirit ” and the “ flesh,” is not entirely overcome 
in a complete and untroubled harmony, The 
unique value of the individual soul does not depend 
on the measure in which it has reached its end, but 
on its capacity of growth and approach toward it, 
For not only is the End beyond its reach in this life, 
it cannot in its totality be visualised or adequately 
conceived.by it. Eye hath not seen, ear hath not 
heard, it hath not entered into the heart of man to 
conceive ” the fiill content and inner order of the 
life of perfect Righteousness. ‘’ It doth not yet 
appear what we shall be ; but we know that when 
He shall appear,’we shall be like Him, for we shall 
see Him as He is ” (I John iii. 2). “ If the idea (of 
the Good) as it actuates us, carried with it a full 
consciousness of what its final realisation would be, 
the distinction between idea and realisation would 
be at an end.”’ St. Paul said that he counted not 
himself to have apprehended, He made it his 
one purpose to press forward, in the hope that he 
might apprehend that ,for which also he was appre- 
hended by Christ (Phil. iii. 12). Effort, confiict, 
the fall and the rising again, approximation on the 
whole, characterise man’s present moral experience 
at  its best. The advance towards the End involves 
struggle and denial of the lower self, But where 
there is this’progress, there is moral victory and 
a measure of moral attainment. In the moral life 

Green, .“ Proleg. to Ethics,” Bk. III., Chap, V,, sec. 288. 
Also Bk. III., Gh. V,, secs. 253, 254. 
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man's first duty is to aim at the .best he knows ; in 
doing so, his Vision of the Good becomes more ade- 
quate and comprehensive : and increasing clearness 
of moral vision. is itself an important element of 
moral progress. Yet there can be no finality in the 
individual's ethical experience under present cgndi- 
tions. Each level arrived at proves tg be a stage 
on the way to one still more advanced, " We rise on 
stepping stones of our dead Selves to higher things." 

The Chief Good of the individual being the char- 
acter whose constituent elements are harmonised 
in accordance with the divine Idsal in Christ's life, 
the blessedness which Christ associates with it can 
only be a blessedness after the same type. 'God 
cannot be conceived save as supremely blessed. 
His blessedness is not the reward of His moral per- 
fection, it is an essential element of it. It is not 
that at which He aims, it is that which He is. In 
the Ethics of Christianity, happiness or blessedness 
has a significance wholly different from that assigned 
to it by theories of Hedonism. In what sense the 
desire for happiness enters into the Christian motive 
must be considered by us elsewhere (see p. 244). 
But it is relevant here once more to observe how 
greatly.the '' blessedness " of .the Beatitudes differs 
from that pleasure or happiness, which Utilitarian 
theories describe as man's end in all he does, the one 
thing that really counts for him. It is the blessed- 
ness of them that mourn, of the poor in spirit, of 
those who suffer for their loyalty to the Ideal. The 

THE CHRISTIAN ETHICAL END 
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Good sought as the End is that Righteousness of 
God in the individual life, which is its absolute gosd 
and highest well-being. Blessedness is the reflex in 
feeling of this well-being, the sense of satisfaction 
inseparable from the progressive '' winning of the 
true self."l It is to be conceived as the natural 
accompaniment of the increasing health and order 
of the life, whose internal derangement and discord 
are being progressively rectified in accordance with 
its divine Ideal. It is represented as an experience 
of the inner life which may co-exist with outward 
adversities and distress. The words " as sorrowful 
yet alway rejoicing " express the inability of external 
embarrassments to annul this concomitant of well- 
being in one whose nature.is advancing in the line 
of its true moral destiny. Blessedness is the con- 
dition of the life in which the, good attained is 
not accepted as final, and is even surrendered fqr 
the sake of attaining a still higher good. It has 
been defined as the feeling " which accompanies 
modes of conduct in which an existing harmony of 
activities is sacrificed to a higher conception of what 
a true harmony implies-in other words, in which 
the self as static is sacrificed to the self as progres- 
sive." a The happiness or blessedness of the Beati- 
tudes is conceived as reserved for. those who seek the 
Ethical End, and as theirs in .$the measure in which 
they realise that End: 

2 Luke xxi. 19 (R.V.); 
Prof. Muirhead,"' Elements of Ethics,"' p. 110. ' . 
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NOTE. 

Dr. Hastings Rashdall (see “ The Theory of Good 
and Evil,” vol. II., ,pp. 61-70) criticises the expression 
“ self-realisation,” . and the ‘( doctrine very fashion- 
able in philosophical circles which finds the key to 
all ethical problems ” in that word. However valid 
his strictures may be as regards the presentation 
of this doctrine in some philosophical systems, the 
same objections do. not apply to that which points 
to Christ’s Life and Character as expressing the 
divine Righteousness in human fom, and which 
asserts the ethical End of the individual to be 
conformity thereto as the realisation of his true self. 
His first objection to the expression is that it is self- 
contradictory. “To realise means to make real: 
You cannot make real what is real already, and the 
self must certainly. be ,regarded as real before we 
are invited to set about realising it.” (Vol. II., 
p. 62). Yet there is a sense in which men must 
wilz their soul, their true self, The self at the 
beginning of its moral ,history‘is lacking in many 
of those elements and features which it is to acquire 
in its progress towards the fullness of life in 
Jesus Christ which is the End set before it. “.Wg 
cannot after all conceive the soul as a static, fixed, 
self-identical substance, planted in unchangeable 
relations to unchanging moral facts; its nature is 
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to be a continuous, self-realisihg or self-organising 
process. It is, indeed, as it grows.’’ 

A possible meaning in which the term nlay be 
used, according to Dr. Rashdall, is as signifying the 
realisation of some potentiality or capacity of the 
self which is at present unrealiskd. He makes the 
sbrnewhat reluctant admission that “ in this sense no 
doubt it is true enough that morality must consist 
in some kind of self-realisation.” The question is, 
what kind of self-realisation 1 and to that questiqn 
Christianity gives a clear and definite answer. 

Other possible interpretations of the expression 
are said to be, the realisation of all the capacities of 
human nature, and “an equal, all-round develop: 
ment of one’s whole nature-physical, intellectud, 
emotional ” (p. 62). But such propositions, he says, 
when interpreted, strictly and literally, require an 
impossibility. No one can cultivate aEZ the latent. 
faculties of his nature to the highest point of their 
possible development. There is neither time flor 
opportunity in any lifetime for such an all-round 
evolution, Even within the intellectual sphere there 
must be specialisation, one kind of faculty being 
cultivated while others are not similarly improved. 
Darwin is referred to as one who acknowledged 
that he had increased his powers of observa- 
tion and ratiocination to the detriment or even 

Macintosh, “ The Originality of the Christian M&sage,” 
p. 256, 
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extinction of certain other mental aptitudes once 
possessed by him. %at is here argued is true, but 
it is not revelant to the subject of the ethical aim 
of Christianity. In the quest of that End the varied, 
powers of man’s nature, physical, intellectual, 
emotional, are ’brought into harmony with it, and 
made subsidiary to it. This gives them their value 
for the Kingdom of God. This moral End prohibits 
the exercise and development of faculties and capaci- 
ties which are at variance with it, and inconsistent 
with the ‘‘ true life,” the Christ-life. The End thus 
given in Christianity is far removed from the con- 
ception of the ultimate Good as it is construed in 
Simmers Theory. The kind of self-realisation there 
proposed is that of a life lived without any definite 
goal and for its own sake, swinging between extremes 
of success and disappointment, of accomplishment 
and defeat,-life of whatever kind, provided it be 
lived in its intensest degree and at the high pressure 
of a maximum of energy. 

Another possible meaning of the term, Dr. Rash- 
dall says, is “the realisation of a man’s highest 
capacities by the sacrifice of the lower.” This may 
be accepted as in part the significance it has in the 
Ethics of Christianity, But he adds, “Even with 
the gloss that ‘ self-realisation ’ means realisation of 
the ‘ true ’ or higher ’ self, it tells us nothing at all 
about the question what this true self-realisation 
is.” It may be so, we would again remark, in some 
forms of a purely Rational Idealism ; but the sense 

6 
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in which the‘ expression has been used above is not 
liable to this criticism. Whatever may be said of 
other ethical systems, Christian Ethics sets before 
men as their End the Life and Character of One, in 
whom and by whom it claims that the Divine 
Righteousness was f W e d .  In Him is ‘ I  the Life,” 
and “ to grow up in all things into Him ’’ is that 
process of realisation of the “true Self ’’ of man, 
which is the ethical end of his individual life. 


