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WE have seen that in the Ethics of Christianity, 
as in secular systems of moralityy, an ultimate Good 
is indicated, as the supreme object-the summzcn 
bonum of man's liie. When in view of that end as 
the standard and criterion of the Good, we enquire, 
into the ethical programme of Christianity, and 
consider the particular virtues and duties of the 
morality which is distinctively Christian, we remern- 
ber what Christ said in answer to the question as to 
the Great Commandment, and as to the conduct 
conducive to  'the attainment of the Ethical End.l 
A Hedonistic Philosophy asserts that the desire of 
pleasure furnishes the law of conduct to a being 
whose supreme good it conceives to be pleasurable 
feeling. Ethical Rationalism makes reason the 
guide to moral truth and virtuous conduct in a 
being the essential element of whose nature is re- 

Mark d, 30, 31 ; Matt. xii, 36-40 ; Luke x. 25-28. 
(127) 
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garded as its participation in reason. The Founder 
of Chrisitianity displays His knowledge of the nature 
of man and of the springs of human character and 
action by invoking the insight of Love for the dis- 
covery of the Right, and the inspiration of Love as 
the incentive to achieve it. The Christian character 
and virtues are those of the citizens of the Kingdom of 
God, the sphere and environment of man’s true life 
and highest well-being. The persons whose char- 
acter qualifies them for membership in the Kingdom, 
and conduces most surely to its unity and extension, 
are those whose disposition and actions are deter- 
mined by that principle of universal love which is 
laid down by Christ as the all-inclusive moral 
requirement. Of this universal love, as it is defined 
by Him, Christian dispositions are the phases, and 
Christian conduct is the practical issue. It is 
the primary principle, both material and formative, 
of Christian virtue.1 It is the material principle, 
inasmuch as all particular virtues of the character 
are modes in which it expresses itself. They are 
its applications in the varied circumstances and 
relations in which the Christian is placed, as an 
individual and as a member of society. It is the 
principle from which all positive Christian excel- 
lences may be deduced, and on which Christian 
duties depend. It is the formative principle, inas- 
much as obedience to the motives it furnishes tends 

Definitio brevis et  vera virtutis : ordo est amoris. 
Augustine, De Civ. Dei XV,, 22. 
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to produce in human nature a likeness to the char- 
acter of Christ, who is the Image of God. " God is 
love. " This formative function of the universal 
principle is of special note in the Ethics of Christian- 
ity because of the emphasis with which Christianity 
asserts the universal fact of sin. A greater or less 
derangement and deficiency exist in the moral con- 
dition of all, as tried by the Christian standard. 
The full development and equipoise of all the ele- 
ments of the righteous character form a condition to 
which man in the course of his moral experience only 
gradually approximates. The disturbing factor in 
the human personality is evinced in undue devotion 
to those lower and materialinterests of the self, whose 
rule in the life is irreconcilable with that realisation 
of the true self and with those interests of the 
Kingdom of God, which constitute the ethical End 
in its individual and its social aspects. It manifests 
its presence in selfishness, taking such various forms 
as pride, avarice, sensuality, and in those inordinate 
desires which have self-gratification for their object. 

Love is the principle by which those whose moral 
nature is thus disorganised and chaotic are delivered 
from self-centredness and brought into a true 
attitude towards God and their fellow-creatures. 
Love alone is capable of lifting man out of the 
trammels of his narrow and self-contained individu- 
ality, and leading him into a right relationship with 
others. It is the practical principle which teaches 
man what is due to others, by awakening in him 

9 
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a discerning sympathy with their clainls. It supplies 
the effective motive which impels him to deny 
merely self-regarding desires and to render to all 
their dues. Love to God implies devotion to all 
that God is, and therefore to all Ideals of Truth and 
Beauty and Goodness whose objective reality is in 
God. Love embraces them as its individual End. 
And the same principle guides to the End in its social 
bearings. “ Thou shalt love thy neighbour as thy- 
self.” The $ersonu2 end for the individual is the 
realisation of his true self in Christ as the Ideal of 
the true life. His duty to himself is to seek that 
end. His duty to others consists in desiring for them, 
and in aiding them to attain for themselves, the same 
personal End and highest Good; in a word, to 
realise their true selves. His duty to them is ful- 
filled in loving his neighbour with a love of the same 
kind and having the same object, as that with which 
he loves himself. Thus are all Christian virtues and 
duties traced to a common source in the principle 
of a universal love. Love is the element in‘ which 
the Christian character lives and thrives, as in an 
atmosphere which is the more propitious, the less 
it is mingled with other elements. But it is a love 
which embraces God as well as one’s fellow-creatures. 
The Ethics of Secularism frequently becomes elo- 
quent on the theme of the brotherhood of man,” 
while the First and Great Commandment is ignored 
by it. Those who recognise no Common Father to 
be loved, can use the term ‘( brotherhood ” only as a 
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sentimental figure of speech. The mere fact that 
a Briton whom we have never heard of, or a negro 
whose existence is unknown to us, has a physical 
and mental constitution similar to our own, does not 
make him our brother. If, on the other hand, all are 
the offspring of God, and objects of His paternal 
providence, the term brotherhood is the expression 
of a real relationship. Love to God is no doubt 
evoked in man at a later period than the instinctive 
affection to friends around him. But ethically it 
takes the first place, as due to  Him who is su- 
premely worthy of it, and as the actual ground in 
reason of that love to  all men, who are akin to each 
other through their common kinship with Him. 

A difficulty has been alleged as to the possibility 
of representing love as a duty, and as divinely 
commanded. It has been said that love, whether 
to God or man, must be spontaneous, and is repelled 
rather than evoked by any furm 0-f constraint. To 
this it may be replied that the absence of that atti- 
tude of love to God and man through which the law 
of man’s duty is fulfilled, is evidence that the true 
relations of a man to God and to his neighbour are 
not recognised by him, that he is in a state of cd-  
pable ignorance of them. The Goodness of God is 
not acknowledged, the claim of Humanity is not 
responded to. Such an  attitude of mind marks 
an essential moral deficiency and perversion. Man 
has fio right to withhold his love toward others and 
toward God, they being God’s children and his 
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brethren, and God being supreme in Goodness and 
righteousness, To do so is symptomatic of a wrong 
state of “ the heart.” Furthermore, the love that is 
commanded is not a mere sentiment, not a mere 
ebullition of feeling which is casually induced and 
fitful in its duration. It involves the combined 
energies of the mind, the desires and the will. 
‘‘ With all thy heart and soul and strength and mind.” 
It does not consist in the mere excitement of emotion, 
any more than in vehemence of profession. “ Not 
every one that saith unto me, Lord, Lord, shall 
enter into the Kingdom of heaven, but he that doeth 
the will of my Father which is in heaven.” It is a 
love to Supreme Goodness which is at once reason- 
able and emotional, a benevolence which is a stead- 
fast disposition,-the deliberate habit and purpose 
of the will to do good to all men as opportunity 
occurs, a goodwill towards others which is not 
diverted even by the ill deserts of the unthanltful 
and the evil. 

The Good Will, which as wholly controlled by the 
moral reason Kant declared to be the one and only 
absolutely good thing in the world ‘‘ or even outside 
of the world,”lis, in the Ethics of Christianity, the will 
which is motived and inspired by Love. The several 
virtues of the Christian character are forms of its 
activity differing from each other owing to the di- 
verse situations which are the outward occasions of 

K’ant’s “ Metaphysic of Morality ” : Watson’s I t  Pliilo- 
sophy of Kant,” p. 225. 
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its exercise. The several Christian duties are man's 
acknowledgment of the practical demands made 
upon this universal principle of Christian conduct 
in the various spheres of his life, whether domestic, 
social, industrial or religious. In their outward 
manifestations, virtues and duties, it has been said, 
" are as infinite as the passions to be regulated, or 
the situations which have to be adequately met." 1 
Yet virtue in its essence is one. A violation of it 
in any particular is an offence against the vital prin- 
ciple which is the source of all its modes and forms. 
This oneness of the inner essence of virtue is recog- 
nised in the statement that (( whosoever shall keep 
the whole law and yet stumble in one point, he is 
become guilty of all " (James ii. TO). It is so, 
because man's moral life is a unity. If a man acted 
up to the full measure of his duty towards himself 
as a moral personality, in view of his individual 
ethical End, he would necessarily in doing so acquit 
himself aright in his duties towards God and towards 
his fellow-men, If (' a man to his own self is true, 
it follows as the night the day, he cannot then be 
false " to any other being. All duties whatsoever 
are for the doer " personal duties " ; and at the 
same time, in the ethics which is based on Christian 
belief, all duties without exception have a Godward 
reference. When a character or an act is approved 
by the Christian conscience, the moral judgment 
pronounced upon it is believed to  be in accordance 

1 Muirhead, (' Elements of Ethics," p. 207. 
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with the divine judgment, and to express an absolute 
moral truth. The approval if unconditionally as- 
serted, is not maintained merely as the private 
opinion of an individual, but as reflectihg the mind 
of God, All Christian duty is in a real sense per- 
formed “ as unto God, and not merely unto men,” 
and as giving effect to the will of God. 

No exhaustive enumeration therefore o€ the virtues 
and duties of ‘the Christian life is possible. Christ 
formulated no system of laws to  be observed with 
technical accuracy. He went behind the letter of 
the law to -its spirit. He-announced the compre- 
hensive principles of the ethical life. The adequacy 
and permanence of the ethics of Christianity for all 
times and all conditions of human society are as- 
sured, not by detailed rules and statutes to meet 
all situations, but by the relevancy and adaptability 
of its principles to allman’s moral exigencies, and by 
their affinity with all elements of moral value which 
the progress of. the centuries discloses to  man’s appre- 
hension and aspirations. Reverence towards God, 
active benevolence towards men, forgiveness of 
injuries, all other forms of Christian righteousness, 
are seen to flow from its principles, and to be applica- 
tions of them in the infinitely varied circumstances 
which emerge in the experience of the individual 
and in the history of the race. Christian virtue con- 
sists in those habits of character which tiuly express 
those principles in life and conduct. But while no 
detailed and complete catalogue of virtues with their 
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implied duties is available, we have the supreme 
authority of Christ for the broad and general division 
of them into those having a special reference to God, 
aqd those which relate to our fellowmen. Christian 
duty' towards God consists in maintaining in 
thought and act that attitude towards God which 
alone is consistent with the character of God as made 
known by Christ. Christian duty towards men con- 
sists in rendering t o  them individually and collec- 
tively whatever i s  due to  them in the light of their 
relationship to us as Christianity .defines it. 

CHRISTIAN VIRTUES AND DUTIES 

I. Dzcties towards God. 

Reverence towards God is love to Him, blended 
with a profound sense of His Majesty and Goodness. 
Reverence is morally due from man to all beings 
superior to him, in proportion to their goodness, 
and supremely due to the Being who is greatest 
and best. To withhold it even from human excel- 
lence is a moral delinquency. A decay of reverence 
in any age or individual is synonymous with an 
increasingly frivolous outlook upon life, an insen- 
sibility to the truth and reality of things, and is the 
consequence of a materialistic estimate of the values 
of life. Reverence is no mere trembling before un- 
seen and inscrutible power. It is widely different 
from the terror the savage feels towards the demon- 
iacal beings in whose propitiation and control his 
religion, such as it is, largely consists, It is the com- 
bination of awe and love in which a dread, which in 
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itself would be servile, is transformed by a sense of 
gratitude, and in which an affection which might err 
in the way of presumption is exalted by a conscious- 
ness of God’s greatness. It is man’s proper attitude 
to God as “ our Father which is in heaven.” It is 
the consequence of a recognition of the Deity as 
infinitely powerful and righteous, and at the same 
time as actuated by a perfect benevolence. 

Trzlst is inseparable from Reverence. That re- 
liance upon the undeviating steadfastness of the 
order of nature, which is the postulate of Science, 
logically involves trust in the character of the Power 
behind nature , whose self-consistency and depend- 
ableness are expressed in the continuity and reliability 
of law in the natural world. Trust in God is the 
assurance that was expressed by Christ in the words, 
“If a man walk in the day, he stumbleth not.” 
Going into the midst of dangers which threatened 
His life, He exhibited the confidence begotten of 
the certainty of the presence and protection of God, 
It is the confidence of one walking securely in the 
light of the sun which reveals the path of safety 
through dangers which would prove fatal in the 
dark. The burden of life with its changes and 
unforeseen possibilities is relieved by such a trust. 
It banishes fears suggested by the uncertainty of 
the future, allaying undue anxietyas to what may 
be on the morrow, and as to life’s inevitable end, 
whose time and circumstances are confidently left 
in the hand of God. 
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Closely associated with Reverence and Trust is 
H.umiZit!y, which is grounded in a right attitude 
towards the Supreme Being. It has a God-ward, 
rather than a man-ward, reference. “ The humility 
which Jesus demands is humility towards God,”l 
True self-knowledge by man is possible only in the 
presence of the Divine Righteousness. A man does 
not learn what he is by comparison of himself with 
others. He can see himself truly only in the light 
of the Ideal. One is aware of the depth of the 
valley through which his path lies, not ,when his 
eye is on the objects by the wayside, but when it is 
directed to the heights which tower above him. As 
reverence and trust are consequences of an appre- 
hension of the Divine Character in its wisdom, power 
and love, humility is the cognate appreciation of 
the dependence and comparative inferiority of man’s 
position in the scale of existence. The virtue was 
not unknown to the Greek moralists, but meant for 
them little more than the sober self-estimate which 
experience is calculated to produce in an ingenuous 
nature. Arrogance and overweening self-will were 
denounced as unreasonable in the sight of men and 
as impious towards the gods, In the Greek Drama 
the insolent prideB that sets the gods at defiance 
is overtaken with a dire nemesis. The Old Testa- 
ment taught that human pride was hateful to 
God and ‘‘ goeth before destruction.” It is stated 

CHRISTIAN VIRTUES AND DUTIES 

1 E. F. Scott, “ The Teaching of Jesus,” p. 104. a G @ p s ,  
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that part of the penalty of Ahab’s wickedness was 
remitted If because he humbled himself before God.” 
God’s requirements were said to be fulfilled by the 
man who practised justice and mercy towards his 
fellows, and who walked humbZjv with his God. The 
virtue is based on a just recognition, on man’s part, 
of the divine Majesty and forbearance. “There is 
mercy with Thee that Thou mayst be feared.” A 
purely scientific conception of the Universe tends to 
induce a frame of mind which lacks some of the 
elements of a religious humility. Science views 
the material scene of man’s life as a minor world, 
attached to a sun inferior in size to countless 
other luminaries in a Space to which no limits 
can be discovered. When it further predicts a 
gradual change in the conditions of physical life 
on this planet, whose probable issue will be the 
obliteration of the gains of civilization and of the 
triumphs of intellect recorded in its history and the 
ultimate extinction of life in it, sucb cosmic specula- 
tions deal with events whose magnitude and trend 
are calculated to impress upon man a sense of his in- 
significance, and to abase all illusions as to his power 
and self-sufficiency, The Humility which has a pro- 
minent place in the’ Christian character is such a 
lowliness of mind, but qualified by gratitude and 
trust. It is prepared to commit with confidence, 
the interests of the individual land the race to the 
foresight and disposal of the Power which overrules 
all things for good, The Christian virtue specially 
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implies a consciousness of manJs moral limitations 
and shortcomings. The vision of the Lord, sitting 
upon a throne, high and lifted up, caused the pro- 
phet to  exclaim, “ I  am undone, because I am a 
man of unclean lips, and I dwell in the midst of a 
people of unclean lips.” The thought of the un- 
approachable holiness of God inspired the belief that 
“ no man could see God and live,” a form of humility 
in which the dread of the Divine was not relieved by 
a full Christian trust and love. There was absent 
from it the belief in the possibility of that “ purity 
of heart,” whose highest blessedness is to “ see God.” 
Christian Humility realises the greatness and good- 
ness of God at once as a reason for self-abasement, 
and as the ground of hope for humanity in its un- 
worthiness and weakness. 

Resigtzatiofi is the term in which Butler1 sums 
up all those dispositions which together constitute 
the true attitude of man towards God. He says, 
“Resignqtion to the will of God is the whole of 
piety.” It is not a mere submission t o  the inevi- 
table, but acquiescence in a Will which is approved 
“ as good and acceptable and perfect ” (Rom. xii. 2). 

Reverence, Humility, Trust, Hope, Love unite in 
it to evoke that voluntary surrender of self to God 
which is man’s “ reasonable service.” “ Our resig- 
nation to  the Will of God may be said to be per- 
fect, when our will is lost and resolved up into His ; 

CHRISTIAN VIRTUES AND DUTIES 

f Sermon XIV. 
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when we rest in His will as our end, as being itself 
most just and right and good.”l This is the 
attitude of Christ throughout His life and in the 
prospect of His death. It is a disposition which 
passes naturally alike into the passive obedience of 
Endurance and into the active obedience of Service. 
It also finds a natural expression in Woyshifi, whose 
outward forms react upon and confirm the reveren- 
tial and acquiescent spirit. In Worship the divine 
presence is sought, and the divine goodness thank- 
fully acknowledged. That the subjective effect of 
worship on the worshipper may be thus morally 
beneficial in the highest degree, it must be offered 
to the God who is approached as the Hearer and 
Answerer of prayer. J t  is addressed to  Him in the 
belief that the prayer will be granted in that sense 
and manner which for him who offers it are best, 
because in accordance with the perfect will of Him 
who answers it. All Christian petition is implicitly 
prayer not merely for what seems good, but for what 
is really best for the suppliant, and for those for ’ 
whom he intercedes ; and of that God is the only 
infallible Judge. It does not appear that this atti- 
tude of man towards the Deity can be consciously 
maintained in individuals and promoted in a corn- 
munity, in the absence of those outward and regular 
forms of devotion which it is the duty of the Church 
to provide. It is an essential part of the function 

1 Sermon XIV, 
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of the Church to be the custodian of worship, and to 
assert its necessity. 

I I .  Duties iowards Others. 

The Christian disposition towards others is that 
of “ loving our neighbour as ourself.” It is “ like 
unto ” the other commandment, in that it assefts 
love to be the vital principle of the virtues and right 
conduct having reference to others and their in- 
terests. Virtue being a habitual attitude of mind, 
and duty the form of conduct in accordance with it, 
it follows that Christian virtue and duty as regards 
others are the attitude and behaviour proper to our 
relation to them as interpreted by Christianity. 
The Fatherhood of God implies the brotherhood 
of men. The love to them that is required is a 
principle of habitual action towards them because 
of this common origin and dependence of all. The 
negative commandments in the Second Table of the 
Mosaic Law, forbidding the injuring of our neigh- 
bour either by outward act (J71., VII., VIII., IX.), 
or in thought and desire (X.), are at once included 
in, and conipleted by, the injunction of a positive 
and active benevolence which, in all cases that arise, 
is “ the  fulfilling of the law.” 

expressed suggests (a) the measure, and (b)  the sphere, 
of the love to our neighbour. 

(a) Its measure is the necessary regard to his own 

The form in which the second great command is ’ 
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good which is innate in every one. An interest in 
self, a will to one’s own well-being, is essential if life 
is to be preserved, much more if it is to attain its 
end. This self-love is not selfishness, which is its 
abuse, when it is so exaggerated as to exclude the 
care for others and the rendering to them their due. 
The self-love that is a wholly right motive is that 
which seeks the true end, one’s real good as an in- 
dividual, the realisation of his true and highest 
self, fullness of life. To seek that End is a self- 
evident duty obligatory on each-to reach it is the 
accomplishment of his destiny, the fulfilment of 
God’s will for him. It implies that the preservation 
of one’s own life is a personal duty, save when some 
higher call to service or self-sacrifice for others 
requires that the life be risked or even surrendered. 
Voluntary suicide cannot be reconciled with a man’s 
duty either to God or to himself, The difference 
between the Christian and the Stoic conscience is 
nowhere more marked than here. Suicide was not 
only permitted by Stoicism, but in some cases 
recommended, as a dignified mode of triumphing 
over circumstances which rendered life undesirable. 
It was the assertion by the wise man of his independ- 
ence of external things, and that he viewed the life 
which he ended as itself among ‘‘ things indifferent.” 
From the Christian view of man’s relation to God it 
follows that his life is not his own to destroy at his 

Zeller, “ Stoics, Epicureans and Sceptics,” p, 320. 
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will, that he is accountable for it and the use he 
makes of it to Him who alone has the right to pro- 
long or to end it. Man’s duty to himself is to  make 
the most of his life, whatever may be his circum- 
stances or his prospects. It requires of him obedience 
t o  the laws of physical health, as conducing both to 
his own welfare and to his usefulness as a member 
of society. It requires of him the exercise and culti- 
vation of his mental faculties, whose development is 
necessary to the fulfilment in any worthy degree 
of the possibilities of his nature. It requires the 
culture of all the elements in his soul which respond 
to the appeal of the higher values of life-of the True, 
the Beautiful, the Good. If the ideal of Christian 
service is to give self for others, the service has moral 
significance in proportion as the self given is such 
as to enrich the recipients. The love of self which 
is the measure of love to others is that righteous 
self-interest which seeks the realisation of the self 
in the Ethical End. 

(b) The Sphere of this love to our neighbour is as 
wide as humanity. Neighbourhood is interpreted as 
embracing all men. It is not limited by considera- 
tions of blood-relationship (as in a tribal state of 
society), nor by those of citizenship (as in the in- 
dependent city-states of antiquity), nor by those 
of nationality (as in the pagan form of the virtue 
of amor $striae). It transcends all barriers, both 
natural and artificial. The Samaritans were aliens 
with whom the Jew had no dealings, and who met 
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the Jew’s exclusiveness with a corresponding hos- 
tility. Yet the Samaritan of the Parable was shown 
to be the true neighbour to him who fell among the 
thieves. In the world with its teeming millions of 
‘‘ brethren,” this fraternity must remain to a large 
extent potential and implicit. Yet the reality of it 
demands the manifestation of the attitude involved 
in it, and fulfilment of the duties implied by it, 
whenever the opportunity occurs. The catholicity 
of the Christian spirit which regards every one, 
even the unlovely and the undeserving, as a member 
of the common brotherhood, and to be treated as 
such, is subversive of the narrow patriotism whose 
tendency t o  dislike and despise the people of other 
countries is often as much in evidence as its activity 
in the interests of those of its own. It is also 
opposed to  the mutual antipathies of the various 
social castes, which are the fruitful cause of many 
evils and dangers in the community, Class hatred 
is at once anti-Christiah in temper and in conflict 
with those aims of justice and social progress which 
those who advocate it profess to have in view. Its 
ostensible object is to redress forcibly, and therefore 
in an irrational way, those inequalities and wrongs 
which are to be rectified through the action of that 
principle of Christian brotherhood with which it is 
at vsriance. That principle, translated into prac- 
tice, is the fulfilment of the great law of the moral 
life as stated by Kant, ‘‘ So act as to treat humanity, 
whether in thy own person, or in that of another, 
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as an end, and never merely as B means to an end.” 
Cicero conceived of a worthy friendship as that in 
which the friend is viewed as another self.1 Chris- 
tianity teaches men to find their highest good in 
the good of others, and to love them for the sake of 
the Christ in them (Matt. xxv. 40). 

(I) The humility which is the fitting attitude of 
man towards God, has its counterpart in the Christian 
virtue of meekmss ifi men’s deportment towards 
each other., One who has acquired a true self- 
knowledge in the light of the greatness and goodness 
of God can no‘longer assert his own claims and 
merits in a selfish and aggressive bearing towards his 
fellow-men. Meekness is a form in which love to 
others exhibits itself. It is far from being that mean- 
spirited type of character, uhduly self-deprecatory 
and self-distrustful, which is associated with a feeble 
and ineffective personality, It is the disposition 
of the self-controlled, the considerate, the forbearing 
in word and deed, e k n  in the face of provocation. 
Experience proves that these qualities at their best 
are characteristics of the strong, not of the weak. 
Their opposite is the disposition to court admiration 
or praise, to seek to outshine others, to be eager to 
attract attention,. which are signs of a weak and 

Ipse enim se quisque diligit, non u t  aliquam a se ipse 
mercedem exigat caritatis suae, sed quod per se quisque 
sibi carus est ; quad nisi idem in amicitiam transferetur, 
verus amicus nunquam reperietur: est elzim is qui est 
tanquanz altev idem-Cic. De Amicitia, XXI. 

I 0  
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dependent nature rather than of true strength. It 
has nothing in common with the “ slave morality ” 
which Nietzsche represents as the Christian type 
in his travesty of Christianity, because of the 
honour it gives to forbearance, humility, forgiveness, 
and kindred dispositions. To Nietzsche’s statements 
it has been replied that a “ slave-morality ” accords 
rather with that of his own ideal of the superman. 
The slave’s ideal is the aggressor who crushes all op- 
position and makes all interests subservient to his will. 
That is the kind of man whom the slave-mind would 
fain emulate. It can conceive none higher. The 
slave’s consciousness of inferiority and dependency 
revenges itself on society in picturing one who is 
masterly in the pursuit of his aims, and in imagining 
how he would act if he were such an one. The man 
of free-birth and generous nurture is obsessed by no 
such sense of degradation, and is inspired by no such 
admiration for overbearing forcefulness and self- 
will. Hence in actual life a deferknce to others 
and modesty of demeanour are the marks, not of 
the slave, but of the well-born and well-bred. “ As 
the occasion may require, he is equally ready to 
follow or to lead. In either case his princely motto 
is Ich die-I serve.”l The quality of Christian 
meekhess is the source of that self-collected, sub- 
dued and unpresuming bearing towards others which 
readily commands their confidence and esteem. It 

Streeter, I‘ Reality,” p. 148. 
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does not consciously stoop to conquer, but in stoop- 
ing conquers in fact. “ The meek shall inherit the 
earth.” It is a form of character and concluct in 
which the principle of love expresses itself,-for 
apart from that principle and the sanctions involved 
in it, no reason can be given why each man should 
not claim for himself the very utmost which his 
strength and opportunity will enable him to appro- 
priate with impunity. 

(2) Equally characteristic of the Christian atti- 
tude towards others is the virtue of a forgiving 

I’ s$irit. The forgiveness of offenders, to forego per- 
sonal resentment, t o  abstain from retaliation, were 
excellences by no means ignored by the classical 
moralists. Aristotle says that the man who keeps 
the just mean in matters of offence “is loath to 
take vengeance and very ready to  forgive.” 1 But 
the context shows that the forbearance meant by 
him was something different from the Christian virtue. 
The Stoics inculcated forgiveness, but not in the 
spirit of Christ’s saying, “ If thy brother sin against 
thee seven times in the day, and seven times turn 
again to thee saying, I repent, thou shalt forgive 
him.” The recollection of injuries and a purpose of 
retaliation were deprecated by Stoicism as inter- 
fering with the “ apathy,” the passionless indiffer- 
ence, of the Wise Man, It was beneath the dignity 

. of the wise man, as ‘ r  self-sufficient,” to  treat as 

1 Nicomachean Ethics, 4, 5 ,  4. 
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a serious evil any wrong that another could inflict. 
To do so was forbidden by the self-respect of the 
4‘ magnanimous man,” for it would be a confession 
of inferiority to admit that another had the power 
to excite in him the passion of revenge. Seneca 
says: “ I will be pleasant to  friends, gentle and good- 
natured to enemies ” ; “ Give aid even to enemies 
with a gentle hand.” Yet elsewhere he said, 
“ There is no reason why thou shouldest be angry ; 
pardon them ; they are all mad.’, The words from 
the Cross were, “ Father, forgive them, for they 
know not what they do.” The contfast is due to 
the fact that the C.hristian virtue is a necessary form 
in which the love which fulfils the law toward our 
neighbour realises itself in actual life, A benev- 
olent disposition seeking the good of all makes it 
possible to forgive the offender, being inconsistent 
with the continuance of a hostile feeling towards 
him ; love to our neighbour ensures forgiveness of 
him , because one cannot sincerely seek another’s 
good in the sense of Christ’s commandment, without 
forgiving him. This Christian placability is rein- 
forced by a sense of one’s own need of the divine 
forgiveness. In proportion as we’ are prepared to 
forgive others, we are emboldened to  ask the divine 

21n De Clementia I, 5, he says, “Magni auten animi 
proprium est placidurn esse Tranquillumque, et injurias 
atque offensiones superne despicere.” 

De. Vit. beat. 20 : De Otio 28. 

Lightfoot, “ Paul and Seneca,” p. 287. 
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love to take the same form in our case. ‘‘ Forgive 
us our debts, as we also have forgiven our debtors.” 
The atrocity of the behaviour of the unmerciful 
servant in the Parable (Matt. xviii. 23), lay in an 
inhumanity which did not recognise what was due 
to his fellow-servant, even when his Lord by His 
compassion towards him had shown him what his 
duty was. Forgiving each other, even as God also 
in Christ forgave you ” (Eph. iv. 32). And as in 
the Christian scheme of life forgiveness is to be sin- 
cere, so it is to be long-suffering as regards both the 
greatness of the personal offence, and the frequency 
of its repetition ; “ not until seven times, but until 
seventy times seven.” It is of course objected that 
an indiscriminate overlooking of injuries offers an 
encouragement to wrong-doing. But Christian for- 
giveness is not indiscriminate. As effecting the 
complete restoration of the injured relationship, it 
is conditional upon repentance on the part of the 
offender. “ If thy brother sin, rebuke him ; and 
if he repent, forgive him ” (Luke xviii. 3). God’s 
pardon is given to the penitent, not to the obdurate. 
Even if one forgives for the seventh time him who 
does him ill, it is after the latter turns to him, saying, 
I repent (Luke xvii. 4). The brother who sins against 
us may be reasoned with by ourselves or others. If 
he hears reason, he will acknowledge his fault, so 
dissociating himself from it, and Christian forgive- 
ness will bury the cause of the offence in oblivion. 
‘‘ Thou hast gained thy brother ” (Matt. xviii. 15). 

CHRISTIAN VIRTUES AND DUTIES 
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But if he refuses to hear reason when convicted not 
only by the wronged individual, but by the unbiassed 
judgment of independent witnesses, “ let him be 
unto thee as the Gentile and the publican.” Though 
the estrangement may continue, it is not embittered, 
on the part of the injured party, by revengeful 
feelings or the desire of retaliation. It goes no 
further than letting the other alone, while the hope 
remains that he may yet come to  a right mind. For 
whatever his offence may have been, it cannot inter- 
fere with the fact that he is “ thy brother.” It may 
still be said that even when thus qualified, the sup- 
pression of the natural inclination to inflict retri- 
bution on the offender gives undue immunity to 
transgressors, who in the interests of righteousness 
ought to  be made to suffer-for the ill they do. Yet 
a qeeper view of life proves, that, however, difficult 
to practise, the Christian virtue in matters of per- 
sonal injury is in accordance with the truth of 
things as seen in the dispassionate light of reason, and 
in the final issue is justified by its general effects 
both in the case of the offender and the wronged. 
The conduct it prescribes tends, much mrxe effectu- 
ally thanits opposite, to bring the cElprit to a better 
frame of mind, and so to  end the discord ; whereas 
retaliation has the contrary effect of perpetuating 
and increasing the enmity, and the evils it entails. 
The beginning of strife is “ as when one letteth out 
water. Therefore leave off contention, b&re flze 
teeth be S ~ O W Y Z ”  (Prov, xvii. 14). It follows that 

‘ 
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a Christian resentment against the wrong-doer is 
permissible only in so far as he continues to identify 
himself with the injurious purpose and act. It is 
a moral indignation, as that was which Christ dis- 
played to hypocritical conduct, and towards those 
who put stumbling-blocks in the way of the innocent. 
It stands in implacable opposition to the sin ; but it 
is consistent with that readiness to further the true 
good of the sinner which is Christian love towards 
him personally. A Father who is wronged by an 
undutiful son may feel towards him a deep resent- 
ment, which yet coexists with parental affection 
for him, It is because of the love that the resent- 
ment is great against that in him which has dis- 
appointed the love. It is not retaliatory. It seeks 
the good of the sinner, while condemning the sin. 

In a similar light must be viewed the precept to 
love your enemies.” In this case the injuries 

referred to are not casual offences, possibly due in 
some measure to want of thought, but those which 
proceed from determined hostility and malice. 
The injunction to love persons who so act implies 
even towards such a refraining from bitter and 
revengeful thoughts; not the affectation of a warm 
and sentimental regard for them, which is impossible, 
but what experience proves to be possible,-a settled 
purpose of benevolence, a readiness t o  do good to  
them, “ not rendering evil for evil, but overcoming 
evil with good.” This is a practical attitude of 
well-wishing and wcll-doing towards them which 

19 
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is under the command of the will, and which, like all 
forgiveness of personal injuries, tends to work for 
good and is justified by its results. “ For never in 
this world does hatred cease by hatred; hatred 
ceases by love; this is always its nature.” 

It is sometimes asserted that capital punishment 
is unmerciful and unchristian in that it gives the 
criminal no opportunity for that restoration to 
such a relation to society, as should always wait 
upon repentance and reform. The main justification 
of capital punishment is generally held to be its 
deterrent effect ; it is maintained as tending towards 
the greater security of human life. The release of 
the criminal who has taken the life of another is 
a menace to the szfety of society. Yet even in the 
case of one who has committed the irreparable crime 
of murder, the Christian principle forbids a spirit 
of vengeance and retaliation in the carrying out of 
the supreme sentence. It condemns the summary 
“ justice ” of lynching the culprit, because by such 
violent redress, whatever be the !enormity of the 
crime, its penalty is inflicted in a passionate and 
vindictive manner. Capital punishment in accord- 
ance with legal justice is not the negation of the 
principle of love even to the criminal. While 
acquiescing in his death, those who believe him to 
have deserved his fate do not cherish towards him 
a personal hatred. Christian love rejoices to believe 

1 “ Buddhist Tripitalra,” Beal, p. 113. 
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in the sincerity of any professions of repentance on his 
part. It would gladly cherish the hope that even for 
such there is the future promised to the penitent thief. 

(3) The Virtue which is “the fulfilling of the 
law” is not only the disposition which bears 
and forbears, but the love which serves others.1 It 
is the attitude towards others which follows upon 
the recognition that humanity is “ a kingdom of 
ends,” according to Kant’s well-known phrase. 
Men implement the duties of membership in that 
Kingdom through the mutual service in which 
each finds an essential part of his own good in 
the good of his neighbour. When it is inquired 
what is the intention and extent of this service of 
others, the answer is found in the standard and pre- 
cedent prescribed in the words “ thy neighbour as 
thyself.” A person may cherish a very unworthy 
kind of self-love, seeking its whole satisfaction in 
bodily comfort or in the pleasures of the senses. 
Such a person would be unlikely to aim at any higher 
good for his neighbour than he desired for himself. 
The good of “ ourself ” therefore, by which the will 
to  promote the good of “ our neighbour ’’ is regulated 
and defined, is the Good which consists in the 
Christian End,-not merely the satisfaction of phy- 
sical wants, but the well-being of the true and highest 
self. The true interests of his moral personality 
are the same as those of our own. A genuine 
Christian benevolence or love seeks to further the 

1Gal.V. 13. “ Metaphysic of Morality,” 281. 
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same self-realisation in others at which it aims as 
the highest personal End for itself. “ The good 
which social virtue seeks must be of no meaner rank 
or lesser significance that that whicsh personal virtue 
contemplates as its goal. If the attainment of many 
and varied and lasting pleasures is a poor account 
of the moral man’s ideal of himself, it will be in- 
sufficient also as a description of the good he can do 
others.” 1 Christian altruism expresses itself in a 
service of others which aims at their good in the 
largest and highest sense. Its scope is the pro- 
motion of their iQtellectua1, moral and social weil- 
being. In the accomplishment of its mission in the 
world, it necessarily has a regard to the lower and 
bodily conditions of man’s existence, It would be 
vain were it to  confine itself to the spiritual interests 
of thqse who lack the necessaries of physical life. It 
is mockery to set the suwzmzm bolzzim of a full self-re- 
alisation before those whose circumstances condemn 
them to a chronic condition of insufficient nourish- 
ment, of bodily ill-health, or of disordered nerves, who 
are reduced to a manner of living that is inconsistent 
with physical or moral hygiene. Christ accompanied 
His mission of spiritual regeneration by acts of benef- 
icence, such as the feeding of the hungry and the 
healing of the sick. The good of others which is the 
objective of Christian service embraces all that is 
conducive to their highest well-being, including its 

Sorley, “ The Moral Life,” p. 1.21. 
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physical conditions. It is to be rendered without 
a view to a return either in gratitude or in kind. 
Cicero says: “Whether we bestow or requite a 
favour, duty requires that, if other things are equal, 
we should first help those who need our help most. 
That is not the way of the world ; for men are most 
eager to serve one from whom they expect the great- 
est return, even though he needs no help.” The 
sentiment is in keeping with Christ’s admonition 
that acts of kindness be not confined to friends or 
kindred or rich neighbours, but that they be conferred 
upon the poor, the .maimed, the lame, the blind, 
“ because they have not wherewith to  recompense 
thee.” Such charity is approved in the religion of 
Islam and in the ethics of Buddhism. But the 
sustained and systematic effort to do good to men’s 
bodies as well as to save their souls, has from the 
beginning been an esscntial part of practical Christ- 
ianity. “ Inasmuch as ye have done it unto one of 
the least of these my brethren ye have done it unto 
me.’’ It is to the Christ in man that the service has 
been rendered. Such service is raised to the highest 
dignity and moral worth by reason of its object and 
of its disinterestedness. In that Kingdom which 
consists of those who are on the way towards 
the realisation of the Christ-self as the ethical End 
for all men, the path to honour and greatness is the 
service of others, as themselves ends of supreme 

’De Off. I, 15. 
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value,-a service which is rendered in the spirit 
and in the interests of the Kingdom. The worth 
and significance of a man’s life are not measured by 
the extent of his power over others ; Greatness in 
the Kingdom does not consist in the ability to make 
them the means of his own aggrandisement. “ Not 
so shall it be among you.” ” The mind of Christ,” 
according to St. Paul, was that of One “ who though 
He was rich, for others’ sake became poor,” who 
“ took the form of a servant,” and who was exalted 
in honour above all because he descended more 
deeply than any other into the humility of a service 
which was perfected in the surrender of His life for 
others, The principle of ‘‘ dying to live ” is exempli- 
fied in Christian life and service. A man’s life is so 
‘bound up with other lives, that he realises himself 
in that service of others by which they are helped 
towards the attainment of the Ethical End. 

The principle of love, that benevolence to others 
whose standard is man’s enlightened regard for his 
own true good, determines the Christian attitude 
towards property. No man has an absolute right 
to any possession ; ‘( the earth is the Lord’s and the 
fulness thereof.” The “ owner ” is in a position of 
stewardship with regard to that which he possesses. 
He holds it as a trust. Legally he can do with it 
what he pleases ; morally he is limited to  such ad- 
ministration of it as is in the interests of the physical 
well-being, and of the moral and spiritual life, of 
himself and others. Its legimate use is in providing 

* 
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for necessary wants, and, beyond these, in pro- 
curing those things which directly or indirectly 
subserve an ethical purpose. To spend it on dis- 
play, or on useless luxury which ends with the 
pleasure of the moment, is an abuse of it. Costly 
expenditure on fine pictures, on a valuable library, 
on means of recreation, is to be justified by the moral 
and spiritual values realized by it. Its results, 
when so warranted, are not exhausted in the mere 
gratification of the individual or of the hour, nor 
are they approved when the sum total of the benefit 
derived from them comes far short of what it might 
otherwise have been, The Christian use of pro- 
perty, whether in money or real estate, is such as is 
conducive to the furtherance of the Christian End, 
iri its individual and its social aspects. 

In the Christian community in Jerusalem the 
spirit of brotherhood, together with the belief in 
the speedy coming of The Kingdom;resulted in the 
renunciation on the part of many of their posses- 
sions in the interests of all members alike (Acts ii. 
44 ; iv. 32). The idea behind this movement seems 
to have been that “each should give according to 
his ability and receive according to his need.” Such 
a manifestation‘of new-born zeal in the circumstances 
can be understood and even admired, as the writer 
of “ The Acts ” evidently intends that it should be. 
It was plainly a temporary expedient. It did not 
solve the problem of poverty in that community, 
which continued t o  be dependent on extraneous 
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succour from their Gentile brethren, from whom 
St. Paul collected contributions on their behalf. 
The ethics of Christianity allows to him that hath 
the retention and proper use of what belongs to him 
whether by inheritance, or as the fruit of his diligence. 
Yet the attitude of Christ towards riches is one of 
distrust and of caution. He regards their possession 
as imposing a severe test upon a man’s character, 
‘(With what difficulty shall they that have riches 
enter into‘the Kingdom of God ” (Mark x. 25). His 
possessions were the cause why the rich man made 
“the great refusal.” It must indeed be remembered 
that Christ’s allusions to the subject bf riches had ref- 
erence to conditions that obtained in the very limited 
social sphere which came under his personal survey. 
There is nothing in his utterances to suggest that 
He had in His view future economic changes, and 
the developments of civilization associated with 
the increase of wealth. What is common to that 
time and ours is the tendency of the world to make 
money its God. It is as true now as it was then, 
that men “ cannot serve God and Mammon.” For 
this reason, because of the passionate attraction it 
frequently exerts, exciting a cupidity which is 
ruthless and unscrupulous in the attainment of its 
end, it was and remains (‘ the mammon of un- 
righteoysness.” However necessary a competent 
share of it may be for the purposes of life, the bene- 
ficent part (on the whole) that it has played in the 
progress and civilization of the world has been associ- 
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ated with much that is evil, in respect both of the 
methods by which it has been often obtained and of 
the manner in which it has been frequently employed. 
In  many cases there is the danger or certainty that 
the love of it will prove stronger than the love 
of our neighbour and even than the rightful regard 
for self. How many have failed to act on the prin- 
ciple that it profits a man nothing if he gain the 
whole world and lose his “ life ” ! Christ instructs 
men to  “ make for themselves friends of the mammon 
of unrighteousness.” It may be so used that the 
material treasure shall prove a means towards 
spiritual and enduring ends. It is moralised when 
so employed as to  subserve the moral end of the 
realisation of the possessor’s true self, and of the 
true life of others. It is consecrated by being made 
the instrument of the Kingdom of God and His 
righteousness . 

The Christian virtues and duties are thus forms 
and applications of the principle of Love to God 
and to men. The character whose inward state 
and outward activities are habitually ,regulated by 
that principle, is “ the  good tree which bringeth 

, forth good fruit.” It expresses itself in obedience 
to  that “ law of liberty ” by which St. James says 
that men’s words and actions are to be judged 
(James ii. 12). The “ law of Christ ” to which 
St. Paul declared his subjection (Cor. ix. ZI), was 
not a code of moral statutes any more than of cere- 
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monial ordinances. Upon the individual conscience, 
quickened and enlightened by the spirit of a uni- 
versal love, is devolved the obligation of freely 
discerning what in any given case fidelity to the 
claims of brotherhood implies. This inward au- 
tonomy of the Christian life is the culmination of 
the long and gradual development of man’s moral 
consciousness, and marks the highest grade of the 
ethical Life. It marks his progress beyond the 
various stages of his moral immaturity and tutel- 
age in the past, and his attainment of his moral ma- 
jority in that ‘‘ service which is perfect freedom.’’ 

Conscience and the sense of moral obligation 
existed in germ in a primitive state of society. 
In early tribal conditions, man’s individuality was 
largely merged in the life of the social group of 
which he was a member. The symbol of its unity 
was the tribal god, whose authority, of an arbitrary 
kind, was regarded as supreme over all members of the 
tribe, It did not occur to primitive men to question 
the traditional customs of the clan, with whose 
observance the welfare of all was conceived to  be 
bound up, and whose due performance was believed 
to be the behest of the local deity. The tribal mind 
Was the mind of each member of the community. 
What was traditionally believed and practised’ by 
the group was received implicitly as the rule of faith 
and conduct for the individual. When he conformed 
to it, the (‘ tribal self” in him approved his conduct. 
When through passion or selfish desire, he trans- 
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gressed it, his disapproval Qf himself was the reflected 
disapprobation of his fellows. He judged his actions 
from the standpoint of the tribe. The customs and 
taboos of his community through association with 
religious sanctions and the fear of the god, were 
sacred in his eyes, and the group mind in him con- 
demned him if he outwardly violated them. 

A further stage is reached when in a progressive 
society it becomes necessary to replace and supple- 
ment unwritten tribal customs by written laws, 
enacted by an authority having power to enforce 
its dictates. Such was the legislation of the Twelve 
Tables at  Rome. This condition of subjection to an 
external order imposed by the will of another was I 

that of the Hebrew race, when they received the 
Law as having a divine origin and sanction. It 
was believed that the Commandments were written 
on the Tables of stone by the finger of God (Ex. xxxi. 
18). They were given directly by a “jealous God,” 
who had the power and will to  reward obedience 
to them and to punish transgressors. An infringe- 
ment of them was an act of rebellion against the 
divine Legislator, and at the same time an offence 
against the integrity of the nation. The chief 
stress would inevitably be laid upon an outward 
and f o h a l  observance of the written code. Only 
gradually and by the more reflective natures would 
the moral judgment be extended to the inward 
character which is in accord with the outward 
requirements, as having that disposition which is 

, 
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right in itself and approved by the divine Law-giver. 
We know how this Law as interpreted by the literal- 
ism and particularism of later Judaism became to 
many, like St. Paul, a burden too grievous to be 
borne. He found himself so frequently condemned 
by it, it was so powerless to rectify the heart, that 
to him its chief function proved to be the imparting 
of a knowledge of sin, rather than the effectual 
provision of a means of righteousness and “life.” 
While that righteousness which is “life” was de- 
sired as the supreme end and interest of man, the 
necessity was realised of obtaining deliverance 
from a moral bondage to the letter that killeth. 
According to St. Paul‘s interpretation of history, 
the impossibility of fulfilling the requirements of 
the written code, together with the moral failure 
of the Gentile world, prepared the way for the ac- 
ceptance of Christianity with its ethical freedom 
and inwardness. The outward ordinance of par- 
ticular laws for all cases was set aside as a fetter and 
hindrance to the moral life of the mature man, 
God‘s son (Gal. iv. I-T), which consists in the free 
obedience of a son i n  harmony with his Father’s 
will to the inward and all-inclusive law of love. In 
this sense St. James says, “If ye fulfil the royal 
law, Thou shalt love thy neighbour as thyself, ye 
shall do well ; so speak and so do as those who are to  
be judged by the law of liberty ” ; 1 and St. Paul, 

1 Jarnes ii. 12. 
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“Ye were called into liberty, only use not your 
liberty for an occasion to the flesh, but by love serve 
one another. For the whole Law is fulfilled in one 
word, even in this, Thou shalt love thy neighbour 
as thyself.” 

In giving this principle the fundamental place in 
the Ethics of Christianity, Christ did not destroy 
the Law, but fulfilled it. He did not prescribe 
definite rules, or detailed enactments to be kept 
in a spirit of technical legality, irrespective of cir- 
cumstances which might alter the whole moral 
bearings of the case in point. He dealt with par- 
ticular cases as a means of illustrating the principle. 
He went behind the letter of the law to its spirit. 
He who possesses the general principle can freely 
for himself deduce from it the rule to  be followed 
in each case of conduct and of duty as it arises. 
He lives and acts not in a bondage which blindly 
obeys the letter, but in the liberty of one who 
knows the Truth, who by the Truth is made free, 
and enabled to render an enlightened and spon- 
taneous obedience. 

In regard to the subject of marriage and divorce 
it does not appear that Christ departed from His 
usual method, or that even as regards this sphere 
of obligation He assumed, as has sometimes been 
asserted, the r81e of a legislator of particular enact- 
ments. In His eyes marriage is in its very nature 

1 Gal. v. 13, 14. 
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strictly monogamous-a union in which the two 
lives cease to be separate. “They twain shall be 
one flesh.” In its essence, it is to  Him a union which 
cannot be dissolved at  the caprice or fancy of either 
party. “What God hath joined, let not man put 
asunder.” To many it seems going beyond the 
evidence to assert that it was His intention to pro- 
hibit divorce in all circumstances, or even to assert 
the infidelity of one of the parties to  be the only 
ground for: it. It is alleged that that sin in fact 
ruptures the marriage bond ; and the same might 
be said of “ such wilful desertion as can no way be 
remedied by the Church or the civil magistrate.” 
The Westminster Confession of Faith permits dis- 
solution of marriage on these grounds, with the safe- 
guard against mere levity and inconstancy that 
‘‘ a public and orderly course of proceeding is to be 
observed, and the persons concerned in it are not left 
to their own wills or discretion in their own case.” 
(“ Confession of Faith,” Chap. XXIV, 6). Christ, 
consistently with His manner of teaching, announces 
the ideal principle of mar4age. He treats it as an 
institution of supreme importance in the moral life 
of man. As His manner was, He stated what the 
relationship was in its true form, and did not lay 
down particular rules to meet those cases in which 
its conditions were not fulfilled? The Christian 

See Dean Rashdall, ‘ I  Conscience and Christ,” p. 103 
and foll. Canon Streeter, ‘ I  Moral Adventure,” p. 74 and 
foll. 
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conception of marriage, as derived ‘from His whole 
attitude towards it, is set aside by those who facili- 
tate divorce and sanction temporary and successive 
connections innder the name of marriage. The ideal 
of Christian marriage must always remain that of 
a union which endures while both parties live. Only 
such a union can be the foundation of the Christian 
family. In the Christian home there are provided 
a sphere and an atmosphere in which the Christian 
virtues tend to be fostered and developed. There 
is the merging of the individual life in the larger 
life of the household, There is the natural tie which 
prompts to self-denial for the sake of the others. 
There is the finding of one’s own honour and interest 
in the honour and welfare of the others, the learning 
to identify one’s own good with the good of all.1 
The motive of the love of one’s neighbour as one’s 
self is there reinforced by a natural affection. The 
family founded upon the union of the twain appears 
to be the divinely ordained sphere of discipline in 
all elements of the type of character which is dis- 

1 It is interesting in this connection to quote Spencer’s re- 
marks in “ The Data of Ethics,” p. 204. “ Tribes in which 
promiscuity prevails or in which marital relations are 
transitory, are incapable of much organisation. . . . Only 
where monogamic marriage has become general and eventu- 
ally universal-only where there have been consequently 
established the closest ties of blood-only where family 
altruism has been most fostered, has social altruism become 
conspicuous.” 
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tinctively Christian, and designed to qualify its 
members for membership in the Kingdom. The 
individual cases in which Christ’s conception of mar- 
riage and of the family union is not fulfilled may be 
numerous enough in this imperfect world. Yet it 
is an ideal to be maintained and striven after as of 
extreme moral value, and no customs of society or 
legislative provisions which lower it in the reverence 
and practice of the community, can invoke His 
sanction. The claim for a laxity which would afford 
an easily abused remedy for hardship and unhappi- 
ness in the case of some, must yield to the strictness 
which is essential to the highest and enduring in- 
terests of society. 

The Ethics of Christianity consists of Christ’s 
principles and of those inferences and deductions 
from them in which His mind and will have been 
interpreted so as to answer the moral questions 
and solve the ethical problems which emerge in the 
life of the individual and in the progress of society. 
One attempting to propound a digest of particular 
moral rules or a scheme of decisions for special 
cases of conduct in His circumstances and time, 
would have found it impossible to avoid iormulating 
ethical maxims which, if literally applied in subse- 
quent times and in changed conditions, would prove 
obsolete and erroneous. Christ lived and taught 
in a society whose life and relationships were very 
different from those of the modern world. It was 
His method to impress His principles upon men’s 

\ 
6 
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minds by illustrating them in His teaching and by 
showing their application in incidents as they oc- 
curred. He set before men by precept and example 
the comprehensive principle of the love of their 
neighbour. In the dispute between brothers as to 
the inheritance, He gave no ruling by which that 
universal rule of action could become stereotyped 
in some legal phrase. He left those who wrangled 
over their respective rights to find for themselves 
the solution of their case, and gave them the clue to 
it when he bade them '' to take heed and beware of 
covetousness." '' If it (the Christian morality) was 
to remain adequate to the interpretation of the life 
of later times, it must content itself with the incul- 
cation of a spirit, an attitude of the will."1 Its 
adequacy consists not in the comprehensiveness of 
its casuistry, not in the finality of its statement of 
particular duties for all time, but in the relevancy 
of its principles to all possible moral situations, 
and in its capacity to  appropiate as its own the 
unforeseen forms and elements of mora1 value 
which have been disclosed from age to age, as 
the Christian conscience in its growing enlighten- 
ment was able to apprehend them. 

This free interpretation of the Founder's prin- 
ciples and their application to moral problems not 

a referred to by Him, began immediately, in the Apos- 
tolic age, and many instances of it occur in the New 

Seth's Essays in " Ethics and Religion," p. GS. 
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Testament Epistles. Paul upheld the Master’s prin- 
ciple that Love is “ the fulfilling of the law.’’ “ It is 
summed up in this word, namely, Thou shalt love thy 
neighbour as thyself. Love worlreth no ill to his 
neighbour.” 1 Paul applied it freely in the circum- 
stances which occurred in a form of society different 
from that of Galilee and Jerusalem. He had at times 
indeed to deal in a concrete manner with local phases 
of Christian life and conduct, on which his com- 
ments have for us only an indirect ethical interest. 
Changed conditions have for us obviated the need 
of circumstantial instruction as to the rights and 
wrongs of the use of meat which had been offered 
in sacrifice to idols. But the maxim of abstaining 
from any course of conduct in which our influence 
would prove a stumbling block to others who see 
things differently from us, is of enduring obligation, 
and can be seen to be a corollary of the inclusive 
commandment to love our neighbour as ourself. 
ParticuIar injunctions regulating the reciprocal 
duties of slaves and their Qwners must cease with 
the abolition of slavery. Yet it is true for all forms 
of Society that those availing themselves of the ser- 
vices of others should render to them in return that 
which is just and equal, forbearing threatening and 
treating them as brethren ; and that those who serve 
should do their work not with eye-service, but with 
fidelity, in singleness of heart, and under a sense of 

’ 
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responsibility for the thoroughness with which they 
fulfil this duty. The mind of Christ was truly re- 
flected in such precepts, though they had not, so far 
as we know, formed part of His actual teaching. 
The victory over Jewish exclusiveness in which Paul 
took a leading part, was evidently a true inter- 
pretation of Christ’s view of the universal extension 
of His Kingdom. His forbidding His emissaries to 
go into the way of the Gentiles was obviously a 
temporary restriction, guarding them against the 
dissipation of their evangelical efforts at a time when 
the intensive concentration of their activities was 
essential to the future interests of the Kingdom. 
The universalism for which St. Paul contended was 
in harmony with the principle to promote the highest 
good of all men, whether Jew or Greek, barbarian, 
bond or free. Christ’s denunciations had fallen with 
pointed severity upon those sins which specially 
abounded in His own social environment. His 
indignation was kindled against the iniquity of 
oppressing the weak and the helpless, of betraying 
the trust of the confiding, of devouring widows’ 
houses, of transgressing the behests of justice and 
mercy and fidelity, while being punctilious about the 
performance of statutory dues. ‘ The Epistles, while 
they do not spare these crimes against humanity, 
hold up to more frequent reprobation such evils 
as litigiousness, slander, malice, which equally do 
violence to the claims of brotherly love. Even the 
putting away of falsehood and the practice of veracity 
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in men’s dealings with each other, are required on 
the ground that “we are members one of another” 
(Eph. iv. 25). Factiousness, discord, bitterness, 
spitefulness, are to give place to deference, sympathy, 
the bearing of each other’s burdens, to all that is 
conducive to that state of mutual considerateness 
and helpfulness, in which brotherly love seeketh 
not her own, but suffereth long and is kind. 

The comprehensive survey of Christian life and 
duty in Romans xii. is a plea for those virtues and 
that conduct which secured the harmony and soli- 
darity of the Christian communities in which the 
Kingdom of God was being progressively realised. 
Those belonging to it perform their part in the meas- 
ure in which they behave as members one of another. 
It is for each to occupy his own place therein. Their 
several gifts are bestowed upon them to be used with 
diligence and disinterested zeal in the service of all. 
The love of the brethren is to be sincere and without 
hypocrisy, and as such it will not dissemble its 
antipathy to what is evil in others, while at the same 
time it will associate itself with, cleave to, all that 
is good in them, so helping them to overcome the 
evil and realise their best selves. It shows itself 
in Christian friendship and religious fellowship, in 
courtesy towards others, in ministration to those in 
need, in hospitality. It enters with cordiality into 
their joys, and with sympathy into their sortow~. 
Its prevalence creates a unity of mind and sentiment. 
It checks the ambition to excel and take a leading 
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part, and makes men give themselves to humble 
tasks of mutual service. As regards forgiveness 
and the treatment of the hostile and froward, it calls 
for behaviour in accordance with the principle which 
requires benevolence even towards those who are 
slow to reciprocate it, counselling men not to be 
overcome of evil, but to overcome evil with Good 
(Rom. xii.). 

Moral progress on Christian lines has resulted from 
the enlarging apprehension of the meaning and con- 
tent of the ethical principles of Christ. It has been 
alleged ‘that the Christian Morality belongs to  the 
past, that it is antiquated and inadequate, that its 
Ideal Life, as portrayed in the Gospels, could not, 
in its oriental setting and restricted circumstances, 
exhibit a complete type of excellence to  those who 
live under the altered conditions of modern times 
when the advances of science and the appreciation 
of literature and art have enlarged men’s views as to  
the varied acquirements of an all-round character. 
It has even been asserted that the ethical attitude of 
Christianity is at fault inasmuch as it points back- 
wards to  an Ideal which has been realised nineteen 
centuries ago, instead of forwards to a Good as yet 
unattained, the striving toward which is the true 
moral vocation of humanity. To all such criticism, 
the answer has been suggested above. Christ’s 
mission was to men’s souls, Those who lose their 
souls can find profit in nothing else. His concern 
was with righteousness. Other interests came into 
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His view in so far as they had reference to righteous- 
ness and the Will of God, Whatsoever made in any 
degree for righteousness and was in accordance with 
the Will of God belonged implicitly to His province 
as a Teacher of Moral Truth. While the great prin- 
ciples of individual and social righteousness were 
announced and exemplified by Him, it does not 
follow that He could explain their bearing on all 
departments of human life, and on all questions of 
conduct which would arise in the future. For that 
He had neither time nor opportunity in His age and 
environment. Nor does it follow that the morality 
He inculcated has been fully understood, and in all its 
implications, by those to whom it has commended 
itself either in earlier or in subsequent times. They 
have apprehended its significance and requirements 
according to their capacity and to the enlightenment 
of their age; it has not yet been embraced in the 
totality of its aspects and issues by the moral con- 
sciousness of any individual or community. As 
there has been advancement t o  more adequate 
views of truth, alike in Theological thought and in 
the Scientific knowledge of nature, so has there 
been an increasing understanding of the mind of 
Christ with regard to Man’s Life and duty. We 
may believe that the morality of Christ embodies 
the perfect and final Ethic of human life, and yet 
that the whole significance of Christ for the moral 
life of man is still as far from being fully recognised 
and comprehended, as His ethics is from being 
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generally and adequately practised in the world. 
It is still being unfolded by degrees to men’s con- 
sciences. It has “ yet many things to say to  them.” 

This inherent progressiveness of Christian morality 
furnishes the reply to those who would represent it 
as but a temporary phase in the ethical development 
of mankind, and suggest that it has played its part 
and is in many respects inapplicable in the modern 
world with its altered modes of thought and changed 
values. Such censures overlook the fact that the 
Ethics of Christianity has abundantly manifested its 
capacity of appropriating as its own all elements of 
the true Good of man which have been won through 
the efforts and sacrifices of the past. There has 
been increasing understanding of the contents of 
the righteousness whose principle is love to God and 
man. Men’s apprehension of the Christian Ethical 
Ideal has not been static and stereotyped. It has 
progressed in clearness and comprehensiveness. The 
social and economic developments of modern times, 
with the new relationships and duties created by 
them, are wholly foreign to the condition and ideas 
of the age in which Christianity came into the world. 
Bet its ethical principles offer what to  many seems 
to be the sufficient and only solution of the moral 
problems with which we are confronted in our day. 

Many in our time have been disposed to look to 
the progress of Science as the main ground fQr con- 
fidence in the future of mankind. When the chief 
place is thus assigned to  knowledge and discovery in 
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promoting the highest interests of society, there is 
much significance in the statement of a well-known 
writer? that, though it has often been taken for 
granted that the advancement of science must neces- 
sarily increase the welfare and happiness of mankind, 
this is a delusion which our age must discard. His 
conclusion is that science can be no substitute for 
virtue ; for, while it immensely increases the ability 
of those in power to effect their purposes, he holds 
that, as things are, “ the purposes of the holders of 
power are in the main evil.” Men are actuated by 
passions which distort their view ; feeling an impulse 
to injure others, they persuade themselves that it is 
their interest to do so. They will not, therefore, 
act in the way which is in fact to their own interest, 
unless they are actuated by generous impulses 
which make them indifferent to their own interest. 
This is why the heart is as important as the head. 
By the heart I mean the sum total of kindly impulses. 
Where they exist, science helps them to be effective ; 
where they are absent, science only makes men 
more cleverly diabolic.” 2 The Ethics of Christianity 
would further maintain that “ kindly impulses,” in 
order to prove a reliable source of right conduct, 
must proceed from a rightly organised character, 
whose motives and actions are habitually determined 
by the love which “ worketh no ill to its neighbour.” 

Bertrand Russell, Icarus, or The Future of Science,” 
P* 57. a Ibid. 
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Spencer looks forward to a perfect condition of 
society in which “ altruism of a social kind may be 
expected to attain a level at which it will be like 
parental altruism in spontaneity-a level such 
that ministration to others’ happiness will become a 
daily need.” Sympathy with others is the power 
to  which he trusts for the perfecting of man’s social 
nature and for the performance of all soci4 duties, 
-a sympathy which, he believes, ‘( must advance 
as fast as conditions permit.” Mill says,P “To do 
as one would be done by, and to love one’s neigh- 
bour as oneself, constitute the ideal perfection of 
utilitarian morality,” These and other secular views 
of the essence of morality have much in common 
with the Ethics of The Gospel. The ideal condition 
of human life in their view is that in which the good 
of each individual is found in the good of others, in 
which there is the complete “conciliation” of altruism 
and egotism. 3 It is eminently satisfactory to take 
note of such a measure of agreement among those 
whose views in some respects are widely divergent. 
It behoves us, however, t o  remember that, judged 
from the standpoint of Christian Ethics, the morality 
which does not assign a first and essential place to 
love to God excludes a fundamental element in a 
complete theory of the moral life and duty of man. 

1 Spencer, ‘‘ Data of Ethics,” p. 243. 
8 “ Utilitarianism,” Chap. 11. 
8 (( Data of Ethics,” Chap. XIV. 


