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THE CARDINAL VIRTUES. 

THE Christian type of character is that whose 
inward motives and outward manifestations in con- 
duct are in accordance with the two great command- 
ments requiring love to God and to man ; Christian 
virtues and duties are applications of them. Love to 
God and to  our neighbour had indeed been enjoined 
in the Scriptures of the Old Testament. " Thou shalt 
love the Lord thy God with all thy heart, and with 
all thy soul, and with all thy might " (Deut. vi. 5) .  
" Thou shalt love thy neighbour as thyself " (Lev. 
xix. 18)> Love to God is the familiar theme of 
the Psalmists, and there have been no more strenuous 
advocates of social. righteousness than the prophets. 
They insisted upon justice and mercy, and denounced 
oppression of the poor. They called for benevolence 

1 It may be said that the " neighbour " here meant is 
a fellow-Hebrew, one of " the children of thy people." Yet 
in verse 34, the same measure of love is bespoken for '' the 
stranger that sojourneth with you." Even when so extended 
however, it has been pointed out that the literal precept 
applies no farther than to the gerim dwelling among the 
Jews, associated with them in daily life, and worshippers 
of the God of Israel. 

(179) 
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towards the weak and the needy “and that thou 
hide not thyself from thine own flesh ” (Is. lviii. 7). 
In the Apocryphal writings of later Judaism, the 
virtues of love and benevolence are fully recognised. 
In the ‘‘ Testaments of thq Twelve Patriarchs ” 
(vii. 6) Issachar is represented as saying, “ I loved 
the Lord, likewise also every man with all my 
heart.”l In view of similar utterances it may be 
asked in what sense Christianity has inaugurated a 
new ethical departure. In what sense is its morality 
original ? It certainly did not exclude or repudiate 
those perceptions of righteousness, to which the 
conscience of man, where most enlightened, had 
attained in the long process of his ethical develop- 
ment. As has been remarked in another connec- 
tion, Christ’s appeal for verification of his moral 
truths was to the conscience in men, “Why even 
of yourselves judge ye not what is right ? ” (Luke xii. 
57). He presupposed the ability of those addressed 
by Him to recognise for themselves the right and 
good, when set before them. He did not demand 
a blind acceptance of His moral sayings, He ex- 
pected obedience to them, as commending themselves 
to sincere and unbiassed minds. He assumed that 
conscience when sufficiently enlightened wil l  know 
the higher good when proposed to  it, It will 
“approve the things that are more excellent” 
(Rom. ii. IS). Paul says that Christian love issues 
in such ethical intelligence and mature moral judg- 

Rashdall, ‘‘ Conscisnce and Christ.” 
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ment. “This I pray that your love may abound 
yet more and more in knowledge and in all discern- 
ment, so that ye may approve the things that are 
excellent ” (Phil. i. 9). The ‘‘ Christian Conscience ” 
is conscience developed and rendered sensitive, 
through training and experience, to “ discern ” 
the true ethical values (Heb. v. 14). Christ in 
recognising the dictates of man’s conscience, claims 
as His own all of moral goodness that commends 
itself to  man’s unperverted moral discernment. In 
His ethics there is room for it, wherever it is found, 
by whatever moral code or form of religious belief 
it may be sanctioned. The very words in which 
He exptessed His teaching closely resemble in not 
a few instances those of other moral teachers. As 
He was not the first t o  inculcate love t o  God and to 
our neighbour, so others before Him had announced 
the Golden Rule, at  least in its negative form of not 
doing to  others what we would not have them do 
to us. Others had taught moral truths illustrated 
by Him in His parables. 

While it is thus true that the ethics of Christianity 
has a place and a value for all moral truth and good- 
ness which have been discerned by the ethical 
insight and exemplified in the righteous lives of 
former times and other peoples, its originality 
appears in the deeper significance and grkater com- 
prehensiveness it imparts to the elements of the 
Good which it thus has made its own. Where the 
morality of the Old Testament was imperfect and 
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provisional, Christianity perfected and completed 
it, Christ came not to abolish the moral gains of 
the ages before Him, but to  “fulfil” what was 
wanting in them. The Christian ideal of life brought 
into prominence virtues on which many previous 
ethical teachers had laid less emphasis-for example, 
forgiveness and humility. But the new departure 
occasioned by it in the moral history of the world is 
also marked by the deeper import and wider appli- 
cation given by it to virtues which from of old 
had been approved as such. They were expanded, 
matured, ‘ I  sublimated” by it. It extends their 
meaning, and unfolds their content and implications. 
It has thus ‘( fulfilled ” the morality of the Law and 
the Prophets, and has raised t o  higher issues the 
virtues inculcated by other ethical teachers. The 
statement is sometimes made in a depreciatory 
sense that in repeating the precepts of others, it is 
not original. But those who make this a charge 
against the ethics of Christianity are in reality 
supporting its claim to comprehensiveness and to 
be the universal morality. If it had excluded ele- 
ments of moral truth and goodness which were not 
divulged for the first time by its Founder, it would 
have proved itself’to be but the creation of an age, 
without roots in the past, and without the capacity 
of making a sympathetic appeal to the moral nature 
of men of all ages and races. It received into itself 
the moral heritage of the past, claiming as in affinity 
with itself all in it that was true and good, It took 

. 
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account of “ whatsoever things are true, honourable, 
just, pure, lovely, of good report ; if there be any 
virtue, if there be any praise” (Phil. iv. 8 R.V.). 
It is at once catholic in its sympathies and dis- 
criminative in its electicism. The elements of the 
virtuous character were recognised and honoured 
before the Christian era.l Christianity combined, 
harmonised and exalted them. The originality of 
the type of moral excellence introduced by it lies in 
its self-consistency and completeness, and above all in 
its embodiment of all moral truth in the person and 
character of its Founder. “ The greatest contribu- 
tion of Christ to moral theory was the life He led.” 
Irenaeus said that “ H e  brought all that was new 
in bringing Himself.” 

In its varied applications of the principle of love, 
Christian Ethics gives prominence to the social 
aspects of virtue. Its supreme and inclusive end of 
the Kingdom of God is a social conception, while 
the personal virtues of the individual are such as 
constitute men members of that Kingdom, and con- 
spire to its welfare and prevalence. The social 
aspect of the Ethical End is reflected in the characters 
of those who “ seek first ” the Kingdom, and regard 
its ideal fellowship as embracing their highest good. 
The universal love which Christianity proclaims as 
the Great principle of morality, alone can inaugurate 

1 ‘ I  Conscience and Christ,” p. go. 
a $treeter, “ Reality,” p. 206. 
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and secure a state of society from which wrong and 
unrighteousness would be excluded. It is the neces- 
sary condition of the realisation of the Kingdom of 
God. If with Professor Mackenzie we were to define 
the Highest Good as ‘‘ a perfectly ordered Universe 
apprehended and chosen as such,” we could not con- 
ceive the attainment of such an Ideal in its social 
aspects apart from the universal rule of love. 

Centuries before Christ, the social value of the 
moral virtues was a familiar theme in the ethical 
thought of Greece. In the time when the life of 
the Greek was lived in a free and autonomous 
city-state, those qualities of the citizens were 
naturally prized as estimable and virtuous which 
tended to the harmony and well-being of the civic 
community. Those habits of character accordingly, 
which were proved by experience to be necessary to 
the cohesion and prosperity of the State, obtained 
early recognition as foremost among the virtues. 
Before the time of Socrates, they were differentiated 
as Wisdom, Courage, Temperance, and Justice i 
and the bearing of each upon the welfare of the 
commonwealth is obvious. There can be no stable 
and prosperous community where the governors are 
destitute of prudence and sagacity, where courage, 
manhood, is not found to repel the dangers which 
may threaten it from without or from within, where 
each individual seeks without self-restraint his 

1 “ Manual of Ethics,” p. 260. 
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private pleasure and advantage regardless of the 
rights of others. Plato1 pictures the good state 
as that in which the Wise govern, in which the cour- 
ageous are in close alliance with them for its defence, 
and in which the operative and producing classes 
are in due subordination to those who exercise the 
ruling power, not for their own aggrandisement, but 
in the interest of all. Justice, according to him, 
is realised in the State, each of whose several classes 
devotes itself to its proper work, and performs its 
special fu’nction in the body politic ; so that there is 
maintained in the State a true harmony and sub- 
ordination under the rule of the wise, without which 
confusion and disaster must result. He arrived at 
the definition of those virtues which constitute the 
moral well-being of the individual, by an enumeration 
of those classes in the state which ought severally to 
be characterised by wisdom, courage, and temperance, 
and by justice or righteousness. These qualities must 
equally be present in the soul, that there may be 
soundness in the inner life. There, too, with the 
reasoning and governing principle there must be 
allied the “ spirited ” element, the generous emo- 
tions, which are on the side of reason, enforcing its 
behests upon the irrational instincts and cupidities 
of man’s nature. Thus in Plato’s view, virtue or 
righteousness consists in “ the internal order, har- 
mony and health of the sod,” in which “ the inward 

1 “ Republic,” Bk. IV. 
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faculties do severally their proper work,” 1 Its 
four constituent elements were regarded as the 
chief cohtents of the moral life. The allegorical 
method of interpreting Scripture saw the mystical ’ 
types of the Four Virtues in the Four Rivers 
whose source was in Eden and which watered the 
earth (Gen. ii. 11). 

From the time of Ambrose and Augustine the 
four virtues which thus early attracted the atten- 
tion of Grecian moralists have been kriown by 
the name of the “cardinal” virtues, in the Ethics 
of Christianity. It is, however, instructive to note 
how in their Christian setting, and when modi- 
fied by Christian influences, they have acquired a 
deeper inwardness and import, EL wider application, 
a greater wealth of ethical significance.8 When 
taken over by Christianity, or as a recent writer 
says, “ when baptized with the Christian Spirit,” 
they have come to mean more than they meant in the 
ethics of Greece. Under the influence of the supreme 
principle of love to God and to man, they have been 
developed and extended, and transformed into some 
of the highest virtues of the Christian Character. 

I. Wisdom, according to Plato, is the virtue of 
the governing element, whether in the State or in the 

‘’ Republic,” Blr. IV., 441. 
*T. H. Green, “Prolegomena to Ethics,” Bk. III., 

Chap. V. A. B. D. Alexander, “ Christianity and Ethics,” 
pp. 188 and foll. 
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individual life. The sphere of Wisdom as a Christian 
virtue is in the practical application of the moral 
Reason in the conduct of life. It discriminates the 
enduring interests of man’s life from those of inferior 
worth. It is an ethical quality. As in the case of 
the other virtues, the supreme exemplification of it 
is found in the character, words and actions of Christ. 
It appears in the invariable sanity of His judgment 
in dealing with the facts of life and of conduct. 
His sagacity continually impressed and surprised 
those around Him. His insight into character 
astonished them. “ H e  needed not that any one 
should bear witness concerning men ; for He Him- 
self knew what was in man.” With an unerring 
moral discernment and tact He penetrates to  the 
heart of the subject before Him, “Whence hath 
this man this wisdom ? ” Because of it His words 
carried conviction to the open-minded, and left 
those otherwise minded conscious of their inability 
to reply to Him. This power was due to what 
Matthew Arnold has called His ‘( sweet reasonable- 
ness.” His disciples ‘‘ learned from observing Him 
and His example, much which, without perhaps 
any colzscious process of being apprehended in its 
reason, was discerned instinctively to  be true and 
essential, as soon as it was reqommended in Christ’s 
words and illustrated by Christ’s example.” 1 The 
wisdom of the Christian character is not the natural 

1 “ Lit, and Dogma,” p. 67. 
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endowment of an exceptional mental ability ; though 
as exhibited in Christ Himself, it reveals a mind 
of transcendent power. As a moral virtue, it can 
in individuals be cultivated by practice, like other 
virtues; it is bestowed and increased by divine 
grace: so as to attain in ever larger measure the 
ability to r r  discern the things that are excellent.” 

It is specially implied by Christ that the avoidance 
of those one-sided views of the Good (to which some- 
times even well-meaning people are prone) is one of 
the functions of wisdom. He charges His generation 
with moral blindness] because it was unable to see 
the good in what was unconventional. It was re- 
pelled alike by the moral severity of the Baptist, 
and by what it reprobated as moral laxity in Himself. 
“ John came neither eating nor drinking, and they 
say, He hath a devil. The Son of man came eating 
and drinking, and they say, Behold, a gluttonous 
man and a wine-bibber, a friend of publicans and 
sinners. But,” he says, “Wisdom is justified of 
her children.” Wisdom appreciates the Good in 
its totality and comprehensiveness, and can see in it 
the harmony andconsistency of qualities which to  
the undiscerning seem in conflict with each other, 
It is the faculty of appreciating life’s true and highest 
values, and of knowing how to act in special cir- 
cumstances so as to realise them. And thus in a 
world which is largely outside of the Kingdom and 
even hostile to it, wisdom is particvlarly requisite 

1 James i. 3. 
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in those who belong to it and are intrusted with its 
interests. “ Be ye wise as serpents ” (Matt. x. 16). 
It is tested in difficulties in conduct, through which 
it is given to it to descry the right path. It was to 
this deeper moral insight in His followers that Christ 
trusted, when He anticipated that His “hard 
sayings ” would be understood by those for whom 
they were intended. “ He that eateth Me, he also 
shall live because of Me.” “He that eateth this 
bread shall live farever.” “ If a man keep my word, 
he shall never taste of death.” “If any man 
cometh unto me and hateth not his Father and 
Mother and wife and children, yea and his own life 
also, he cannot be my disciple.” “ If thy right eye 
causeth thee to stumble, pluck it out. . . . If thy 
right hand causeth thee to stumble, cut it off.” It 
is as if He so expressed Himself in order to test 
and educate this very virtue in His hearers: Such 
highly-coloured language answered his purpose 
better than that which would have been capable of 
a literal interpretation, The hesitation occasioned 
by its seeming extravagance compels the attention of 
those who had been living under the dominion of the 
assumptions of a traditional morality. There have 
at all times been literalists who have missed the 
purport of such sayings by resting in the words 
without penetrating to the truth behind them. To 
suppose tha;t Christ laid it down as a Christian duty 
literally to offer the other cheek, to be merely passive 
in the hands of the wrong-doer, would often amount 
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to courting the defeat of righteousness and setting 
a premium upon evil-doing. He did not passively 
submit to wrongdoing, when He made a scourge of 
cords and drove out of the Temple those who dese- 
crated it, and poured out the changers’ money and 
overthrew their tables (John ii. 15). Some of his 
utterances set before men aspects of the Moral Ideal 
which are far in advance of the present conditions of 
human life. But what may seem moral paradoxes in 
the present state of. things are destined to become 
the moral commonplaces of the Kingdom, when it 
shall f a y  come. They anticipate the Kingdom ia 
its full power and prevalence ; they wauld be indeed 
capable of a literal application in its new order when 
entirely realised. In a completely renovated Society, 
emancipated from wrong and oppression, all need 
for resistance to evil would be eliminated. Were 
the inner and outward righteousness universal, there 
would be no lust of the eye to be prevented by the 
destruction of the offending member, no circum- 
stances in which a collision of private and domestic 
affection tvith loyalty to the highest and most- 
disinterested ends could occur (Luke xiv. 26). ‘In- 
spired by Christ’s words and example, the moral 
wisdom of Christianity contemplates the actual in 
the light of that which is to  be, and views man’s life 
and duty szcb seecie aeternitatis. To the Greeks in 
the earlier time the Hellenic State was held to em- 
brace the whole social sphere and ethical enyiron- 
ment of the individual citizen ; wisdom as a prac- 
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tical virtue, and as distinguished from a purely 
speculative or philosophic contemplation , found its 
highest application in devising prudent measures for 
the security and prosperity of the State. Christ 
exalts and transforms that civic wisdom of the Greek 
into the wisdom of the Kingdom of God, which ex- 
tends its view over human life in its totality, and 
discerns life’s values from the divine point of view. 
It is the wisdom which realises that a man is not 
profited if he gain the whole world, and lose his 
own soul or “life.” It is that which apprehends 
the superiority of the Spirit to  the flesh, the great- 
ness of the unseen beyond the seen, the reality of 
God. It is that which silences, the adversaries by 
the fulality of the rejoinder to “ render unto CEesar 
the thhgs that are Cmar’s and to  God the things 
that are God’s.” It is that which alleges that the 
God of Abraham, Isaac and Jacob is not the God of 
the dead but of the living, because those whose God 
He was, on whom He bestowed His love in their 
earthly life, must be still the living objects of the 
favour of Him whose gifts and calling are without 
repentance. The conviction that Christ’s words thus 
raised the minds of His hearers to a level of insight 
unreached by otheks- prompted the reply given by 
one of them to Christ’s question whether they also 
would abandon Him; “Lord, to whom shall we 
go?  Thou hast the words of eternal life.” That 
this Christian virtue of moral discernment is capable, 
like other virtues, of increase with the growth of the 
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“ life ” of which it is an element, and with the en- 
larging experience of time, is signified by that preg- 
nant saying towards the close of His life, “ I have 
yet many things to say unto you, but ye cannot 
bear them now ” (John xvi. 12). The Christian 
apprehension of moral truth is thus progressive. 
Yet in all its stages it is raised above the level of 
mere opinion. In its degree it reflects the divine 
wisdom, and in its judgments discerns character and 
conduct in some measure as God sees them. To 
have this wisdom is to “ have the mind of Christ ” 
(I Cor. ii. 16). 

11. The virtue of Courage in various forms has 
been recognised by all races as an excellence of the 
character. As a feature of the Christian character, 
it means more than it meant for the Greek or the 
Roman. Plato defines it as “the power to hold 
fast continually the right and lawful opinion con- 
cerning things to be feared and things not to be 
feared.”l It is that quality which enables one to 
overcome fear in a cause recognised to be so worthy 
as to merit on its behalf the endurance of pain, or 
the facing of death itself. The greater the evil 
unflinchingly confronted on such an occasion, the 
more admirable the courage of him who dares. The 
typical Greek form of this virtue was the military 
valour that braved wounds and death in battle for 
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the safety of the State. It received unstinted 
honour whether in victory or in defeat, as a 
principle of conduct in the good citizen which was 
a necessary condition of the preservation of the 
community. 

The Courage that takes rank as a lofty Christian 
virtue finds its sphere in many scenes .of life 
where its exercise is called for in circumstances 
widely different from those of the field of battle. 
War and its accompaniments have indeed been con- 
demned by some of the representatives of the Church, 
e.g. Clement of Alexandria and Origen. In early 
times there was a widely felt aversion to partici- 
pation in war by Christians. The unrighteous pre- 
texts for many of the wars of those times, and also 
the idolatrous practices associated with the discipline 
of the Legions, led to the opinion that the soldier’s 
life was incompatible with a Christian profession. 
Yet it does not appear that the Church ever spoke 
with an undivided voice in this sense. If some Chris- 
tians refused to serve as soldiers on conscientious 
grounds, others were enrolled in the legions, and 
were not excluded from the Church in consequence. 
We recall the legend of the Thundering Legion in 
the reign of Marcus Aurelius, and the tradition of 
the early introduction of Christianity into Britain 
by the Roman invaders. There has indeed in all 
times been a certain amount of pacifism alleging 
religious scruples as to war of any kind. If all war 
is evil, a breach of the moral order, it would follow 

I3 
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that no one has a right on any pretext to  engage in 
it, The bravery of the soldier from such a stand- 
point, would be but a survival of primitive com- 
bativeness, and of an instinctive pughacity destined 
to be wholly eliminated in the upward progress of 
humanity. It is certain that when " that which is 
perfect is come," the need for the military type of 
valour will no longer exist ; war will be abolished in 
a perfect state of society, when " the former things 
shall have passed away." Yet the mind of the paci- 
fist has never been that of Christendom .as a whole ; 
as a general rule Christian sentiment has approved 
of engaging in war in certain circumstances, and has 
honoured the valour which has supported by arms 
a righteous cause, Frequently the call to arms has 
been made in the name of all that is held most 
sacred by men. It has been held that the resort to 
armed hostility is justified by the righteousness of 
the cause in which it is made. 

A question of much historical interest arises as to 
whether the Crusades &an be sanctioned on Chris- 
tian and ethical grounds. They had the approba- 
tion of the Cliurch, and of the Christian sentiment 
of the times. They enlisted the fervid support, not 
merely of the fanatic Peter, but of such men as 
St. Bernard and St. Louis. They received the bene- 
diction of a succession of Popes, in the name of the 
divine Head of the Church. They appealed not 
merely to the spirit of adventure, to the ambition 
of individual leaders, and t:, the love of license and 
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spoil, but also to the religious feelings of the genuinely 
devout. There is sympathy with the conscientious 
compulsion men felt to  obey the call to deliver the 
scenes of the Nativity and the Crucifixion from the 
tyranny of the Saracens. Yet it seems equally cer- 
tain that if in a more enlightened age a like cali in 
similar circumstances were addressed to the con- 
science of Christendom, it would not be responded 
to in the manner and by the methods of the twelfth 
century. The religious spirit so displayed was too 
much associated with the belief which,under later con- 
ditions of warfare, held that ‘‘ powder burned against 
the infidel was sweet incense to the Lord.”l The 
Crusades were an expression af the spirit of their 
age; that the assumption of the white cross was 
regarded as the badge of fidelity to the Christian 
cause, is evidence that since then an advance has 
been made in the knowledge of what the Christian 
Ideal implies. The Christian Conscience, while not 
repudiating the enthusiasm of the Crusaders, or the 
romantic heroism of the days of chivalry, has now 
reached a higher level than that at  which those 
types of valour appealed to it as the highest forms 
of Christian courage. 

It is t o  be observed that in the New Testament 
no disapprobation is expressed of the military 
calling, or of the qualities required for the discharge 
of its duties. John the Baptist is not said to have 

1 “ Cloister Life of Charles V.,” p. 164. 
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denounced the vocation of the soldiers who resorted 
to him, but its abuses, specially enjoining them “ t o  
be content with their wages,” which he is not said 
to have branded as the wages of iniquity. Christ’s 
attitude towards those soldiers personally who 
crossed His path was not one of condemnation. 
It was to the entreaty of a Roman legionary that, 
according to St. Matthew, He responded, immediately 
after His descent from the mount of the Beatitudes, 
Regarding the centurion He said, ‘‘ I have not found 
so great faith, no, not in Israel.” The warning that 
‘‘ they who take the sword will perish with the sword ” 
was meant to repress a zeal which resorted to physi- 
cal force at a great crisis in His career, and sought to  
inflict physical injury on those opposed to the Truth. 
The impotence of mere force to vindicate the truth 
and to destroy error has been often demonstrated. 
The period of the seventeenth century in this country, 
when violence was met with retaliation , entailed 
unhappy consequences and perpetuated divisions in 
the‘religious life of this country which have been 
long in healing. Yet in the relations of nations it 
would be the general verdict of the Christian con- 
science that circumstances arise when an appeal to  
the sword is justified against the oppression of the 
manifest aggressor. When on the one side there is 
the lust of material aggrandisement, and on the 
other a purpose of self-defence and protection of 
the weak, a recourse to armed resistance to wrong 
on the part of the latter in the absence of other 
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resource, is a stern yet sacred duty. The brave 
soldier, equally with the upright magistrate, bears 
the sword, not in vain, but as the minister of God, 
and even as an avenger for wrath to  him that doeth 
evil (Rom. xiii. 4). Both are appointed in their 
respective spheres to repress the lawless and wrong- 
doer, to protect the innocent, and to defend the 
cause of Justice.1 

While the ethics of Christianity does not pass an 
indiscriminating condemnation on all resort to arms, 
it at the same time denounces those who make ag- 
gressive war, for gain, or for political reasons, as 
criminals who have incurred an unspeakable guilt. 
The Kingdom of God, which is the Social Ideal, is the 
reign of righteousness and of peace. While at  pre- 
sent a universal disarmament is retarded by the low 
moral condition of the greater part of mankind, 
a truly Christian aim inspires the League of Nations 
qnd those International Treaties, whose purpose is 
to ‘‘ outlaw ” war, rendering it impossible by casting 
the combined weight of the law-abiding into the 
scale against the peace-breaker. The disasters of 
war incurred both by aggressor and defender, both 
by victor and vanquished, entail bloodshed and 
waste of the means of well-being on both sides, and 
above all the destruction of those lives which are the 
hope of the future. The alleged lzecessity of occasional 

may lawfully, now, under the New Testa- 
ment, wage war upon just and necessary occasions.” ‘‘ Conf. 
of Faith,” Chap. XXIII., 2. 

1 Christians 
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wars as a school of manhood and heroism is denied 
by Christianity and refuted by experience. The late 
Walter Bagehot has said, ‘‘ Somehow or other civili- 
zation does not make men effeminate or unwarlilre 
now as it once did.”l The statement was verified 
in the Great War, when from the commercial and 
industrial centres of population multitudes Went to 
the battle fronts, and did not there shrink from 
hardship and death in their country’s cause. 

In the ancient world the courage of the soldier 
was generally viewed as the typical forin of the 
virtue.a Yet there was not wanting a perception 
of other ways in which it displayed itself, and 
Christianity has carried this tendency much further. 
The Fortitude, which is prepared to incur risks and 
to suffer without complaint in a worthy cause, is as 
requisite for the progress and prosperity of society 
in time of peace as in war. Thus the virtue which 
in its original form is largely dependent on man’s 
physical organisation bas been imbued by the 
spirit of Christianity with a new significance and 
undergone an ethical transfiguration. The history 
of Christian enterprise records innumerable achieve- 
ments in which courage has been displayed in a spirit 
that imparts to it a moral value beyond what it 
possessed as it was generally admired in pagan an- 
tiquity, Christianity has elevated its quality and 
enlarged its scope through the disclosure of motives 

Quoted by Prof. Sorley, I‘ The Moral Life,” p. 60. 
Plato, “ Rep,” IV., 429 ; Aristotle, If Nic. Eth.” III., 6.  
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and ends not always recognised to be of a heroic 
character. It has given special honour to the 
courage revealed in superiority to the ridicule and 
opposition which are often the lot of those who 
range themselves on the side of unpopular truths. 
Moral fortitude is the quality ascribed to those 
who thus take their stand upon principle, unde- 
terred by the disabilities incurred by those who in 
adversity, yet in faith, support the cause which 
ultimately prevai1s.l It has often been signally dis- 
played. Probably in every Christian community 
there are not a few instances of the courage which 
does not shrink from labour or loss or personal dan- 
ger, in the unspectacular effort to  relieve suffering, or 
otherwise to promote the true interests of mankind. 
It is enlisted in the service of those enlarged views 
of social duty which the Ethics of Christianity have 
with growing enlightenment inculcated. Prof. T. H. 
Green in a well-known passage of the “Prolego- 
mena ” says, “ If a ‘ Christian worker ’ who devotes 
himself, unnoticed and unrewarded, at  the risk of 
life and at the sacrifice of every pleasure, but that 
of his work, to the service of the sick, the ignorant 

. and the debased, were told that his ideal of virtue 
was in principle the same as that of the andwzh, 
the ‘ brave man ’ described by Aristotle, and if he 

1 Seneca attributes to Socrates, as the motive why he did 
not escape from prison, the purpose of setting men free by 
his example, “ from the fear of two most grievous things, 
 des^ and imprisonment ” ( ‘ I  Epistles,” xxiv.). 

THE CARDINAL VIRTUES 
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were induced to read the description, he would pro- 
bably seem to himself to find nothing of his ideal in 
it. Yet the statement would be true. The prin- 
ciple of self-devotion for a worthy end in resistance 
to pain and fear is the same in both cases.”l 

Christianity in proclaiming love to  God and to 
man as the great principle of moral conduct makes 
it an unconditional duty to seek the good of others, 
even of the unthankful and the evil,-to seek i t  in 
face of the-hostility of those interested in the main- 
tenance of abuses, and even of opposition on the 
part of those who are‘to benefit by the service 
rendered. When love to God and to  men is recog- 
nised as the highest principle of action, not only is 
the virtue of courage “ touched by it to finer issues,” 
but the ways in which it influences men’s conduct, 
and the calls to which it responds, are indefinitely 
multiplied. As Courage rises in moral significance 
in proportion to the worthiness of the object in 
aiming at which the fear of pain is overcome, it 
reaches its highest level in the pursuit of the loftiest 
ends. The fortitude of Christ as typical of the 
self-sacrificing courage displayed in the martyrdoms 
whose heroism has dignified human nature, has pro- 
foundly impressed the Christian conscience as an 
unique instance of endurance of pain and despising 
of shame in the accomplishment of His purpose. 

Prolegomena to Ethics,” p. 304 ; Maclcenzie, Mapual 
of Ethics,” Blc. III,, Chap, VII, ; Muirhead, ( 1  Elements of 
Ethics,” p. 2 I 5. 
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That the courage of the philanthropist, of the pro- 
phet, and of the pioneer, encountering danger and 
submitting to sacrifice for the good of others, is 
generally recognised as surpassing in moral value 
the valour of the battlefield is chiefly due to the 
teaching and example of Christ, and to the enlarged 
views of the Good and of man’s duty to man, with 
which Christianity has enriched man’s moral life. 

111. Another of the cardinal virtues in the accepted 
scheme is Tem$erartce. It means all that is implied 
in seIf-control, when the trial comes not from the 
fear of pain, but from the desire of pleasure. Plato 
says, ‘‘ Temperance is a lend of order and mastery, 
as men say, over certain pleasures and desires.” 
Again, Temperance is that unanimity which we 
described as a concord between the naturally better 
element and the naturally worse, as to which of the 
two has the right to govern.” Equally with the 
other virtues beside which it stands, its prevalence 
is a condition of social well-being. A society whose 
members were governed by unregulated passions and 
desires would be doomed to internal disintegration, 
and would fall an easy prey t o  external foes. 
Courage in the Greek sense was usually connected 
with actions performed on behalf of a good that was 
common to many, such as the safety of the civic 
community. Similarly it was expected in the citizen 
that he should restrain his personal desires in so far 
as their gratification would interfere with the general 

1 I ‘  Rep.,” IV, 430. 
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welfare. This self-control applied specially, accord- 
ing to Aristotle, to moderation in eating and drinking 
and to the sexual instinct. No man was good who 
neglected his duties to the state for the sake of 
gluttonous or drunken or other sensual indulgence. 
In addition to the repugnance to sexual vice as 

unseemly,” “ unfitting,” in the more refined minds 
of the community, it does not appear that in the 
earlier Greek morality any decisive reason could be 
alleged in favour of chastity as an essential of the 
moral life, as a universal duty, save as regards those 
forms of its infringement which caused rupture and 
confusion in the relations of the citizens? Towards 
the slave population within, and towards “ barbar- 
ians ” without, who were not regarded as possessing 
the rights of citizens, a strictly chaste behaviour was 
not recognised as rigorously obligatory, or departure 
from it as criminal. The distinction between Chris- 
tian and pagan moral sentiment is nowhere more 
pronounced than in the attitude to purity in the 
relations of the sexes.2 While the deficiencies in 
the practice of Christendom have been deplorable, 
Christianity has from the beginning given a lofty 
place among the virtues to chastity. The tendency 
has been to make it the test of character, and to 
refuse to accord a high moral merit to the character 
of those who, whatever other excellence they pos- 
sess, do not honour it by a scrupulous practice, 

“ Proleg. t o  Ethics,” Blr. IIL, Ch. V., p. 311 and foll. 
1 Cor. vi. 9-20. ’ 

1‘ 
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Christian self-control1 is the Greek virtue of Tem- 
perance enlarged and deepened both in its social and 
individual reference. In the Ethics of Christianity, 
the world of mankind is the sphere for its practice. 
At the same time, owing to  the essential inwardness 
of Christian morality, self-control is regarded as 
essential to the integrity of .the individual self 
(I Cor. vi. 18). Plato indeed had taught that in- 
temperance involved the disintegration of the nature 
through the undue influence allowed to its irrational 
elements. Its consequences were so far recognised 
as evil not only for the community but for the indi- 
vidual. Christianity is more explicit on this point, 
and it further elevates and enlarges the meaning of 
the virtue by the new and higher motives with which 
it inspires it. The principle of Christian Temperance 
is the denial of some one aspect of the self for the 
sake of the higher good of the whole self. The higher 
gain that is sought consists in the realisation of the 
permanent and true self, and also in the furtherance 
of the social End of the highest life of othersqa It is 
a readiness to sacrifice objects of desire which are 
inconsistent with true well-being. It requires abstin- 
ence from all forms of conduct which would degrade 
personality in oneself or others, from whatever would 
make humanity in oneself or another an instrument 
of pleasure instead of an end in itself. The denial 
of the temporary impulse is in the interests of the 
entire life. 

1 2yyxpdreca a ( 1  Ethical Principles,” p. 242. 
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An ascetic element of self-denial thus has an 
essential part in the formation of the Christian 
character. There is for all the call for sacrifice and 
renunciation as a condition of “ entering into life ” 
and continuing therein. Hence Professor James 
proposes,1 as a practical maxim, “ t o  be systematic- 
ally ascetic or heroic in little, unnecessary points, 
t6 do every day or two something for no other 
reason than that you would rather not do it.” This 
is recommended as a means of strengthening “ the 
faculty of effort,” a training in concentration of will 
and the exercise of self-control, a preparation for 
facing those more serious moral exigencies which 
occur in every life. It is self-denial with a practical 
object.2 

On the other hand, an Ascetism which tends to  
make a positive merit of self-appointed sufferings 
and of eccentric and unnecessary kinds of renunci- 
ation, is not in accordance with the Spirit of 
Christianity and the example of its Founder. In 

W. James, “ Principles of Psychology,” Vol. I., p. 126. 
A similar sentiment occurs in Seneca, ‘‘ Ep. XVIII.” : 

“ It is just in the time of freedom from care that the soul 
should prepare itself for occasions of greater stress, and 
while circumstances are favourable, should strengthen it- 
self against the times when fortune is adverse, In days of 
peace the soldier practices manceuvres, forms a rampart, 
though there is no enemy, and fatigues himself with gratuit- 
ous labour, that he may be equal to his task when it i s  
necessary. If you would not have one fail when the crisis 
comes, exercise him to meet it: before it comes.” 
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its extreme form it assumes that all human 
pleasure is dangerous and a snare. Consciously or 
unconsciously it is associated with the tenet that 
matter is inherently evil, and that the physical side 
of man’snature is radically impure. Hence the belief 
that self-torment, mortification of the physical life 
in every form, is necessary to a superior virtue. 
Hence also the notion that the life in which there is 
most denial of all natural inclinations, the life of the 
recluse in the bd*e cell, and of the anchorite in the 
desert retreat, is a life of higher excellence than that 
lived in the performance of the reciprocal duties and 
services of human society. 

The Christian principle is that nothing which God 
has made or ordained is evil in its true use and 
function. It becomes so when it is abused so as to 
prove an obstacle to the life of the true self and of 
the Kingdom. The Christ-life, which is the individ- 
ual end, is the life in which those elements of man’s 
nature in which he is akin to  God, hold permanent 
sway. The more undisputed that sway becomes, 
the nearer does the character approach to that of 
the great Exemplar. This invulves the strict limita- 
tion of every tendency to the place it occupied in 
the intention of God. The lower self of mere un- 
regulated nature forms the individuality of one who, 
in the words of St. Paul, is “ carnally minded ” ; 
and “ to be carnally minded is death.” When any 
element of the nature refuses to be subdued, it is to 
be sacrificed in the interests of the ordered whole. 
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In the warfare of the spirit with the flesh; “ the body 
of sin must be destroyed ” (Rom. vi. 6) .  The object 
of the moral conflict must ever be to annul whatever 
in the individual is alien to  that true self which is 
the Christ-self in man. “ If thine eye causeth thee 
to stumble, pluck it out ; or if thy hand or thy foot 
causeth thee t6 stumble, cut it off.” In saving his 
life in the lower sense, man loses his life in its totality, 
while he who parts with the lower, wins thereby the 
life which is life indeed. It has been said that “ to 
live in the sense of the larger values attaching to 
our desires and deeds is to be possessed of the virtue 
of Temperance.”l In its full Christian sense it is 
to practise the profound aphorism that “ man must 
die to live.” The, virtue of Temperance as under- 
stood in the earlier secular morality, is thus trans- 
formed into Christian self-control, which abstains 
from all forms of evil ; into Christian self-denial in 
the highest interests of the individual moral life ; 
into Christian self-sacrifice for the sake of others 
and of the Kingdom of God. In its higher aspects 
it applies to those cases of conduct referred to  by 
St. Paul, in which the individual recognises a call 
voluntarily to desist even from actions right in them- 
selves, but liable to become av occasion of tempta- 
tion and a stumbling-block in the way of others, 
whose moral convictions are less mature, and whose 
conscience being “ weak,” is apt t o  be perplexed and 
misled. “ Let every one of us please his neighbour 

l “  Ethics,” by Dewey and Tufts, p, 408. 
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for that which is good, unto edifying; for Christ 
also pleased not himself ” (Rom. xv. 2). The pleas- 
ure or gain which is in itself lawful is sacrificed at 
the prompting of Christian love, when it tends to 
introduce dissonance and offence into the life of the 
Kingdom, and interferes with‘its unity and progress. 
The merit of such self-denial and% self-sacrifice is 
measured, not by the amount of pain voluntarily 
endured or of pleasure renounced, but by the degree 
in which they subserve the cause of righteousness, 
promote the ethical End, and are of praatical value 
for the Kingdom of God. 

THE CARDINAL VIRTUES 

IV. The last of the four Cardinal Virtues is Jasfice 
‘ or Righteozlsness.l It consists, according to Plato, 
in “The harmonious and regulated activity of all 
the elements of the inner life.” In the righteous 
or just man, the governing reason, the emotions, 
impulses, desires, are maintained in due order and 
gradation, “set in tune together as if they were the 
chords of a harmony,” so that his nature is a “ real 
unity.”$ He is righteous in whom each faculty 
and principle keeps its own place in the character, 
and performs its own function, without usurping 
a part which does not belong to it, in whom the 
powers of the soul are so constituted that they shall 
master and be mastered by one another in accordance 
with their nature.” The desires and impulses are 

1 ” Uprightness ” (Sidgwick, “ Hist. of Ethics,” p. 44). 
a Rep.,” IV., 443. 8 Ibid., 444. 
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obedient to the rule of the ‘‘ wise ” or rational part, 
and so the whole exists in a state of unison, equili- 
brium and health. Righteousness of Justice in the 
Grecian view of it, is the supreme and inclusive 
virtue, “ summing up all virtues in itself.” 1 

To those who recognise the highest morality in 
that ethic which Christianity has inculcated, these 
wards of the Grecian moralists seem prophetic. 
The Christian Ideal of ‘‘ Righteousness ” is the sum 
of all the Christian virtues as these were exemplified 
in the character of Christ. In that Life all elements 
of the inward righteousness, which is I ‘  life,” are 
combined in a harmonious unity. 

It is the more necessary to take cognisance of 
this comprehensiveness and completeness of the 
Christian moral aim, because of the imperfect 
representations which have frequently been given 
of it. Erroneous views have been entertained re- 
garding it, through overloolcing some of its aspects 
and exaggerating others. Thus it has been de- 
scribed as negative, a cult of innocence and self- 
suppression, while its virile and militant aspects 
have been ignored. It has been charged with 
making the well-being of one’s own soul its chief 
concern, while its social outlook has strangely 
been discounted. On the one hand, it has been al- 
leged to be mercenary and prudential in its spirit, 
having as its motive a celestial reward rather than a 
disinterested love of goodness for its own sake. On 

1 Aristotle, ‘‘ Nic. Eth.,” V., I, 15. 
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the other hand, it has been represented as pushing 
altruism and idealism to an impractical excess, de- 
manding a self-sacrificing devotion to the interests 
of others which would be inconsistent with a man’s 
duties t o  himself and fatal to the best interests of 
society. These and other mis-statements of its 
nature have been accompanied by distorted estimates 
of the character of its Founder. He has been con- 
ceived of as an ilhpractical enthusiast, as a social 
revolutionary, as a visionary mystic, as ‘‘ a young 
Galilean peasant in whom tenderness of heart was 
transformed into infinite sweetness, vague poetry, 
universal charin ” (Renan). In such travesties of 
Christian morality and of its Founder’s character, 
the true lineaments are grievously distorted of that 
Ideal which in an unique manner brings together those 
elements of moral excellence which modify and com- 
plete each other. It combines moral qualities which 
superficially appear to be opposed, but which in 
reality are complimentary. We are familiar in life 
with types of character which are lacking in this 
symmetry, strong in some good disposition, but 
wanting in its requisite qualification and counter- 
poise. Thus zeal is often untempered by discretion. 
Earnest loyalty to  principle is not always found 
united with a charitable recognition of the con- 
scientious convictions of others. Courage, as Plato 
says, must be accompanied with considerateness and 
gentleness, that it may not degenerate into roughness 
and barbarity, Liberality, Aristotle asserts, must be 

14 
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balanced by prudence; carried beyond a certain 
point it merges into prodigality ; while prudence in 
excess may issue in meanness and parsimony. Ghris- 
tian ethics has not adopted Aristotle’s “ doctrine of 
the mean ” as a sufficient guide to the life of Virtue? 
It does not apply quantitative measures to moral 
goodness. It does not reach the right by avoiding 
two contrary extremes which are both wrong, Its 
method is positive, in bringing together contrasted 
qualities in a richer ethical unity. The virtues of 
the Christian character supplement each other and 
balance each other.2 “Add to your faith virtue, 
and to virtue knowledge, and to  knowledge tem- 
perance, and to  temperance endurance, and to 
endurance godliness, and to godliness love of the 
brethren, and to  love of the brethren love ” (2 Pet. 
i. 5). Insight, temperance, endurance, godliness have 
each its place in the Christian life, and exist not in 
isolation, but in organic union with each other. 
Very significant in this enumeration is its climax in 
universal Christian Love. Love of the Christian 
brethren is thus freed from all narrowness and 
exclusiveness when combined with love to all. The 
ethical Ideal of Christianity is characterised at once 
by its comprehensiveness, and by the balance and 
equipoise of its elements. In it is realjsed in an 
even higher degree than was contemplated by Plato, 
that harmonious activity and equilibrium of the 

“ Nic, .Ethics,” Bk. 11. 
See Barbour, “ Philo. Study of Chr, Ethics,” p. 36, 
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moral life in which he perceived that the Righteous- 
ness (Justice), or Uprightness, must consist, which 
is the health and well-being of the soul. 

It is this aspect of the Ideal Life of the Gospel 
as manifesting’a synthesis and balance of the virtues, 
which has been emphasised by those whose attempts 
to portray it have been most discerning and profound. 
With remarkable unanimity they have testified to 
the impression that the character of Christ makes, 
of combining to an unparalleled degree, the mast 
diverse excellences in a perfect consistency. 

Dean Liddon says, r t  There is a certain seeming 
impropriety in using that word character’ with 
respect t o  Jesus Christ a t  all. For in modern lan- 
guage ‘ character ’ generally implies the predomi- 
nance or absence of some side or sides of that great 
whole which we picture to  ourselves in the back- 
ground of each individual man as the true and 
complete ideal of human nature. , . . Character is 
that whereby the individual is marked off from the 
presumed standard or level of typical manhood. 
Yet the closest analysis of the actual Human Life 
of Jesus reveals a moral Portrait not only unlike 
any that men have witnessed before or since, but 
especially remarkable in that it presents an eq%alZy 
balanced avtd evttirely hurmoniozcs representation of 
all the normal elements of our perfected moral 
nature.” 1 Young says, “ A single excellence un- 

1 “ Divinity of Christ,” p. 195. 
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usually developed, though in the neighbourhood of 
great faults, is instantly and universally attractive. 
Perfect symmetry on the other hand does not startle, 
and is hidden from common and casual observers. 
But it is this which belongs emphatically to  the 
Christ of the Gospels,” 1 Dorner says,% ‘‘ All 
virtues attain their perfection only by unity and 
harmonious symphony, and this exists only when 
they all proceed from the totality and fullness of 
the one principle of virtue. This unity of His 
virtue, by means of which all His virtues are har- 
moniously combined, cannot be brought into full 
view without the concrete and the detail. But the 
main point is to view together the most distant 
elements which His moral character unites, and to 
show that one spirit harmoniously regulates and 
orders all.” Luthardt says, “ I n  the case of 
Jesus we are vividly impressed with the feeling 
that gerfect harnto~~y prevails in his mental life. . . . 
Jesus was in perfect harmony with Himself, be- 
cause He was in perfect harmony with God.” Dr. 
Schaff says, He was free from all onesidedness, 
which constitutes the weakness as well as the strength 
of most eminent men. He was not a man of one 
idea, nor of one virtue, towering above all the rest. . . . Each was checked and completed by the op- 

1 “ The Christ of History,” p, 217. 
aSee “The Treasury of Religious Thought,” ed. by 

Dean Spence, etc., Vol. V., Art. Christ’s Sinless Life,” from 
which some of the following quotations are taken. The 
italics are ours. 
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posite grace. His character never lost its eve% 
balance and ha@@y eqzdibriuvz, never needed modi- 
fication or readjustment.” Horace Bushnell says, 
“ Men undertake to be spiritual and they become 
ascetic ; or, endeavouring to hold a liberal view of 
the comforts and pleasures of society, they are soon 
buried in the world or slaves to  its fashions, . . . 
The balance of His  character is never disturbed or 
readjusted.” Keim says, ‘‘ A Galilean in the fresh- 
ness and susceptibility of His sense of nature in all 
her forms, a Hebrew in his contemplative serious- 
ness and in the depth of the power of his life with 
God. . . . Let us confess that humanity can else- 
where hardly exhibit the even balarice of centrifugal 
and centripetal forces.” 1 Holtzmann says, “ The 
contrasts of tranquillity and enthusiasm in Jesus 
attached his followers t o  him; and the union of 
those o$$osite qualities was not the least part of 
the secret of His first results.” 

The words and comportment of Christ, as lulown 
to us, are seen to  be the outcome of this balanced 
symmetry of mind and Character which has been 
so generally recognised,-this harmony and equi- 
poise disturbed by nothing out of proportion, noth- 
ing in contradiction, with the whole tenor of His 
life, In Him manhood in its strength is combined 

1 ‘‘ History of Jesus of Nazareth” 
2 “War Jesus Elrstatiken 1 ” 1903, p. 139, quoted by 

Peabody in ‘ I  Jesus Christ and the Christian Character,” 
P. 51. 
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with the tenderness and purity of the most refined 
womanhood. The strength of the pillar is adorned 
with the beauty of lily-work. Plato’s vision of the 
inner order and balance of the righteous soul is more 
than fulfilled in the character and life of the Christian 
Ideal in Christ. The ethical categories, which in 
Plato’s view idcluded the essentials of the moral 
life, are transformed in the light of that Ideal into 
Christian virtues, which at  once include and trans- 
cend all that they meant in the morality of paganism, 
They have become, in the Ethics of Christianity, 
forms and applications of that supreme principle 
of universal love asserted in the two great command- 
ments. Revitalised by that spirit, the cardinal 
virtues have received a loftier import and a wider 
scope. Wisdom becomes insight into the true moral 
values of life. Courage is elevated into Christian 
devotion and heroism. Temperance is transformed 
into Christian renunciation of the partial self in the 
interests of the whole self, and into sacrifice of self 
for the salre of others. The Righteousness which 
was seen to make for men’s individual and social 
benefit as citizens of the earthly state, becomes 
transfigured into the Righteousness of the Kingdom 
of God. 


