
CHAPTER VI. 

FROM SHESHBAZZAR TO ZERUBBABEL. 

THE arrival of the new Persian governor had brought 
no accession of strength to the Judean community. 
The edict of Cyrus gave the men full liberty of worship 
and permission to  rebuild their temple, but no more : 
it remained with them whether they would make any 
use of this permit. As a matter of fact, nothing was 
done for the eighteen years between the date of 
Cyrus’ accession and 520 in the reign of Darius. The 
editor of the book of Ezra felt it necessary to give an 
explanation of this delay, the more so, because he 
represented the exiles as having returned in large 
numbers under the escort of Sheshbazzar. These 
men, who were zealots for the cult, must have had a 
grave reason for calling a halt in the main purpose 
which had brought them to Jerusalem. He has 
offered such a reason in chapter iv. of his book, for 
there he has gathered several cases of interference with 
the Judeans on the part of certain Persian governors 
in Samaria. The suspicions of these authorities, how- 
ever, were roused by the native Jews bf the Northern 
province, SO that their intervention was really due to  
the animosity of men who afterwards formed the sect 
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of the Samaritans. But for the opposition of these 
jealous Israelites, the returned exiles would have 
proceeded without delay to the supreme task of 
restoring the temple. 

Now it has already been pointed out that this 
editor’s initial position in dating the list of returned 
exiles of chapter ii. so early as the arrival of Shesh- 
bazzar is very open to question, and demands careful 
examination before it can be accepted. It must 
further be recognised that chapter iv., where he 
has combined a number of cases of interference from 
Samaria, has given rise to grave difficulty. The 
difficulty is not as to the truth of the records which he 
has quoted, or as to the probability of those Persian 
governors in Samaria having been suspicious of the 
activities of the Jerusalem community. It largely 
turns round the date to which the editor has assigned 
their action. We must consider it possible that, in 
the interests of his theory of the course of events at 
the Return, this editor has pre-dated certain documents 
which he has incorporated in his narrative. 

It will be qecessary to examine the list of returned 
exiles in chapter ii. with special reference to its date, 
and to test the contents of chapter iv. again With 
special reference to their date and to the purpose 
which their collection in this period was meant to  
serve. For the sake of clearness in a discussion which 
abounds in side-issues, I have postponed both in- 
quiries, a d  propose to ignore the testimony of the 
editor of Ezra, and, on the basis of results already 
gained and of the other documents we possess, to set 
out the course of events between the edict of Gyms 
a d  the beginning of the temple-restoration. The 
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later discussions will show whether this distrust of 
the editor of Ezra is justified. 

There is no need to seek for an external cause in 
connection with the delay of eighteen years in under- 
taking the building of the temple. The reason is to  
be found in the condition of the community. Most 
of the Judeans were simple farmers, who could 
not venture without hesitation to set on foot so 
serious and costly a task. Further, as Haggai acknow- 
ledged, the men had had a succession of bad harvests 
which made matters more difficult. Nor was the pro- 
vision of the new temple so urgent. By the terms of 
the pact with their Israelite neighbours they had 
secured the necessary means for their cult. They had 
already made some sacrifice in order to meet this 
charge, and may have counted that they had done 
enough. The equipment at the old altar-site may have 
been poor enough and very inadequate, But the men 
were, for the most part, simple peaswts, and content 
with humble forms. They had provided what they 
did out of their poverty, and what men give to God 
out of their poverty often sits nearer to their hearts 
than what is offered from their superfluity. 

TWO events combined to rouse the community to 
action. The first was the appearance of two, in my 
judgment, of three prophets who were dissatisfied 
with the religious condition of their people. They 
appealed for a quickening of the religious life, and two 
of them flung themselves eagerly into the work of 
the temple-restoration as one means for bringing this 
about. The other new factor was the arrival of a 
body of exiles from Babylonia, under the leadership 
of Zerubbabel and Joshua, The mere fact that these 
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men had left their homes and come back to Judah 
was the proof of their zeal for the temple-cult. They 
counted it essential for themselves and for Israel. 
The newcomers also were of a different type from the 
peasant-farmers of Judah. Since they were able to 
leave Babylonia and undertake the long journey to 
Palestine, they must have been in comparatively 
good circumstances. Men of this type were not likely 
to remain satisfied with the somewhat haphazard 
method in which they found the worship was being 
conducted in Jerusalem, 

Accordingly, we find Haggai, when he addressed 
Zerubbabel and Joshua at i. I: f., saying to them : this 
people keep saying, the time has not yet come for the 
house of the Lord to be built. The prophet could not 
have reproached the two leaders of the returned exiles 
for neglect of duty on the part of those who accom- 
panied them. The sufficient proof of the interest the 
men of the Return took in the question of the restora- 
tion was the fact that they were in Jerusalem at all. 
Haggai was setting over against the eagerness of these 
men the apathy of the community among which they 
had arrived. By ‘ this people ’ he meant the remanent 
Judeans who kept saying that matters were very well 
as they stood. The terms of the reproach which he 
hurled against some of those to whom he referred, and 
the promise which he made to others, serve to show 
that this was the case, Thus he charged some.of thein 
with being more interested in the condition of their 
own homes than in the decent appointments for their 
worship. One need not press the reference to the 
‘ceiled houses’ as though the words implied any 
degree of luxury in the men’s houses, but they do 
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prove that by this time the restoration of the city was 
real and that some part of Jerusalem had been re- 
newed. That could not have been the work of the 
newly-arrived exiles, who had not had time to carry 
out such a task. Further, the prophet did not speak as 
though there were no sanctuary in the city. There 
was a house of God, but, in comparison with the care 
the men devoted to their homes, it was receiving 
scant regard. Again, Haggai recognised that some of 
‘ this people ’ had a better excuse for apathy than 
undue interest in their own comfort. The country- 
farmers could plead that they had been suffering from 
bad harvests and therefore could not afford the time 
and money needed for the work at the temple. With 
these men the prophet dealt differently, for he assured. 
them that the true method of bringing about better 
conditions was a deeper devotion to their religious 
duty. If they would show a worthy zeal by setting 
about the work at the temple, God should reward 
them by sending better seasons. But a prophet who 
spoke in these terms was addressing men who had 
been settled long enough in the province to be able to 
point back to-several lean years in their farming. He 
could not have addressed the returned exiles in these 
terms. 

The description of Haggai’s activity which appears 
in his first oracle agrees in certain respects with the 
situation described in Ezra, v. I f. There the initiative 
in the work of restoration is ascribed to the men of 
the Return under Zerubbabel and Joshua, who are 
said to have been supported by the two prophets in a 
vigorous propaganda among ‘ the Jews who were in 
Judah and Jerusalem.’ The propaganda was SO 

’ 
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successful that the local community supported the 
newcomers, and a beginning was made. When, 
therefore, Tattenai sent to demand the authority in 
virtue of which the men were acting, the heads of the 
community or the elders at Jerusalem took full 
responsibility, v. 5.  What was being done was not 
due to the irresponsible zeal of a few newcomers from 
Babylonia. Zerubbabel and Joshua discreetly retired 
h t o  the background, since they could not have 
claimed that the terms of Cyrus' edict applied to them. 
On the other hand, the local community, through its 
elders, could claim that this edict had been directed 
to them, and gave them ample right for that which 
they were doing. The terms in which Haggai addressed 
his countrymen do sot justify the conclusion that the 
Return was necessary to revive a Judaism which would 
have collapsed without it. The only reproach which 
the prophet addressed to the Judeans was that they 
were careless about the duty of rebuilding the temple. 
Had the men, during the sixty-six years which 
elapsed since the destruction of the sanctuary, made no 
effort to restore their cult, he could not have been SO 
mild in his censure. 

A clearer view of the condition and temper which 
prevailed in Northern Israel can be obtained from the 
collection of oracles which bears the name of Malachi. 
For I am now compelled to assign this book to the 
period which preceded the restoration of the temple.' 
The date of this collection has long presented grave 
difficulty to scholars. Thus Wellhawen did not fail 
to recognise the constant dependence of the author on 

Now, since at one time I accepted a later date in the article 
Malachi in H.D.B, 

H 
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Deuteronomy, both in language and in teaching. 
There was no reference to the peculiar legislation or 
principles of the Priestly Code, so that the prophet 
must have been acquainted only with the Deuteron- 
omic Code. On the other hand, his supposed allusions 
to  the question of mixed marriages and even to the 
consequences of legislation on the subject seemed to 
prove conclusively that Malachi must have followed 
the return of Ezra, who, according to Wellhausen, 
introduced that new law. Thus, the situation emerged 
that on Wellhausen’s principles of criticism the law 
which governed the community at the time of Ezra’s 
arrival was still the Deuteronomic Code. There was 
only one way out of this difficulty. It drove the great 
scholar to conclude that the Priestly Code must post- 
date Malachi and the arrival of Ezra. Indeed, the 
date to which he assigned Malachi was one of his 
strong proofs for the late date of the Priestly Code. 
But this in turn ignored an objection which was fatal 
to the whole reconstruction. For here was a prophet 
who not only followed the Deuteronomic Code in 
general, but who, in. agreement with that Code, 
described the priests as the sons of Levi and ascribed 
to these sons of Levi the functions of administering 
the law and of bringing sacrifices to the altar. Yet, 
according to Wellhausen, the levites had long been 
debarred from exercising these functions, for in his 
view it was not the Priestly Code, but Josiah, who had 
relegated the levites to a lower position than that of 
the regular priests, 
SO far as this question is concerned, the matter 

becomes clear when Malachi’s activity is placed in 
the transition period before the temple-restoration, 

r; 
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when Judah and Samaria were living under the pact 
of Nehemiah, chapter x., according to which both 
priests and levites were officiating at the altar. Who- 
ever the prophet may have been, he was addressing 
that part of the community to which Deuteronomy 
was possessed of peculiar authority. Therefore he 
based his appeal and his rebuke on the Code which 
they acknowledged. Whatever Judah might do, and 
by whatever forms it conducted its life, Northern 
Israel must recognise its obligation to the law which 
Moses gave it at first, and needed to be recalled to its 
own worthier and more heroic past. So the conclusion 
of the book is a demand on the people to remember 
the lay which Moses received at Horeb, statutes and 
judgments, iv. 4. That is Deuteronomic in language 
and Deuterohomic in conception? God, he said, was 
to come in His day a swift witness against those who 
oppressed the hireling, the widow and the fatherless, 
and who ill-treated the stranger or v, iii. 5.  Sellin has 
remarked that the mention of hired servants throws a 
sidelight on the social condition of the Jews of the 
period, since it implies that the men were in a position 
to employ labour. He has failed, however, to note 
the more peculiar introduction of ‘ the stranger ’ in 
this place. Who were the ~’72 in Judah under the 
Persian Empire, and why were the Jews likely to  
defraud or maltreat these men? A ‘stranger,’ ac- 

The verse has been set aside as a later addition. But the ’$er 
it 1s placed, the more difficult does it become to explain its peculiar 
terms. If Malachi wrote later than Haggai, so much later that the 
rellglous quickening which followed the restoration of the temp!e 
had had time to grow weak, and if Ezra’s P,C, was introduced in 
order to  revive the zeal of the community, it is at least remarkable 
that a late annotator introduced a reference to the law wbch 
Ezra had Superseded. 



116 Post-Exilic Judaism. 

cording to Old Testament ideas, was a man with no 
civil rights, who was consequently liable to be ill- 
treated by the full burghers among whom he happened 
to live. Naturally, so long as the Israelites were the 
rulers in their own country, they needed a warning 
against taking advantage of men who could not 
appeal for protection to the laws of the country. 
But the situation was changed, so soon as all who 
lived in Palestine were subjects to Persia, and equally 
subject. The Jew had no advantage over the alien 
then. In reality, the prophet was using the familiar 
language of the Deuteronomic Code, which set the 
widow and the fatherless, the stranger and the hire- 
ling under the peculiar protection of Yahweh. Spealr- 
ing to men who were familiar with their law, he was 
not careful to consider how far its terms corresponded 
with the conditions of his own time? 

When the prophet spoke of and spoke to certain 
members of the community who were inclined to 
surrender their religious faith, he represented them as 
asking what profit they had gained through walking in 
mourning attire before their God, iii. 14. The language 
is peculiar and cannot be explained by a general, 
vague reference to the custom of fasting and repen- 
tance, which is said to  have become more prevalent 
after the exile. Evidently the practice is emphasised 
as characteristic of the men ' who feared the Lord ' 
and who were strict in their observance of their law. 
The laxer party revolted against this mark of out- 
ward devotion. The selection of this feature as an 

The treatment men mete out to the 11 i s  more markedly 
characteristic of Deuteronomy, because it is no feature of the LAW 
of Holiness. 
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evidence of peculiar loyalty to the old faith recalls 
how the loyalists in the North had separated them- 
selves from their heathen neighbours, fasting and 
mourning before the Lord. Incidentally, the reference 
here may serve to mark the weakness of every such 
form of Puritanic strictness. Whenever the distinctive 
note of any religious movement has become negative, 
whenever men have been asked to show their loyalty 
to  their faith by abstinence rather than by action, the 
result has been to  produce that cleavage between the 
older and the younger generation which Malachi noted 
and deplored in his time. 

Again the prophet sharply rebuked his people for 
having failed to present their offerings, and in par- 
ticular for having turned their tithes and heave- 
offerings to their own use, iii. 8, In describing these, 
he employed the peculiarly Deuteronomic phrase 
r m n v  -wyrm. That Code also was peculiar in re- 
quiring its adherents to make a solemn assertion that 
they had not diverted their tithes from their true 
destination, Deut. xxvi. 12-15, As this demand was 
followed in the law by the promise that God would 
bless His people with abundance, so the prophet 
ended his rebuke with the assurance that amend- 
ment would be followed by a like blessing. The 
difference between the law and the prophet was 
that Deuteronomy devoted those tithes to the needs 
of the poor and to the levites within the homestead, 
while Malachi rebuked men for not having brought 
them to the storehouse. For the prophet was ad- 
dressing men who had entered into the pact of Nehe- 
miah, chapter x., and who, in view of the need to 
maintain the temple-worship, had agreed to bring 

. 
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their tithes to the treasure-chamber at Jerusalem for 
the support of the levites. They were adding t o  their 
original sin of diverting sacred gifts to their own use 
by failing to maintain their solemn promise. 

There are two leading reasons which have led 
scholars to date the book certainly later than the 
restoration of the temple, probably later than the 
arrival of Ezra. The first of these was that Malachi 
had so much to say about the neglect of the sacrificial 
worship on the part of the people, and about the care- 
less way in which the priests were conducting that 
worship. There must, therefore, have been an altar 
in regular use at his period, with a community which 
acknowledged their responsibility for maintaining it, 
and there must have been a priesthood in charge of 
the ritual which was being carried on there. But 
the recognition that there was an altar in use before 
the time of Darius and that such an altar demanded 
both worshippers and celebrants has already invali- 
dated this conclusion. 

There is, however, an oracle in which Malachi fore- 
told that the Lord should suddenly come in His temple, 
iii. I, and another in which he told the priests that it 
would be better to close the doors altogether rather than 
continue a perfunctory worship which only served to 
show their want of interest in the service they were 
required to offer, i. 10. While it is true that in the 
latter case he did not actually mention the temple, 
there can be little doubt from the connection in which 
he used the expression that he was referring to it. 
Language of this character seemed to involve that 
the temple of Darius’ time was already. built. Yet 
the Israelites of Gedaliah’s date could be described as 
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bringing gifts to the temple only a few months after 
the sack of Jerusalem; and even the reference to 
closing the doors cannot be held final, since the ex- 
pression might be used in the general sense that it 
would be better to shut the place up altogether. Those 
who, while they recognise that the prophet spoke in 
verse, demand that he should have maintained a 
prosaic literalness and that, when he spoke about 
doors, he meant doors, may also consider that, as 
soon as matters had settled down and the altar was 
continued for its old use, the worshippers were not 
likely to leave the sacred enclosure open to all the 
pariah dogs in Jerusalem. Again, the view here 
presented of the pact in Nehemiah, chapter x., serves 
to confirm this conclusion, since the chambers for 
the levitical tithes could not have been left open. 
Even the author of the book of Ezra did not contem- 
plate an unenclosed space, since the temple-vessels 
had been brought thither. 

The principal cause, however, which led students 
to assign a late date to Malachi was the conviction 
that, especially in ii. 10-16, he referred to the question 
of mixed marriages with the heathen, against which 
Ezra was supposed to have introduced legislation. 

This conclusion implied that Ezra was the first to 
issue a law which forbade all Jewry to contract 
connubium with the heathen, But evidence has 
been led to show that a regulation on this subject 
was introduced among the loyalist Israelites in self- 
defence against being submerged among their heathen 
neighbours, and that a similar regulation formed the 
first agreement in the pact in Nehemiah. In a later 
chapter evidence will be brought to prove that Ezra’s 
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concern with this law was to enforce it among the 
returned exiles? Even if Malachi in the cited passage 
was referring to the law against mixed marriages, this 
would not prove him to have followed Ezra. 

It must, however, be added that it is far from clear 
that the prophet in those difficult verses was referring 
to  mixed marriages at all. This is not the place 
to  enter fully into the meaning of a very debatable 
passage, but one thing is clear in connection with it. 
The text is so corrupt and the sense so uncertain that 
the verses cannot form the basis of any sure con- 
clusion. To base a large decision about the date of 
the whole prophecy on a doubtful interpretation of a 
notoriously corrupt passage is to  build on sand. The 
clause which has often appeared to  give the key to 
the general sense-Judah has married the daughter 
of a strange god-does not naturally bear the sense 
which has been put upon it. For ‘‘ the daughter of a 
strange god ” is unexampled as the description. of a 
woman who worshipped a foreign deity, To quote 
in support that Hosea called Israel the son of Yahweh 
is merely inept, since there the reference is to the 
nation, while here it must be taken to refer to indi- 
vidual women. Indeed, the reference to Hosea merely 
emphasises that in, Malachi the defection to which 
the prophet referred was national. Judah hath dealt 
treacherously ; Judah hath profaned the holiness of 
the Lord; Judah hath married the daughter of a 
strange god: in each case the transgression is that 
of the people, not of individuals. The vehemence 
also of the curse which Malachi denounced against 
the people can be understood, if he was referring to 

Cf. pp. 247 i€. irzfra. 
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some aational defection : it is too strong in its terms, 
if it referred to a by-law which had only a few years 
before been promulgated by Ezra, and even more 
exaggerated, if it be supposed to  refer to such a by-law 
before it had been adopted by the community. Again, 
it is said that the statement in verse 13-ye cover 
the altar of the Lord with tears, with weeping, and 
with sighing-refers to the divorced women who 
lamented the infidelity of their husbands there. Yet 
it demands a powerful imagination to believe that 
heathen women would have carried their complaint 
to the altar of a God whom they did not worship, 
or that the priests, who were supporting their divorce, 
admitted them to this altar. 

To the prophet the condition of his people appeared 
very grave, Many among them had lost heart, so 
that they were tempted to  cast off the restraint of 
their religion. These rebels 1 were finding it to their 
personal advantage to cast off the trammels of the 
past. Even more seriously-minded members of the 
community were asking whether the sacrifice involved 
in the maintenance of their faith was worth the effort. 
Men who took a dif€erent way were prospering, and 
there was no evidence of the divine disapproval of 
their conduct. Where was the God of judgment? 
There was a danger that the people might fall into 
two sections, On the one side were those who feared 
the Lord and who walked in mourning attire before 
Him: on the other were those who were at least 
indifferent. The conditions of the time were making 

He used about them the term n v ,  iii. 15, which recalls the verb 
Wm whch Deuteronomy and the litany of Nehemiah, chapter h., 
employed for t h e  conduct of Israel. 
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it peculiarly hard to maintain a united testimony and 
an undivided loyalty. 

Against the hopelessness which asked for any evi- 
dence of the divine care for Israel the prophet recalled 
the old story of the past which told how Yahweh chose 
Jacob and rejected Esau, i. z ff. But he also found in 
the actual condition of the two nations evidence that 
the initial choice df Jacob was still active. The proof 
did not lie in the mere fact that Edom’s towns were 
ruined and its country desolate. So far as that was 
concerned, the same thing could be said about Israel. 
What Malachi insisted on was not that Edorn was 
ruined, but that its condition held no hope for the 
future. Even if the people were to rebuild their 
ruins, the effort would be futile, for God should not 
suffer them to renew their State. The obvious con- 
trast was that Israel, however it might be destroyed, 
had hope, since any effort it might make at restoration 
was not foredoomed to failure. The prophet was 
there giving his own interpretation of the new liberty 
which had come through the edict of Cyrus. To him 
the edict was not due to a casual impulse in the mind 
of a despot, nor was it the evidence of a new and saner 
policy for the Persian Empire: it was a renewed 
proof of the care God had for His people, and there- 
fore brought a divinely given opportunity to Israel, 
If the people responded, they should then see the 
different treatment their God had meted out to Jacob 
and to Esau, and they should say : Yahweh is great 
over Israel’s territory. 

Instead of taking the opportunity which was thus 
brought within their reach, Malachi continued, the 
people were sot even maintaining worthily their 
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sanctuary and its services. They brought their 
offerings, it was true, but in perfunctory fashion. 
Animals which they would not have dared to present 
as tribute to the local satrap were reckoned adequate 
for the altar. Let them remember, said the prophet, 
that Yahweh was as great as any emperor and His 
demands as worthy of the best, i. 13 f. Otherwise it 
were better to shut up the temple altogether, rather 
than mock God by what they plainly considered a 
weariness, i. 10. The prevalent religious laxity had 
crept in among the priests, or the house of Levi, 
as Malachi called them. The men were influenced by 
the temper of their time, but they had an additional 
cause for their neglect of duty, for they were not 
even receiving in full measure the tithes on which 
they depended for their support, and they had cause 
to h o w  that what reached them was given grudgingly. 
Their service at the altar was being rendered carelessly, 
w d  their influence in teaching among their people was 
lowered. Over againstthis condition of affairs Malachi 
threw up his picture of the good old days in Israel, 
when the divine law was in the priest’s mouth and 
urighteousness was not found on his lips, when he 
walked with God in peace and uprightness and turned 
many away from iniquity, ii. 6. 

It is much more natural to connect this picture 
of the condition of the people with the time which 
preceded than with the time which followed the 
restoration of the temple, At the later date the 
community in Palestine had been strengthened by 
the accession of the returned exiles, all of whom were 
zealous supporters of the national faith. They had 
for their civil head Zerubbabel, a descendant of the 
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old line of David, and in his presence they could see 
an evidence both of the imperial favour and of the 
divine grace to the nation. The slight check from 
the interference of the Samaritan satpap had only 
resulted in deepening their confidence that God had 
not forgotten them, for the result had been that 
Darius not only confirmed the edict of Cyrus, but 
ordered that the expense of the rebuilding should be 
charged against the revenues of the province and 
even that a grant should be made from the same 
source for maintaining the daily sacrifices. It is 
very difficult to explain how and why a community 
which had thus reached the great desire of its heart 
should have lapsed in a few years into the condition 
which Malachi has represented. So great has been 
the difficulty that many students, who place Malachi 
after the restoration of the temple, have felt it neces- 
sary, in order to explain the sudden collapse, to 
postulate a rebellion against the Empire on the part 
of the people. This rebellion is supposed to  have 
been due to the wild hopes of the prophets who saw 
in Zerubbabel the Messiah and in his arrival the 
possible restoration of the Davidic kingdom. The 
defeat of this rising by the Persians led to a corre- 
sponding religious collapse. Yet it must be said that 
there is no support in the historical records for any 
such rebellion immediately after the temple-restoration, 
and there is no proof that the Jews of that date at- 
tached any Messianic character to the house of David.l 

when, on the other hand, Malachi’s oracles are 
assigned to the earlier date, we are not only relieved 
from the necessity for these precarious excursions 

Cf. pp. 192, 220 infva. 
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into history, but we are able to explain why, though 
the foundation-stone was laid by Sheshbazzar, the 
completion of the work at the temple was delayed 
for eighteen years. The mere fact that the Empire 
permitted the men to restore their temple did not in 
itself supply them with a motive or with the means 
to undertake the task. Those who were earnest 
about the outward forms of their religion had renewed 
these and secured their continuance through their 
pact. But the effort and the sacrifice which that 
entailed had strained their resources, and the con- 
ditions of the time were not propitious for launching 
a more ambitious scheme. 

The author of the book of Ezra was right on the 
broad facts when he implied that without the coming 
of the returned exiles there would have been no temple. 
But, if the new temple gathered to itself the devotion 
of more than the men of the Return, that was partly 
due to the support of the three local prophets. Haggai 
and Zechariah stirred the zeal of the Judeans, Malachi 
lent his influence among his own people in Israel. 
But the work of Haggai and Zechariah received only 
a casual mention in the book of Ezra, for its author 
was dubious of the orthodoxy of his fellow-Judeans : 
as for the activity of Malachi, he ignored that alto- 
gether, since he was convinced of the heterodoxy of 
the Samaritans. 

I 
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